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To Mary S. 339 (y @)S8 0 J I) with appreciation, 


In every Mirror, a different Face, 


Each Day Her Beauty appears with endless grace! 


At times, She shines through Eve’s Manifestion, 


At another, She comes in Zahra’s Revelation! 


From this Theophany, aeons and eras unfold, 


The Oneness of Her Essence, no god but God, behold! 
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Prologemenon 


a 


In the prologemenon to The Bezel of the Wisdom of Pointhood in the Word of ‘Ali 
Muhammad (Brisbane: 2024)’ we mentioned the synthesis of Akbarian theosophy 
with the Bayan that we were undertaking, with that Text constituting its 
introduction to that end. Here in this present Text this can now be witnessed in its 
deepest and fullest realization since, as it were, it constitutes a neo-Babi fusus al- 
hikam (Bezels of Wisdom) expressive of the Divine Feminine whose succinct 
summary in verse can be found in the dedication poem. Earlier, in our translation of 
Subh-i-Azal’s (d. 1912 CE) shorter commentary on Qur’an 97, we had made the 


following observation regarding a segment in that piece, saying: 
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..here we are dealing with High Imamology and an exclusively Shi‘ite 
theosophy of the Perfect Human (insdn al-kamil) that as it crescendos and 
builds up to its chorus...erupts into an outright sophiology of the Perfect 
Woman [our bold and italics] where the names of Eve and Fatima 
correspond, become synchronous and amphibolous divine realities 
instantiating the greater divine constellation of the creative process 
itself such that Fatima here becomes to the ‘creation’ of Her Holy Progeny 


(¢) and the true believers what Eve is as the ‘mother to all living things’. 


Hence the Night of Power (laylat’ul-qadr) becomes at its center the 
symbolique of Fatima as well as Eve underneath whose shadow occur the 


Imams (¢) (and, by inference, the entire lineage of Abrahamic prophet- 


messengers from Adam to Muhammad), suggesting thereby that She - 
whether in Her epiphany as Eve in the beginning of the epi-cycle (kawr) 
or as Fatima at its culmination - is the moving pivot (qutb) of the 


Paracletian Spirit...” 
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Principally, this is what the present Work pivots around where we have augmented 
and expanded both the argument as well as the visionary apperception regarding 
the Reality of the Divine Feminine beyond the anticipation, assumptions and 


insights of Subh-i-Azal Himself in that piece (may the Light of lights be upon Him). 


While it primarily stands on its own, before its completion and eventual 
publication, the present Book will also act as a sort of preliminary backdrop - 
formulated as a visionary and metaphysical text - to The Book of the Tree of Hermes: 
An Introduction to the NUR Tarot, and specifically to the dhikrs associated with each 
of its twenty-eight (28) Major Arcana cards, whose insights here will then inform a 
key layer to the subtexts of the discussion to each card over there. This does not mean 
that the present text is an exposition on each of the twenty-eight (28) Major Arcana 
cards of the NUR Tarot specifically because the entire first section of the The Book 
of the Tree of Hermes will be serving that end. Rather, it is an exposition related to 
the twenty-eight (28) dhikrs that are related to each of the twenty-eight (28) days of 
each NUR month, which then correspond to each of the twenty-eight (28) Major 


Arcana cards of the NUR Tarot. 


Now, this particular Book has been twenty years in the making. At just the 
right moment in time it literally wrote itself at our hand, hence another reason why 


neither the extension of time nor its moment should ever be inveighed against.’ Be 
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that as it may, other than the first,* we have not written any of the ongoing Thirteen 
Books of the NUR-FSO chronologically. Before the commencement of Year 1 of the 
NUR (which occurred as of 21 March 2006 CE), the present work was conceived at its 
inception in April 2004 CE as constituting the third’ of these Thirteen Books, 
corresponding to the third Sphere of the Tree of Reality: the Wise (al-hakim). One 
draft of the first chapter on Eve was written in a short space of time in late April 
2004 (and publicized) not long after the vision of the Supreme Mother (luminous be 
Her mention) recounted at the beginning of the preamble. However, nothing further 
was done with it, with us moving to other works and writing projects; this, until mid 
2017 CE, while we were still living in Berlin, Germany, when the chapter went 
through another draft while being expanded in several of its themes, layers and 
components. This second draft of the first chapter, The Effulgence of Vivification in 
the Wisdom of Eve, was left as is until late 2022 CE just after the publication of the 
The Completion of the Arabic Bayan and the Eight Paths° when it went through yet 
a third draft and was shortly thereafter uploaded online as a sample chapter of the 
Book.’ Then in early 2024 CE, without adding or substracting anything from the 2022 
CE draft, we isolated a section from this first and longest chapter of the Book, 
entitling it ‘The Fall and Redemption of Adam’, and uploaded it online, which we 


have now taken down. 
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While we had already sketched and outlined for ourself the chapter headings 
and some of the general themes we would be discussing in it back in 2004 CE, it was 
not until twenty years later in August 2024 CE during the NUR month of Wilaya of 
NUR 19 - and while we were in the midst of our eight month online fusis al-hikam 
(Bezels of Wisdom) course - that a young, visionary North American woman and 
genuine prophetess-of-Her-time contacted us via email after reading (and being 
inspired by our) The Completion of the Arabic Bayan and the Eight Paths when 
matters around this Book suddenly took a dramatic turn. The mere virtual presence 
of this young woman literally acted as a trigger and catalyst for us from Above to 
begin writing the rest of it, which meant pretty much the entire Book sans its first 
chapter that had already been written (other than in its poems); and so, this meant 
that the time was nigh (and quite propitious, too) for finally writing and finishing 
this Book in earnest. Thus we have dedicated this Book to Her. May She find it 
illuminating in the Path of Her continuing Illumination, and also include it among 
other items in Her own personal codex of scriptural and sapiential Texts as She said 


She was going to do with The Completion of the Arabic Bayan and the Eight Paths. 


Given this, the final draft of the Eve chapter was finalized during the second 
week of August 2024 CE followed back to back by the creatio ex nihilo compositions of 


the chapters on Aziira, Hagar, Sarah, Rebecca, Rachel, Tamar, Zulaykha, Miryam, 
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Asiyah, Zipporah, Deborah, and then Fatima (two thirds of which we completed first 
before going on to the other chapters)* during the remainder of that month. The 
following month the chapters of the Magdalene then Mary, Amina, Sheba, Yael, 
Selah, Delilah, Bathsheba, Huldah, Eshter, Judith, Susanna, Elizabeth, Hannah and 
Khadija (and in that order) were written before we returned at the end to complete 
the last third of the chapter of Fatima. In other words, beside the bulk of the chapter 
of Eve, which evolved during the course of twenty years in the drafts mentioned, the 
rest of this Book took under two months to write during precisely fifty-three (53) 
days.’ Evidently, the proverbial anxiety of nonexistence of this Book in its mere 
intelligible possibility in our mind propelled the imperative of the divine fiat ‘Be’ 
(kun) upon its immutable archetypal-essence (‘ayn al-thabita) through us to which 
our hand acted as its self-determination (ta‘ayyun) and so therefore as the second 
clause of its ‘and it is’ (fa-yaktin) in the process of its essential existence (wujiid ‘ayniya) 


from non-being to being. 


Before this, and as we stated in n25 of the prologomenon to the The Bezel of 
the Wisdom of Pointhood in the Word of ‘Ali Muhammad,” we had conceived this 
Book to follow the publication of The Book of the Tree of Hermes: An Introduction 
to the NUR Tarot.’ We also briefly played around with the idea of doing a brand 


new, critical translation of the Bezels of Wisdom (fusiis al-hikam) itself” using the 
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2013 CE SN Ahmad edition of the Arabic text” and including in this new translation 
the twenty-eighth and the twenty-ninth chapters of the Bezels of Wisdom by Hasan 
Hasanzadih Amili (d. 2021) and us.* However, the Mistress of the Light of lights 
(glorious be Her Presence) has had other plans. Thus Her command to us is that this 
Book finally be completed and published before moving on to other things. After 
this publication, first and foremost, this will be to complete The Book of the Tree of 
Hermes itself (which at this point, and as of this writing, may become more than a 


single volume).”° 


The Effulgences of Wisdom: Concerning the Realities of the Mysteries and the 
Dawning of the Lights of the Divine Women is a Book about She whom God shall make 
Manifest (effulgent be Her Word) as regards to Who She is, Who She was and Who She 
will be. Thus, even though there are twenty-eight (28) women mentioned here in this 
Text as separate instanstations of the locus of the Manifestation (mazhar) of a divine 
logoic-Word, in their culmination all of them are Her, and hence this entire Book is 
an explication of Her station, especially as the number twenty-eight (28) itself is the 


abjad numerical value of ahadiya (4-1), ‘the Exclusive Oneness’, which is the revelation 


of Her ultimate station.’° We already offered one deep exposition upon the Reality 
of She whom God shall make Manifest (elevated be Her Effulgence) in the 1* gate of the 


Thirteenth Unity of the Completion of the Bayan. Here this is obviously going to be 
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radically expanded and augmented; although without specifically mentioning what 
we said there, here what we said there should be kept in mind as a significant guiding 


subtext to what we will be saying about Her here. 


Simultaneously to this, in significant areas of it, this Text also acts as a sort of 
heterodox Shi‘ite version of the fusts al-hikam itself since for years we have found 
one element that would have probably made the fustis a much more watertight and 
penetrating Text than it already is, is if Ibn ‘Arabi had cast any potential exercises 
of the ‘discipline of the arcane’ (tagiya) on His part to the four winds and had 
copiously deployed the esoteric Shi‘ite corpus of hadith in the fustis and His other 
works instead in order to bolster a few things a little better in His expression of 
them.” Of course, one of our contentions has always been that an openly shi‘ified Ibn 
‘Arabi is in the fact none other than the Primal Point, the Bab (d. 1850 CE) Himself, 


Who was the subject of the final bezel of the fusiis al-hikam by us. 


That said, as the title and subtitle (and preceding comments) suggest, this is 
a work primarily inspired by The Bezels of Wisdom and the specificnesses of the 
logoic-Words (fusis al-hikam wa khusis al-kalim) of the Red Sulphur, Muhiyyidin Ibn 
‘Arabi (d. 1240) (may the Light be upon Him). Except whereas His theosophical 
epitome deals specifically with those logoic archetypes associated with twenty-seven 


(27) prophet-messengers from Adam (¢) to Muhammad (_2) as the manifestations of 
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the Complete Human (al-insan al-kamil);* our Text instead deals with the sapiential 
archetypes of twenty-eight (28) women from Eve to Fatima (may the Light of lights 
be upon Them both from Pre-Eternity to Post-Eternity) as the manifestations of the 
Providential Guidance (wilaya) of the Eternal Woman.” Note here the logos-sophia 
dualitude we have just by implication juxtaposed between the two Texts - a 
juxtaposition which is a key feature and element to Shaykhi metaphysics” - and so 
due to this our Text should not be taken as a mere commentary on the Bezels of 
Wisdom (fustis al-hikam). In other words, The Effulgences of Wisdom stands on its 
own while being a complement to The Bezels of Wisdom where the only 
commentary on the latter Text occurring in ours occurs only in the first and second 
paragraphs of our first chapter” and then again once briefly in the twentieth. The 
first instance itself is designed to set the tone for the rest of the chapter and by 


implication the rest of the Text as well. 


In some ways, The Effulgences of Wisdom can be seen as a sort of 
rearrangement and simultaneous reinterpretation of the major themes around the 
The Bezels of Wisdom just as the Primal Point, the Bab, did in His novel 
rearrangement and reinterpretation of the Qur’4n with His Commentary on the 
Surah of Joseph.” However, stopping there as a final assessment of it would also miss 


the larger point and intention behind our Text ifthe observer merely took that away 
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from it, and nothing else, because our Text is also flowing in a different way than The 
Bezels of Wisdom is and is not a mere rearrangement of it, not to mention it is twice 
the length of The Bezels of Wisdom. This is the case because The Effulgences of 
Wisdom is fundamentally a meditation on four things simultaneously: 1. the 
harmonia Abrahamica;* 2. the Manifestation of the Divine Feminine” in the 
Abrahamic tradition as mediated via the lens of the Bayan together with a few of the 
assumptions behind Shaykhi metaphysics (such as reverse hylomorphism), but as 
interpreted by us through our perennialistic Tantro-Akbarian and kabbalistic 
synthesis of the former; 3. a meditation or theoria (contemplation) upon the twenty- 
eight (28) dhikrs (or mantras) of each twenty-eight day NUR month as the proverbial 
vehicle for the meditation upon 1. and 2.; and 4. the Unicity of Being (wahdat al- 
wujiid) as we conceive it and as we have personally experienced It via unveiling 
(kashf) which then forms the unique NUR-Fatimiya theosophy - or, Theasophia, 
rather. Put another way, our twenty (20) plus years of daily practice with the specific 
twenty-eight (28) daily NUR dhikrs is the basis for the overall vision and the theoria 
deriving from it that forms the greater Message of this Book. Also, whereas The 
Bezels of Wisdom was set out in twenty-seven (27) chapters, without any ambiguity 
The Effulgences of Wisdom occurs in twenty-eight (28). In other words, this Work 
constitues an epitome of the NUR-Fatimiya metaphysics and symbology just as The 


Bezels of Wisdom acts in the same way for Akbarian metaphysics and symbology. 
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But our Path here - as with other things - is not a Path of emulation (taglid). 
Instead it is one of novelty built upon both our own serious intellection on these 
matters as well as our noetic unveiling - or, rather, tasting (dhawq) - of them while 
building upon what has come before us. Another way to articulate the issue is to say 
that in this Text we are reinterpreting the whole Abrahamic tradition through the 
lens of the Shakta Tantra wherein Akbarian metaphysics and Tantric metaphysics 
have been fully merged, synthesized and made into One.” However, we will also 
assert that almost all of its ideas are also coming from, as it were, ‘somewhere else’ 
and we are merely the material repository of its contents and so the proverbial 
facilitator and scribe for its inscription and recording in spatiotemporality. Indeed, 
we are asserting for the record, and without the least hesitation or equivocation on 
our part, that the contents of The Effulgences of Wisdom have been ‘Revealed’ 
(wahy) to us from Above by the Being Whose Theophany we generally call ‘the 


Mother’ or specifically Fatima (¢) and She whom God shall make Manifest (magnified be 


Her Name), the Imam-Creatrix,”* to Whom we act as gate (bab). This is because this 
Book, from its first to its last chapter, is about Her and Her twenty-eight (28) loci of 
Manifestation in the Abrahamic tradition, hence why it begins and ends with Her, 


just as The Bezels of Wisdom is really about Muhammad (_-) from its first to its final 


chapter. 


xxiv 


ASTI ( ) ASTI 


Prologemenon to The Effulgences of Wisdom 


That said, we should also mention here that, even though we may belong to 
its larger proverbial camp, we do not fully subscribe to some of the premises and 
salient points of departure advanced by Shaykhi metaphysics” - and nor for that 
matter does the Bayan fully either. The primacy of Being (asdlat al-wujiid) is indeed 
the ontology we subscribe to, but there are also many details to Ibn ‘Arabi’s own 
intellectual approach, overall worldview, perspectives and reasoning that we 
likewise occasionally disagree with as well, never mind Mulla Sadra’s (d. 1572 CE). 
These will become fairly obvious as the reader proceeds into the Text, and beginning 
as of its prologue. Nevertheless, and for all the useless bile, animus and polemics that 
the Shaykhi school hurled at Ibn ‘Arabi and Mulla Sadra, and vice versa, much of the 
ontology of Shaykhism itself (when taken to its logical conclusion) will end up in a 
similar - if not an identical - place as the Akbarian-Sadrian ontology does,” only 
language, theological stress, emphases and an intellectual starting point separating 
them. Certainly the ultimate Godhead can be held as transcendent and independent 
of the worlds by even the standards of the primacy of Being; but any denial of the 
primacy of Being itself inevitably leads to a position compromising of tawhid (the 
absolute oneness and unicity of God) since, in our view, to maintain wahdat al-wujiid 
is to assert tawhid with the two being synonymous terms in our diction. From this 
vantage point, all things are possible (mumkin) - whether in an intelligible form or 


as an actual - with the impossible (mumtani‘) being absolute nonexistence itself 
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(‘adam al-mutlaq). Thus all that exists - whether as an intelligible or as an actual - is 
from one perspective necessary (wajib) and exists on whatever plane or level of Being 
it occurs by virtue of the universal Being of the Necessary Existence Itself (wajib al- 
wujiid) Who is God” and Who, through Itself, makes all things One (the actual 


meaning of tawhid). 


But unlike Ibn ‘Arabi’s ontology, between the questions of determinism and 
voluntarism, our version of wahdat al-wujiid leans more on the side of voluntarism 
than Ibn ‘Arabi’s. Shaykhi metaphysics’s critique of and larger polemic against the 
Akbarian-Sadrian perspective fundamentally revolves around this question 
inasmuch as (to somewhat oversimplify matters) the Akbarian perspective often 
appears to make of the Divine predictable and denudes It of the Mystery of Its acts, 
making the Truly Real sometimes appear akin to a machine, if you would. While some 
have laid the blame for this upon the animating worldview of wahdat al-wujid itself 
with its underlying assumptions, we do not believe this to be the case at all. Rather, 
it is the languaging framework through which wahdat al-wujid is explained, 
delineated and expressed that can make such explanations appear deterministic, 
and not wahdat al-wujid itself which is an exposition (bayan) upon tawhid itself and, 


as we said, is synonymous with it. Otherwise what is one to make of such statements 
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by al-Ahsa’i Himself (upon Him be the Light), such as this (a statement which Ibn 


‘Arabi would wholeheartedly endorse): 


The station of the Bayan, it is also called the station of the Mystery veiled 
by the Secret (al-sirr al-muganna‘ bi’l-sirr), the Truth of the Truth (al-haqq 
al-haqq), and the stations that are not negated in any place, as mentioned 
in the supplication of the month of Rajab, “and Thy stations which are not 
negated in any place;” and it is the Manifestation (bayan) and the Unicity 
(tawhid); and in this station, they do not perceive their [independent] 
selves as anything and have found God manifest in everything, for it is the 


source of the sending forth.” 


With that, our ontology of wahdat al-wujiid leans more towards voluntarism than 
determinism because we fully subscribe to al-bad@ (the Alteration of the Divine 
plan), and as of the second chapter (i.e. Aziira) we begin framing even the immutable 
archetypal-essences in light of this specific question. However, where we differ 
sharply with the Shaykhi school is in our registers of reverse hylomorphism such 
that, unlike al-Ahsa’i (upon Him be the Light), we believe that the active principle, 


which is Universal Matter (mddda kulliya), to be the ‘Mother’ and not the ‘Father’, 
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‘Father’ being form (stra) and so Universal Matter’s patient, rather than the other 


way around.,** 


We believe the implications of our own reversal significantly alters some of 
the key approaches to both the Akbarian-Sadrian perspective as well as the Shaykhi 
one. On the one hand, it harmonizes some of the two perspectives into a new 
framework while also going beyond both, on the other. This, however, significantly 
nuances wahdat al-wujiid itself and makes what we are doing sound less deterministic 
with our expression of it shifting the Mystery from mere totalizing or unnuanced 
expressions of the identity of creation with its Creator to that identity of Creator 
with Its creation as reflected through the Eternal Woman as this creation’s Universal 
Matter, and its identity with its ‘Lord’ or originating principle (this being the 
fundamental correspondence that Shaykhi metaphysics makes between Universal 


Matter and Existence/wujiid). 


Now, since we will be using the neologism embodify and embodification 
throughout this Book, and have used it frequently before elsewhere without 
defining it, let us take a moment now to give the definition here for this term by us 


that is copiously strewn throughout this text and which we originally coined. To wit, 


Embodify (verb): 
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Is to give physical form or tangible expression to an abstract idea, 
quality, or concept; to incarnate or personify in a visible or material 
way. In its context, it is a theomorphism linked to the concept of 


Theophany and Self-Disclosure (tajjali). 


Usage: The artist sought to embodify the essence of peace in her 


sculpture. 


Embodification (noun): 


The process or act of giving a concrete form or physical 
representation to an abstract concept, idea, or quality; the state of 
being made tangible or incarnate. In the context of metaphysics, it 


is a theomorphisization. 


Usage: The embodification of freedom in the statue was a powerful 


symbol for the city. 


Relation to ‘Embody’: 


Embody: To be an expression or give a tangible or visible form to 


(an idea, quality, or feeling). 


Embodify: A more active, dynamic form, emphasizing the act of 


turning something abstract into a physical or tangible form. 
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¢ Embodification: The noun form, referring to the result or process 


of making something abstract into a concrete or tangible form. 


This neologism by us therefore extends the meaning of ‘to embody’ to 
emphasize the dynamic and process-oriented metaphysics of making the abstract 
tangible, enriching the language with a more nuanced set of terms for the 
expression of those otherwise abstract ideas we are attempting to convey. Since 
Theophany and Self-Disclosure (tajjali) are what animate this concept here, it is not 
related to any kind of incarnation, since the root principle and total source of any 
embodification is itself removed in its own totalizing principle from that which it 
embodifies. In other words, something can be divine as a reflection of divinity without 
being the Divine in totality. Again, what Islamic Neoplatonic metaphysics and 
esotericism understands by the concept of Self-Disclosure (tajjali) informs this 
neologism throughout. We have therefore deliberately italicized this term 
throughout the present text. 

That said, for some time we sought to create a term that would encapsulate 
the concept that the famous hadith qurb al-nawafil conveys. The result is this 
neologism. As such it should always be borne in mind that implied in the concept is 
that the active Agent defining matters around the embodified subject is always the 


Divine via Theophany and Self-Disclosure (tajalli) and so, to reiterate, it should in no 
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way be construed as yet another iteration of incarnationism (hulil). God is God; 
creation is creation; and only in the ‘Mirror’ (mirat) of Being do the twain mix and 


become One. To cite the hadith itself: 


Whoever shows enmity to a friend (wali) of Mine, on them I declare war. My 
servant (‘abd) does not cease drawing nigh unto Me with anything dearer to 
Me than that which I have made obligatory (iftaradtu) upon them. And My 
servant continues drawing nearer to Me through supererogatory acts of 
devotion (nawafil) until I love them. And when I love them, I am their hearing 
(sam) by which they hear, the sight (basar) by which they see, the hand (yad) 
by which they grasp, and the foot (rijl) by which they walk. If they ask Me, I 
give them. And if they seek My refuge, I protect them. I do not hesitate to do 
anything as I hesitate at [seizing] the soul of a believer (mu’min); they hate 


death and I hate to hurt them. ” 


Deliberately in the translation amended by us above, the third person 
masculine singular pronoun has been changed to the third person neuter. We have 
also undertaken this for a specific purpose grounded in the metaphysics of Ibn ‘Arabi 
that is relevant to the discussion; and that is, that the plural in grammar ultimately 


indicates the plurality of the Divine Names and Attributes to which the universe and 


Xxxi 


ASTI ( ) ASTI 


Prologemenon to The Effulgences of Wisdom 


cosmos acts as the plane of their dramaturgy and effects, and to which the collective 
human subject become loci of Manifestation (mazhar), a pivotal theme the present 


Book revolves around and which our neologism refers to. 


It can, of course, be argued that we could have used the word epiphany instead 
of coining a whole new neologism. The issue is that epiphany by itself is too broad a 
term in meaning to convey what we are specifically attempting to convey. The 
Arabic mawgi‘, used in its technical sense, has also usually been hyphenated in 
translation by us as ‘epiphanic-setting placement’. An embodification is indeed a 
Theophany’s ‘epiphanic-setting placement’. However, our term raises the 
proverbial bar of denotation regarding what an ‘epiphanic-setting placement’ is in 
order to denote a specificity to such placement; and that is, the animate human subject 
of it such that embodification is to the God/human dynamic in the process of 
Theophany and Self-Disclosure what a bezel is to a ring. In other words, what this 
neologism is referring to is the final outcome that occurs to a qabil (‘receiver’, 
‘receptacle’) of a theophanic Self-Disclosure wherein its unique theomorphic identity 
is established; or, as Corbin puts it,...[she] who is a servant of a divine Name [becomes] 
a shadow of that Name, [her] soul is its epiphanic form (mazhar).** Here within the general 
narrative of this Text what has undergone embodification are the twenty-eight (28) 


sacred female figures of the Abrahamic tradition mentioned beginning with Eve (¢) 
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and culminating with Fatima (¢) Who embodify those specific Divine Names of the 


associated dhikrs related to each of the respective chapters they belong to that 


constitute the ‘Wisdom’ (hikma) to each. 


Now, unlike Ibn ‘Arabi in the fusiis whose prophetology (with the particular 
wisdom each corresponds to) does not unfold chronologically, here in the 
Effulgences of Wisdom a chronological unfoldment occurs from Eve to Fatima. And 
whereas Ibn ‘Arabi’s non-dual logic of exposition is often vague, sometimes 
misleading, dense, and usually does not make fully clear why a particular wisdom is 
attached to the Complete Human specified for that chapter (or bezel); here we will 
be doing the very opposite of this. The wisdom of each of our chapters is directly 
attached to the Divine Name and Attribute which constitutes the specific dhikr 
attached to it; and this, for its part, is directly attached to the Person named, Who 
constitutes the embodification of that dhikr and its wisdom. Thus we will be focusing 
somewhat more on each of these figures themselves as compared to Ibn ‘Arabi’s 
fustis which sometimes appears as if to make those Persons named for each bezel to 
be, at best, tangential to the bezel’s main thematic focus. In some sense, our 
approach as compared to Ibn ‘Arabi’s will constitute the reverse hylomorphism in the 
proverbial matter, since the materia - which is principal in this scheme - is the wujiid 


(existence/being) of its subject which here are each of the embodified Theophanic 
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Persons of the Divine Feminine mentioned Who is Their Matter with each of Them 


constituting Its twenty-eight Forms.” 


Closely related to this is that the unfolding from Eve to Fatima adumbrates a 
sort of circular progressive theophanic Self-Disclosure of the Divine Feminine from 
its origin to its return such that the ‘origin’ is moving towards its ‘return’ which is its 
moving principle and Source such that the principle of ‘life’ (hayyat) embodified in 
Eve has its Source in Fatima qua She whom God shall make Manifest in the ‘Exclusive 
Oneness’ (ahadiya) Which is the Essence (dhat) Itself, the ‘She’ of all ‘shes’. Thus while 
Ultimate Perfection occurs on its principle level in an already-always and timeless 
‘eternal now’, yet on the level of spatiotemporality and manifestation all things are 
moving towards It in time in the manifestational perfection of That Principle in outward 
manifestation and appearance. Obviously this is both the Bayani concept of 
‘progressive revelation’ as well as the Sadrian notion of ‘transubstantial motion’ 
(haraka jawhariya) put to a novel scheme whilst informed by the Shaykhi ontology of 


reverse hylomorphism where universal matter precedes form. 


One implication of this is that we are looking at the unfolding of time itself 
from the perspective of abadiya (post-eternity) - i.e. the future - rather than azaliya 
(pre-eternity) - ie. the past - since, in our view, one of the many fallacies of Neo- 


Traditionalist metaphysics (which lends itself to a totally reactionary view of the 
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movement of history) is precisely its fixation on the ‘past’, with time itself taken as 
the fall from a ‘golden origin’, whereas we are taking the matter as time constantly 
moving in its increasing stages of perfectability towards its perfection in its 
Ultimate Source and so a ‘golden return’ (‘time’ itself being the patient to its Matter 
which is Its Ultimate Source and Actor: the Exclusive Oneness). In other words, from 
one perspective, we could even assert that the Divine emanations are flowing into 
spatiotemporality from a spatiotemporal future into the present, but which is 
atemporally located in Its Ultimate Source as the past, present and the future 
simultaneously. This does not negate the principles of perpetual creation and creation 
at each moment because that future event and the time it is culminating towards is 
itself an immutable archetypal-essence occuring in the already-always ‘eternal 
moment’ of the divine knowledge as a possible (mumkin) leaning towards being in the 
spatiotemporal present of its becoming wherein that becoming now also 
simultaneously acts as the mirror to its being in the spatiotemporal future which 
already in its atemporal always possesses existence right now. Among other reasons, 
this is also a reason as to why in our self-published works we are not mainly 
addressing the current generation of our own time,” but those coming after us in 


the next who have already received them. 
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Be that as it may, and as we should underscore again and again, everything 
we have stated thus far, and will be articulating between the two covers of this Book, 
are in fact the teachings of She whom God shall make Manifest (majestic be Her 
Wisdom), and we are merely Her scribe and the expositor of Her Wisdom at this 
point in the spatiotemporal unfolding of time. She is the Hidden Treasure Who has 
desired to be known through us as Her outward mouthpiece and Speaker (natiq) in 
the present timeline. This will also be the case with each of our six successors in turn 
after us until matters will indeed culminate with Herself in the flesh in Her 
penultimate Manifestation that this world has yet to see. Call Her the ‘Goddess’; call 
Her ‘God’ (as conventionally understood); or even call Her the ‘Godhead’. She is all 
three as One, and beyond what we can possibly even conceive, fathom or articulate 


of these concepts in their true actuality. 


As such, among other reasons, this Book also constitutes Her Call to Her elect 
in the present timeline on this planet to come together as a single community or 
nation, an ummah, because there is much Work that needs to be done for the sake of 
this generation as well as, and especially, for the ones who will be coming after it 
that will eventually lead to Her in Person. Whilst the Completion of the Bayan 
completed that Text for this age; the Effulgences of Wisdom is, among other things, 


meant to open the doors leading to the next age that culminates with Her as its 
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embodified Quintessence; and, as already highlighted and underscored in the 
Completion of the Bayan, this next age must be an age thoroughly dominated by the 
women of the human species - and especially, above all, in this Path - until She will 
indeed step forth into this world Herself in order to establish that balance long 
absent from it. However, without there first being established a proper matriarchal 
order - if possible, globally - which thoroughly unravels as much as possible the 
excesses and destructive abuses that patriarchy has subjected this planet to for 
millenia, this balance which She seeks to establish cannot occur. So, even though we 
are a man ourself, this Path is a Path of and for (and in time, predominantly by) 
women to save this world, our collective home, from the Top down with the Spirit’s 
direct Hand as their Aid: a Path that will culminate with ‘the Woman’, our Divine 
Beloved, since paradise has and always will continue to fall at the feet of all the 


mothers of this world.*° 


Our assumption here is also informed by that premise which Sufism has 
continually alluded to through various of its notable figures, like Rimi and others, 
that ‘woman’ is fundamentally a spiritual being first before anything else. But 
patriarchy qua capitalism (as well as its earlier iterations) has thoroughly veiled this 
by totally commodifying her, making her an economic being instead to be exploited 


at will. Thus the true liberation of woman (and not its pretense and false semblance 
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to that end, which in Western feminism’s third and fourth phases in the post-1960s 
period has been perpetrated against her) means the spiritual as well as the material 
liberation of the world. Given this, the establishment of a matriarchal polity, if 
implemented upon those principles we have enunciated in The Completion of the 


Bayan or similar to it, would by definition reflect such liberation. 


That stated, one approach in this Book that differs from Ibn ‘Arabi’s fusiis in 
method, but not in intention, is the abundance of lettrist proofs and demonstration 
copiously strewn throughout it. This by itself makes our version of wahdat al-wujid 
somewhat more kabbalistic than Ibn ‘Arabi’s such that letters, words and numbers 
for us operate as those ideational ideophanies unveiling those divine theophanies 
pulsating and acting behind them. There is also another reason for this because we 
hold the science of the letters and numbers (lettrism) - and proof by lettrism 
especially - to be a formal, independent system of logic in its own right, which 
should be recognized as such beyond either the Aristotelian or any contemporary 
post-Aristotelian systems of logic. It is our belief that within the kind of discourse 
we are engaged in here nothing better demonstrates the reality of wahdat al-wujid 
than in the harmonia and correspondences between things which the science of 


lettrism demonstrates and exemplifies. Indeed it is a hieratic and initiatic science; and 
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because it is one, it is likewise a self-contained system of logic intrinsically 


connected to ontology and epistemology both. 


So whereas Ibn ‘Arabi’s fuss employs a dense - often impenetrably difficult - 
Arabic didactic prose (which cannot be translated any better into any other 
language either) in order to convey a dialectical non-dualism; here, so far as 
possible, we are using much clearer language to convey the ideas while employing 
lettrism to the same end in order to express the same general sort of thing. This is 
also due to the fact that in esotericism where language and the languaging 
framework of metaphysical concepts can sometimes fall short in discursive details 
and explanations, the knowledge by correspondence that lettrism offers as a hieratic 
science opens the very doors of perception where discursive reason ends thereby 
offering to the initiate and wayfarer a possible taste and witnessing of Theophany 
Itself through it. In other words, we are saying that when properly employed in 
spiritual wayfaring, lettrism can facilitate the process of the union of knowledge, the 
knower and the thing known far better than any kind of intellectual or discursive 
verbosity in philosophical prose can possibly accomplish. So we will slightly 
disagree with Heidegger’s famous dictum that language is the house of Being,” and say 
instead that with the true adept knowledge by correspondence - the Hermetic harmonia 


- is union with Being Itself. ** Given this, other than a few details here and there, we 
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accept the preexisting ontological edifice behind the metaphysics of the fusiis 
already articulated by Ibn ‘Arabi and so find little reason to repeat it again in the 
same manner of didactic expression other than to present it in a slightly different 


way, which is what the lettrism here is precisely meant to do. 


That aside, as universal matter (bAn, prima materia, hayila) represents infinite 
extension, one of the guiding axioms and theoretical subtexts throughout the 
Effulgences of Wisdom is its correspondence - and not identity - with Being (wujid). 
This is a unique feature of our version of the Primacy of Being and is informed by 
the reverse hylopmorphism of Shaykhi and some earlier Isma‘ili formulations, since 
we believe that the common model of hylomorphism - where form precedes matter - 
aligns more with the position of the Primacy of Quiddity (isdlat al-mahiya) than with 
the Primacy of Being. This point is emphasized beginning from the first chapter, and 
is reiterated in several different ways throughout it. From this axiom, the primacy 


of Eve (¢) over Adam (¢) - and so the preeminence of the feminine Sophia over the 


masculine Logos that guides our overall perspective” - can now be better gauged, 
since we hold that every articulation of Being at every level of Its unfolding reflects 
the Hermetic principle of the Emerald Tablet that as ‘Above, so below’ such that the 
Exclusive Unity (ahadiya) [= female] is to the Primal Will (mashi’a al-ila) [= female] 


which is to the Universal Nature (tabi‘a kulliya) [= female] and Universal Soul (nafs 
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kulliya) [= female] which is to Universal Matter (mdadda kulliya) [= female] which is to 


Eve-Fatima (¢) and all the other named instantiations of the Divine Feminine 


mentioned here.” This means that other than schools such as the Shakta Tantra and 
similar, and contrary to most of the received wisdom up to this point, we hold the 
feminine principle and universal matter to be the active (fail) metaphysical 
principle with the masculine principle and form being its patient (maf) or 
potency." If the quiddities are the accidents (a‘rad) of Being, then it stands to reason 
that this is also the case with the instantiated forms of things in relation to Universal 
Matter, since without a general substrate from which they emerge no individuated 
articulations therein occur either. Thus matter is primary with form arising 
subsequently from its mater as its accident, and so, given this, reverse hylomorphism, 
as far as we are concerned, is the only adequate perspective where the overall 


question of the Primacy of Being is concerned. 


Now, in our view, one of the questions that Ibn ‘Arabi’s ontology as is does not 
seem to adequately answer to us with the clearest precision, as it otherwise should, 
is the question of causality itself, which pristine Imami thought to us does and much 
better than the Akbarian. Why does something occur within the larger framework 
of wahdat al-wujiid/tawhid as opposed to not? Does there even exist alterations to the 


trajectory of causality in things? To us, the answer provided by Ibn ‘Arabi 
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throughout the fustis - and sometimes in His futihat al-makkiyyah as well - is framed 
more as a tautology than an actual answer, many of his answers sometimes 
appearing to sound like an almost mechanical iteration of the standard Neoplatonic 
‘best of possible worlds’ argument, especially when He asserts repeatedly 
throughout the fustis that God cannot will other than what there is. Such an answer 
denudes the Divine of the mystery of its acts, making it predictable, never mind being 
somewhat counter-intuitive. We do not believe that this approach is a logical 
outcome of wahdat al-wujid or of Ibn ‘Arabi’s larger ontological (and even epistemic) 
framework, for that matter. Rather, it is an outcome solely due to the limits in Ibn 
‘Arabi’s own sources and contextual tools arising therefrom. In the chapter on Ezra 
(14) He does come very close to providing a better, more fleshed-out answer to this 
specific question of causality, but then falls somewhat short of it. To reiterate, we 
believe that this is due to the philosophical limits (with its lack of contextual tools) 
to one of His primary sacred-literary sources, which is the Sunni hadith corpus (and 


also to some extent the Sunni kalam). 


The Imami hadith, on the other hand, often provides richer philosophical 


meditations attributed to the Infallibles (¢), and particularly on the question of 


causality from the Divine, where the Sunni usually falls extremely short. Here we 


have in mind the seven creative attributive imprints (khisal saba‘) which forms the 
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discussions to a dozen important transmitted reports by Them as recorded in 
Kulayni: Will (mash’ia), Volition (irdda), Determination (gadar), Authorization (qada’), 
Realization (imda’), the Appointed Time (ajal) and Book/Decree (kitab). As of the first 
chapter of this Book, basic causality is framed under its terms, and we return to it 
with increasing precision in several of the following chapters after it. The seven 
creative attributive imprints (khisal saba‘) is to us what can make for a far more 
dynamic wahdat al-wujiidi ontological framework than how this concept has usually 
been understood, balancing it in between determinism and voluntarism rather than 
leaning on the deterministic scale of things that much of the school of Ibn ‘Arabi 
usually does” and which, to us, is the main reason for the polemics sometimes 
directed against it specifically in some sectors of the Shi‘i world. Therefore, in our 
view, the articulations of Being with the holoarchies and gradations therein can be 
much more precisely deliberated via the lens of the seven creative attributive 
imprints (khisal saba‘) of Imami hadith than in the customary manner that Ibn ‘Arabi 
and His school have usually framed things, and this is what we shall be doing 


throughout this Text. 


We will stop here with any further philosophical excursus for the purposes of 
the present prologomenon and talk a little bit more about some of the formal 


elements constituting the Text itself. First, as the original poetry in the glosses 
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should prove, there is an Arabic Text to this Book. We wrote both versions 
concurrently together. However, the English version of the Effulgences of Wisdom 
will be published first before it with the publication of the Arabic Text following it 
sometime later. Since there was a sense of urgency to get this Book into the Hands 
of the One Who we have dedicated it to - rather than spend any more time editing, 
proof-reading and arranging it in its second language - we decided to publish the 
English version first. And because of the length of the current Text, it also did not 
make practical sense to publish the Arabic text along with the English under a single 


cover, so instead a separate Arabic edition of the Text will be forthcoming. 


That said, whereas Ibn ‘Arabi’s main proof-texts were the Qur’an, hadith (qudsi 
as well as much of the Sunni corpus) and Sufi lore; ours here primarily consists of 
the Qur‘an, Shi‘i hadith (including the qudsi), the corpus of the Bayani writings of the 
Primal Point and Subh-i-Azal, the Bible together with the Gnostic scriptures, some 
of the pseudoepigraphica, Babi lore, and a few of our own writings. Be that as it may, 
since we are not beholden to any dogmas or doctrinal orthodoxies and formulas as 
such, other than what the Mother Herself has bound us to, we will draw from any 
source deemed necessary and relevant to the topic under discussion, and in 
countless instances this has meant that it has been the Supreme Mother Herself Who 


has directly led us to many of them, whether indirectly or directly, especially as with 
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us what we are doing here and elsewhere is not merely an intellectual exercise or a 


mere Wittgensteinian language game, but the exposition of Truth Itself as we see it. 


But what should especially be borne in mind is that in what we say and what 
we write we are not bound by what we have drawn from. Rather, with us, it is the 
other way around, because it is only the Mother Herself with the revelations and 
insights She has bestowed upon us Who binds us specifically, through Whom we 
bind everything else mentioned here and elsewhere. This means that our form of 
scriptural exegesis is not one that the orthodox believer can possibly agree with 
because it is a species of tawil (esoteric exegesis) where we will often flip many of 
the surface, exoteric registers of a given scriptural narrative on its head. This is 
deliberate on our part and is precisely what Ibn ‘Arabi Himself did - despite His claim 
otherwise that He was not engaging in tawil - and most prominently in the chapter 


of Noah (3) in the fusis. 


Now, note that the first chapter, Eve, stands as its longest. Its next two longest 
chapters are the chapters of Eshter, Mary and Fatima. Although every chapter and 
element of the Effulgences of Wisdom forms a larger, singular tapestry, these four 
chapters act as its four most important. Eve, for its part, delineates the entire 
metaphysical symbology and ontological foundation behind the Book in the same 


fashion that the bezel of Adam (1) does in the fusiis al-hikam. Except our first chapter 


xlv 


ASTI ( ) ASTI 


Prologemenon to The Effulgences of Wisdom 


is a far longer chapter than Ibn ‘Arabi’s is in His fustis. There is a reason for this in 
that all the subsequent content in between the chapters of Eve to Fatima should be 
seen as subsumed within the two chapters as articulations of them from slightly 


different perspectives of the same issue: the Divine Feminine. 


Here also note that, unlike Ibn ‘Arabi, the poetry usually acts as both a pause 
as well as a sort of mnemonic summary of the content just discussed; this, other than 
where poetry commences a chapter, in which case it is its initiating content of 
discussion. Now, the English translations of our Arabic poetry are not literal one to 
one renderings. We have deliberately striven for rhyme in the English and so have 
had to compromise literality in translation in order to maintain some level of 
rhythmic elegance and style in the translation. Thus we have changed the wording 
around in many of them in the English translations, a few times significantly. 
However, these changes do not in any fashion reflect changes to the larger overall 
meaning or thrust to each given poem. These remain intact while the wording in 
English has had to sometimes be altered from its original Arabic in order to do so.” 
We are usually not a poet in the English language, but we are in our own native 
Persian as well as in Arabic. Yet we are a professional translator, so we do understand 
very well those complex challenges always present to any translator in rendering 


the forms of one language into another, especially when dealing with those 
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multilayered and multifaceted complexities of meaning that mystical and esoteric 
poetry always offer every translator. Nevertheless, in this specific case, the mystical 
and esoteric poetry happens to be our own, and so therefore the keys to their 
meaning is principally with us; and so, given this, we should be able to rearrange a 
given poem’s elements from one language to the other how we see fit when 


simultaneously trying to maintain a rhyme in translation. 


Be that as it may, we will also say that even though each poem remains an 
integral unit in-itself, nonetheless a reader with access to both English and classical 
Arabic can look upon the same poem in its two Arabic and English forms as being 
glosses upon its larger singular meaning, which is neither in Arabic or English. Thus 
we have endnoted all the poems in the glosses and provided each of the Arabic 
originals in the relevant gloss for those who wish the simultaneous comparison of 
them. In other words, in the present English text, the Arabic original of each poem 


acts as an integral gloss on the poem in its English translation, and vice versa. 


That said, the benediction and salutation formulas offered to all Holy Figures 
of, what we consider to be, the previous epicycle (kawr) are offered in the shorthand 
formas (¢) or ((2). Only Ibn ‘Arabi and others who we deem to have their feet in both 
the old and the new are offered the new formula of may the Light be upon Him or Her 


and similar. If a salutation formula is not repeated after a given Figure’s Name, it is 
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because it has already been given and so has been deemed unnecessary to repeat it 


again. 


That aside, the glosses act here, as the term explicity suggests, as glosses and 
are not merely endnote citations to an academic text. In other words, these glosses 
operate just like a ta‘liq operates in Islamaic mystical, esoteric and philosophical 
texts, which is a species of marginalia because it is a form of commentary rather than 
strictly a modern citation. However, we have also offered citations to the works of 
others whenever deemed warranted. Otherwise, since this is not an academic text 
but a visionary and philosophical one, wherever deemed redundant we have 
foregone a citation altogether, and wherever these occur, this is because we are 
relaying a piece of information from our own memory or personal notes, and not 
from someone else. However, for Qur’an, hadith, and the Bayanic corpus of writings, 
we have scruplously provided citations. For our own self-published writings, 
wherever these occur, we have directly linked to the electronic catalogue entry page 


for the item on the website of the National Library of Australia. 


That said, unless specifically indicated, all translations in this Book, including 
from the Qur °4n, are our own. Whenever called for, we have completely discarded 


(TS) 


the use of double quotation marks (“”) and opted for the single (“’) instead. However, 


almost all full quotations occurring in this Book are italicized. But words and 
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concepts we wish to emphasize have likewise been italicized and sometimes 
boldfaced. Lastly, like many of our publications already, in English we refer to the 
Divinity at the level beyond duality with the capitalized gender neutral ‘It’ and only 
use the gender specific pronouns ‘She’ or ‘He’ when we are referring to the level of 
a Theophany’s locus. Any points in this Book needing to be expanded upon, or even 


ones not presently mentioned in it, will indeed be covered in future works. 


Now, as we have been on record countless times before and are not remotely 
interested in playing ball with any mainstream publisher or establishment (and 
especially with the Western Ivory Tower, which we openly excoriate as a den of 
colonial propaganda, false information and neoliberalization) - nor do we possess 
the remotest inclination of being validated by any of these (since this, to us, would 
constitute a breach of integrity) - whether in the current English version or the 
Arabic Text, The Effulgences of Wisdom will remain a self-published Text. One of the 
plus signs to this electronic age is that one can simultaneously be an author and a 
publisher without having to worry about rigged and oppressive systems of peerage 
and the like. Ibn ‘Arabi didn’t have a publisher either, nor was He seeking the 
validation of any establishment to put out his writings. That kind of system of 
literary independence needs to return, since whatever its pretenses otherwise, the 


current system is no more than a gatekept corporate system designed solely to 
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maintain the corporate status quo dominance of Western neoliberal capitalist 


hegemony at the level of knowledge production. 


Furthermore, an author, for their part, needs to let go of any ego in the 
matter, and not care a diddle who reads their work, who doesn’t, or how far it gets, 
what trademark is stamped on it, or even how successfully marketed it has been, and 
just put their material out regardless of what traction it gets - or doesn’t get - 
because such matters are ultimately in the Hands of the All-High and not 
institutions, corporations or publicists, never mind that ideas live beyond the 
timeline of a given author’s physical life and literally possess a life of their own. Our 
example has proven, to us at least, that it is possible to successfully resist the forces 
of corporatization and neoliberalism, and thereby perpetually maintain one’s 
literary integrity in the process from both the Ivory Tower as well as Wall Street: 
the two sides of corporatocracy’s continued onslaught under the Neoliberal World 
Order. Additionally, electronic self-publishing can be construed as one 
manifestation of a Temporary Autonomous Zone (TAZ) thereby successfully 
creating a discursive space and vacuum against the publisher corporatocracy with 
their monopoly. This can be construed as a plus side to this digital age where one 
can even use the very platforms and digital infrastructure of the corporate 


behemoth against it, particularly given that bandwidth appears to be both quite 
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sensitive as well as amenable to the use of magic and sorcery. Locally here in 
Australia, statutory regulations have also opened up to any Australian author the 
opportunity of having any among their works published locally then catalogued in 
the National Library system (which itself then feeds metadata into the WorldCat 
system), and without the need of any big corporate publishers as elsewehere, 
thereby in many ways circumventing the usual rigamarole around things and 
making it even completely redundant. This has been one among many of the means 
we have utilized in which we have started beating our main enemy at his own game, 
decisively undermining his propaganda and lies in ways he did not see coming. Call 
it a form of hybrid warfare where the occult, truth-telling, a visionary perspective 
and solid scholarship have joined forces against that shaytan in the service of the 


Bayan. 


Besides, despite our main enemy’s numerous attempts to suppress what we 
do on and offline, while simultaneously being frustrated by us in most of their 
attempts in so doing; by possessing insight into the proverbial sirr al-qadar (the 
mystery of predetermination) of things; we already know how far our writings and 
ideas are going to go and how they will be received in the future after us. We have 
already exerted a massive influence upon a range of issues while we are still here, 


and especially on how many have come to view this specific enemy and antagonist, 
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the Bah@is, and the distinction many have begun drawing between it and the Bayan. 
We were responsible for this, significantly degrading their capabilities and public 
prestige from what it once was, as the late Peter Lamborn Wilson (d. 2022 CE) openly 
hinted in His two final books (may the Light be upon Him), and there is literally 
nothing our antagonist can do about it anymore.” They have lost this fight in the 
long run, and we were responsible in waging it against them, a matter which is a 
source of immense pride to us. We did it for the Primal Point, the Letters of the 
Living, the early believers of the Bayan, Subh-i-Azal, the Bayanis of the previous and 
current generation, and also especially, above all, for Her and the community of the 
NUR that will lead to Her (may the Light of lights be upon Them all). That devil can 
do whatever it likes, but the proverbial die is cast and they are on their permanent 
way down, whatever establishment whose skirt they continue to hide behind on 


their way to it. 


However, even with that, this fight is not over yet, and we will continue to 
wage it against this specific enemy for as long as necessary - whether while we are 
still here or even from beyond the grave when that time finally arrives - until such 
time as this particular pestilence and quintessence of negation becomes a distant 
memory lying upon the trash heap of history where it rightfully belongs: the literal 


Divine Command and Will in the matter. So, to invoke a well known prayer 
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attributed to Her, we say, O God, by Thy Knowledge of the Unseen and Thy Power over 
creation, keep me alive as long as Thou knowest that life is good for me, and take me when 
Thou knowest that death is better for me!* As the world is starting to shift in 
revolutionary directions, that day is actually not too far away. The Atlantic West, 
Zionism, the Neoliberal World Order, and their overall hegemony is being openly 
defied as we write, especially given that as of this writing Israel is engaging in an 
outright war of mass extermination and genocide throughout the Levant in exactly 
the same manner as the Third Reich did during the Second World War in Europe; 
and given this, we believe Israel’s fate will in the end meet the exact same one as 
Hitler’s ‘one-thousand year reich’ did, and with it will go into permanent obscurity 
the shaytan referred to above because once Zionism is finally defeated and uprooted, 
like National Socialism was, there will be a reckoning unlike any other. However, 
that road first leads through the demise of the power of Zionism’s main enabler: the 
United States. That too is in the proverbial works, and once it occurs it will discredit 
our own enemy in the eyes of the world unlike anything that they have ever 
experienced before, since it is the Anglo-Americans and then the Zionists who have 
cultivated and protected this cult at every stage, always acting as its primary 
benefactors. We see the dawning of that blessed Day as clearly as the Sun in its high 


meridian, insh@llah ta‘ala wa-s-subhan! 
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Finally, just like nineteen (19) days after we completed The Completion of the 
Bayan in both its Arabic and Persian versions (together with the English translation 
of the former) the ‘Woman, Life, Freedom’ uprising in Iran spontaneously ignited; 
this Book was written at a time of great global upheaval whose locus likewise occurs 
in the Middle East, and it is our prayer to the All-High that the spiritual influence of 
those forces that this Book unleashes will hopefully be even more far reaching and 
trigger the collapse and disappearance of every last one of those corrupt 
establishments, entities and elites in the region and beyond - whether West or East, 
Atlanticist or Eurasianist, unipolar and multipolar alike - that parasitically plague 
this humanity at present with their malevolent, infernal and destructive self- 
interests. We hereby invoke the All-Encompassing Wrath of the Universal Will of the 
Supreme Mother against them all and summon Her protection and guidance for the 
innocent, the dispossessed and the meek everywhere. And with Her Aid and 
blessings, may we be amongst those who are to bring about the Transfiguration of 


the Earth! 


‘eS th 5 Ail 


Brisbane, Australia 
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Notes 


‘ https://catalogue.nla.gov.au/catalog/10032172 (retrieved 10 September 2024). 


* See https://catalogue.nla.gov.au/catalog/10034589 (retrieved 10 September 2024). The 


matter is broached again in His contemporaneous commentary on Qur’an 24:35 (the Light 


Verse) - a fully vocalized Arabic text of which we uploaded online in mid 2024 CE - and 
elsewhere in His writings. 

* In reference to the famous hadith qudsi, which we have copiously cited elsewhere: do not 
inveigh againt Time, for verily Time, It is God! 


Al gh sbUN SG oH Itc Y 


* Which is Liber Decatriarchia Mystica, 1° edition (Library of the Most Great Name: Gold 
Coast, 2006). A second edition, which will recalibrate elements to the main text, is planned 
for the future. For the 1* edition, see https://catalogue.nla.gov.au/catalog/10004733 
(retrieved 10 September 2024). 

° The second being the Book of Guidance (kitab al-huda) whose first draft was written and 


uploaded online in 2021 CE, see 
https://www.academia.edu/61626373/%D9%83%D8%AA%D8%A7%D8%A8_%D8%A7%DI%8 
4%D9%87%DI%8F%D8%AF%DI%89 (retrieved 3 September 2024). 

* Together with the Completion of the Persian Bayan and its eventual English translation, 


constituting the eighth book of the Thirteen Books. For The Completion of the Arabic Bayan 


and the Eight Paths, see https://catalogue.nla.gov.au/catalog/10004752 (retrieved 10 


September 2024). 
” See https://archive.org/details/1-the-effulgence-of-vivification-in-the-wisdom-of-eve- 


1.1 (retrieved 22 August 2024); see also its permanent catalogue 


https://search.worldcat.org/title/1452285324 (retrieved 23 August 2024). 
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* The final third of it was completed as the very last item on the date given at the conclusion 
of the Text. 

° To the numerical value of ahmad (.+/), ‘the Most Praised’. This was on top of all our other 
responsibilities. 

* The eleventh Book of the Thirteen Books. 

* The ninth Book of the Thirteen Books 

* Since the last translation undertaken by Binyamin Abrahamov (Routledge: London, 2019), 
while generally sound, is also full of problems, containing all kinds of solecisms and 
imprecisions of rendering that in many parts obscures the text and its meaning, with some 
sections of it making the text even more opaque than the translations undertaken by Dagli 
(Kazi Publications: Chicago, 2010) and Ralph Austin (Paulist Press: St. Paul, 1980). 

® An extremely valuable edition of the text based on the Turkish Qunawi MS, fully 
vocalized, and whose footnotes contain invaluable summaries from a few of the 
commentaries, especially Qaysar'’s. This edition is far superior to the standard Beirut ‘Affifi 
edition, and we are at a loss to understand how a recently announced forthcoming edition 
of it by EJ. Brill (edited by someone else while using the exact same MS) can possibly 
improve on it. 

“ We may still undertake this project sometime in the future, especially as Hasanzadih 
Amili’s own The Bezel of the Wisdom of Immaculacy in the Word of Fatima itself requires 
a brand new translation, since the last one made by Zaid Alsalami is quite substandard, 
inelegant, and also inaccurate in countless instances of rendering. 

* Although we will strive to keep it within the bounds of one. 

'° As well as ‘wahid’ (4.>,). 

*” One significant instance of which is the hadith ‘whosoever knows their self, knows their Lord’ 
that is strewn throughout the fusiis but which has no known pedigree in the Sunni corpus 
of narrations, or with any valid attribution or chain of narration reaching the Prophet (_~). 


Yet it does indeed hold a documented pedigree in the Shi‘i corpus of hadith with its 
attribution being with ‘Ali (¢). SH Ahmad has documented all such instances occurring in 


the fusis in his edition of the text where something Ibn ‘Arabi attributes to the Prophet (_.) 
may actually possess an original Shi‘ite source instead with the Imams (¢). Such anomalies, 


this only being a single example among a multitude, is what has raised many proverbial 
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flags around Ibn ‘Arabi’s crypto-Shi‘ism, although obviously on the exoteric level He was 
clearly a Sunni. Copious numbers of hadith that are not found in any Sunni collection, but 
do exist in various versions in Shi‘i ones, are strewn throughout His futihat al-makkiyah 
(Meccan Openings) as well. So issues are not as cut and dry as the Chodkiewicz family or 
Arab scholars like Mahmoud Ghorab have made them out to be, and Henry Corbin, Osman 
Yahya and a slew of Shi‘i scholars have definitely been on to something regarding Ibn 
‘Arabi’s crypto-Shi‘ism. While their scholarship is otherwise exceptionally good, on this 
specific point Michel Chodkiewicz and his daughter, Claude-Addas, often appear to us to be 
quite sectarian and biased whenever dismissing it, in itself reflecting the sunnocentrism of 
the entrenched West European academic Islamic Studies establishment of the previous 
generation, which has only quite recently begun shifting to a more balanced perspective in 
that regard. 

** And which often does not move sequentially or chronologically from prophet to prophet. 
* And which, other than one instance, does move sequentially and chronologically from 
Eve (¢) to Fatima (¢). 

*° See Henry Corbin Spiritual Body and Celestial Earth: From Mazdean Iran to Shi‘ite Iran (trans.) 
Nancy Pearson (Princeton University Press: Princeton, 1977): 64. 

** One by way of an epitome of the whole chapter with the other as a commentary on a 
significant statement of its first paragraph with an alternative reading of a single word 
which nuances and changes a significant meaning to it. A brief commentary on another 
item of the fusiis occurs again in the 10" chapter of ours where we disagree with the 
wording of something Ibn ‘Arabi says at the very beginning of the chapter of Lot (13), the 
least of our favorite chapters in that Book. 

* Which is going to be cited in our Text. 

* But a harmonia Abrahamica taken beyond a few of Henry Corbin’s own assumptions about 
it. Already in this Book we are creating the necessary preparedness for the harmonia 
paganorum Abrahamica in its initial blooming that will be in full view throughout The Book 
of the Tree of Hermes. 

* A heretofore undealt with category among the species of elect humanity known in Sufism 
as the Complete Human (al-insan al-kamil). 
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* Although we are usually hesitant to cite Wikipedia for anything, we will say that its entry 
on Shaktism is a generally good summary of the subject matter, so we direct the reader 
unfamiliar with the subject over to it. 

*° Whose depiction - and title - forms the second card of the Major Arcana of the NUR Tarot. 
*” At the time of this writing, the definitive study of Shaykhi metaphysics still remains Idris 
Samawi Hamid’s doctoral dissertation The Metaphysics and Cosmology of Process 
According to Shaykh Ahmad al-Ahsa’: Critical Edition, Translation, and Analysis of 
Observations in Wisdom (State University of New York at Buffalo: Buffalo, 1998). 

*° Our perspective regarding the Theophnocracy of early Babism - as the proverbial ‘Hegelian 
Left’ within the larger Shaykhi tent - is that it is one, among several, evidences to that end 
wherein early Babism - even when it sometimes over-emphasizes the divine transcendence 
(i.e. where the Essence is concerned) - is actually plainly articulating wahdat al-wujid 
beyond the prevarications, attacks and polemics of al-Ahsa’i regarding it. To us, nugtat’ul- 
kaf proves this. Likewise, as far as we are concerned, one of the underlying problems 
modern Bahaism has with the Bayan is precisely because of the Bayan’s own unique 
approach to wahdat al-wujiid. A short commentary by Subh-i-Azal on a well-known 
statement by Ibn ‘Arabi occurring in the second volume of the Bulag edition of the futthat 
al-makkiyah (459) further reinforces the point, never mind that much of the technical 
language of the corpus of Bayanic writings is Akbarian through and through. 

” A point enunciated from the very first chapter of the fusiis al-hikam: The Bezel of the 
Wisdom of Divinity in the Word of Adam. 

°° Al-Ahsa’i risdlat’ul-huda, lithograph (nd., np., no pagination). 

*' For al-Ahsa 71’s perspective on this, see the conclusion of His Third Observation in His 
Observations of Wisdom in Hamid: 290-1 (English translation); 431-2 (Arabic text). 

** Amended translation from the translation by Zachary Markwith in And When I Love Him: 
The Hadith al-Nawafil and the Formation of Sufism, PhD dissertation (University of 
California: Berkeley, 2021): 35. 

* Our brackets inside the quotation, in Creative Imagination in the Sufism of Ibn ‘Arabi 
(Princeton University Press: Princeton, 1969): 193. 

** Shaykhi metaphysics likewise corresponds universal matter to existence (wujiid) as the 
prime agent with form (siira) to quiddity (mahiya) and as the patient, see Idris Samawi Hamid 
cited above. This is among those reasons why - even though for largely polemical reasons 
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while it itself asserts the opposite - Shaykhi metaphysics does actually lead to the primacy 
of Being and not the opposite, however the question of Being’s immanence and/or 
transcendence otherwise be formulated. As such, the debate about Being between 
Akbarians-Sadrians and Shaykhis regarding the nature of Being is largely a semantic debate 
- and maybe even tangentially a linguistic one on very superficial levels of logical 
demonstration - and not ultimately a genuinely ontological one. This is why in recent years 
we have taken the polemic between the two sides as being mainly a species of intellectual 
nonsense iterative of exactly what Rumi shows in His famous story in the Masnavi regarding 
the Persian, the Arab, the Turk and the Greek each arguing against each other in their own 
language over the same thing - grapes - wrongly believing each side to be talking about 
something else. 

* As the vast majority in the present timeline of this writing are quite veiled. 

°° Paraphrase of a famous prophetic hadith which will be cited several times in this Book 
and which forms a central theme to its twenty-sixth chapter. We say here that, indeed, in 
our personal ontology - as will become evident throughout the pages of this Book - the 
female is the superior gender of this planet, and has always been, despite what the 
Abrahamic scriptures and traditions have asserted otherwise. This means that we, for our 
part (to coin yet another neologism), are indeed a ‘metaphysical feminist’ where the clarion 
call of ‘Woman, Life, Freedom’ (which occurred in Iran as of the Mahsa Revolution of 2022- 
23) constitutes the literal Divine fiat - and not just to the people of Iran. 

*” Asserted in his Letter on Humanism, online, 239: https://archive.org/details/heidegger- 


letter-on-humanism-capuzzi (retrieved 11 September 2024). 

°° As we have cited this specific passage below from René Guénon’s Fundamental Symbols 
elsewhere in the past, here we shall do so again, since it both underscores as well as 
beautifully segues into the greater intention of what we have just stated: 


..In fact, these two sciences [i.e. the science of letters and alchemy], when 
understood in depth, are in reality one and the same; and that which both of them 
express under very different appearances is nothing more than the very process 
of initiation itself which, moreover, rigorously reproduces the cosmogonic process 
(my italics), inasmuch as the total realisation of the possibilities of a being is 
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necessarily brought about by passing through the same phases as that of universal 


Existence... 


In Fundamental Symbols: The Universal Language of Sacred Science, (ed.) Michel Valsan, (trans.) 
Alvin Moore Jnr. (Oxford: Quinta Essentia, 1995): 34-38. 

* This was also the perspective of the Sethian sect of the Gnostics who held Barbélo 
(BapBnAw), the Mother-Father principle, as the Eternal Aeon, with ‘mother’ preceding father 
in its hyphenation since Barbélo is primarily the delimited God emerging from the non- 
delimited, unknowable Godhead (who is beyond all gender) as the ‘Supreme Female’ 
principle. 

*° Albeit that from our perspective Universal Nature (tabi‘a kulliya), the Universal Soul (nafs 
kulliya) and Universal Matter (madda kulliya) can from one angle be looked upon as the three 
faces or facets of a single hypostasis. 

* We also believe that this facticity is encoded within Nature itself as an imprint and divine 
signature in the predominance of the xx (female) chromosome over the xy (male). This 
obviously means that we disagree with any literalist exoteric reading of the first four words 
opening Qur’an 4:34, and we have unequivocally said so in the 1* gate of the Fifteenth Unity 
of the Completion of the Persian Bayan, going so far as to restate matters in Arabic as (¢l:ii\ 
Stel Je 5g4188), ‘women predominate over men’, i.e. the very opposite of what the Qur’an asserts 
at the beginning of 4:34. Without expressing matters as brazenly as us this openly, we 
believe that Ibn ‘Arabi believed the same thing, especially when He places the principle of 
the Hidden (batin) [= female] above the Manifest (zahir) [= male]. 

*” Hajj Mulla Hadi Sabzevari (d. 1873) was another of the leading exponents of the Primacy 
of Being and wahdat al-wujtid who believed the same, as clearly evidenced in His sharh al- 
asm@’. Sabzevari, we should mention, had also briefly been a student of al-Ahsa’i’s. 

“ For instance, let us take the example of the final poem of chapter 1. The English 
translation aims to maintain the key themes, imagery and metaphors of the Arabic original 
while adjusting it for rhyme. However, there are some inevitable shifts due to the challenge 
of maintaining both rhyme and meaning at the same time. Below we offer a comparison of 


key sections of it demonstrating our rendering method: 
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1. Line 1 (Arabic): 
4a ez) edi alge & 
Literal: O Eve, you are the secret and the enigmas. 
Translation: O Eve, you are the secret, the grand enigma. 
Here, ‘enigmas’ is replaced by ‘grand enigma’ for smoothness, but the meaning is 


consistent. 


2. Line 2 (Arabic): 
SEN algal 22S 
Literal: Through you, Its secrets and marvels were revealed. 
Translation: Through you were unveiled the marvels and the stigma! 


‘Marvels’ keeps close to ;l¢i, though ‘stigma’ slightly departs when used for rhyme. 


3. Line 4 (Arabic): 
ZgAlly sed tte Sal jhe 
Literal: From you, for the Real, emerged the sea and the waves. 
Translation: From you surged the ocean, its waves so serene. 
This holds the core idea, but ‘so serene’ was added for rhyme, softening the image 
slightly. 
4. Line 6 (Arabic): 
gil Biel esl a 
Literal: Through you burst forth the rivers of Truth and the multitudes. 
Translation: Through you burst forth Truth’s streams and revelation! 


‘Multitudes’ is replaced with ‘revelation’ for rhyme, but the essence of spreading 
Truth is kept. 


5. Line 8 (Arabic): 
Esl jets CAI 2563 


Literal: Becoming love, light, and the constellations. 
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Translation: ‘Becoming Love, Light, and stars shining bright.’ 


‘stars shining bright’ rephrases c',¥\ (constellations), preserving the celestial 


imagery. 


6. Line 10 (Arabic): 
Z\sAll le ee dhs 
Literal: In you, the Names and the cycles converged. 
Translation: In you, the Names found their full persistence. 
This softens the ‘cycles’ for the sake of rhyme, but the convergence of divine 


Names is retained. 


7. Line 14 (Arabic): 
ole! p95 HE okie Gs 
Literal: In your eyes, the spirit of the ages manifested. 
Translation: And in your gaze, the spirit of Time found its place. 


‘Found its place’ was chosen for rhyme, slightly shifting ‘manifested’. 


8. Line 18 (Arabic): 
Ss all jlgal es 26; 
Literal: And in you were the secrets of return and repentance. 
Translation: And in you were hidden the secrets of time! 
‘Secrets of time diverges a little for rhyme, simplifying the spiritual ‘return and 


repentance’. 


Thus in such wise have the meanings to each poem been generally maintained, 
albeit some ideas have had to be rephrased in order to fit the scheme of a rhyme. 
Therefore, specific terms have had to be occassionally altered for the sake of the rhyme. 
Nonetheless we have provided all the originals in the Arabic in the glosses for purposes 


of comparison. 
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“ They foolishly think that by clinging to dear life by hoarding over the false narratives of 
their warped creed on largely discredited online sites like Wikipedia and censoring others 
who attempt to set records straight against them means that they still control the overall 
narrative of things. They do not. A universal consensus exists now that Wikipedia’s system 
is completely rigged while producing false information, misinformation, outright 
disinformation and propaganda for the benefit of corporate and state actors. This has been 
an open secret since Wikipedia’s inception, but now it is widely accepted far and wide. 
Besides, the skullduggery of BIA (Baha’i Internet Agency) degenerates active on Wikipedia 
such as the infamous operative Cufiado has repeatedly offered ample evidence and 
ammunition to us proving to the world what we say about this cult while reinforcing every 
last narrative about their intellectual disingenuity, duplicity, dishonesty and bullying. A 
project such as Wikipedia where truths and facts are constantly amenable to manipulation 
and misrepresentation is one only possible under Neoliberalism with the malefic 
Straussian-Schmittian Neoconservative ideology undergirding it, which corporate actors 
like the Baha’is have literally thrived under. But this fagade is now crumbling as its mask 
has fallen and the world is increasingly uniting in defiance of it - with Anglo-American 
Neoliberalism and Neoconservatism on the back foot whilst acting aggressively everywhere 
when its back is really against the wall - and with it will these cultists go in the end. Empire 
may have unleashed a war of extermination in the Levant on its peoples - and may even 
attempt the same on Iran as well - but it cannot kill the whole world; and just as Hitler failed 
in his delusions of grandeur with his attempts at world conquest, so too will the Anglo- 
Zionists fail together with every last one of their hangers on such as the people of Hot Air. 
However, once the smoke clears upon the fall of Empire, the better world emerging out of 
it is not going to be Putinist multipolarism or Dugin’s Eurasian nightmare. It is something 
else entirely different coming with a Divine stamp whose Will is against Atlantia and 
Eurasia, unipolarism and multipolarism both. See also our 2024 fatwa against the uhj, 
https://archive.org/details/fatwauhj-english (retrieved 4 October 2024 CE). 

* Du‘a attributed to Fatima (¢) in bihar al-anwar, vol. 91 (Beirut edition): 227: 


J lot Seg! co 15) 3s, od Not BLL Ede be geod GI Le Lpby AI dey al 
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If Her lover sought to gaze, 


But could not find Her through the haze, 


She lent him sight to see Her Face, 


And through Her Eyes, He found Her grace! 


~ (Unknown poet, quoted by al-Ahsa’i in the Observations of Wisdom) 


eo O+, ae eae 7 
5s hale al (5) 


Bb le jue! OS 


set soy 
ATTA es ATTA 


The Effulgences of Wisdom 


Preamble 


In the Name of God the Glorified, the Holy!" 


Glory be upon the Theophanic Self-Disclosure of the Splendor of the Ipseity of the Essence of 
the Truly Real, as is worthy of It, Who hath Self-Disclosed Its emanatory Effulgences of 
Wisdom in the station of Its Absolute Existence by Its Knowledge and Its Power within the 
interior secret realities of the logoic-Words according to the receptivity of each logoic-Word 
to receive thereby its unique Wisdom and distinct impression from the effusions of the sublime 
Pre-Eternal templates of the immutable archetypal-essences! It is the One, the Single, the 
Everlasting, the First and the Last, the Manifest and the Hidden, and to It all things return! 
And salutations and blessings be upon Muhammad and the Family of Muhammad, the 
Pure, the Goodly, the Immaculate: Those Who are the Manifestations of the Logos-Self of God 
and the Greatest Name! And the Shimmering Light from the All-High be upon the First Unity 
in every moment, before every moment and after every moment! Divine laudations be upon 
the illuminated ones from before and after; and glory be unto God in the Everlasting locus of 
the Manifestation of Its Sophianic Radiance: indeed, She is God, the Light of all the worlds! 
As for the matter at hand, thus saith the Camphorated Servant of the Truly 
Real: twenty-nine (29) days” following our nocturnal ascension to the celestial 


realms and return - as was recounted in The Soul of Holiness: The Recital of Life? - 


set SyeeM 
ATIF es ASTER 


The Effulgences of Wisdom 


the Spirit of Radiance (rih al-zahra’), upon Her be the Light of lights, appeared once 
more to us in the visitation of a veridical dream in the early morning hours of the 
26 day of the month of Safar in the year 1425 AH (corresponding to the 18" of 


Sultan in the year 156 BE)’ in the town of the letter gaf (5) within the crimson 
southern land of the letter alif (i).° In this dream She appeared in the penultimate 


Manifestation of the Theophanic Person of Fatima the Creatrix (al-fatima al-fatir), 
upon Her be Glory - that is, She whom God shall make Manifest - Whose penetrating 
Emerald Green Eyes blew into the blaze-flux of our heart (fu’ad galbi) Effulgences of 
Wisdom (majali al-hikam) that, shimmering like the visionary lights of high 
celestiality, manifested as animate particles of luminosity forming themselves into 
lines, letters, pages and then a Book which began reading itself speaking in Her 
Voice, the Pure. 

Then She spoke, saying, this is the Book of the Effulgences of Wisdom which 
concerns the Realities of the Mysteries and the Dawning of the Lights of the Divine 
Women! Grasp it and take it deep within thyself, and when the time is propitious, convey it 
to the Illuminators - the People of NUR, the Fatimiya - for in it are My secrets related to this 
Path until the Day of the Gathering in 303 as it communicates the inner meaning and 
narrative of the logoic-Word (kalima) of each invocation (dhikr) related to each luminous day 
of the NUR month as each daily invocation reflects the Theophanic Person it corresponds to, 
so comprehend!® I said, all obedience is due to the Creatrix of heaven and earth, the Mistress 
of the worlds, my Beloved and Adored One, and the Beloved and Adored One of the heavens 


and the earth and what is between them! It shall be as Thou hast commanded us! 
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In a vivid dream some time later, She presented us then with the purpose of 
this Book by handing us a Book entitled Word (kalima) which possessed a single 
chapter entitled God guides (yahdi’Llah)’ and containing only the dhikr of God is the 


Most Revivificatively Alive (allahu ahiyya), which is the Word associated with Eve (¢) as 


the Supreme Initiatrix and prototype of all divine mirrorhood, all three holding the 
same numerical value of ninety-five (95). And for this reason the typification of the 
Word for each chapter of this Book is the dhikr associated with that chapter which 
symbolizes the Theophany of the Person of the chapter. And whereas in this Book 
the dhikr stands in the station of the Manifest Word (al-kalima al-zahira), the totality 
of its meaning stands in the station of the Hidden (al-batin) which is the articulated 
sense of its effulgence, hence the lack of necessity in mentioning Word in the 
chapter headings; and by God, for God (lillah)® and in God is this Reality confirmed! 
Therefore, know that this Book is a complement to the Bezels of Wisdom 
(fusts al-hikam) by the Red Sulphur’ (the Light be upon Him) and is its inner most 
interior explication beyond its fetters and limitations, given that the Bezels of 


Wisdom was granted to Him in a dream by the Prophet Muhammad (_~) whereas 
this Book was bestowed upon us by the Mother of Muhammad (_2) Who is His 
Daughter (¢)"° for Whose sake He (_-), ‘Ali (¢) and the whole universe" were created 


as She is the Supreme Proof of God over all proofs” in the heavens and the earth and 
what is between them, the confluence of the two lights.’? And whereas the Bezels of 
Wisdom explicates the Theophanic Wisdom of the male messenger-prophets that 


each of its chapters refer to; this Book of the Effulgences of Wisdom explicates the 
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Theophanic Wisdom behind the penultimate Providential Guidance (wildya) of all 
vicegerencies which is the Providential Guidance of the Eternal Woman, and in 
twenty-eight loci of manifestation: the Eternal Woman Who stands as the pillar and 
support to all ranks and stations from the apogee of the divine realm (lahit) - 
meaning, the world of the Mother of the Book (‘alam al-umm al-kitab) - unto the nadir 
of the material realm (ndasit), given that paradise falls at the feet of mothers."* 

As such this Book enumerates secrets not found in the Bezels of Wisdom, 
being its complementary augmentation, elucidating thereby the reality of the Divine 
Feminine as the highest amongst the theophanic self-disclosures of the All-High; for 
the bezel of a ring merely keeps the stone of a ring intact within its setting whereas 
the ultimate purpose of a ring is for the appearance of its effulgence and splendor. 

O Illuminators, know you that the Greater Fatima (al-fatima al-kubra) as She 
whom God shall make Manifest is the Sultan of the Kingdom of Knowledge, and I am 
Her Gate (bab)! So enter ye kingdoms by their gates! She is the Proof of God over all 
proofs and the Most Great Infallibility of God, the All-High, and the Supreme Word 
of God! I testify as God testifies over Its Logos-Self in this that there is no other god 
but It, It is One without partner, and that Fatima is Its Face and Its Theophany and 
the locus of Its Manifestation over whatsoever is in the heavens and the earth and 
what is between them, and all things are illuminated between Her hands! O God, love 
whosoever loves Her and curse whosoever hates Her, and illumine the hearts and 
blaze-fluxes of Her sincere gnostics by Her Most Luminous Light in every moment! 
Fatima is the Real Truth and the Real Truth is Fatima! Glorified art Thou and 


sanctified art Thou, O my God, there is no other god but Thee, my Aid Invoked, verily 


set Sym 
ATIF es ATTA 


The Effulgences of Wisdom 


I am among the invokers! O Fatima! O the Living Radiant! Succor me, O Light of 


lights! O Mistress of the worlds! Amen! 


She is the Existence of God, Truly so! 


From the Radiant, behold the glow! 


She is the Creatrix, this you must know! 


When the Spirit of the words descend below, 


The angels bear witness, let it be so! 


In your horizons, the True Light shows! 


In your souls, the Adored One grows, 


Let the astral bodies in its Goodness flow! 


And in True Love’s grip, let bodies glow! 


Her Mercy upon you, O Illuminators, shines! 


Gather your essences, in Her Truth, aligns! 


Your Light by Six Powers, refine, 


Until Her Dawn in 303, divine! 
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Say: She is the Living, none but He, the One Praised, in all that we see! * 

And I take refuge with the All-High in the finality and the primality from all 
negation from before and after, seeking thereby the shade of the Tree of the Divine 
Affirmation in all things, as 1 ama Mirror of God (mirat allah) reflecting in the present 
the Splendor of those supernal verities past embodied in the First Unity of the Bayan 
as well as those which are yet to come in the future with She whom God shall make 
Manifest (majestic be Her Radiance and granderous be Her Cosmocration) called and 
appointed to this lofty station by the Divine Command. Nor am I bound by the fetters 
of the abrogated law or the mores of past dispensations, let alone the standards of 
contemporaries; for by the specific appointment of heaven, I am a legislator and a 
law-giver, the completer of the Bayan, preparing the righteous elect for the dawning 
of the Day of Her Manifestation; for all that I have seen, understood, realized, written 
and spoken has indeed been realized, seen, understood, written and spoken from the 
Resplendent Lamp-Niche that is the Point of the Knowledge (nugtat’ul-‘lm) of She 
whom God shall make Manifest (majestic be Her mention) as She is now and as She 
shall be on the Day of Her own Manifestation the Seal of the Mirrors (khdatam al- 
marayd) just as She was the first Mirror in creation to Adam (¢), because I am a 
Providential Guide (wali) upon the Heart of Eve (¢) and a Mirror in the Blaze-Flux 
(fu’ad) of the Greater Fatima; meaning, She whom God shall make Manifest, the Imam- 


Creatrix!'° 
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Thus, I am the Mirror of the Mirror of God,’’ and the Mirror of God to the 
Mirror of God before Him,'* because I am the Seal of ‘Ali Muhammadan Sainthood 
(khatam al-wilaya al-‘ali-muhammadiya).’” Nor am I bound by the confines of a single 
doctrine, creed, dogma or ideology. Rather, what She has conveyed to me can be 
articulated and expressed through the prism of multiple doctrines, creeds, dogmas 
or ideologies simultaneously at once, since the true gnostic may inhabit multiple 
universes at the same time in order to convey what is beyond all of them whilst 
simultaneously being present in all of them as well, as the true gnostic cannot be 
shackled or limited by ‘the gods created in the creeds and dogmas’.” Instead the 
totality of these creeds, dogmas and ideologies are to the true gnostic but like 
separate pieces of dough kneaded together by them into a single form, so 
understand! 

Thus here, as in other things we have written, there is Sufism; there is the 
Bayan; there is the Kabbalah; there is the Mazda Yasna; there is Gnosticism; there is 
the Shakta Tantra; there is the wisdom of indigenous shamanism; and there is the 
wisdom of the pre-Abrahamic pagan creeds inasmuch as She has communicated to 
us through all of them as one, given that She is in all of them as the One, wherein 
our heart has taken on all of these forms as being the manifestations of the Light of 
Her Face. Given this, this Book is verily Her Book which She has indeed dictated to 
us through Revelation upon the tablet of our blaze-flux which has not lied regarding 
what it has seen!" 

So know you, O dear ones, that the true religion of this servant of the Truly 


Real is Her, and not any single creed, since we have found Her Resplendent Presence 
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within idolatry and monotheism alike wherein throughout all that we do our sole 
goal, aim, purpose and focus is Her, and neither monotheism or idolatry. Moreover, 
beyond any mere doctrine or creed, She has manifested Herself to us via multiple 
loci of manifestation amongst the living human female as well, such that we witness 
Her Unicity in the multiplicity of the forms of the living human female wherein 
these multiple loci of the living human female are perceived by us as being the 


Singular Manifestation of Her Presence. 


Wonder, 
The thundering of a Perfect Mind 


A station amongst the Flames! 


My Heart is but the Mirror 
To the infinite forms of my Mother 
The manifestations of the Tree of Life 


The Tree of Reality! 


The Radiance of my Daughter 
The Stature of Roya 
The Emerald Eyes of Narges 
An icon of Mary 


The figure of Kali 


set soy 
ASTER es ASTI 


The Effulgences of Wisdom 


Fatima’s Green Veil! 


Iam but the Adam of the lieges of Love” 
In the path of the Eternal Eve 
Where unitarianism and idolatry are the same, 
For wheresoever I turn, 


There is Her Face! 


So I say, there is no other divinity but Her 
As neither a muslim nor an idolater am I 
For wheresoever Her Light may Dawn from Pre-Eternity 


Illuminating the Talismanic-Tablets of Unicity, 


There is my creed 
My Eternal Beloved 


The Greatest Name!” 


Hence why we say that only the male with true reverence, respect and love for the 
female is the true gnostic in God (‘arif bi-Ilah) and verifier (muhaqqiq) whereas those 
without it are not realized nor gnostics, especially as this Path is the Path leading to 
Her in the horizons and in the souls, from the First to the Last, in the Manifest and 


in the Hidden, as this is the realization of all realizations, especially as those who shall 
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come after me as my successors in this specific Path shall be six women: each greater 
than the last who shall reflect Her Luminous Light with greater intensity from one 
to the other until matters shall finally culminate with Herself in Her Complete 


Human-Pentagrammic Manifestation. 


And know, dear ones, my faith’s not bound to creed, 


For She’s my Goal, my Only Love indeed! 


In idol and monotheism’s face, 


I’ve found Her Light in every sacred place! 


Beyond the doctrines where the veils do part, 


She’s shown Herself within the human heart! 


In living woman, Her truth shines so bright, 


Her Oneness seen in every form and sight! 


The man who honors woman knows Her grace, 


He’s the true gnostic, in Her love’s embrace! 


For this is the Path, in souls and the skies, 


From First to the Last, where Her secret lies! 
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Six women shall come, each greater than before, 


Reflecting Her light until forevermore! 


Until She reveals in Her full, final form, 


Her Pentagrammic Light, a radiant storm! 


And as for those who claim to seek Islam and the True Religion in this Day: 
know you that with God that that Islam no longer exists in its inner animating, 
essential Reality and was abrogated by the first Point of the Bayan one-hundred and 
seventy-seven (177) years ago from this writing. Thus, to those with eyes to see - for 
whoever has a heart, hears and bears witness” - that Islam is now a living corpse, a body 
without a soul.”° Once the Divine Name ‘the Witness’ (al-shahid) was elevated and 
removed from the People of the Bayan, God Manifested us; and this Servant of the 
Truly Real is now the second Point of the Bay&n, its True Promised One, and we say 
that in this Day the Light of the True Religion and the true Islam abides in its inner, 
animating essential Reality within the NUR (Light) of Its Fatimiya (sophianity), so 
understand, because the true islam is a verb and not a noun such that it inhabits all 
the myriad forms of manifestation and so manifests itself through many names 
while being beyond them all! 

Say: there is no other god but It and all things perish but Its Light,””and with Her 


and to Her is our journey; and Love leads to Her as the Destination!” 


11 


ATTA os ATTA 


The Effulgences of Wisdom 


Glosses 


cosh cofttl al ty 


This being the first of the bismillah formulas revealed to us in 2002 CE which conveys the 
two attributes expressive of God’s absolute transcendence (i.e. subbih) and unsullied purity 
(i.e. quddis). In the Bezels of Wisdom (fusiis al-hikam) these two attributes articulate the 
chapters related to Noah (¢) and Enoch respectively (¢). 


> To the numerical value of (<1), ahiyya, the Most Revificatively Alive, i.e. the first 


invocation (dhikr) which here corresponds to Eve (¢). 


* See https://catalogue.nla.gov.au/catalog/10034584 (retrieved 22 August 2024). 


* Bayani Era, i.e. Saturday, 17™ of April 2004 CE/29 Farvardin 1383 solar. 
° Gold Coast, Australia. 
° The original Arabic is: 


Lect 5 AE Gurl gales 5 8 aby) objet gl less Ie gle GLI ye Sus tis 
pil) Has LN ig Sabacall sylpch ad SY Gehl el Jal 5 yl Sy As Gots Lgl 5K 
OVS ys iS be yu 05 RR Gs 53 USK lo dle echt gad alg Sl rer dis God 

pAb bets gh Seba AAI L Ke eos 53 F 


When the number 303 is counted as a single unit and so a word, there are precisely 
sixty-six (66) words here to the numerical value of allah (i), ‘God’. When each digit 


of the number is counted separately and counted along every single letter, there are 
precisely two-hundred and ninety-two (292) letters in the construction to the 
numerical value of basar (,2), ‘sight’, ‘vision’. Precisely one-hundred and thirty-five 
(135) nugtas (points, dots) make up the construction, which is the numerical value of 
Fatima (4.L8). Now, the title of our Book in Arabic, majali al-hikam (21 ule), is one- 
hundred and eighty-three (183) that is the same numerical value as bagiyatu’Llah (24, 
ail), ‘the Remnant of God’, being one of the epithets of the Hidden Imam, except our 


Hidden Imam Who has Revealed this Book is a woman — the Woman - and not a man. 
” Quran 24:35. 
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* If the second letter lam (J) of allah holding the shadda (=) be counted twice as sixty (60) 
rather than thirty (30) then, as the Primal Point holds, the numerical value of ‘to/for’ God 
(2s) becomes ninety-five (95). 

° AL-kibrit al-ahmar, that is to say, the doctor maximus Muhyiddin Ibn al-‘Arabi (d.1240). This 
is the specific manner by which He will be referred to throughout this Book. 

® For a source of the famous prophetic saying holding Fatima (¢) as the Mother of Her Father 
umm abiha (ui ‘\), see, Abi’l-Faraj Isfahani’s magatil al-talibin (np: 1965 CE/1385 AH): 29. Note 
that the numerical value of (\,/ ii), composed of seven letters, is sixty (60) which is the 
numerical value of the letter sin (_.) (or of the two lams of allah). The letter sin (_.) is, of 
course, assigned to the card of Eve in the NUR Tarot. It is also the letter corresponding to 
the final 361“ gate of the 19" and final Unity (chapter) of the Bayan which we completed in 
2022 CE, being the gate (sub-section) related to us personally. 

" Paraphrase of the hadith qudsi cited in al-Bahrani’s ‘awalim al-‘ulim, vol. 11 (Qum: 1415 
AH/1995 CE), 43-44: O Ahmad, were it not for you, I would not have created the universe; and were 
it not for ‘Ali, I would not have created you; and were it not for Fatima, I wouldn’t have created either 


of you, 
LXE LS Ebb Vilg SUE WS ele Yelp SV CHE Wd ANY Kel g 


” Pericope of Hasanzadih Amiili’s (d. 2021) locution: I testify that Fatima the Radiant, the 
Daughter of the Messenger of God, is the Supreme Immaculacy/Infallibility of God and the Proof of 
God over all proofs: 


cl Se al Bes oo Riser dl Sys Eh ol A Lab SI I 
* The confluence of the two lights, majma’ al-narayn (-,)33\ ee); is a well known epithet of 
Fatima (5), denoting the conjunction of the two stations of messengerhood (risdla) and 
providential guidance (wildya); see especially, Shaykh Abi’l-Hasan Marandi, majma’ al- 
nurayn (Qum: Al-i-‘Aba, 1381 solar/2003 AH). 
“ Mirza Husayn al-Niri, mustadrik al-wasa’il, vol. 15 (Beirut: 1408 AH/1988 CE), 180: 


Syl jg8l ye ol agll Ge 
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° Refer to what we have already stated regarding the second Major Arcana card of the 
NUR Tarot in the Book of the Tree of Hermes. 

"Meaning, Subh-i-Azal. 

* Meaning, the Primal Point, the Bab. 
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* This being a central point in Akbarian metaphysics wherein exoteric theologies of God 
and the dogmas erected around them are delimited fabrications of the human mind, and 
not remotely expressive of the total and totalizing Reality of Divinity. The chapter of Hid in 
the Bezels of Wisdom is where this point is summarized. 
* Paraphrase of Qur’an 53:11. 
* Fedeli d’amore. 
23 
c= 
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* Qura’n 50:37. 
*° This topic forms a third of the discussion of the main text to The Bezel of the Wisdom of 
Pointhood in the Word of ‘Ali Muhammad. 
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** Or ‘destiny’. The numerical value of the original Arabic to this final clause (jad! ig) 445) 


is 434 which is equivalent in the original Arabic to ‘the Lord of the worlds’ (ils! 5). 
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1. 


The Effulgence of Vivification in the Wisdom of Eve 


1 gol a 


Praise be unto God Who was a Hidden Treasure, and unchanged and unalterable, 
from the situs of Its Exclusive Oneness (ahadiya) upraised the Divine Names and 
Attributes upon the Hidden Cloud of Its Inclusive Unity (wahidiya), and 
theophanically self-disclosed upon the worlds by them from the situs of Its Pre- 
Eternity (azaliya) by the Point (nugta) of Its Divine Will (mashi ’a), so that all things 
may know that It is the Tree of Reality (shajara al-hagiqa) Who She is no other god 
but He, and all things perish but Its Light!’ And such is the quintessence of the 
meaning to the Bezel of the Wisdom of Divinity in the Word of Adam (fass hikma 
ilahiya fi kalima adamiya) in the Bezels of Wisdom (fusiis al-hikam), so understand! 
And at the very beginning of that chapter He says (may the Light be upon 
Him), the vision of a thing itself by itself is not like seeing oneself in something else, which 
serves as a Mirror. It is through it that one’s reflection appears, which the surface of the object 
being viewed allows, offering a perspective that would not be apparent without this locus or 
its theophanic Self-Disclosure..., Know you, may God upraise your station, that this 
passage can just as well be read at the end of its first sentence as the vision of a thing 


itself by itself is not like seeing oneself in something else, which occurs like a Woman, a truth 
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He then overtly suggests in the final chapter of that Book wherein He indicates that 
the perfect contemplative vision (shuhiid) of God for man is in woman as she serves 
as the perfect locus of God’s Self-Disclosure (tajalli) to him because the Woman is the 


Mirror and the Mirror is the Woman. 


The vision of a thing, seen in itself so true, 


Is not like gazing in a mirror’s view! 


As a Woman reflects, your image She shows, 


The surface reveals what only She knows! 


Without Her, the Essence remains concealed, 


The secret of the Self would not be revealed!* 


This being a meaning to our tahlil formula that She is no other god but He (hiya la ilaha 
illa hiwa)!° 

Ibn al-Farid (may the Radiance be upon Him) articulated the matter even 
more clearly than the Red Sulphur (may the Light be upon Him) - because the issue 


here is the Primal Woman - when He says, 
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In veils She came forth, 
hidden by external appearance 
In the tincture of color within every germination! 
At first creation, 
She showed Herself to Adam 
In the locus of the Manifestation of Eve 


Before the rule of maternity!° 


Given this, we say that from the boundless, unconditioned, ultimate and 
unlimited level of Real Existential-Being (kaynitniya al-haqq),’ the first thing the 
Truly Real (al-haqq) effused from Itself from beyond the depthless abysses of the 
Hidden Cloud of Unknowing (al-ama@’) in the level of Absolute Being (wujid al- 
mutlaq);° the level at which all the theophanic self-disclosures (tajalliyat) first arise 
because this is also the level at which the differentiation and ordering hierarchy of 
the Divine Names and Attributes (al-asm@ wa’l-sifat) occur; as the still waters of Pure 
Being below moved forming waves whilst below that the depthless oceans of unicity 
began motioning from within the infinite stations of Hidden Treasurehood, which is 
the last among the stations of the Essence of the unknowable Ipseity to that of 
Desire; that is, the station of the Primal Will (mashi’a al-ala) which is the Universal 
Intellect (‘aql kulliya) in the level of delimited Existential-Being (wujiid al-mugayyad);’ 
which is, to say, the originating level of the Divine Acts (af“al); was to emanate forth 


the first universal existential Mirror (mirat) from atop the surface waters of these 
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waves of the waters of Universal Life (hayyat kulliya) wherein the essential 
archetypal forms then composing the Logoic-Soul (nafs) of the cosmos could be 
contemplated, inasmuch as God created the [divine] Will with its Soul and then created 
[all] entified-beings (al-ashya’) by the [divine] Will'® and She is the Primal Remembrance 
and He is the Remembrance of Pre-Eternity."* 

And this Mirror is the Universal Volition (irada kulliya), which constitutes the 
Logoic-Soul (nafs) of the Primal Will, and is one with it as its primary agent (fail) on 
the level below it as the one contemplated by its Contemplator above whereby this 
contemplation in the station of pure unqualified abstraction acts as the becoming of 
the Primal Will’s universal effects which find the first definitively delimited locus for 
their manifestation, for the First Effusion is Being and Being is the known; and the known 
is the Soul of Knowledge; and Knowledge is the [divine] Will; and the [divine] Will She is 
Love,” 

But before an object of desire (hawa’) was found, the Truly Real was desirous 
in Its Desire for Itself, which is the Primordial Love (hubb gidami), but without an 
object to satisfy Its Desire, as it were, and thus this outpouring of Desire for Itself 
became the principial substance for the primary locus by which the Truly Real could 
look upon its own final outcome or reflection; that is, the cosmos, which is to say the 
Great Being (kawn jami‘). 

And this outpouring of Desire becomes the universal existential Mirror, 
known also as the Primal Point (nugtat’ul-ila) of Universal Knowledge (‘ilm kulliya); 
for without the Mirror - i.e. the middle term binding the cause to its effect - there is 


no looking at any reflection, the Mirror being the act (fi) to the reflection that its 
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patient (maf“l), whilst its Contemplator Who initiates this agency is the Actor (fa‘il) 
and the primal cause of its action (fi‘l) that stands forever ontologically aloof but yet 
is also united with it due to Its contemplation, as it were - thus one with it - to Its 
own vision of Itself. That is, since it is inside the Mirror whereby the reflection is 
reflected. Thus, while the Mirror is one substance, its reflection is another, albeit 
without the Mirror there is no reflection or the substance produced by it, since the 
Mirror and its reflection are a two-in-one, a syzygy. But such a proximate relationship 
does not hold for the Contemplator in relation to the reflection itself, categorically 
speaking, since the Foremost and Supreme Primary Contemplator here is the 
Essence of the All-High Who already-always remains aloof in Its station of absolute, 
remote transcendence, for verily God is independent of the worlds!” 

Yet we can speak in two ways: we can say the mirror as one distinct substantial 
reality with its reflection as another; or, the ontological uniqueness of the Mirror and 
its reflection can each be asserted, with the converse as well, without any separation 
or contradiction therein, which is truest from the most important vantage point. 
The Mirror is thus what grants the reflection its ontological actuality inasmuch as 
without the Mirror the reflection does not exist. And in relation to the Truly Real 
the Mirror is passive whilst in relation to its reflection it retains both passivity and 
activity, depending on its contemplator, viz. the reflection, which contemplates 
itself to which the Mirror is active presence; or, the Mirror, which contemplates the 
Truly Real as passive presence and its own reflection. Given this, the Mirror can also 
be designated as universal existence (wujid kulliya), who looks upon its Lord, with 


its reflection being universal essence (mahiya kulliya), who looks upon itself; and 
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these two - universal existence and universal essence - occur simultaneously and so are 
coextensively cojoined with each other in an eternal already-always dialectical 
relationship as an unus-ambo.“ 

And verily the Mirror is the tenuity (or ray) (raqgiga) logically but not 
ontologically binding the Truly Real to the vision reflected inside of the Mirror, i.e. 
its effect. And this holds true for all levels of reality from the celestial to the lowest 
grades of the terrestrial, as the first cause of every level (which is the concluding 
efficient outcome of the level above it) emanates forth, first, its mirror via which, 
after it contemplates itself, it then reflects its effect below itself, ad emanatium 


infinitum; and this is a meaning behind the statement by the eighth Imam al-Rida (¢) 


wherein He states, It i.e. the All-High] did not create any single entified-thing subsisting 
by the self of its own essence without [the aid of] something else. This is a point for whoever 
desires a proof regarding Its [Logos-]Self and the affirmation of Its Being.'° 

As such from the Truly Real’s first reflection into the universal existential 
Mirror, the command ‘Be’ (kun) issued forth, as it were, which is the animated, 
already-always instantiation of the Universal Determination (gadar kulli) that is the 
Universal Power (gudra kulliya) - the Mirror becoming the continuum of the 
Universal Knowledge as such with the gazing into It by the Truly Real being the 
moment of the Universal Will - wherein the undifferentiated forms of the cosmos 
thereby gain the first delimited differentiation in their formal immutable archetypal 
foundations as reflected in this first Mirror; and this process of primary 
differentiation is the first level of the existentiation of these immutable archetypal- 


essences (al-a‘yan al-thabita) in the Mirror of Universal Reality, which in turn 
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generate their own individuated descending mirrors, which simultaneously reflect 
above as well as below themselves, from the worlds of eternity on down into the 
indefinite grades of spatiotemporal density, and so on and so forth upon every level 
unto the lowest grades of the densest matter, which finally collapse into rays of pure 
illumination; this, since the level of the the divine Determination (gadar) is indeed 
the level at which we can properly speak of the immutable archetypal-essences (al- 
a‘yan al-thabita)."° 

This contemplation by the Truly Real in the First Mirror (mirat al-awwal) is 
therefore what has been called the breathing of the spirit into the archetypal forms 
of the cosmos which thereby existentiates the cosmos qua all things as the cosmos. 
And this cascading emanatory effusion of the infinite mirrors and reflections of the 
Hidden Treasure (kanz al-makhfi) in the station of Desire,’ and unto the universal 
existential Mirror, is the Most Holy Effusion (al-fayd al-aqdas), which has been from 
Pre-Eternity (azal) and will continue throughout the aeons of Post-Eternity (abad) 
without any interruption therein whatsoever; for there has never been a time when 
the cosmos did not exist, nor will there ever be a time when it will cease to exist;® 
even though for aeonic durations of perpetuity there have been indefinite creations 
and destructions, contractions and expansions of the world, for each day It is upon 
some [new] task;”’ albeit the Truly Real precedes the cosmos in temporal precedence 
whilst the cosmos succeeds It only in that it proceeds from It in Its first reflection of 
Itself in the station of Its Desire to be known to Itself as Other. 

Yet, withal, the Beginning (al-mabda’) is with the Truly Real just as the Return 


(al-ma‘ad) is to the Truly Real, for all reflections in the archetypal mirrors of Reality 
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from the First Mirror to the Last Mirror unto the opaque density of the worlds of 
corporeality - and then to that of non-existence/non-being (‘adam) as well - are all 
descending reflections of the Truly Real Itself to Itself from Itself with Itself in Itself, 
for God created everything for the Light of Its Essence!”° 

As such the divine cosmic order by its very nature requires this universal 
existential Mirror to determine an object for its latent actualization of Desire; and 


even before there is an Adam (¢) to be reflected inside the Mirror as the form of the 


cosmos, this Mirror exists; and this principle of mirrorhood eo ipse, prior to the 
determination of its first reflection in its state of universal passivity in relation to 


the Truly Real, is verily the archetype of Eve (hawa’) (¢). Therefore, just as the form 


of the cosmos is known by the Folk of the Way as the Great Man (insan al-kabir), the 
Mirror which generates the form of the Great Man is indeed the Great Woman 
(muwannath al-kubra). In other words, the animating Spirit (rah) of the Great Man is 
the Great Woman; that is to say, the universal Mirror of the masculine cosmos is the 
feminine principle of pregnancy with this cosmos within the Divine Womb, the 
Mirror that is the Primal Point of the Divine Universal Knowledge of the Truly Real, 
which is otherwise known as the Breath of the Merciful (nafas al-rahmaniya). 

This, therefore, means that the Universal Woman - that is, the Mirror - 
precedes the Universal Man - that is, the cosmos - in ontological precedence; and 
this is symbolized by the pentalphic talisman which is surrounded and enclosed by 
a circle: the pentagram is the cosmos, the Great Man, with the circle around it 


enclosing it being the Great Woman, the universal existential Mirror. This explains 
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as to another reason regarding their respective allocations in the Bayan” since the 


circle represents the word allah (ai\), which is the All-Comprehensive Divine Name, 
with the pentapha within its circumference being htiwa (,»),” the Name of the 


Ipseity; or, another way to look at it is to say that the circle represents the 
unmanifest Godhead, the station of the Exclusive Oneness (ahadiya), which is 
feminine, while the pentagram is the manifesting Godhead, the station of the 
Inclusive Unity (wahidiya), which is masculine. Transposed to the level of becoming 
below the Exclusive Oneness and the Inclusive Unity, the circle thus represents the 
Mirror with the pentagram being its image; and this is one meaning to the hadith 
that God created Adam upon Its own image-form” which simultaneously glosses upon 


the meaning of the best of statures™ in the Qur’an that is the pentalpha. 


The Divine Order, by its very grace, 


Requires a Mirror in this cosmic space! 


No desire can manifest without this Light, 


Adam’s form in the cosmos shines so bright! 


Before His reflection in the world appeared, 


Eve was the Mirror, the Truth revered! 
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She is the Great Mirror, in Her we see, 


The Great Man’s form in all His Majesty! 


The spirit of the Man in Her does arise, 


She carries the cosmos in Her womb so wise! 


A Mirror that grasps every truth and scheme, 


The Primal Point of the divine dream! 


The Great Woman precedes the cosmic man, 


The circle and star are Her divine plan! 


The circle is God in the highest Name, 


The star is He, in every frame! 


The circle holds the Hidden Oneness dear, 


The star shines forth the Unity clear! 


The Mirror reflects the Primal start, 


The Star its image, this Truth we impart!” 
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And when contemplated from another perspective, this oneness of the Mirror 
and Its reflection is, as it were, the inner reality of Primal Pointhood, for the 
contemplation of the Truly Real of Itself in this Mirror produces a momentary 
irradiated illumination from the Dawn of Pre-Eternity (subh al-azal) whereby no 
distinction can be made between the Mirror and its effect, the cosmos, inasmuch as 
in this station there is no distinction between cause and effect. And in the generation 
of life in the human realm in principia this especially holds, for O you humanity, revere 
thy Lord Who created thee from a Single Soul (nafsin wahidatin) and created from it its spouse 
(zawjaha).”® This part of the opening verse of al-nisa@’? (Women) demonstrates that 
dyadization and distinction follow a singularity such that this dyad and distinction 
is merely the dualitude (rather than a duality) of the singularity, being that it is an 
inner process within the movement of the singularity itself, as it were; or, in other 
words, a derivative of the source and origin rather than a strict opposition; and so, 


given this, it is for this reason that our Imams (¢) categorically reject the literal 
accounts of those narratives that hold Eve (hawa’) (¢) to have been literally created 
from Adam’s (¢) rib as His inferior because these accounts are allegories veiled in 


symbols that only the true initiates can properly unpack or understand. Instead, 


rather, our Imams (¢) hold Eve (¢) and Adam (¢) to have been fashioned by the All- 


High from the same celestial clay, and so ontological equals, as the quranic verse 
clearly states.” 


But even while ontological equals, we hold the station of Eve (¢) to be higher 


than Adam’s (¢) particularly as in this verse the noun nafs (soul) and its qualifying 
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adjective wahida (one, single) are both in the feminine case - thus instancing a 
primary feminine metaphysical archetype-principle - and so quite suggestively 
indicative of what we say even if the grammarians and exoteric exegetes, missing 
the larger questions at issue, were to quibble on the point. Furthermore, and upon 
this foundation, we maintain that this ‘Single Soul’ (nafs wahida) in fact directly 
corresponds to ‘the wombs’ (al-arham) mentioned in the second part of the same 
opening verse of al-nisa‘,” a topic which we will briefly return to below. So unlike 


the Red Sulphur (may the Light be upon Him) we say that the Single Soul represents 


Eve (¢) and not Adam (¢) Who comes after Her. 


However, with that, note that it is in the initial longing desirousness (ahwa’) 


of the Truly Real for Itself as Other which generates the Mirror, Eve (hawa’) (5); for 


It was a Hidden Treasure desiring to be known” as Other; meaning, that this super- 
abundant overflowing of the Truly Real is Desire differentiating itself in a specific 
locus of self-disclosure within a general locus of manifestation as its own Other or 
dyad. This is why in the Book of Genesis it is cryptically phrased as and the rib, which 
the Lord God had taken from man, made He woman (2:21). Implied in this verse is the 
latency, or even precedence, of the universal mirrorhood of Woman already born 
within the rib of Man - i.e. from His very substance - in the mind of God before She 
is even manifested in concreto. One ancient Gnostic myth has fully captured the truth 
of this intricate situation when it affirms within its narrative and states: Wisdom 
(cota) sent Her Daughter Life (Gwn), Who is called ‘Eve,’ as an Illuminator so that She might 


raise up Adam, in whom there is no spiritual soul, so that those whom He would beget might 
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also become vessels of light. When Eve saw Her companion Adam, who was so much like Her, 
in his cast down condition She pitied him, and She exclaimed: “Adam, live! Rise up upon the 
earth!’ Whereupon Her words produced a result for when Adam rose, immediately He opened 
his eyes. When He saw Her, He said: “You will be called ‘the Mother of All-Living’, because 
You are the one who gave Me life. *° 


Further at another point during the narrative of this myth, Eve (¢) Herself 


proclaims: 


It is IWho Am My Mother’s part; 
And it is I Who Am the Mother; 
It is | Who Am the Wife; 
It is I Who Am the Virgin; 
It is I Who Am Pregnant; 
It is I Who Am the Midwife; 
It is I Who Am the One that comforts pains of travail; 
It is My Husband Who bore Me; 
And it is | Who Am His Mother, 
And it is He Who is My Father and My Lord. 
It is He who is My Force; 
What He Desires, He says with Reason. 
I Am in the process of Becoming. 


Yet I have borne a Man as Lord. *! 
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And herein we also find unveiled a meaning to the mystery of the saying of the 


Messenger of God (_2) regarding Fatima (¢) when He proclaimed Her to be the 


‘Mother of Her Father’ (umm abiha)” which is directly connected to the mystery of 
Love (hubb) that occupies a more august, preeminent station than mighteous 
Tremendousness (‘izza).*° 

So given that on the level of the theophanic self-disclosures (tajjaliyat) the 
alpha is for the omega, the ontological primacy of omega is ascertained. Regarding 
this particular principle, we say that the symbiotic relationship of certain complex 
webs of nexuses and trajectories in universal causality, and notably on its higher 
levels, may be such wherein an effect may be simultaneous to its cause as well as, 
specifically here, acting upon its own cause within the process of its own effectuation 
- or, even, that the relations of what is surmised to be cause and effect may in fact be 
the reverse of what is assumed or observable in appearance. And this salient point 
is poignantly expressed in the myth of the Gnostic Apocryphon of John when it 
states, the Blessed One...the beneficent and merciful One...sent, through Its beneficent Spirit 
and great mercy, a helper to Adam, luminous Epinoia [= Sophia] which comes out of Him, 
who is called Life. And She assists the whole creature, by toiling with Him and by restoring 
Him to His fullness and by teaching Him about the descent of His seed (and) by teaching Him 
about the way of ascent, (which is) the way He came down. And the luminous Epinoia was 
hidden in Adam [from the beginning].* 


Although Adam (¢) is already materially created before Eve (¢) in the exoteric 


version of the story in Genesis, with the axiomatic principle articulated above, we 
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hold that He Himself was already pregnant within Himself with She Who has been 
pregnant with Him before She is mentioned in temporal succession as being 
generated from His allegorical rib; for we read in the sixteenth and seventeenth 
verses of the first chapter of the Book of Genesis, and God made two great lights; the 
greater light to rule the day; and the lesser light to rule the night: he made stars also. And God 
set them in the firmament of the heaven to give light upon the earth.” ‘Greater’ and ‘lesser’ 


are here relative terms, for as Imam Hasan al-Mujtaba (¢) explains, the sky is a pair 


(zawj) and the earth is its mate (zawj); winter is a pair (zawj) and summer is its mate (zawj); 
night is a pair (zawj) and day is its mate (zawj),*° given that all states are known by their 
relational opposites (which as we said is not a strict opposition), that is to say, their 
mates, pairs and couples - i.e. their dualitude which establishes an equality within 
their source and origin. And note that the word zawj” in Arabic holds a numerical 


value of sixteen (16) such that in its superlative form as azwaj (<j!) - meaning, ‘the 


ultimate coupler’ - it is seventeen (17), a word which is also specifically held to be a 


Divine Name by the Essence of the Seven Letters (¢) in the Book of the Names of All- 


Things,* inasmuch as we hold this Divine Name and its two numerical values to be 
a gloss upon the two abovequoted verses of Genesis, so understand! 
Now, another way to demonstrate what has been said above in regard to the 


superiority of Eve (¢) over Adam (¢) is via the letters of the name of Adam (¢) itself 
(esi A-D-M), for when the middle letter dal (s) is removed from the other two, we 
obtain the word umm (¢\), i.e. mother. Thus the mystery of the feminine godhead can 


be gleaned from within the three letters of the name of Adam (¢) (A-D-M) itself. Here 
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“Adam” (¢) without the dal (2) represents the cosmic Mother Herself whereby with 
the dal (3) it represents the cosmic Mother pregnant with Her own creation (i.e. the 
universe; or multiverse, rather, i.e. the dal 5) such that the totality of Being-Existence 


(wujid) emanating from the All-High denotes the Universal Cosmic Mother, the 


‘singular soul’ (nafs wahida); and note how ‘Mother’ umm (1) is equivalent in abjad to 
‘goddess’ ilaha (44!) which is equivalent to the Name ‘the Giver of Abundance’ jazil 
(Jj): forty-one (41). 

Due to this we also posit the dal (s) in Adam as signifying the door or gate (bab) 


to the mysteries of the cosmic Mother, as it were, in the same sense as Muhammad 


(_2) represents the City of Knowledge (madinatu’l-‘ilm) to which ‘Ali (¢) acts as the 


Gate and Threshold.” Another way to configure this on a higher octave is to say that 


Adam (¢), from one perspective, is the embodified manifestation of the Primal Will 
(Us! 442.) while the Mother is the Godhead who manifests from Herself the Primal 
Will such that first alif (i) and then mim (¢) represent the Names ‘the Manifest’ (aU!) 
and ‘the Hidden’ (.,5U|) respectively with the medial dal (3) between these two letters 


representing the Primal Will or Universal Intellect. And in the sacred text of the 


Israelites of Ethiopia it is held that the angel sent by the All-High to create Adam (5) 


from the dust was the archangel named Geuel (>x1x3), meaning the ‘Majesty of God’ 
and pronounced Germael in their dialect, the numerical value of whose name is also 


forty-one (41) which is equivalent to ‘mother’ in both Arabic and Hebrew.” 
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Now, as we said above, ‘the wombs’ (al-arham) in the opening verse of al-nisa‘ 
(to which humanity is called by the All-High to revere)” directly corresponds to the 
‘Single Soul’ (nafs wahida). First, in one station, this Single Soul refers to the cosmic 
Mother qua Mirror. In the next station, the Mirror itself refers to the Eternal Imam 


(¢) wherein all the Infallibles (¢), from first to last, are its singular instantiation; as it 


were, the multiple manifestations of Its singularity and everlasting theophanic self- 
disclosure wherein each (albeit being the same Source and Origin within the interior 
realities) appears within a locus of epiphany unique to its own hue and modality of 
holiness and peerlessness. Third, given this, ‘the wombs’ (al-arham), being in the 


plural, as such refers to the Infallibles (¢); for it is They as the Speaking Book (kitab 


al-natiq) Who are the mothers of the initiatic faithful and the fashioners of the 
horizons (afaq) of their selves (anfus) that manifests (bayan) to them the Truly Real 
(al-haqq)* - their veritable spiritual and ontological creators, as it were - whether in 
the worlds of primality (al-tla), the realm of spatiotemporality (al-dunya) or the 
hereafter (al-akhira), for It is the One Who formed you all in the wombs (al-arham) 
howsoever It willed, no other god is there besides It the Tremendous, the Wise!** Fourth, 
given that the ‘singular soul’ (nafs wahida) is mentioned first in the verse as the 
created agency and matrix for the generation of the eidaic pair, i.e. archetypal 
humanity, it stands to reason that the singular ‘womb’ (raham) of this plural is 
implied in the verse with this ‘singular womb’ indicating the cosmic Mother as such 


Who is the Mirror and the Eternal Imam (¢). 
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That said, the ‘Greater Light’ in the verse of Genesis quoted above here means 
the Great Woman (i.e. Eve), given that the reality of Sun (shams), i.e. that which emits 
light, is grammatically feminine with the ‘lesser light’, ie. the moon (badr), 
grammatically masculine, being meant the Great Man (i.e. Adam), for the mention 
of the star immediately afterwards, as we said, is another principle designating the 
Great Man; and the circle which enfolds the Great Man is the Great Woman due to 


the fact that the completion of Adam (¢) occurs once Eve (¢) is brought forth from 


His rib to be His mate, His double, His completion: His Mirror whose mirrorhood 
precedes His realization of its Form which the Contemplator projects into the mirror 
of His Self, given that the all-comprehensive knowledge of the All-High encompasses 
all things in an eternal now even before their coming into being; meaning, that Eve 


(¢) exists within the divine knowledge long before Her existentiation. 
The rib of Adam (¢) here is merely a symbolic flourish denoting the unveiling 
and disclosure of Adam’s (¢) understanding or realization of the station of Eve (¢) as 


the Divine Mother and Manifestation of the Divinity inasmuch as the human rib 
encloses the human heart which in its subtle and spiritualized physiognomy 
represents the locus of all veridical understanding and realization, not to mention 
being the organ of true Vision, the highest and final level of which is the Blaze-Flux 
(fulad) which is Existence/Being (wujiid) Itself since it is that organ most fully 
receptive to its Lord, the All-High, in the manifestation of the divine clarity (bayan); 
for this subtle organ is indeed the seat of the Hiero-Intelligence/Nexal 


Consciousness (‘agl) which realizes the divine unicity (tawhid) via the absolute 
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providential guidance (walaya mutlaga) of the Infallibles (¢). Thus what emerges from 
Adam’s (¢) symbolic rib in the form of Eve (¢) denotes Adam’s own positive assent to 


the question posed on the Day of the Primordial Covenant of Love* with this assent 


being none other than Adam’s (¢) recognition of His own wife and Beloved as the 


Manifestation of the All-High in the epiphanic locus of the physical appearance of 


Eve (¢). This is also another among the reasons as to why the mothers of this 
community, that is to say the Imams of the House (¢), unequivocally rejected the 
literal accounts regarding the creation of Eve (¢) from Adam’s (¢) rib, which in itself 


is evidence as to how the Jews falsified their own scriptures and deliberately 
inverted the true symbols of their own sacred narratives. Yet, withal, thus did the 
All-High veil the Truth from the comprehension of the unworthy via symbols 
unscrutable and impenetrable to all but those Firmly Established in Knowledge (rasikhin 
fil-‘lm),”* the Infallibles (¢), and those among Their true initiates whom these Imams 
‘Firmly Established in Knowledge’ (¢) choose directly to inspire and reveal such 
knowledge to. 

Moreover, the Qur’an likewise confirms this Mystery of Reversal regarding 
the Secret of the Chief*” with the preeminence of Eve (¢) when it proclaims, It is the 
One Who created thee from a Single Soul and fashioned for Her Her mate in order that He may 
abide/dwell with Her...“8such that here it is in fact Adam (¢) who is fashioned for the 


sake of Eve (¢), and not the other way around. As such, and upon the axiomatic 


principle of the spiritual precedence of Eve (¢) over Adam (5), we reiterate that that 


35 


ATIF Uw ATIF 


The Effulgence of Vivification in the Wisdom of Eve 


which completes - i.e. the omega - is greater than that which is completing, i.e. the 
alpha; for here the omega has already come before the alpha as efficient cause, 
because alpha is not complete in its alphahood as alpha without omega in its 
omegahood; meaning, without that which completes the completing there is no 
principle support or substrate for completion - the alpha is for the omega. Pre-Eternity 
(azaliya) is for Post-Eternity (abadiya), and all that is in between is the two of them 
as One. 


Therefore, Adam (¢) has no Mirror to His being without Eve (¢) and as such 


this, again, establishes the spiritual as well as ontological precedence of the station 


of Eve (¢) over Adam (¢); this, regardless of the temporal succession in the literal 


account of this story which confused the cynical exoteric religious ignoramuses, 
those evil deuteronomist fabricators, regarding the inner truth of its allegoric 
symbology and the actual (albeit unseen and hidden) causalities therein. This is also 


because the very name of Eve (¢) (hawa’) Herself is derived from among the highest 


of the Names and Attributes of the Truly Real, this being the Living (al-hayy), 


whereby the Book of Genesis itself confirms the name of Eve (¢) to be an acrostic of 


‘the Mother of All-Living’ (n 79 ox); for nothing can be in any realm or even in any 
context of thought without the animation of life first being attributed to it or 
predicative of it (of whatever intensity, level, conception or form this life may take). 
As such wheresoever there is life in any form, intensity, level or conception, there 
inhabits the sign and token of the All-High; and since the All-High encompasses all 


things and imbues all things with Its signs and tokens, neither can there be a situs or 
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a thing which does not possess life in some form or fashion, conception, intensity or 
level. In other words, there is no such thing as an ontological vacuum where life is 
not because there is no situs where the Truly Real is not, we take refuge with God 
from such presumption, for to God belongs whatsoever is in the heavens and whatsoever is 
in the earth, for God encompasses all things!”° 

Be that as it may, the attribute of life-in-itself is what makes all that which 
participates in its universal divine reality to be what we say is to be godded (ma@lih), 


and so, following from this, hence why it is we say that this is a depthless, effulgent 


and archetypal wisdom initiating with Eve (¢) as the Mother of All-Living. 


Goddedness (ma’lihiya) is also the dynamically unique interior reality of perfect 
servitude (‘ubidiya) to the All-High whose secret animates the station of lordship 
(rubibiya) within the one who has realized it - that is, the interior plenitude that 
unfolds as the Revelation of the Pleroma that over time completely possesses and 
encompasses its subject with celestial Light and thereby deifies them - like the 


complete perfection in servitude with which Eve (¢) demonstrated towards the Truly 
Real. With such perfect servitude did Eve (¢) realize Her Lord within Her horizon and 


in Herself, and thereby by it became the Mistress of Heaven and earth proclaiming 
to all things in the station of annihilation and subsistence as the Mirror of the 
Inhabitant Divine Speaker (natiq) unveiled within Her at the situs of the Edenic Tree, 
verily I am God and no other god is there besides Me;”' for this station of goddedness, to 


which all life universally and particularly participates in by degrees, is the seal of 
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the Shekinah/Sakina Who both manifests as well as veils the All-High, the Truly Real, 
with Her mark being life (hayyat). 

Why is it then that the contemplation of the manifestation of the Eternal 
Feminine, known also as the Wisdom of God and the Abiding Indwelling of Divine 
Peace (sakina), has been designated by some among the Folk as the final veil - i.e. the 
veil of Light - before the full self-disclosure of the reflection of the image of the 
theophany of the Truly Real is realized within the universal existential Mirror of All- 
Reality? This is because the formless is witnessed in the form of a universal 
archetypal pregnancy of Form-Idea, which when penetrated deeper are revealed 
manifest as unmanifest no-thingness: essences which have not whiffed the faintest 
trace or smell tasting of entification or existentiality. And this veil which both veils 
and discloses the One that is All is the principle of Universal Woman Who is 


archetypally embodied as the Theophanic Person of Eve (¢). 


Now, while standing with Supreme Purity in the Virgin Nakedness of Divine 
Splendour and Glory, upon the proclamation of the Divine Speaker at the situs of the 


Evenic Tree of Eden, as Adam (¢) drew nigh and the evil whisperings of the black 


serpent of His base, satanic ego tempted Him with the demon of His anger which 
simultaneously gave rise to those of His vacillation and denial, He ate from the 
putrid apple of His hesitating doubt and prideful judgement, therefore We said to Him, 
‘O Adam, this is an enemy to You and Your Wife. So let it not banish You both from the 
Heavenly Garden so that you would suffer.” Whereupon in a state of contraction (qabd), 


He felt naked and, recollecting the Covenant of Love, He then experienced shame 
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for His disobedience to His Lord in that situs Who in Pre-Eternity had commanded 
Him in the Primordial Realm of the existential particles of Light (‘alam al-dharriyat) 
to not approach the Evenic Tree of Eden other than by the certitude of ecstatic 
existentiality (wijdan) which is the divine clarity (bayan), since the Evenic Tree of 


Reality is the Manifestation of Fatima (¢) as Eve (¢) to Adam (¢) as His Wife, His 


Mother and His Daughter, the Supreme Mistress of His heaven to His earth from 
Whose locus the Truly Real spoke to Him and mirrored Itself to Him. 


So thereupon He, Adam (¢), expelled Himself via His momentary vexation 


that gave rise to His denial, hesitancy, shame and regret from the heaven of His own 
Paradise when He had failed in that initial moment of Encounter to recognize the 
true Station (maqam) of His wife as the Theophanic Manifestation of the Beauty and 
Majesty of the Divine Speaker Self-Disclosed to Him in the locus of His Mistress and 


Beloved (¢). Yet Adam’s intial denial of Eve (¢) was also preordained by Providence 


Itself since by this denial it establishes the reality of negation (haqigat’ul-nafy) that 
ascertains the inner reality of the clause of negation, i.e. no god (a ilaha). But upon 
His momentary Fall from the Heaven of His own Paradise, and through the 
instrumentality of the steed of His Love for His Beloved Wife that educed a state of 
expansion (bast) within Him; the bedazzling Radiance of the All-High pulled Adam 


(¢) from the gayrawanic black pit of His prideful wavering and conceited vacillation, 


raising Him upwards through the hierarchies of the paradises and hells of the chain 
of Being within Himself; then with the arrival of the state of Everlasting Peace, She 


prompts the break of the Dawn” from the situs of the Pre-Eternal Light (nar al-azal) 
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illuminating the traces of the Talismanic-Temple of His Unicity,” in order to make 
Him Vision with the Eyes of Fire in the world of lahat, delivering Him thereby from 
His obscure perplexity and making Him attain to the station of the Blaze-Flux (fu’ad), 
which is Being/Existence (wujiid) itself. 

This turning upon the heels of His doubt redeems Him such that now He 
beholds with the certainty of noetic realization and apperceptive intuitive 
prehension (mash‘ar), i.e. the station of Clarity (maqam al-bayan), recognizing and 
fully assenting with the radiant acquiescent totality of His being to the station of Eve 


(¢) as the Mirror of the All-High and Divine Speaker (natiq), wherein Adam (¢) 


becomes annihilated (fana’) and subsistent (baqa’) within Her and so fulfils His own 
Destiny predetermined on the atemporal Day of the Primordial Covenant of Love. 
And this turning upon the heels of His doubt by Adam (¢), which constitutes 
His redemption, was also preordained by the providence of the All-High as with it 
the Reality of Affirmation (hagigat’ul-ithbat), which is the inner reality of the verse 
of affirmation, i.e. except God (illa Allah), is ascertained because affirmation is the 
animating Divine Root, the Fruit and the Branches of the Celestial Tree of the 


Pleroma; and in Adam (¢) it becomes His embodification of the station of Restoration 


after His Fall wherein Absolute Truth is veridically recognized in His horizons and 
in His Self only via the facilitation of the singularly focused steed of His Love (hubb) 


for His wife and Beloved Eve (¢).” And herein can be gleaned a subtle point indicated 
in symbols by the Infallibles (¢) about that key melody and horizon of the ‘event’ such 


that the acosmic ignorance (jahl) can indeed become the sibling to the Nexal 
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Consciousness/Hiero-Intelligence (‘agl), inasmuch as if they [turn around] and 
repent, that is, turn forward, and arise for prayer, meaning, stand in communion, give 
the alms, which is to say, purify their wealth, then they are thine siblings in the religion, 
that is, the Way of returning the existential Debt which is the Path of the angelic 
Perfect Nature; and we elaborate versical-signs for a people with understanding!® 


Since Adam-in-Himself is the embodiment of the Nexal Consciousness/Hiero- 


Intelligence (‘aql), His momentary rejection of Eve (¢) - which in itself is 


blameworthy - becomes through the middle (and uniting) term that is His Love for 
Her the cause of His elevation to the Supreme Horizon (ufug al-a‘la’)”’ in the station of 
the Blaze-Flux (fu‘ad), therein beholding His Wife in the rank of the Divine Speaker 
at this Supreme Horizon of the Evenic Paradisal Tree of Eden at two bow lengths or 
nearer,” and so to the attainment of clarity, manifestation and exposition (bayan) 
wherein within this situs the Blaze-Flux hath not lied regarding what it hath seen!’ And 
this Love (hubb) is the epitome and quintessence of the meaning of ‘religion’ (din), 
which is to say the Way of the paying of ‘Debt’ to the All-High for Being/Existence 
Itself, ie. the angelic Path of the Perfect Nature, which is the Hidden Treasure 
Desiring to know Itself as Other within their horizons and in themselves.” 

And without the Nexal Consciousness/Hiero-Intelligence (‘agl) there is no 
religion, i.e. the way of the payment of existential debt/the Path of the Angelic 
Perfect Nature; and without religion (i.e. the Way of existential debt/the Path of 
the Angelic Perfect Nature), there is no Love; and where neither the Nexal 
Consciousness/Hiero-Intelligence nor religion (i.e. the Way of the payment of 


existential debt/the Path of the Angelic Perfect Nature) nor Love exist, the road to 
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Paradise is barred even where Paradise itself is already-always present and 
closer...than the jugular vein®* - and this is the meaning of the Fall inasmuch as We 
created humanity and know what evils whisper in his soul® with its rectification being the 
existential realization of ‘for We are closer to him than the jugular vein’; for the path of 
salvation and resurrection ascends and then soars into the celestial firmaments of 
Light upon the Fabulous Gryphon’s (anga’) two wings which are the wings of Love 
(hubb) and that of Reverence (taqwa); so, know thereby that no man of God has ever 
ascended to the pleromatic firmaments of the Light of lights without firmly 
establishing himself in the stations of this love and reverence for his human beloved 
who is an epiphany of the Eternal Woman to him and Who therefore stands as the 
Theophanic Self-Disclosure of God to him, whatever else be his condition, and hence 
why there is to be no monkery in the true Path of wayfaring towards God and why 
there is no salvation in it either (i.e. monkery). 

But know you, may the Light be upon you, that such are those true meanings 


behind the misguidance of Adam (¢), His temptation by satan and His fall. Yet we 
have also now indicated His redemption via His Love for Eve (¢). 


And as others before us have already indicated repeatedly, ‘satan’ merely 


indicates the Manifestation of the Divine Name ‘the Misguider’ (j:at! al-mudill), and 
so purely instances a facet of Adam (¢) Himself. Thus, where the narrative of the 
Garden is concerned, Adam (¢) misguided His own self via the locus of the 


Manifestation of this Name within Himself through the seduction by the locus of the 


Manifestation of the Divine Name ‘the Wrathful’ (4a! al-qahhar) within Himself, 
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bringing Himself down from the Paradise of the Eden of His Love for Eve (¢) - Who 


represents the All-High’s Manifestation to Him - and temporarily unto the earthy 
dust of His separation from Her until the fire of His Love for Her - which nothing 
can extinguish - raises Him up again to the True Life in Her. 


Yet all has occurred within Adam (¢) Himself. He is both the seduced and the 


one seducing His own self via His momentary anger, and so the misguider of His own 
self, not to mention being the very satan responsible for it. This is because no devil, 
satan or demon exists externally to humanity itself other than the devil, satan and 
demon within humanity which are greed, ignorance and arrogance, so understand 
well, since all of the misery of humanity - from beginning to end - have always 
branched and rooted from these three, and nothing more, so understand! 

Now, there are many senses to the meaning of ‘Heavenly Garden’ and ‘Eden’. 


But there is this inner meaning behind ‘Eden’ (ose, ‘adan) itself which refers to the 
Divine Name ‘the Restorer’ (al, al-mu‘d)®° inasmuch as the numerical value of 


‘Eden’ and ‘Restorer’®’ are equivalent, i.e. one-hundred and twenty-four (124); and 
Heavenly Gardens of Eden which they will enter and those among their righteous fathers, their 
spouses and progeny; and the angels shall descend upon them from every gate®’ and Heavenly 
Gardens of Eden which they will enter, underneath which rivers flow; and to them will belong 
whatsoever they desire. Thus doth God reward the reverent® and those [among the 
righteous] shall have Heavenly Gardens of Eden, beneath which rivers flow, wherein they 
will be adorned with bracelets of gold and shall be clothed with garments of fine silken green 


and brocades while reclining on adorned couches. Such is the bountiful recompense, and 
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beautiful is this situs of repose® and It will forgive thy sins and make you enter Heavenly 
Gardens, underneath which rivers flow, with goodly dwellings in the Heavenly Gardens of 
Eden. That is the Mighty, the Victorious Attainment [to be realized]!’° And all of these 
verses of the Qur’an quoted above refer to the singular reality of the Divine Name 
‘the Restorer’ (.ak!, al-mu‘id). 

Now, to recapitulate the symbol of the Fall of Adam (¢), His expulsion from 


the Garden of Eden and His subsequent gnostic Redemption and Return to the Edenic 


paradisal state, let us reconfigure the narrative in this way: Eve (¢) is chosen by the 


All-High as the recipient and locus of divine Revelation and so with it a universal 
spiritual dispensation which She fully embodies and thus becomes the complete 
embodification to. As such both symbols of ‘Garden’ (which also denotes ‘Heaven’) and 


‘Tree’ refer to the Theophanic Person of Eve (¢) Herself as the human vehicle for the 


Manifestation of the All-High. ‘Tree’ (shajara) signifies the station of the embodified 
reflection, and so projection, of the divine Exclusive Oneness (ahadiya) in the realm 


of absolute ‘primordial’ contingency (imkan al-mutlaq) with Eve (¢) qua Tree being 


the absolutely contingent in the Primal Heavenly Garden (jannat al-ild). 

Therefore, once the octave of metaphysical apperception is raised from its 
dramaturgy to its universal principles, the veils fall and we behold that the first 
pearly essence of the lineal geneology of this Path which God fashioned, the first 


crystalline seed planted in the fecund soil of the Spirit, was in Eve (¢), endowing Her 


with a universal providential guidance (walaya mutlaqa) and vicegerency (wildya) as 


the first universal existential Mirror of Itself over and above the vicegerency of all 
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things; and not Adam (¢), Who is only second in rank in the universal vicegerency; 
because, as we said, the contemplation in the universal existential Mirror produces 
the ‘form’ of the cosmos only on the second level. Adam (¢) has no ‘form’ or function 
in existence without Eve (:), even where He to name all-things (which are forms), 
for Adam (¢) represents the principle of solidity and form whereas Eve (¢) represents 
the principle of fluidity and formless transcendental immanence which can take on 
any plurality of forms or any number of solidities it so pleases, because it holds the 
principle of encompassing globular circularity, as it were, whilst it is simultaneously 
beyond them, just as the Mirror Itself is capable of every potential form whereas the 
reflection (form) is necessarily circumscribed in its instantiation by its being the form 
that it is and therefore cannot take on any other form other than what is divinely 
willed of it in its potentiality or what is divinely volited in its entification and 
existentiation. And this is another of the meanings behind the Hebrew acrostic that 
properly constitutes the name of Eve (¢), i.e. ‘the Mother of All-Living’. 

As such Eve (¢) represents the principle of the Heaven of the Divine Will 
(mashia) while Adam is the Celestial Earth of the Divine Volition (irdda), which in 
the spatiotemporal unfoldment of true hierohistory denotes that Eve (¢) was the 
Divine Messenger (rasil allah) with Adam (¢) being the Divine Vicegerent (wali allah) 
to this Divine Message embodied by Eve (¢), which is the true esoteric significance 
behind the Qur’an’s designation of Adam (¢) as ‘God’s steward’ (khalifa) upon the 


earth” as well as the breathing (nafakha) of the Divine Spirit into Him,” which is in 
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actuality Eve’s (¢) breathing of the spiritual life into Adam (¢) as His Initiatrix. 
Furthermore, in this quranic account Adam (¢) is formed by the All-High from clay” 


- here meaning celestial clay (tin al-‘liytin) - wherein the clay-in-itself before its 


formation into the form of Adam (¢) represents Universal Matter (madda kulliya) as 


such. 


Given this, Eve (¢) also represents here the principle of Universal Matter, the 


efficient cause of all manifested things, which precedes Universal Form (sura 
kulliya), i.e. Adam (9), such that the principle of ‘matter’ in this context always 
connotes the principle of ‘actor’ (fail) with ‘form’ as its ‘patient’ (maf‘al), which is yet 
another meaning to and God created Adam upon Its own form, that is, God created Adam 
[humanity] in Its own Image.” So, to reinforce the point, in the atemporal trajectory 
of emanatory succession and unfoldment, matter precedes form. However, neither 
can we assert that matter and form are separate elements just as a reflection does 
not subsist without its reflector. 

Matter and form are already-always inextribably fused in their trajectoral 
relations of cause and effect such that in this relational facticity - their dialectical 
relationship - they cannot be disassociated from one another because mattering as 
such is simultaneously the active receptacle of all forms and substances which it 
produces together with their animated as well as animating significances. This is 
why, and contrary to all those philosophers who preceded him, the great, most 
unitarian Shaykh Ahmad al-Ahsa’i (may the All-High be pleased with Him and 


elevate His station to the supreme heights) is correct in the inverse, dialectical 


46 


ASTER Uw ATIF 


The Effulgence of Vivification in the Wisdom of Eve 


hylomorphism he proposes regarding the priority of matter over form because the 
significance of form can only find its own internal as well as relational significance 
by virtue of its mattering. As such Universal Matter is the dynamic (albeit secondary) 
principle of existence/being (wujiid) itself with form - not merely as an active and 
actualizing principle in a substance nor even a passive or potential, but instead - the 
receptive and responsive principle (in relation to Universal Matter) (i.e. infial) of 
eternally already-always ‘becoming’ and ‘appearing’ (as well as in its transformation or 
‘disappearance’ into higher forms or states) qua itself. 

Moreover, this also leads to the principle that every entity as such is a 
universe onto itself within the already-always animated and transformative 
trajectory of its own mattering. Yet this entity qua universe can only be defined as to 
its facticity in relation to other entities or universes, since no entity or universe 
definitionally stands alone. Only the All-High definitionally stands alone. As such 
each entity qua universe, whether microcosmically and mesocosmically considered 
(or even macrocosmically and metacosmically so), constitutes as it were a concrete 
(yet animated) topos as the factual extension of a self-contained signifying category 
simultaneously associated and related to other self-contained significations such 
that no entity, substance or universe can ever truly be defined without 
consideration to, first, its higher and lower animated mappings and, next, in the 
matrices of its innumerable animated (inter)relation(s) to and with that of others. 

Nevertheless in order for the instantiation of an entity, thing, process or 
particularity to be isolated and known in a given already-always moment of its 


instantiation, it is described or characterized with a name, and so we name it, which 
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is one of the meanings of God teaching the names of all things to Adam (¢),” with 


the naming as such signifying the instantiation of a form or particularization from 
within the animated matrix of Universal Matter who is the actor upon the form or 


particularization that is its patient. Thus Eve (¢) initiates Adam (¢) into the proper 


and correct understanding of the relations of things Above in the heavens, and how 
they inter-relate and interpenetrate all things down below upon the earth, by 
teaching Him the Divine Names (asm@ al-ilahiya) which in essence contain the 
realities (haqa’iq), thus the names (asm@), of all things within themselves inasmuch 
as the Divine Names (that is, the supercelestial realities behind their spatiotemporal 
articulations) are the generative principles of all things, as it were, their Universal 
Matter. 


Within Herself Eve (¢), as the Manifestation of the All-High, is thus the 


repository of all the Divine Names and Attributes both before and after the initiation 


of Her husband Adam (¢) into their singular mystery, and this is the meaning of 
Adam (¢) and Eve (¢) dwelling in the Edenic Garden of Paradise,” for the word ‘Eden’ 


is derived from the Aramaic root meaning ‘fruitful’ and ‘well-watered’ inasmuch as 
the existential root of all fecundity, fertility and fruitfulness, the veritable 
originating waters of all life, are the realities of the Divine Names and Attributes; 
and in the Old Testament account of Genesis, God places Eden in the East (mashriq) 
which denotes the Orient of Light (i.e. the cosmic East) and Illumination (ishraq), the 
dawning situs (matla‘) of the Divine Names and Attributes that in the terminology of 


the subtle physiology of the heart denotes the blaze-flux (fu’ad) which, as we have 
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said and will say again, is equivalent to Being/Existence (wujiid) itself. This is also 
another way of saying Paradise (firdaws) inasmuch as the organ of veridical Vision, 
i.e. the blaze-flux (fu’ad), ‘never lies regarding what it sees’.”” 

This, then, now also unpacks the inner meaning behind the narratival 


depiction of God walking in the Garden of Eden among Adam (¢) and Eve (¢),”° for 


not only does the All-High walk among them in the Garden of Eden but the All-High 
is within them - that is, the Two of Them are conscious of the divine inhabitation 


within Them, for Eve (¢) represents universal existence and Adam (¢) universal 


essence - as simultaneously Same and Other such that whether we say ‘God walks 
among them’ or ‘God is within them’ it has an equivalent meaning, as each 
expression merely instances one expressive pole of the trajectoral totality that is the 
Reality of Being/Existence (wujiid): the poles of separation or negation (i.e. 1d ilaha), 
i.e. Majesty (jalal), and union or affirmation (i.e. illa’Llah), i.e. Beauty (jamal), being in 
truth a continuum of each other wherein neither can subsist without the other, for 
this is the meaning of and revere God through Whom you beseech [or, ‘question’, one 
another] in the first verse of al-nis@ because it is by, with, in and through the 
theophanic self-disclosures of the All-High that the relations, activities, lives, 
deaths, subsistence and resurrection of all things occur in every moment, before 
every moment and after every moment in every state, before every state and after 
every state whether in the heavens, in the earth and what is between them, or what 
is beyond them. Moreover, in the science of the letters (‘lm al-hurif), which is the 


crown of sciences, when added together with their conjunction (i.e. ‘and’ ,), the sum 
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total of the numerical value of the two names of Adam (¢) and Eve (¢) — a construct 
consisting of seven letters - is sixty-six (66) which is equivalent to allah (.h\ ‘God’),” 


thus these seven letters represent God with the six existential days of creation; or, 
rather, the seven creative attributive imprints (khisdl sab‘). 

Now, the Primal Divine Will emerges from the Primal Point of Divine 
Universal Knowledge, for It Knew, Willed, Volited, Determined, Authorized and Realized 
given that It Realized what It Authorized and Authorized what It Determined and Determined 
what It Volited, for by Its Knowledge was Its Will and by Its Will was Its Volition and by Its 
Volition was Its Determination and by Its Determination was Its Authorization and by Its 
Authorization was Its Realization, for Knowledge precedes the Will and is second to it in rank 
while the Volition is third.®° And here Knowledge is the actor to the Mirror of the Will 


that is its patient, who is the Primal Eve (¢), with the Divine Will then becoming the 
actor upon the Mirror of the Volition that is its patient, who is the Primal Adam (). 
And Adam (¢), in turn, in His capacity as the manifestation of the Divine Volition 


becomes actor to the Mirror of the Determination (gadar) which is its patient, who 


is His son Seth (¢), with the Divine Determination manifested and embodied in Seth 
(¢) now becoming the actor to the self-disclosure of the Divine Authorization (qadq’) 
who is embodied in Enoch-Idris (¢); this, unto Noah (¢) who here stands as the 


manifestation of the Divine Realization (imdd@) or Permission (idhn); for this is a 
meaning of...and when He [i.e. Adam] covers Her [i.e. Eve] She carries a lighter burden 
thereby; and when it becomes heavy, They both invoke God, Their Lord, ‘if Thou shouldest 


givest us a righteous progeny (sdlihan), We shall surely be among the grateful!" 
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And this pentadic mode of theophanic unfoldment culminates within its 
heptadic formulation in the theophanic self-disclosures of the final two creative 


attributive imprints of the All-High with the Appointed Time (ajal), who is Hid (¢)," 
and the cosmic Book (kitab), who is Salih (¢).° As Above, so below; and so, given this 


principle, just as with the process of creation itself from Above, the providential 
initiation, diffusion and propagation of an authentic divine lineage follows below, 
and therefore embodies this specific sevenfold trajectoral schema of unfolding, the 
Seven Twofold (saba‘ al-mathani), as embodiments of these seven creative 
attributive imprints (khisal al-sab‘a),™ as it were, which here unfold as a consequence 


of Adam’s (¢) forthright recognition of His wife’s true station and Her initiation of 


Him into the mysteries of the Divine Names and Attributes. 

Furthermore, every association and correspondence of the Seven Twofold 
ultimately refers to the seven sigils of the calligram of the Greatest Name (al-ism al- 
a‘zam): the Greatest Name whose dual pentalphas represent from right to left the 


theophanic eidai of Eve (¢) and Adam (¢) as the epiphanic setting-placement (mawgi’) 


of the singular celestial earths of femininity and masculinity; for, as the archetypal 
prototype of humanity, the two of them, looked at from another station, are in fact 
the Single Soul (nafs wahida) referred to in the Qur’an.® And know, O brethren, that 
this Single Soul (nafs wahida) is indeed both numerologically as well as in ontological 
actuality equivalent to the Spirit (rah),*° and the Spirit is from the Command of my Lord,*’ 


while rih is likewise equivalent to the Name of the Radiant (zahra’).** 
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That stated, the Qur’an also states, have you not seen how God struck a similitude 
of a Goodly Word as [in the form of] a Goodly Tree wherein its roots are immutably fixed 
while its branches reach up to the Heavens?” And this ‘Goodly Word’ (kalima tayyiba) 
which is a ‘Goodly Tree’ (shajara tayyiba),” whose ‘roots are immutably fixed’ (asluha 
thabit) within the realm of divinity (i.e. lahtit) with ‘its branches reaching up to the 
Heavens’ (i.e. malakit), indicates the locus of the Manifestation of God (zuhar allah) 


Who here stands as Eve (¢), the One Godded (shakhsa al-maliha), such that Tree 


(shajara) is synonymous with logos (kalima) in the Book. And this Goodly Tree is the 
Tree of Reality (shajara al-hagiqa) Whose Transfiguration is the Theophanic Self- 


Disclosure (tajalli) of Fatima (¢)” with its Heavenly Branches being the Thirty-Six 


(36) Divine Pathways of the Tree of Reality, so understand! 

Now, the name of Eve in Arabic (hawd’) as a term denotes air and atmosphere. 
The root itself (h-w-y) carries connotations of encompassing, containing, or 
enclosing something, suggesting thereby that air and atmosphere encompasses that 
thing. With this grasp an allusion to a meaning of ‘God breathing Its own Spirit into 
Adam’” from what we have said above in the foregoing, refining your greater 
understanding of the matter as such. Also, the word ‘mirror’ (mirat), which the Red 
Sulphur (upon Him be the Light) instances at the beginning of His Bezel of the 
Wisdom of Divinity in the Word of Adam as the intermediary medium through which 
the All-High’s Self-Revelatory reflection was cast in the vision of Itself to Itself, also 
means ‘woman’ - and this mirror in-itself precedes the reflection cast into it in that 


discussion. 
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Thus, again, the station of Eve (¢) is confirmed wherein the Reflector, Who is 


God, and that through which the reflection is occurring, the Mirror, is the 


Manifestation of God (zuhar allah) with the reflection, Who is Adam (¢), being the 


locus of that Manifestation (mazhar). Such are among the reason why the Red Sulphur 


(¢) says what He says in the concluding chapter of his Bezels of Wisdom regarding 


the perfect contemplation of God for man being in woman, alluding to the mystery 
of His conclusion at the very commencement of his discussion; for a man’s 
contemplation of her is the contemplation of God because for him she is God’s 
Manifestation to him as the Divine Mirror that reflects the Unseen Essence of the 
All-High to him, she being the sacred atmosphere that contains him, as it were, 
likewise with Its Will being her embodification for him. And this for the true man 
who has tasted the Truth of what we say, from one perspective, is a meaning to 
making the outer form a protection for one’s Lord - i.e. woman - and making the 
inner reality, which is the Manifestation of the Lord to the true man (i.e. the Reality 
of the Eternal Woman), a protection for the true man’s outer self. But only the true 
verifiers who have genuinely tasted the depths of this station will understand even 
though for the true man to know the Self is to know the Eternal Woman in the locus 
of the mirror of his woman since O humanity We created you male and female...in order 


for you to know one another” whereby you will know God, so understand! 
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O Eve, You are the secret, the grand enigma, 


Through You were unveiled the marvels and the stigma! 


In You, the Light shone from horizons unseen, 


From You surged the ocean, its waves so serene! 


O Mother of worlds, O soul of creation, 


Through You burst forth Truth’s streams and Revelation! 


In You, the Names of Life did unite, 


Becoming Love, Light, and stars shining bright! 


O Eve, O Treasure of all Existence, 


In You, the Names found their full persistence! 


You were the gentle eye of Love and Grace, 


And in Your gaze, the spirit of Time found its place! 


O Eve, you are the Garden so grand, 


Within Your Heart lies the secret’s Command! 


You became the Light of Truth, so sublime, 


And in You were hidden the secrets of Time! 
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And when the All-High, Glorified be It and High, made me understand the 
matters delineated in this Book within the tablet of my blaze-flux of what It had 


deposited within the Reality of this first Imam-Creatrix, our Mother Eve (¢), I put 


down gradually and over time what was portioned out for me to write in it, setting 
out a few of those secrets the Red Sulphur (may the Light be upon Him) was not 
permitted to reveal during the days of His world. And some of what I have deposited 
in this text of the narratives regarding the Holy Ones of the past and their 
circumstances (the blessings, the salutations and the Light of the All-High be upon 
Them all), no book has heretofore recorded. Rather, they are what has been unveiled 
to me by our Supreme Mistress, the highest Theophany of the Truly Real, Who has 
bidden me to write them in this Book. So know you that per the Command of the 
Face in the Light” as to the nature of its transmission, this Book is divided into 


twenty-eight (28) chapters, and these are: 


1. The Effulgence of Vivification in the Wisdom of Eve. 

2. The Effulgence of Luminescence in the Wisdom of Azura. 
3. The Effulgence of Judgement in the Wisdom of Hagar. 

4. The Effulgence of Power in the Wisdom of Sarah. 

5. The Effulgence of Knowledge in the Wisdom of Rebecca. 
6. The Effulgence of Holiness in the Wisdom of Rachel. 

7. The Effulgence of Peerlessness in the Wisdom of Tamar. 
8. The Effulgence of Might in the Wisdom of Zulaykha. 


9. The Effulgence of Magnanimity in the Wisdom of Miryam. 
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10. 


11. 


12. 


iL. 


14, 


15. 


16. 


17. 


18. 


19, 


20. 


21, 


22. 


23. 


24, 


25. 


26. 


27. 


28. 
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The Effulgence of Victory in the Wisdom of Asiyah. 

The Effulgence of Beneficence in the Wisdom of Zipporah. 
The Effulgence of Equity in the Wisdom of Deborah. 

The Effulgence of Sovereignty in the Wisdom of Yael. 

The Effulgence of Manifestation in the Wisdom of Selah. 
The Effulgence of Hiddenness in the Wisdom of Delilah. 
The Effulgence of Invocation in the Wisdom of Bathsheba. 
The Effulgence of Purity in the Wisdom of Sheba. 

The Effulgence of Unification in the Wisdom of Hulda. 
The Effulgence of Existence in the Wisdom of Eshter. 

The Effulgence of Glory in the Wisdom of Judith. 

The Effulgence of Majesty in the Wisdom of Susanna. 

The Effulgence of Beauty in the Wisdom of Elizabeth. 

The Effulgence of Suzerainty in the Wisdom of Hannah. 
The Effulgence of Singularity in the Wisdom of Mary. 

The Effulgence of Grandeur in the Wisdom of the Magdalene. 
The Effulgence of Greatness in the Wisdom of Amina. 

The Effulgence of Divinity in the Wisdom of Khadija. 


The Effulgence of the Exclusive Oneness in the Wisdom of Fatima. 


And the effulgence of each wisdom is the attribute and quality attributed to 


it which is embodified by the Figure associated with it. Although not everything I have 


witnessed has been set down in writing, in this Book I have restricted myself to what 
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She has specifically revealed to me to disclose therein, given that She is the Mother 
of the Book (umm’ul-kitab). Thus with Her permission I have delineated in summary 
fashion what has been shown to me by Her over a period of twenty and more 
terrestrial years. So to our critics and enemies, I say: you take from the dead - this 
being the negation (nafy) - while we take from the Living Who never dies - this being 
the Affirmation (ithbat) - so understand! 

And to Her is the Origin and the Return, for God is the Most Revivificatively 


Alive (allahu ahiyya)! 
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Glosses 


" Allahu ahiyya (God is the Most Revivificatively Alive), being the first dhikr of the first day 
of each NUR month, which is associated with the first of the Major Arcana cards of the NUR 
Tarot: Khidr. The numerical value of this dhikr is ninety-five (95). 
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’ Being the station of the Exclusive Oneness (ahadiya) which below its level corresponds 
symbolically in the lahiti realm to Fatima (¢). Contrary to the Sadrians and some Akbarians, 
we hold this level to be beyond that of the Absolute Being which is termed the wujid al- 
mutlaq. This level of the kaynitiniya al-hagqq - or what Mulla Sadra terms wujitd al-hagiqi - is 
that of the Divine Essence (dhat) and ipseity (hiwiya) about which nothing can be positively 
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asserted other than that it is Being-beyond-Being, or the God-beyond-God of Isma‘ili 
formulations. Note also that the abjad numerical value of kayntiniya al-haqq ($+! 455.5) is 290 
which corresponds to fatir (,b4), i.e. Creatrix or Cosmocrator. 

* Being the station of the Inclusive Unity (wahidiya) which below its level corresponds 
symbolically in the lahati realm to ‘Ali (¢). 

° That is, the station of the universal Unificity (wahdaniya kulliya) which below its level 
corresponds symbolically in the lahtiti realm to Muhammad (_.). Note that universal Unificity 
(wahdaniya kulliya) and universal Compassion or ‘Mercy’ (rahma al-kulliya) are synonymous 
stations and refer to the same reality. These three stations symbolically adumbrate the 
meaning behind the hadith, O Ahmad! Were it not for Thee, I would not have created the Universe; 
and were it not for ‘Ali, I would not have created Thee; and were it not for Fatima, I would not have 
created either of Thee, cited in Shaykh Abt Hasan Fadil al-Marandi’s majm@ al-nurayn as 
quoted in Shaykh ‘Ali Mazandarani Shahridi’s mustadrik safinati’-I-bihar, vol.3 (Qum: n.d.): 
168, 


aXe US debi Yily Ail WS gle Vols BNI CHE WS IYY Sel 


Cited once already in the preamble, this hadith will play an important role in the final 
chapter of this Book. 
* Kulayni, al-Kaft, H 291, ch. 14, h.4: 


z 324 a cis shi, fs Se a hon fs 
KvdSL say ca f ts fed) Als “als 


Here we have read |x (bi-nafsiha) as ‘with its Soul’ rather than the more conventional 
reading of ‘by itself’. 

™ siyyid ‘Ali Muhammad Shirazi, the Bab, kitab-i-panj sha’n (The Book of the Five Grades), 
(Tehran: lithograph, n.d.): 385. 

 Hajji Miza Jani Kashani, (ed.) E.G. Browne, Kitab Nuqtat’al-Kaf: Being the Earliest History of 
the Babis (Leiden: E,J. Brill, 1910): 2.We have fixed the grammar in the final part of the 
formulation by Miza Jani here below: 


Sesh cp Hiysally Msc gh dally Aa gall sh pleas pyle gh Shaly Stal sb ook Si 
* Qur‘an 3:97. 


“ Meaning, a bi-unity. 
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* From the dialogue between the eighth Imam (¢) and the Sabians, cited in al-Sadtiq ‘uyiin 
al-akhbar al-rid@, vol. 2 (Beirut: 1404 AH/1984 CE): 156: 


3 8 fe winftu es ch Ht be agit (4 2 ooh ater 4 
2395 SG] 5 Anes Le DV Se 315) Gill oie gd nity LAG 39 Le SLE als 


° A point outright asserted by ‘Abdu’l-Razzaq Kashani in his own commentary on the Bezels 
of Wisdom. 

" Haw@ = hubb gidami/Primordial Love. 

* Whether this be in the state of its contraction as a singularity in what modern physicists 
have termed ‘an event horizon’ or in that of expansion which they have termed ‘the big 
bang’. In any case, neither an event horizon nor a big bang represent the beginnings of the 
cosmos-in-itself as such. It may represent the birth of a spatiotemporal universe, even a 
galaxy, but never the cosmos in its totality whose innumerable galaxies and universes have 
gone through infinite particularized ‘event horizons’ and ‘big bangs’ from a beginning of 
no beginning unto an end of no end given that the eternity of the cosmos represents a locus 
of the manifestation (mazhar) of the Divine Name ‘the Everlasting’ (al-samad). 

* Qur’an 55:29. In a hadith attributed to the fifth Imam Muhammad al-Baqir (¢), He confirms 
the perpetuity of creations, destructions and re-creations of the world by the All-High 
when He states, dost thou believe that this is the only world God created? That It did not create 
creatures other than thee? Indeed God hath created thousands upon thousands of worlds with 
thousands upon thousands of Adams, and you dwell upon only the last of these worlds, in the midst 
of the last of these Adamic creations, in al-Sadiiq kitab al-tawhid (ed.) al-Sayyid Hashim al- 
Husayni al-Tihrani (n.p., n.d.): 277, 


SE SST abt GE 5B ly Se aS 18s JK St 3 wis Se lgl gllall 15s GLE dy au Sf cog is 
20 Licey oslo ls 31 boi gst di ih dle 


*° Subh-i-Azal kitab-i-nir (The Book of Light), 41:98, MS BnF Arabe 6161, f.449b. 
** Persian Bayan, gate 10, Unity 5 (Lithograph: Tehran, 1946): 166: 


La spall SEW Seg 558 B au 3) 


* The Arabic masculine pronoun ‘he’ which we render as ‘It’ in relation to the All-High. 
* Al-Bukhari (6227) Muslim (2841): 
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aSiglo de p51 al Sle 
** Quran 95:4. 
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*° Quran 4:1: 


Lege £55 G55 Ye SLES Soe ly Ga op KALE oN A555 Ig! Go le eel Ap bl oy 
lds sXile 6 AE) EGY 5 4: Scaled ool aD 18's slag HaSV, 


*”” In al-Sadtiq man la yahduruh'-fagih, vol. 3 (Qum: 2nd edition, jami‘at al-mudarrisin, 1404 
AH/1983-84): 379-80; ‘Ayyashi, tafsir al-‘ayyashi, vol. 1 (Al-maktaba al-‘ilmiya al-islamiya: 
Tehran, n.d.), (no.6-7): 216. 

8 Qur'an 4:1. 

” The hadith qudsi known as the hadith of ‘I was a Hidden Treasure’ (kuntu kanzan makhftyan): 
I was a Hidden Treasure and I desired to be known. Therefore I created creation in order to do be 
known! (ei 9) gol Eid Gel of duel bax ys 25) or (ed gh dad Syl of Eyot bax Tyr 25), 
Some variants, such as the one offered by the Kubrawi master ‘Azizuddin Nasafi (13th 
century CE), render it as (i ad Go) dad tl of S36 lax iys 225) Iwas a Hidden Treasure and I 
wanted/volited (aradtu) to be known. Therefore I created creation in order that by [or ‘via’] it I would 
be known [i.e. by creation]! Other variations in wording are also found. Attributed to the 


Prophet David (¢) querying the All-High as to the purpose of creation - but not included in 


any canonical collections - the orthodox Sunni traditionists and exegetes consider it to be 
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inauthentic and even a fabricated hadith. In his ‘The Meccan Openings’ (al-futihat al- 
makkiya), II. 399, I. 28, Ibn ‘Arabi (may the Light be upon Him) claims to have verified its 
authenticity on the basis of unveiling (kashf). A 2011 unpublished Master’s thesis from UC- 
Berkeley by Moeen Afnani, and entitled Unraveling the Mystery of The Hidden Treasure: The 
Origin and Development of a Hadith Qudsi and its Application in Suft Doctrine, purports to deal 
with it origins, but does not tell us what we didn’t already know. 

Be that as it may, it would be appear that it began circulating in the literature at 
around the time of the Sufi Hakim al-Tirmidhi (d. 869 CE) since he quotes it, see Bernd 
Radtke and John O’Kane The Concept of Sainthood in Early Islamic Mysticism: Two Works By Hakim 
al-Tirmidhi (Curzon Press: Richmond Surrey, 1996). Shaykh Ahmad al-Ahsa’, Siyyid Kazim 
al-Rashti, the Bab and Subh-i-Azal (may the Light of lights be upon Them) likewise consider 
this hadith qudsi to be authentic, commenting on it throughout Their own writings. Our own 
kashf (unveiling) regarding its origins revealed to us that the topic of this specific hadith 
qudsi effectively originated with the seventh Imam Misa al-Kazim (¢). 

** Paraphrase of the ‘On the Origin of the World’ in The Nag Hammadi Library: The Definitive 
Translation of the Gnostic Scriptures Complete in One Volume, (General Editor) James M. 
Robinson (Harper Collins: San Francisco, 1990): 170-89. 

*' Paraphrase of the ‘On the Origin of the World’ in The Nag Hammadi Library: The Definitive 
Translation of the Gnostic Scriptures Complete in One Volume, (General Editor) James M. 


Robinson (Harper Collins: San Francisco, 1990): 170-89. 


32 


Abi’l-Hasan ‘Ali ibn ‘Isa ibn Abi’l-Fath al-Irbili kashf al-ghumma fi ma‘rifa al-a’imma, vol. 2 
(Beirut: n.d.): 90. 

* Tbid., in reference to the report that follows the one cited above from the same source 
wherein the Prophet (_2) when asked by ‘Ali (¢) as to who is most beloved to Him - He or 
Fatima (5) - replies that ‘Ali (¢) is the Most Cherished (a‘zz) to Him over Her while Fatima 
(¢) is the Most Beloved (ahabb) to Him over He. The report following it glosses the 
supremacy of Fatima (¢) even further by indicating it is because the Prophet (_») recognizes 
that within Her exists a mystery divine (sirran ilahiyan) whose meaning is lahiti (ma‘na 
lahiitiyan), i.e. divine. 

* Paraphrase from the The Nag Hammadi Library, ibid: 104-123. 

* Genesis 1:16-17. 

°° Ibn Manzir, lisdn al-‘arab, vol. 2, (Dar sadir: Beirut, n.d.): 291-2: 
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And Hasan used to say in the interpretation of God’s words, and for everything, We 
created pairs. He said: The sky is a pair, the earth is a pair, winter is a pair, summer is 
a pair, night is a pair, and day is a pair. The mate is a collective term for pairs. And to 
be mated for the bird means a kind of connection or pairing. And in God’s words, eight 
pairs, He meant eight individuals, as evidenced by the context. You do not call one bird 
a ‘pair’, as you would with two birds being a pair, but rather they say single for the 
male and singular for the female. 


EBS Hey G55 DaNNG GBS Hae «SE gj LE goch B es es 52 i Bake Ba 
55 be Stach sl eg 5T By clasTs ENGST Gail Aas E55 skAls E55 dlls «G45 Ges 
Ne og SBS 655 Al co soll IG AS Se Js dead igs Sus 


* Le. mate/couple/pair‘cs). 

* Unity 19, Gate 5: 1-4, MS in the hand of Subh-i-Azal, n.d., where zawij (¢yJ;, i.e. the one who 
mates or couples things) is invoked together with the other six derived forms of the root z- 
w-j. This Name is the 347" Divine Name of 361 overall in the work. The number 347 itself is 
equivalent to the Hebrew Gematria of "11x °2x (“My Lord, my rock”) of Psalm 18:3 and nwa) 
(“the dry land”) of Genesis 1:10. Note that the association of “rock” (Hebrew tziir 71x) and 
“stone” (Hebrew eben }28) with Eden (779) is a reoccurring trope in the Kabbalah. 

» The seventy-sixth name (76) of the Book of the Names of All-Things (kitab al-asm@ al-kullu- 
shay’). 

“’ Paraphrase of the hadith unanimously considered authentic by all Shi‘i but also by the 
Sunni commentators al-Tabari, Hakim Nishapuri, Khatib Baghdadi and Suyiti as well: 


43h cys SEG atl SU ob LL ghey doll deus tl 


“' See the Te’eza Sanbat in the Falasha Anthology, (Trans. and Ed.) Wolf Leslau (Yale 
University Press: New Haven, 1951): 11 and n21. 

” Qur'an 4:1. 

* Paraphrase of Qur’an 41:53. 

“ Qur'an 3:6. This verse is specifically composed of thirteen (13) words consisting of forty- 
nine letters (49) plus a hamza’ which makes it fifty (50). On one level, each of the thirteen 
words correspond to each of the thirteen spheres of the Tree of Reality which as we have 
asserted in the amended version of Liber Decatriarchia Mystica also represent Muhammad 
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(2) and the Twelve Imams (5) with the Tree Itself being Fatima (¢). The number forty-nine 


(49) is the number of the magic square of Venus as well as the numerical value of the Divine 
Name ‘the Living’ (-1!) with its definite article. Fifty is the numerical value of the letter niin 


(©) which in the Kabbalah, as a number, also refers to the fifty gates of Binah, i.e. the Great 


Mother (Aimah) 

* Namely, alastu bi-rabbikum (;-, é.:5i) Am I not your Lord? Qur’an 7:172. 

“° Qur’an 3:7. 

*’ Sirr al-tankis li-ramz al-ra’is, Shaykh Ahmad al-Ahsa’i per the text of Hajj Shaykh ‘Ali Yazdi- 
H@iri (d. 1333 AH/1914-5 CE) in ilzam al-nasib ft ithbat al-hujja al-gh@ib (Beirut: 1390 AH/1971 
CE), vol. 1: 58-9. This item plays an important role in the final chapter of this Book. 

* Qur'an 7:189. 

” Genesis 3:20. 

°° Qur’an 4:126. 

>? Qur’an 20:14. 

** Qur’an 20:117. 

°° Qur’an 97:5. 

** Paraphrase of the sixth theophanic sequence of the hadith kumayl/al-hagiga. 

* This entire paragraph is a radical augmentation of the argument put forth regarding the 
Fall of Adam (¢) by the Bab (¢) in His ‘Commentary on the Sirah of the Cow’ (tafsir strat’ul- 
bagara). 

°° Qur’an 9:11. 

7 Qur’an 53:7. 

°* Qur'an 53:9. 

>” Qur’an 53:11. 

°° Qur’an 41:53. 

*' Paraphrase of hadith of al-Sadiq (¢) in al-Kafi, H 6, Ch. 1, hé. 

* Qur’an 50:16. 

* Negation = 1a ilaha/no god = jahl/acosmic ignorance. 

Ibid. Affirmation = illa Allah/other than God = ‘aql/Nexal Consciousness/Hiero- 
Intelligence. 

* Or ‘the Reinstater,’ ‘the One who returns’ or ‘the One Who restores [all-things] to their 
origin’ or ‘the One who reverts things to their source’. 

°° Without the definite article. 

*” Quran 13:23. 

 Qur’an 16:31. 

© Qur’an 18:31. 
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” Quran 61:12. 

” Qur’an 2:30. 

” Qur’an 15:29; 38:72. 

” Qur’an 15:26; 38:71. 

™ Same prophetic hadith as above together with a paraphrase of Genesis 1:27. 
” Quran 2:31. 

”° Qur’an 2:35. 

” Paraphrase of Quran 53:11. 

”® Genesis 3:8. 

™ Le. lye 9 pol = 1+4+40+6+8+6+1=66=1+30+30+5. 

*° Kulayni, al-Kafi, H 375, ch. 24, h.16. We provide the full khabar below with a slightly 
different worded translation by us from the one just cited in the main text: 


It Knew, and It Willed, and It Volited, and It Determined, and It Authorized, and It carried 
out. So It carried out what It Authorized, and It Authorized what It Determined, and It 
Determined what It Willed. Thus, by Its Knowledge came the Will, and by Its Will came the 
Volition, and by Its Volition came the Determination, and by Its Determination came the 
Authorization, and by Its Authorization came the Execution. And Knowledge precedes the 
Will, and the Will comes second, and the Volition comes third. Determination falls upon 
the Authorization with Execution. Thus, to God, Blessed and Exalted be It, belongs the 
prerogative of Revision/Alteration (al-bada’) in what It knew whenever It Wills, and in 
what It Wills for the Determination of things. But when Authorization occurs with 
Execution, then there is no Revision/Alteration. For the Knowledge of the known things 
existed before their being, and the Will was in the originated things before their 
appearance, and the Volition was in the willed things before their manifestation. The 
Determination was for these known things before their specification and connection in 
time and sight. Authorization with Execution is what is finalized among the created, 
embodied things that are perceived by the senses—those with color, scent, weight, and 
measure; and whatever walks and crawls from among humans, jinn, birds, beasts, and 
others that are sensed through the faculties. To God, Blessed and Exalted be It, belongs the 
prerogative of Revision in what has no visible form. But when the visible, comprehending 
and perceived form comes into being, there is no Revision/Alteration. And God does what 
It Wills. By Knowledge, It knew things before their being, and by Will, It defined their 
attributes and limits, and It brought them into being before their appearance. By Volition, 
It distinguished their essences in their colors and attributes, and by Determination, It 
measured their sustenance and made known their beginnings and ends. By Authorization, 
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It clarified their places to the people and guided them to them, and by Execution, It 
explained their causes and revealed their affairs. And that is the Determination of the 
Granderous, the All-Knowing! 


achat 5 pial) 56 aad S1jh be 558 5 558 ba ab 5 ab a Sat ail 5 ab 5 558 5 shjl 5 old 5 ae 
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** Qur'an 7:189. 

*? The Old Testament figure ‘Eber’. 

*° The Old Testament figure ‘Shelakh’. 

** Kulayni, al-Kafi, H 376-7, ch. 25, h.1-2. Note that with these seven creative attributive 
imprints (khisal) we follow the sequential scheme of Shaykh Ahmad al-Ahsa’i (may the Light 
be upon Him) Who - based on access to earlier, more reliable MSS of Kulayni’s al-kafi - 
correctly reversed the sequence between the ‘Appointed Time’ (ajal) and the ‘Book/Decree’ 
(kitab) placing the former before the latter while some MSS and modern printed editions 
wrongly place the kitab before ajal. This specific hadith cited is the main subject of the third 
chapter on Hagar. 

© Quran 4:1; 6:98; 7:189: 31:28; 39:6. 

*°50 + 80+60+6+1+8+4+5=214=200+6+8. 

7 Qur'an 17:85. 

*°200+6+8=214=7+5+200+1+1. 

*° Qur’an 14:24. 

*’ Both phrases being in the feminine case. 

*' An indication of the Bab’s comment regarding Eve-Fatima in His Commentary on the Sarah 
of the Cow, see also INBMC BAQ6014: 155 

* Indicating Quran 32:9: 4>95 os 43 Ais 

* Qur’an 49:13. 
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*° gL 425 = 303. In the NUR-FSO this is one of several epithets referring to She whom God shall 


make Manifest (magnified be Her mention)! 
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2. 


The Effulgence of Luminesence in the Wisdom of 
Azura 


The second daughter’ (and fifth child) * of Eve (¢) and Adam (¢) was named Aztra (¢) 


because Her name in Hebrew is a descriptive connected to the word for radiance and 


splendor (zohar "35t). In Arabic Aziira is related to the word daw’ (s2) - meaning, ‘light’ 
- as well as the words azr (,;!) - meaning, ‘strength’ and ‘support’ - and zur@? (¢153) 
which is a feminine form derived from the root z-r-a (153), which means, ‘to plant’ or 


‘to sow’ and which is symbolically linked to growth and nurturing, these all being 
descriptions of the nature of Light. If we consider the letter za (;) as a prefix, zurah 
(355) is a variant of zurat (<3), which is related to something being bright or luminous 
and so aligns with the attribute of light and luminescence. In English we have the word 
azure which refers to a shade of blue and as a word is a cognate and loan from the 
Persian lajevard that denotes the lapis lazuli. Reflect on this last point and what is 
revealed in the card of the Imam-Creatrix of the NUR Tarot, understanding the 


allusion thereby.’ 
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Azira (¢) was so named because Seth (¢) as the gift of God (hibbat’ullah) to His 


parents - and given the circumstances He was so gifted - required a Mirror to the 
One Who gifted Him, since the mate and brother of His other sister’ was expelled 


from God’s Covenant of Love for the murder of his brother Abel (¢) whereby the 


negation (nafy) established itself in that dispensation with that act. Thus did the All- 


High bestow upon Eve (¢) and Adam (¢) a daughter as the fifth for the sake of Seth 
(¢) and for the sake of the continuation of a future progeny for the purpose of the 


Divine Covenant between heaven and earth. 


Therefore, Azura (¢) stands in relation to the Evenic Covenant of Adam as 
Fatima (¢) stood to the Furqanic Covenant of Muhammad (_2) as the Mother of the 


Imams of Righteousness (the salutations of God and Its blessings be upon Them in 
every moment); and so, after Her Mother, Aziira was the Proof of God over all proofs!® 
Given this, Her name Azira is likewise related to the Arabic zahra@’ - meaning, the 
‘radiant’ - which is the well-known epithet of our Supreme Mother (¢). And as the 
fifth child and daughter of Eve (¢) and Adam (:), Azira (¢) discloses with God’s gift 
to Her parents the mystery of the Manifestation of the Shekinah along with such 
bestowal since the number five (5) is the Shekinah’s number, not to mention being 
the number of outward perspectives to the pentagram and the number of fingers to 
the Hamsa/Khamsa. So Aziira (¢) was the Manifestation of the Shekinah to Seth (¢) 
as His wife and the Mirror to His being and simultaneously, after Her Mother, as the 
Manifestation of the Shekinah in the Divine Covenant of Love for that cycle, since 


the Straight Path (sirat al-mustagim)’ of the Divine Message and its Providential 
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Guidance emerged from Her blessed womb as She was the Mother of the sacred 
progeny of the Affirmed (thabitiin) after Her because the lineage of the Evenic 
Covenant of Adam emerged from Her line. 

As such, following Her Mother, Aziira was the embodification of the Straight 


Path, for God is the Path of Luminous Resplendence;* and to Seth (5), as His Mirror, She 


was the Essence of the Divine Light Itself as this was how much He loved Her, for in 
His love for Her no veils existed for Him between the locus of the Manifestation 


(mazhar) of the Theophany of the Divine Light to Him, who was Aziira (¢), and the 


Source of the Theophany, Who is the Truly Real that is Hidden in Its infinite veils of 
Glory and Majesty. In such fashion, through rapturous love, does the Reality of the 
Divine Light remove all boundaries between the sacred and the profane, the human 
and the divine, the Lord and vassal, since such pure rapturous love between man 
and woman is one of Its decisive hallmarks, since It Itself is what animates it, so 


understand! 


O Azuara, in You the Light of Truth does shine, 


Within You the highest Secret, through realms it doth climb! 


Your Light from the Light of God, never fading nor dim, 


You Who lights the Path and reveals the hidden rim! 
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With You, colors unite, and shadows beautify, 


In You, the Names unfold, to You they amplify! 


O You whose Radiant Face makes the Sun shy, 


In Your eternal ray, spirits drink, hearts fly high! 


You are the Princess of Light in the purest abode, 


Through You, veils are lifted, mysteries bestowed! 


O You who spread Light on the faces of the True, 


In You, lights dawn, guiding the faithful through! 


O wife of Seth, in You the blessing flows, 


From You, goodness pours like a mighty river’s throes! 


In You, the Spirit of God, O Aziira, the noble soul, 


Through You, we unite in Light and purify our goal!’ 


Now, know you, and may God broaden your Path, that ‘light’ is the primary 
substance constituting the immutability of the immutable and so it is the 
quintessence of Affirmation (ithbat)."° Whensoever the Divine Volition (irdda) 


attaches to the determining essentiality of something in its state of potentiality, it is 
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the reflection of the Light of the Divine Will (mashi’a) that brings forth that potential 
from its state of archetypal potentiality into actuality, since Light is Being Itself. But 
the matter can also be construed on another level by stating that the existentiation 
of a given immutable archetypal-essence (‘ayn al-thabita) in its state as a potential is 
itself existentiated as a potential existent by the outpouring of the Most Holy 
Effusion (al-fayd al-aqdas) of the Light of Being in the situs of the Divine Will. So 
whether a thing exists on one side or the other spectrum within the isthmus (barzakh) 
of existentiation as a potential or an actual - as an intelligible or a concrete particular 
- the Light of Being is present with it whether it inhabit the side of non-being™ or 
being.” In fact, its very becoming is attributable to the Light of Being just as its 
existence and passing away are likewise attributable to the movement of the Light 
of Being within it, for It is the One Who enliveneth and maketh to die then creates 
whatsoever It wills howsoever It wills, for all are existentiated by Its Command!” 

Thus the quiddification of any quiddity (mahiya) in its quiddicity is merely the 
movement of the Light of Being Itself in that given quiddity such that it may be said 
from one perspective that the reflections produced by the movement of the Light of 
Being are what originate the instance of each particular quiddity, hence making of 
any quiddity or essence a captured instance, as it were, within the totality of things 
which is the singular luminosity of Being’s Light in Its movement. In that regard, 
Subh-i-Azal (upon Him be the Light) openly alludes to the reality of this situation 
when He states (High be His Locution) that God created everything for the Light of Its 


4 


Essence!" This is one meaning to Existence (wujiid) looking upon its Lord whilst 


essence (‘ayn/mahiya) looks upon itself since the Light of Being beholds Itself in 
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totality perceiving That which illuminates Its being as Its Lord, the Absolute 
Existence (wujiid mutlaq), which It looks upon in comprehensive totality, whereas 
essence perceives itself only in its luminous instance as itself even though it itself is 
a mere moment of the totality in the movement of the Light of Being Itself. 

Therefore, were essence to look further beyond its own particular suchness, it 
would properly perceive that it has not even ‘whiffed from the taste of independent 
existence’, and that it is merely a particle and instance of that existential Light 
forever contemplating Its Lord Who is the Absolute Being of the Truly Real that 
already-always emits the Light of Itself to Itself from Itself wherein the Light of Being, 
as it were, is merely the shadow of the Absolute Being of the Truly Real without 
delimitation Who is seeking to know Itself! In this way the Light of Being can be seen 
as the shadow of Absolute Being just as quiddity is the shadow of the Light of Being. 
So whether you call Light being (wujiid) or essence (‘ayn/ mahiya), you are correct, 
since it is both: Being as the comprehensive universal substrate to all that is as well 
as the essence or quiddity in its instanced particularity as a reflection of the total 
Light which is Being. And from one perspective quiddity may even be looked upon 
as an accident (‘arad) of Being. As such understand ‘the Light’ referred to in the first 
logoic-Words of this Revelation’® from this particular waystation as well as the 
meanings to the epithets ‘the Face in the Light’ (wajh bi-I-nir) and the ‘Existence of 
God’ (wujiid allah) that refer to Her, our Supreme Mistress (Majestic be Her 
Sophianity and Tremendous be Her Radiance), and know! 

Given this, we may now come to understand one meaning of Light upon Light”’ 


where the immutable archetypal-essences are concerned such that any immutable 
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archetypal-essence first occurs on the level of the Light of the Most Holy Effusion 
(al-fayd al-aqdas) which bestows its potentiality, and then the scintillance of this 
Light simultaneously produces from itself a second illumination as the Light of the 
Holy Emanation (al-fayd al-mugqaddas) which acts here as the determinant to an 
immutable archetypal-essence actualizing it by bringing it from potentiality to act 
at this next stage of the Divine Determination (qadar). This is one meaning to a Light 
Illuminating from the Dawn of Pre-Eternity’® as the light which dawns is the light of the 
dawning Sun - here being the Sun of Reality (shams al-haqiqa) - which shows and 


t’’ also 


reveals itself (i.e. the Sun) by this illuminating light. Therefore, Light upon Ligh 
signifies here the process of gestation to life with the first mention of ‘light’ acting 
as the animating gestation” and the second ‘light’ as the living animation’ whereby 
light acts upon itself as light with each term being its own indivisible, singular 
movement seen from a particular mode, level, vantage point, state, or waystation. 
Therefore, even the opaque substances (ghawasiq),” as Shihabuddin puts it (may the 
Light be upon Him),” are to be seen as instantiations of the Light of Being in Its 
accidental (aradi) appearances projected by the illusions occurring within the plane 
of multiplicity (kathra). As such there is no vacuum in existence wherein the 
reflection of the Light of Being is absent, since absence of the Light of Being would 
constitute absolute non-existence (‘adamiya al-mutlaq), or the completely impossible 
(al-mumtani‘ al-mahal) without any potentiality of possible existence. 

Given this, whether we speak of the Universal Will of the Most Holy Effusion 
or the Universal Volition of the Holy Emanation both are the movements of the 


same, Singular Light of Being which is the Self-Disclosure of God already-always 
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seeking to know Itself in the mirror of all-things since God created everything for the 
Light of Its Essence“ which also denotes that God created everything - as It creates in 
every moment - by the Light of Its Essence! In this sense, we say that light seeks to 
know light in every moment and in every state, since the luminosity of Being is for 
the sake of shedding light on the infinite contents of the Truly Real’s knowledge of 
things in both states of potentiality and actuality such that God’s knowledge of the 
Light of Its own Being can be said to be Its knowledge of all that is, in both universal 
comprehensiveness as well as in their instanced particularities; and this is why the 


Truly Real guides by Light and is Itself the Light of the heavens and the earth.” 


From the Light of the One, the Essence does shine, 


In every volition and the Will, it aligns! 


A singular beam from the radiant line, 


The True Reality in every state defines! 


In the Mirror of all things, It seeks to be known, 


Creating every moment, where Its Light is shown! 


The Essence of God in every tone, 


By the Light of It Essence, all is grown! 


75 


set soy 
ASTER ee ATIF 


The Effulgence of Luminiscence in the Wisdom of Azira 


Light knows Light in every breath, 


In potential, in act, in destiny’s depth! 


The True Knowledge sails in every heart, 


Guiding by Light, in every Path, apart! 


In the heavens and the earth, clarity ascends, 


Light upon Light, in every scripture it sends! 


In every atom, in every thing, the True Light shines, 


In Truth it is elevating its denizens!° 


With God three ontological poles inform the state of things: Affirmation 
(ithbat), the shadow (zill) and the negation (nafy) which is another way of saying 
nonexistence (‘adamiya). Affirmation is pure Light and existence, and so the essence 
of life; the shadow is what inclines towards existence and nonexistence 
simultaneously, sometimes this and sometimes that; while the negation is that 
which inclines towards complete nonexistence and so towards total existential 
annihilation. In this context, the final word of the tahlil represents the quintessence 
of Affirmation (i.e. allah), the word except (illa) represents the reality of the shadow 


with the first clause of the tahlil (i.e. la ilaha) being the negation. 
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Is it not the case that the wayfarer becomes increasingly more aware of the 
movement of these three poles in their horizon and within their soul from 
waystation to waystation of unveiling such that they taste the dynamic reality of the 
tahlil with each passing state in their horizon and within their soul? This is so 
because the pole of Affirmation, which is Light, represents the dynamic Self- 
Revelation of God in the perpetual creation and renewal of things while the pole of 
except (illa) reveals the shadowy isthmus in between creation and destruction, which 
is the state and common ken to the majority of created things, whilst negation is the 
pole of destruction itself. Therefore, to realize the tahlil is to realize the nature of 
these three ontological poles and how they act upon the world and upon the 
wayfarer in particular, which is, most importantly of all, to realize its first pole, 
which is the Light of Being, which is to realize God, the Truly Real, in the horizons 
and in the souls. And know you that, contrary to some opinion, every immutable 
archetypal-essence maintains simultaneously within itself the Affirmation, the 
shadow and the negation, and this is how the Truly Real originates them in Its 
Eternal Knowledge, all three being present in an already-always potential state of 
simultaneity in that fixed state; and everything in being shares in varying degrees 
in the nature of these three ontological poles except for the Being of the Truly Real 
Itself Who can only ever be Light whilst already-always present in (as reflection) - 
while not completely defined or delimited by - the second (i.e. shadow) just as the 
second is present in - while by itself is not defined or limited by - the third (i.e. 


negation). 


77 


ASTER ee ATIF 


The Effulgence of Luminiscence in the Wisdom of Azira 


Now, the immutability of anything - whether in a state of potentiality or 
actuality - is because what can truly ever be affirmed of its existence can only ever 
be that which is truly attributable to God, the Truly Real (al-haqq), even when we 
take the immutableness of anything qua the objects of God’s knowledge (which may 
or may not have concrete existence) indicative in the technical sense that the Red 
Sulphur (upon Him be the Light) delineates it as that instantial fixity of pre-worldly 
non-being (thubat). Yet that form of non-being is already a positive form of non- 
being since it is non-being leaning towards being, never mind that it is a relative 
being in a state between existence and nonexistence attached in its existentiality 
and quiddital identity to the Light of Being without Whom it has neither existence 
nor identity. 

That said, the implication is that Affirmation (ithbat) on the terrestrial plane 
as a reflection of that fixity in the celestial indicates an important mode, as it were, 
of the existentiation of the spiritual beingness and proper individuation of a thing in 
the situs of their ‘return’ to Being from the terrestrial to the celestial by the one 
affirming. That is because just as the immutable archetypal-essences seek their 
existence upon that existential arc of descent from potentiality to actualty within 
the divine world; in their second ‘spiritual’ existentiation in the terrestrial world, 
when they properly follow the arc of ascent, this would occur via the Affirmation 
(ithbat) of a subject in their true Affirmation of the Tree of Reality, the Divine 
Manifestation, whereas negation (nafy) of the Divine Manifestation by the negater 
would arrest this process of spiritual existentiation altogether wherein the negater 


would simply be annihilating their spiritual individuation and beingness - their very 
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immutable archetypal-essence - and so ensuring thereby return to negative 
nonexistence (‘adamiya) rather than to Being and Life, which is the Truly Real. 

In this respect, how the initial reports (akhbar) appearing in Kulayni’s al-kafi 
regarding the Nexal Consciousness/Hiero-Intelligence (‘aql) and acosmic ignorance 
(jahl) illustrate the matter in the book by the same name are quite instructive in that 
regard wherein at its origination the Nexal Consciousness/Hiero-Intelligence (‘aq]) 
obeys God’s commands in both parts commanded to it and so becomes the most 
beloved of creations to the All-High whereas the acosmic ignorance (jahl) only obeys 
a single command and halts in the second without obeying it and becomes the most 
despicable of creations to the All-High. Just as in the origination of things, the return 
of any give immutable archetypal-essence as actuality follows the same course in its 
return to Source such that in one instance the two commands are as the two letters 
of ‘Be’ to which a given quiddity affirmatively responds in the arc of return to its 
own self-actualization as Nexal Consciousness/Hiero-Intelligence (‘aql) facing Light 
and Existence whereas as acosmic ignorance (jahl) it is incapable of doing so, or 
simply refuses to, such that its incapability keeps it in its stationary state of 
ignorance facing negation and so nonexistence. 

However, one reality to the negation of the negater is that his very immutable 
archetypal-essence demands its own negative annihilation, if you would; and so 
during the spatiotemporal unfolding of the dramaturgy of each Manifestation 
within this material world of each Day of Resurrection, the negater thereby denies 
the Manifestation and so negates their very essence thereby - and so therefore 


negates into nonexistence their very being and existence as a content of the already- 
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always knowledge in the mind of God - whatever trace may remain of them in this 
world of generation and corruption, given that their essence has demanded the 
cessation of its own immutability in eternity, such being the nature of the acosmic 
ignorance (jahl). 

The murder of Abel by Cain serves as a metaphor to that end such that when 
the two brothers are made into a single, composite individual, here Abel stands for 
a soul in a latent state of Affirmation with Cain being the negater who instead 
actualized its negation. Thus Cain is negation and Abel is the latent Affirmation and 
Light; and so what was murdered by Cain as Abel is his own essential-being and 
therefore his own self-condemnation to a life of transcience in the rejection of the 


Divine mission of his Parents, Eve (¢) and Adam (¢). As such, after this event, God 
gifted Eve (¢) and Adam (¢) two children Who represented the essence of the 
Affirmation and Light in Seth (¢) and Aziira (¢) through whom both the physical 
progeny as well as the spiritual lineage of the Divine Light continued with Them 
after Them. 

And one meaning to this latter point can be gleaned in what Subh-i-Azal 
proclaims in the Book of Light (kitab-i-nar) when He says (scintillant be His locution), 
verily the similitude of His Light is like a Light above a Light, meaning Seth (¢), covered by 
lights upon the Light, meaning Aziira (¢), kindled by the permission of God, meaning Adam 
(¢), the Illuminator of the Light, *” meaning Eve (¢). And this parable of Cain and Abel 
likewise symbolizes with the reality of the taghut” (the curses of God be upon him) 


in the manner in which the craven lust of that taghit with his misguided followers 
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obtained wordly fame, privilege and power in the murder of the Bayan in its first 
cycle; but by so doing he and they negated and so relegated themselves to 
nonexistence (‘adam) in eternity for all eternity, so understand! 

And know you that in the latter part of the thirteenth year of the NUR,” a 
short time before the unexpected and tragic passing of our wife and Letter of the 
NUR (may the Light of the All-High be upon Her); during the final days of a solitary 
retreat in our flat in Berlin, Germany; as one night we finished reciting Subh-i-Azal’s 
Prayer of Light,” the following supplication entered into our heart and blaze-flux 
and spontaneously flowed from our tongue as one of the indicative reminders from 
the Hand of Power of our station as the Seal of ‘Ali Muhammadan Sainthood and the 


Mirror of the Light: 


O God, put a Light in my essential-being (kaynitiniya); and in my blaze-flux 
(fu’ad) a Light; and in my spirit (rah) a Light; and in my soul (nafs) a Light; 
and in my astral body (jism) a Light; and in my composite body (jasad) a 
Light; and in my will (mashi ’a) a Light; and in my volition (irada) a Light; 
and in my determination (gadar) a Light; and in my authorization (qada’) a 
Light; and in my realization (imda’) a Light; and in my permission (idhn) a 
Light; and in my appointed time a Light (ajal); and upon my Book a Light 


(kitab), for, verily Iam Thy Light and indeed Thou art my Light, O God!*" 


Such is Light from Light in Light to Light upon Light,” for look at what God hath Self- 


Disclosed to Me and through My soul, and how It has made Me speak by Its Command, if 
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indeed you desire to believe in the versical-signs of God! Such are the interior meanings 
to the dhikr of this chapter with the Self-Disclosure of Its logoic-Word in the manner 
in which it has Revealed Itself to this servant of the Truly Real just as with the one 
before it and also likewise with all of those following it; so, O assembly [of 
Illuminators], be God-conscious and confine yourselves around Its praise during the night 
and day then sanctify yourselves with Its remembrance (dhikr)!** And know you also that 
no true Manifestation has ever occurred, whether on the level of the universal or 
the specific, wherein an explication of Light and Its Divine Nature has not been given 
in some form or fashion by the locus of the Manifestation. So know you the difference 
between the false and the True, the infernal fire and the Divine Light by it, whether 
now or in the future. 

And I see the Day of the Manifestation of She whom God shall make Manifest 
(luminous be Her Mention) wherein the Light of the heavens and the earth and what 
is between them shall pulsate with the utmost Power, Majesty and Beauty from the 
appearance of Her Most Holy Visage such that the True Ones in the heavens and in 
the earth and what is between them shall swoon from a mere glimpse of that Light! 
Blessed and resplendent are all those who shall encounter Our Supreme Mistress on 
that most blessed Day, since that glorious Day will be the Day of the Point of 
Existence for this NUR wherein all the sacred and blessed souls mentioned in this 
Book shall be beheld in the Singular Pentagrammic-Temple of a Divine Human 
Talisman Who is She Herself! And may God guide the light unto the Light,” for God 


guides to Its Light whosoever It wills** and God upraises to Its Ligh whosoever It desires; 
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indeed It is the Originator and the Restorer; since God is the Most Luminous (allahu 


anwar)! 


And I behold the Day when She shall appear, 


Her Light will blaze across the heavens clear! 


From Her Most Holy Face shall Radiance flow, 


Majestic Beauty that will overflow! 


And all the True Ones on the earth and sky, 


Shall swoon from just a glimpse as She draws nigh! 


Blessed are those who on that Day shall see, 


The Mistress of the Light, in Majesty! 


For that Day shall be the Day of the Sign, 


The Pentagramic Form of Her Divine! 


Where sacred souls shall meet in that bright flame, 


The Talismanic Temple of Her Name! 


So may God guide the light to Its great Light, 


For It uplifts to Light those It sees right! 
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And It restores, begins, and brings anew, 


For God is the Most Luminous, through and through!* 
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Glosses 


‘ Allahu anwar (God is the Most Luminous), being the second dhikr for each second day of the 
NUR month. It is associated with the second card of the Major Arcana of the NUR Tarot: The 
Imam-Creatrix. The numerical value of the dhikr is 323. 
* The first daughter being Awan, the wife and sister of Cain. 
* These being in order: i. Cain, ii. Awan, iii. Abel, iv. Seth and v. Azura; see R.H. Charles The 
Book of Jubilees or The Little Genesis: Translated from the Editor’s Ethiopic Text and Edited with 
Introduction, Notes & Indices (Society for Promoting Christian Knowledge: London, 1902): 31- 
32 (4.8 & 4.11). 
“ Because the sky backdrop to the majority of the cards is this color. The garment and 
pendant worn by the Imam-Creatrix is this color as is the shared garment between the 
celestial Queen and the celestial King in the final card of Baqa >. The main color of the 
Simorgh in the card of the Messenger is likewise in azure, and more. 
> Namely, Awan. 
* hujjat’ullah ‘ala’'l-hujaj. 
’ Qur'an 1:6. 
* The Completion of the Bayan, gate 19, Unity 19. 
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This here specifically denotes Affirmation (ithbat) in the technical sense that the Bayan 
uses it which is equivalent to Light (nar). Here we are both juxtaposing as well as joining 
into a single notion the two concepts of immutability (thubitiyah) and Affirmation (ithbat) 
between what Ibn ‘Arabi holds and what the Bayan says where the first denotes the 
archetypal reality and the second its terrestrial prototype. This will presently be discussed. 
** Qua poential. 

” Qua actual. 

*® Subh-i-Azal the Book of Light (kitab-i-nir), the stirah of Light, verse 44: 
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“ The Book of Light (kitab-i-nair), the stirah of Light, verse 41. See n37 in the main text of our 
The Bezel of the Wisdom of Pointhood in the Word of ‘Ali Muhammad for a discussion of 
this verse and its levels of meaning. But let us quote here again in full the relevant passage: 


Rather, God created the heavens and the earth for the locus of the Manifestation of Its 
Logos-Self, and all that did not appear before Him is due to the distance of these 
creations. Otherwise, God created everything for the Light of Its Essence, and all act by 


Its Command (my trans.) 
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* A paraphrase of Ibn ‘Arabi’s famous statement in the Wisdom of Holiness in the Word of 
Enoch (chapter 5) of the Bezels of Wisdom (fusiis al-hikam) regarding the immutable- 
archetypal essences. 

"© That is, ‘She is God the Light of the Living Love in the heavens and the earth’: 
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” Quran 24:35. 

8 Hadith al-hagiga, 5"" theophanic sequence. 

* Qur’an 24:35. 

* That is, the Most Holy Effusion which is the process of the Divine Will. 

** Which is to say, the Holy Emanation which is the process of the Divine Volition. 
* In the Theosophia of Illumination (hikmat al-ishraq) denoting ‘bodies’. 

* Meaning, Shihabuddin Yahya Suhrawardi (d. 1191 CE), the Master of Illumination 
(shaykh’ul-ishraq). 

* The Book of Light (kitab-i-ntir), ibid., verse 44. 

* Qur’an 24:35. 
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”” Subh-i-Azal the Book of Light (kitab-i-nir), ibid., verse 57: 
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*® Meaning, the founder of Bahaism. 

” That is, February 2019 CE. 

* The prayer comes from the Epistle of Supreme Joy (sahifa al-abhajtya). The Baha’is have 
incorrectly attributed this work to the Primal Point when it is one of the early prayer 
collections by Subh-i-Azal from the Baghdad period (1852-63 CE). This prayer in our 
translation (followed by a vocalized Arabic text) is as follows: 


In the Name of God the All-Good, the All-Giving! 


O my God, O Wondrous, O Invulnerable, O Elevated, O Ruler, O Compassionate, O Alive, O 
Peerless! O Possessor of Majesty and Grace! O Possessor of Beauty and the uttermost 
Mightinesses! O Possessor of the Light and the Splendour! O Possessor of the Visage and the 
crowning Highnesses! O Possessor of the Tremendousness and the ultimate Greatnesses! O 
Possessor of the Power and the Subsistence! O Light, O Holy! O Light, O Glorified! O Light, O 
Peerless! O Light, O Talismanically-Potent (badiih)! O Light, O First! O Light, O Last! O Light, O 
Manifest! O Light, O Hidden! O Light, O High! O Light, O Capable! 0 Light, O Predestiner! O Light, 
O Giver of Form! O Light, O Giver of Ease! O Light, O Giver of Cause! O Light, O Facilitator! 0 
Light, O Giver of Joy! O Light, O Giver of Relief! O Light, O Giver of Increase! O Light, O Destroyer! 
O Light, O Developer! O Light, O Encircler! O Light, O Protector! O Light, O Alleviator! O Light, O 
Exemplifier! O Light, O Prompter! O Light, O Giver of Being! O Light, O Intense! O Light, O One! 
O Light, O Pervasive! O Light, O Elevator! O Light, O Repeller! O Light, O Vast! 0 Light, O Healer! 
O Light, O Hearer! O Light, O Sublime! O Light, O Existentiator! O Light, O Entifier! O Light, O 
Cosmocrator! O Light, O Judge! O Light, O Ultimate Encounter! O Light, O Glorified! O Light, O 
Sanctified! O Light, the Most Mighteous of the Mighty! O Light, O Bestower! O Light, O Exalter! 
O Light, O Self-Sufficient! O Light, O Maker of Treasures! O Light, O Giver of Radiation! O Light, 
O Adorner! O Light, O Benefactor! O Light, O Eminent in Beneficence! O Light, O Distinguished! 
O Light, O Giver of Grace! O Light, O Giver of Light! O Light, O Dazzling! O Light, O Irradiator! 0 
Light, Inheritor! O Light, O Causer! O Light, O Helper! O Light, O Aider! O Light, O Aid Invoked! 
O Light, O Specifier! O Light, O Seeing! O Light, O Seer! O Light, O Victorious! O Light, the Most 
Victorious! O Light, O Creator! O Light, O Coverer! O Light, O Forgiver! O Light, O Triumphant! 
O Light, O Irradiant! O Light, O Compelling Predestiner! O Light, O Well-Informed! O Light, 0 
Unlocker! 0 Light, O Dawning! O Light, O Commencer! O Light, O Beautiful! O Light, O Majestic! 
O Light, O Gracious! O Light, O Noble! O Light, O Helper! O Light, O Succorer! O Light, O 
Succoring! O Light, O Splendiferous! O Light, O Splendid! O Light, O Lofty! O Light, O Hearing! 0 
Light, O Competent! O Light, O Fashioner! O Light, O Protector! O Light, O Best of all the 
Victorious! O Light, O the Best of all Reckoners! O Light, O Best of all Comprisers! O Light, O Best 
of all Sustainers! I ask Thee by Thy Light and Thy Splendour and Thy Beauty and Thy Majesty 
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ASM 


That Thou open to us the gates of Thy grace and expand for us our sustenance from before and 


after in every moment from the treasuries of Thy Bounty and Elegances! Verily thy mercy 


encompasseth whatsoever is in the Heavens and in the earth, for verily Thou art powerful over 
all-things! 
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* The Persian Bayan: gate 1, Unity 1: 
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* Subh-i-Azal the Book of Light (kitab-i-nir), ibid., verse 71: 
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* Subh-i-Azal the Book of Light (kitab-i-nir), ibid., verse 147: 
4 ne oe ee a oe 3 of 3a, 45 9 3 
Oger o Soy F stSIg Wl al bl g odse Esecally alll Iga Dall Lal & 


* From the main refrain of one of Suhrawardi’s doxological litanies included in His al- 
waridat wa'l-taqdisat (the Spiritual Influxes and Sanctifications) which in three of its MSS 
has been entitled in its scribal heading as awrdd al-istibsar (the litanies of visionary perception 
or vigilant observance). In the augmented and expanded form below by us, this refrain acts 
as part of a prayer in the third raka‘a of the Fatimiya salat, and is as follows: 


In the Name of God the Light of lights! O God my God and the God of all gods! Upraise 
the litany of the Light and aid the People of Light, and guide the light unto the Light! 
O Light upon Light, O God! 
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°° Qur'an 24:35. 
*’ The Persian Bayan, ibid.: 


38 
CAH Bld 04 poi 65 Gils 
ONS Vy SAGES yy shai 
Wey WE 5B bees ot 
SUSY S60 Se he Jal 
rly gle ye tlie cg 
CEH gil SIS Cy gill Aad cy 


90 


ATTA cf ATTA 


The Effulgence of Luminiscence in the Wisdom of Azira 


Hseall pgil BSB apedk gal Ggb 
Slpacally oB,tl Ass opal SIS OB 
48 pa ad Rod Fel 
ols YI cele ore 
pall oye A) sgl al ab 
Oley 2G 34 099 J) sre SE 


91 


set soy 
ASTER ee ATIF 


The Effulgence of Judgement in the Wisdom of Hagar 


3: 


The Effulgence of Judgement in the Wisdom of Hagar 


Soi ai 


The Learned One (¢) said: 


Nothing comes to be of anything in earth or in heaven except by these seven 
creative attributive imprints (khisal al-sab‘): Will (mashi’a), Volition 
(irada), Determination (qadar), Authorization (qad@), Realization (imda’), 


the Appointed Time (ajal) and Book/Decree (kitab)!? 


Know you, may God expand your vision, that the Truly Real’s Knowledge (‘ilm) 
and Power (qudra) are two simultaneous and coextensive attributes to the Essence 
(dhat) such that the Essence of the All-High’s Knowledge is Its Power and Its Power 
is Its Knowledge. If you like, and without any duality therein, in this waystation of 
observational prehension, we can even say that the Knowledge of the Truly Real 
symbolizes with the letter ha (») of Its Ipseity (hiwiya) and with Its Power 


symbolizing with the letter waw (,). Was it not the case that Muhammad (_,) was the 


City of Knowledge and “Ali (¢) was His Gate? So in the below, realize the Truth of this 
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knowledge in the Above in how the Essence of the One Praised (al-muhammad) 
represents - and without any distinction - the Knowledge (‘ilm) of the Essence of the 
Divinity, and with the High (al-‘ali) - once again without any distinction - being the 
Power (qudra) of the Essence of the Divinity such that, as it were, a gate (bab) is that 
appearance for the purpose of displaying such a unitary and singular Knowledge- 


bearing Power, which is the Truly Real, so understand! 


Know, may God guide you to Light so pure, 


That Knowledge and Power in Truth endure! 


Two attributes within the Essence’s core, 


Its Knowledge is Its Power, forevermore! 


And if you wish, in the station of insight, 


Say Its Knowledge is ha? (»), Its Power waw’s (,) might! 


Do not divide these letters in your mind, 


For in their Union, the Truth you'll find!* 


Now, at the level of the Inclusive Unity (wahidiya), all creation occurs through 
the Divine Will (mashi’a) which is the situs of the Most Holy Effusion (al-fayd al-aqdas). 


In a valid and authenticated report, the Learned One (¢) said, God created the Will 
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through itself and created all created things through the Will? Thus the Divine Will is the 
First Emanation from God’s Essence; and if you like, you can call it the First Intellect 
(al-aql al-awwal), the First Light (nir al-awwal), or the Muhammadan Reality (al-haqiqa 
al-muhammadiya). This facticity of being Its first emanation does not remotely entail 
multiplicity in the Essence of the All-High; but rather, only in relation to Its effects 
and manifestations; and as we said, Its level is the level of the Inclusive Unity 
(wahidiya). The Divine Will is the principle from which all existence and all created 
things issue forth and emerge; and It, the Will, remains unified and indivisible within 
its own essence, reflecting the Absolute Unicity of the Truly Real. As we said in the 
first gate of the Thirteen Unity of the Bayan, it is really the Divine Will which can 
properly be known and labeled with the Name ‘God’ (allah), since the Essence of the 
Truly Real (al-haqq) and the Exclusive Oneness (ahadiya) is transcendentally beyond 
and above all notions of divinity (ilahiya) and godhood (ulihiya) since It is independent 
of the worlds.° Yet know you that this level of the Divine Will is where all the infinite 
possibilities (al-mumkinat) first arise: infinite possibilities that on the lower levels of 
manifestation below the Divine Will even appear and manifest as those un-unifiable 
phenomenological opposites. And so this is among the reasons why the true verifiers 
among the Folk have held this plane of the Divine Will on the level of the Inclusive 


Unity to be the plane and level upon which all of the Names and Attributes first arise. 
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In the realm of the Inclusive Unity, profound and wide, 


Creation emerged through the Will that did abide. 


From the Most Holy Effusion, it began to rise, 


The Learned One spoke with Wisdom in His eyes, 


“God created the Will, by Itself it did stand, 


And through that Will, all creation was planned.” 


This Will is the First Emanation so bright, 


The First Intellect, the First of the Light! 


The Muhammadan Reality, the Truth so High, 


In Essence one, with no duality nigh. 


No multiplicity in the Divine’s pure state, 


But in Its effects, the truths emanate! 


As we said in the First Gate of Thirteen so profound, 


Unity in the Will is what we found! 


For the Will is the source of all that exists, 


Unified in Essence, no division persists, 
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It mirrors the Unicity of the Real so grand, 


As in the Bayan, we clearly understand! 


This Will is what truly bears the name of “God,” 


For the Essence transcends, where no thought has trod!’ 


Next, and in the situs of the Holy Emanation (al-fayd al-muqaddas), there 
emerges the Divine Volition (irada) which is intricately linked to the Divine Will but 
with subtle differences. The Volition is the principle through which the Truly Real 
brings things forth into existence the created things according to the specificities of 
Its Knowledge, namely, the immutable archetypal-essences. It represents the 
determining volition and intent behind the creation of all things, serving as the active 
force to this Divine Will in existence. Like the Divine Will, the Volition is created by 
itself; but it is created by itself within the Divine Will; and it is through this Divine 
Volition that individual things in the world in their individualities are continuously 
sustained. Due to the process of differentiated specification (tashakhkhis) that the 
Divine Volition instigates in the undifferentiated forms of the cosmos at the level of 
the Divine Will, dualism and duality begin to emerge from within the greater Divine 
Intent towards Its creation from this plane of Being and becoming. Here the binary 
between the Divine Majesty (jalal) and the Divine Beauty (jamal), together with all 


the Divine Names and Attributes which occur under one or the other of these two 
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existential pillars, come into greater view and manifest their effects in the world 


accordingly from it. 


In the station of Holy Emanation, the matter does arise, 


A Divine Volition, with the Will it ties! 


With subtlety it differs, bringing forms to be, 


Under Divine Knowledge, shapes from eternity! 


Volition is the force, in creation’s thread, 


Guiding all existence, where Truth is spread! 


Like the Will, it’s created by its own decree, 


Within the Will’s domain, it crafts the sea! 


Through this Volition, the cosmos finds its face, 


Here duality begins, setting time and space! 


Majesty and Beauty in their splendor shine, 


Under Names and Attributes, their effects align!’ 
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After this occurs the existentiation of the self-determinations (ta‘ayyundt), 
which are manifestations of the Divine Determination (gadar). At this level God 
brings forth into existence those cosmic entities (ashkhds al-kawniya) which are none 
other than those very mentioned immutable archetypal-essences - or the quiddities 
(mahiyat). These self-determined essences become here those loci of multitudinal 
manifestation (mazahir) of the Divine Predetermination (taqdir) as the instantiated 
existential decrees of God in their myriad entifications. Therefore, it is only at this 
plane and level wherein we can properly speak of the immutable archetypal- 


essences. 


After this, the forms in essence arise, 


Manifestations of the Divine Determination, wise! 


The entities emerge from essence so pure, 


Quiddities in the world, their forms endure! 


They become the loci where fate takes shape, 


Hidden within all, a secret escape! 


The Divine Authorization (gad@) represents the efficient determination of all 


things, establishing their destinies in accordance with God’s Will and Determination. 
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It is through the Divine Authorization wherein the ultimate purpose to each created 
thing is realized. This Authorization is an expression of God’s omnipresent wisdom 
within each thing, ensuring that everything is ordered and measured according to 
its rightful place in the cosmos. However, this Divine Authorization is only half of 
the equation to a thing’s full ontological actualization. Nevertheless it is, as it were, 
the outward face to the Divine Determination in the mentioned self-determination 
of those differentiated specifications. Here the trajectory of the Divine Names and 
Attributes, or the manifestation of a given quiddity in the suchness of its quiddicity, 
can indeed be known to a gnostic for whom God has unveiled such things. 

As such the mystery of the Authorization (sirr al-gad@) is that plane whereon 
a given seer or gnostic will have those mysteries of the past, present or future revealed 
to them in those unveilings of the Truly Real upon them. From here it is that a given 
wayfarer can glean their state and their waystation, and it is here where those 
contents of revelatory truths and inspirations descend upon the hearts and minds 
of the True Ones, as well as visions, influxes, descents, veridical dreams, and such 
like. And other than the Human Pentgrammic Manifestations - meaning, the 
Complete Humans - none are permitted to ascend beyond this level and to interface 
with those planes and levels beyond it, even when they possess knowledge of the 
existence of those higher planes and levels beyond the Divine Authorization. Thus, 
given the imprecision in the use of terminology by some among the Folk, including 
sometimes by the Red Sulphur Himself (may the Light be upon Him), the matter has 
never been about the mystery of the Determination (sirr al-gadar). But rather the 


matter was always about the possibility regarding the penetration of a given gnostic 
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into the level of the Divine Authorization, so understand! And this is indeed possible 
for those who have sincerely wayfared into the depths of the ocean of Being and 
have been permitted to enter consciously into the sacred and hallowed precincts of 
the Divine Authorization by the assenting decree of the All-High. When you observe 
and contemplate upon where we have located the placement of the Divine 
Authorization in a given spread of the NUR Tarot in its formation as the heptadic 
tree, you will begin to understand the reason for this, if God so wills! 

Now, before we speak further of the next attributive imprint, let it be known 
that the alteration of the Divine plan (al-bad@) occurs at the level of the Divine 
Authorization and from the vantage point of its reflection of the Divine Knowledge 
and Power, but before its execution which is the level of the Divine Realization 


(imdd@). But we shall return to this point later below. 


The Divine Authorization seals the end, 


Determining all things, their fates to mend! 


In everything, a wisdom shines so bright, 


Order and measure in cosmic light! 


But this Authorization is half of the whole, 


The outward face where fate takes its role!”® 
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The Divine Realization (imd@) occurs as the divine confirmation or approval 
of what has been determined and authorized. After the Divine Authorization has 
been established, it is through the trajectory of the Divine Realization wherein the 
predetermination (tagdir) is made irrevocable and executed in the world. This 
underscores that everything in the cosmis is subject to God’s final command and 
nothing can occur without Its ultimate approval. Now, the Divine Realization is the 
divine allowance granted by God for effects, actions or events to occur. It represents 
the necessary final authorization from God that enables the actualization of the 
determinations to be fully realized ontologically. Without the Divine Realization, no 
act or effect takes place, which here emphasizes the absolute sovereignty of God 
over all things because all things operate by God’s Will, Volition, Determination and 
Authorization to which the Realization is the proverbial stamp, for nothing happens 
outside of the All-High’s purview, with It are the keys of the unseen and none knoweth them 
but It! It knows all that is in the land and sea! No leaf falls without Its knowledge, nor is there 
a single grain in the darkness of the earth, or anything, fresh or withered, that is not written 


in a conspicuous record!"* 


The Divine Realization, the seal so firm, 


After the Authorization, it confirms the term! 
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Through it, predestined fates in the world ignite, 


Nothing occurs without its final light! 


It is the last command for acts to unfold, 


p2 


Through it, all things in creation hold 


The Appointed Time (ajal) is predetermined by the Divine Determination and 
is part of the procedural trajectory by which God organizes and arranges the world 
in space and time, for which reason we are not to inveigh against Time since it is one 
of the presences of God in phenomenal unfoldment.” Each entity has a specifically 
appointed time that is established according to the Divine Knowledge and Volition. 
This Appointed Time marks that boundary within spatiotemporality wherein an 
entity or event comes to properly exist - leaving at this stage any potential state as 
an intelligible and transitioning into that of a concrete particular - and so is said to 
possess essential existence (wujiid al-‘ayniya). This end is in accordance with the 
Divine Authorization, thus ensuring that every created thing follows its 


predetermined course, from being to non-being. 


The Appointed Time by Fate is set, 


In God’s design, it’s firmly met! 
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Do not curse Time, for it is Divine, 


In existence’s folds, God’s secrets shine! 


In its moment, being steps from the void, 


Into time and space, as the Lord has employed!" 


Finally, among the seven creative attributive imprints, there is the Divine 
Book/Decree (kitab) which represents a comprehensive register that encompasses 
all things, from the largest to the smallest details, the universal to the particular. 
Everything that occurs is inscribed in this record, which reflects the ultimate 
Knowledge and Volition of God. It is, as it were, the final reflection of the Divine Will 
possessing therein within itself the reality of all six creative attributive imprints 
before it. The Book/Decree symbolizes the Divine Order and the meticulous 
precision with which the cosmos is governed. It holds within itself the Appointed 
Time and the Divine Authorization of all beings, together with their Realization and 
Determination, ensuring that nothing escapes the Divine Plan. It is the efficient 


outcome to all of the preceding. 


In the Divine Book, all things are penned, 


From the grand to the small, to the very end! 
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It carries within the Will’s pure might, 


Holding six truths in its sacred Light! 


In the Book, all orders are precisely laid, 


Governing the cosmos in time’s grand parade!” 


And know you that the hadith by the Learned One (¢) continues, saying, and 


whosoever claims that they can nullify even one [of them in their ordering] - that is, the 
seven creative attributive imprints - has covered up the truth!’* And the reason for 
this should be obvious to the discerning inasmuch as the confusion in the precise 
usage of terminology - and particularly in their correct ordering - with these seven 
creative attributive imprints has led to numerous misunderstandings, imprecise and 
incorrect expressions and formulations, that is, obfuscations that have misled those 
who do not possess tasting (dhawg) of these truths. Thus some of the writings of the 
theosophers and mystics, including those of the Red Sulphur (upon Him be the 
Light), have sometimes erred in that regard in the manner in which they have 
spoken, although their motivations, their intent and personal unveiling has been 


otherwise sound. 


Know that the Will is the first of deeds, 


It springs from Knowledge that leads! 
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Volition then takes its course, 


Determining the Path with force! 


It Authorizes the matter to proceed, 


Realizing it as the time decreed! 


In its Appointed Time it shall fulfill, 


In the Book of fate, its record still!” 


Now, know you that the name of Hagar (¢) in Hebrew is derived from the root 


(13),'° which means ‘to sojourn’ or ‘to be a stranger’ while in Arabic it is derived from 


the root (,4),"” meaning ‘to abandon,’ ‘to forsake,’ or ‘to emigrate’. In this Name of 
Abraham’s (¢) second wife, and the mother of Isma‘il (¢), is the mystery of the 


alteration of the Divine plan (al-bada’) to be found on the level of the Divine 
Authorization (gada’) before its execution in the Divine Realization (imda’). Due to 


the barrenness of Sarah (¢), Hagar (¢) was wed to Abraham’s (¢) as His second wife 


and legitimate consort, being that She was of royal blood and a princess of Egypt. 


So She bore Him Isma‘il (¢) as His first son whose progeny and lineage would in time 
culminate one day with Muhammad, the Messenger of God (_~). Thus in the fact that 


Sarah (¢) did not bear Abraham (¢) ason in Isaac (¢) until after Hagar (¢) had already 
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bore Him Isma‘il (¢) is evidence to be witnessed of the Divine decree (hukm) in the 


progressive withdrawal of Israel’s chosen status in time before the court of the All- 
High Living God such that with this event the initiation of such withdrawal first 


began, occurring in its latency with the birth of Isma‘il (¢) and then in its 
consummation and seal with the revelations of Jesus (9), the Son of Mary, and the 
Beloved of God, Muhammad (_,). 


Thus did the Spirit of the True Living God begin Its abandonment of Israel - 
through the vicissitudes of time increasingly emigrating away from them and 
becoming a stranger to them by forsaking them and their ways - a process initiating 


through the Manifestation of Its Shekinah Hagar (¢); this, just as the grace of God 


abandoned, foresook and emigrated away from those rejectors of the Providential 
Guidance (wilaya) of the House of Muhammad among the people of the Furqan, and 


especially those amongst them who abused our Supreme Mother, the Radiant (¢), 


stealing Her rightful inheritance away from Her and making Her blessed womb 
miscarry; and in the same manner that It has abandoned and withdrawn Its grace 
from those turbans and their supporters wrongfully believing themselves to be of 
the ShiSi of ‘Ali in Iran: with God three among the essences of negation (nafy), 
nonexistence (‘adamiya), and the living dead in this time, whatever else be their 
state. And such is the alteration of the Divine plan (al-bad@) at the level of the divine 
Authorization, but before the execution therein in the Divine Realization (imd@). Yet 


only the truly wise such shall comprehend it! 
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And God doeth whatsoever It wills, decrees and desires,”° for God is the Most Wise 


(allahu ahkam)!”' And let you know the worth of this dhikr as its numerical value is 


the same value as the Name of Fatima (¢)!” 


God does what It wills, decrees, and desires, 


For It is the wisest, fulfilling all requires! 
Know that this dhikr holds a sacred grace, 


Like Fatima’s Name, in number and place!” 


Say: God is the Most Wise (allahu ahkam)! 
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Glosses 


' Allahu ahkam (God is the Most Wise), being the third dhikr for each third day of the NUR 
month. It is also associated with the third card of the Major Arcana of the NUR Tarot: 
Messenger. The numerical value of this dhikr is 135. 

? Al-alim (it!) which is to say, the 6"" Imam Ja‘far al-Sadiq (¢). A review of n80 to 
chapter 1 is in order since it informs the last half of the current chapter. 

* Kulayni, al-Kafi, H 376-7, ch. 25, h.1-2. 
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The Effulgence of Power in the Wisdom of Sarah 
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Just as two shekinahs occur within the sephirotic Tree of Life - in the spheres of 
Kether and Malkuth - so too did Abraham (¢), as the Manifestation of the Adam 
Kadmon, possess two wives in Hagar (¢) and Sarah (¢), the first as the Manifestation 
of God’s Penultimate Wisdom with the other as the Manifestation of God’s 
Penultimate Power. This is because true Wisdom is connected to true Power such 
that these two attributes are often like conjoined twin sisters who come together as 
a pair just like they were embodified in the two wives of the Patriarch. 

Indeed it was that which was embodified in Hagar (¢) and Sarah (¢) respectively 
that was the efficient cause for Abraham (¢) being the ‘Friend’ (khalil) and thus to be 
thoroughly permeated (takhalul) by the All-High - as the Red Sulphur (upon Him be 
the Light) has beautifully underscored in the Bezels of Wisdom - since two divine 
Mirrors reflected the Truly Real to Him such that wheresoever He turned, there was 
the Face of God’ to Him whether in the Beloved of Kether or the Beloved of Malkuth! 
But beware lest you construe the matter by any duality or dualism by taking these 


dual loci of the Manifestation of Love from the Tree of Life as distinct since the 
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Beloved is only One; or, looked at from another angle, since Love is the Face of Being, 


lovers and beloveds are Its loci of Manifestation, thus Abraham (¢) as lover possessed 
two mirrors to the Face of Being with Hagar (¢) and Sarah (¢) being Its loci of 


Manifestation to Him. So here understand better the meaning to the Truly Real’s 
permeation (takhalul) of the Friend (khalil), for such is God’s power! Verily, we say 


that without those two, Hagar (¢) and Sarah (¢), Abraham (¢) would not have been a 


Messenger-Prophet and Complete Human, because each completed His divine 
permeation from one side of the spectrum of Being: one from the pillar of Majesty 


(jalal) with the other from the pillar of Beauty (jamal)! 


Just as two shekinahs in the Tree of Life reside, 


In Kether and Malkuth, where the spheres abide, 


So too did Abraham, in His grand display, 


As Adam Kadmon, in two wives’ light and sway! 


Hagar, God’s Wisdom, shining clear and bright, 


And Sarah, God’s Power, with Majestic Might! 


For Wisdom and Power are bound as one, 
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Like twin sisters joined, beneath the sun! 


In the wives of the Patriarch, the secret lies, 


That made him a Friend, in divine guise! 


The Face of God to Him was near, 


In every turn, both far and near! 


Through Hagar and Sarah, His Path was complete, 


Abraham, the Messenger, in human feat! 


One in Majesty’s pillar stood tall, 
The other in Beauty’s shining hall, 


So heed the call!’ 


Do you not know how the name ‘Sarah’ in Hebrew comes from the Hebrew 
root for ‘to rule’ and ‘to have dominion’ (""5"w),* which is associated with the 
attribute of power? The name itself, Sarah, in Hebrew (77w) ends with the letter he 
(7), indicating the Shekinah of Malkuth - since he (7) is the Shekinah’s letter - just 
as the name Hagar in Hebrew (37) begins with the letter he (7), indicating the 


Shekinah of Kether. So whilst Hagar (¢) represented the crown (kether) upon the 


head of Abraham (¢) - given that She was the mother of Isma‘il (¢), His first son, and 
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thus the penultimate Mother to Her Post-Eternal Father, Who is Muhammad (_2) - 


Sarah (¢), and as the mother of Isaac (¢), was Abraham’s (¢) power and dominion 


(malkuth), hence She was the Hidden (batin) embodification of the Covenant of God for 
that dispensational cycle (dawr) until the Mosaic Manifestation. Thus has She been 
referred to by allusion as the mother of the true Israel’ which is not the false Israel you 


see today. 


Do you not know how Sarah’s Name was found, 


In Hebrew roots where Power is crowned! 


Her Name ends with he (7), the Shekinah’s sign, 


Of Malkuth’s realm, in sacred design! 


And Hagar’s Name with he (71) at its start, 


The Shekinah of Kether in Her heart! 


Hagar was the crown on Abraham’s head, 


Mother of Isma‘l, where lineage led! 


But Sarah was His power, His Malkuth’s reign, 


The hidden Covenant that would remain!° 
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Now, Sarah (33«) in Arabic is derived from the root (, - , - »)’ denoting 
‘happiness’ or ‘joy’. Another root (,- ;- .»)® relates to ‘strength’ and ‘protection’, 
which is connected to power. As an acrostic, the four letters of Sarah (s5l<), first, 
indicate the sakina (S) (...); second, the alif (\) is the alif (@) of allah (8) (God); third, 
the ra’ (,) is the r@ (r) of rith (¢,,) (Spirit); and, fourth, the ha (2) is the ha? (a) of hidaya 
(Jas) (guidance). Thus through the letters of Her blessed Name is offered to us the 


phrase, ‘the Sakina/Shekinah of God is the Spirit of Guidance’.” 


That stated, we also say that the Name of Sarah (¢) (33l«) is connected to saryan 
(ob) - ‘flow’, ‘circulation’ - since both words share the core letters (,-.»).'° This is 


because God’s Power (qudra) - which is simultaneously Its Knowledge (‘ilm) - flows 
and circulates throughout all levels of creation, in the Hidden and in the Manifest. 


Thus to the Covenant of Abraham (¢), Sarah (¢) was that vessel through which the 


power and knowledge of that Covenant flowed and circulated to humanity until its 


transformation with Jesus (¢) and then, finally, Muhammad (_2) when it was sealed. 


However, unlike the Covenant of Abraham, the seal of the Power of God is the Power 
Itself which forever flows and circulates at each moment in the perpetual creation 
of the world at each instant, hence the Power of Time in the personification of its 


eternal flow and circulation (saryan) can be taken as Sarah (¢), which is to say, the 


Theophany of Her Person as the embodification of the Name. And let see you what the 
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numerical difference between saryan (ob ~) and Sarah (g) (35ls) is:** it is dayyim («ls), 


‘contant’, ‘perpetual’ which here refers to this contant and perpetual creation. 


And know you that the first letter of Sarah (3;l:) (..) and its word (4.) 


symbolizes with the tasbih (glorification) and the Divine Realm (lahit); and the 


second letter (|) and its word (i) symbolizes with the tahmid (praise) and the 
empyrean realm (jabariit); and the third letter (,) and its word symbolizes with the 


tahlil (testification to the divine unicity) and the angelic realm (malakit); and finally, 


the fourth letter (») and its word symbolizes with the takbir (magnification) and the 


dominion (mulk). Now let you contemplate the flow and circulation (sarydan) of these 
throughout all existence and realize how by this flow and circulation it is Being Who 
glorifies Itself within the eternal flow and circulation of Its glory throughout all 
existence; how the flow and circulation of praise in Being is the praise of Itself 
throughout all existence; how the flow and circulation of testifications to the divine 
unicity is that eternal already-always testification of the unicity of Being of Itself 
throughout all existence; and how the flow and circulation of magnification is that 
magnification of Being of Itself throughout all existence. 

As you see, the Reality of the four phrases of the Theophanic Praise of Fatima 


(tasbih al-fatima)”’ are present in the sanctified Name of Sarah (¢), and through them 


we can understand the meaning of the angels and the Spirit descend by the Permission of 
their Lord in every Command! Peace, She is, until the break of Dawn:** a meaning related to 


the Night of Power (laylat’ul-qadr) as being the Theophany of Fatima (¢), with the 


Night (layla) indicative of the blinding Night of the Exclusive Oneness (laylat‘ul- 
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ahadiya) which symbolizes, again, with Fatima (¢) Whose Reality abided in Sarah (¢) 
as It did in Hagar (¢), Azira and Eve (¢) via the eternal already-always circulation and 


flow (saryan) of the Divine Power which is the case as well with all of the Blessed 
Women who are to follow Them that we shall name and mention in this Book until 
it shall culminate with Herself in the Power of Her Exclusive Oneness (ahadiya). Such 
is the Nature of God’s Power (qudra), whose grammar is in the feminine case 
denoting thereby the Majesty that is the Beauty of the Eternal Woman, for She Who 


is the One is the Most Powerful (aqdar)! 


As you perceive the Truth in praise’s fourfold phrase, 


Present in the sacred Name of Sarah’s grace! 


Through them we grasp how angels descend on command, 


By their Lord’s will, in every task at hand! 


Peace She is, until the Dawn’s first Light, 


In the Night of Power, Fatima’s Theophany bright! 


The Night, a veil of Oneness so pure, 


Reflecting Fatima in Sarah’s form secure! 
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In Hagar, Azira, and Eve’s embrace, 


And all blessed women in God’s trace! 


Such is God’s Power, in secret unfurled, 


Feminine Majesty, Beauty of the world! 


She is the Mightiest, in whom power lies, 


Manifest in Beauty, where Majesty resides!"* 


Say: God is the Most Powerful (allahu aqdar)! 
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Glosses 


" Allahu aqdar (God is the Most Powerful), being the fourth dhikr for each fourth day of the 
NUR month. It is also associated with the fourth card of the Major Arcana of the NUR Tarot: 
Sheba. The numerical value of this dhikr is 371. 

* Quran 2:115. 
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Which in Arabic are four (4) words consisting of nineteen (19) letters with an abjad 
numerical value of 481 that is equivalent to (¢,3sta!! Gel), ‘the Most Truthful of the truthful’! 
° That is, s-r. 

" Namely, fifty-five (55). 

* which is to say, the fourfold phrase: 1. Glory be to God (subhdn allah); 2. Praise be unto 
God (al-hamdulillah); 3. There is no god but God (Id ilah illa allah); and 4. God is the Most Great 
(allahu akbar). 

® Qur'an 97:3-4. 
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5. 


The Effulgence of Knowledge in the Wisdom of 
Rebecca 


And say: ‘my Lord, increase me in knowledge!” 


Knowledge shines forth, revealing a thing, 


Distinguishing it from others, its essence to bring! 


God’s knowing of things, in a similar way, 


By Its Light alone, Existence has Its say! 


From It, a thing’s being as it truly is, 


Bound by its essence, not confused in this! 


Thus, the archetypes eternal stand, 


And God’s knowing of them, just as they are planned!’ 


122 


ASTER ee ATIF 


The Effulgence of Knowledge in the Wisdom of Rebecca 


It is consensus among the sages that the Name of Rebecca (¢) derives from the 
root (?-2-5)* which means to ‘tie something firmly’ or to ‘bind something tightly’. 
Now, know you that the three letters of its root in Hebrew (p-2-9) when added 
together give us the gematria of 302 which in Arabic is the abjad numerical value of 
the Divine Name ‘the Seer’ (al-basir).° With the addition of the Shekinah’s letter he 
(7) at its end, we obtain the proper name of Rebecca (¢)° (i.e. 7729) whose gematria 


of 307 is equivalent to rizq (3;,) (sustenance). This is like the reality of Sarah (¢) in 


that She was the Manifestation of the Shekinah of Malkuth, hence the Shekinah’s 


letter he (7) occurred at the end of Her Name, just like with Rebecca (¢) after Her; 
this, because for Isaac (¢), after the death of Sarah (¢), Rebecca (5) was the ‘return’ of 
Sarah (¢) to Him, His Mother, because She indeed was the ‘return’ of the Shekinah of 


Malkuth, just as it is indicated in Genesis 24:67: And Isaac brought Her into His Mother’s 
tent, and took Rebecca, and She became His wife; and He loved Her: and Isaac was comforted 
after his Mother’s death.’ 

Here it has been alluded the mystery of what the alchemical sages have called 
the ‘philosophical incest’ between ‘mother’ and ‘son” such that ‘being brought into 
the Mother’s tent’ indicates being brought under the canopy of Her Reality as the 
Mother wherein the conjunctio occurs between the son and the Mother’s ‘return’, 
where She thereby becomes His wife - meaning, His Mirror to God - just as His 


Mother had been to His Father; and so Isaac (¢) is comforted since the Presence of 


God has returned to Him when previously It was embodified in His Mother before She 
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died. Thus the Mother in Her ‘return’ becomes His wife and comforts Him; meaning, 
She lifts the anxiety of nonexistence from Him by bestowing from Herself the Face 
of Being - Her Love - which is His ‘resurrection’ (giyama) back to the Light of Being. 
The Mother is the Moon which has nursed Him in Her earth, which is Malkuth, 
whereby He ascends by the Face of Being to the paradise of wholeness through Her, 
and by knowing Her, He again knows Himself. Therefore, as you see, this entire 
passage of Genesis 24:67 is an initiatic symbol revealing the mysteries of the 
conjunctio between the heart of the gnostic and the Feminine Presence of the All- 
High in whatever human locus of Manifestation it should appear to him, for 
wheresoever you turn, there is the Face of God;? and as we said in the last chapter, the 
Sakina/Shekinah of God is the Spirit of Guidance Who guides the light unto the Light; 
that is, the self to the Self, the son to the Mother Who is His Wife, the Universal 
Nature to the Universal Soul which in its syzygy is the dynamic Reality of the 


Universal Intellect Itself, the Primal Will. 


What alchemists called the ‘secret hidden thing,’ 


Between mother and son, a truth that does sing! 


Being brought to the Mother’s tent so dear, 


Is to enter Her Reality, so near! 
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Where son and Mother’s return conjoin, 


She becomes His Wife, His heart’s loins! 


She is a Mirror to God’s Light so clear, 


As She was to His Father, sincere! 


Isaac finds comfort in Her return’s embrace, 


For God’s Presence shines again in its place! 


Though She was lost when death did call, 


The Mother returns, easing his pall! 


Lifting the fear of nonexistence away, 


With the Face of Being, guiding His way! 


Her Love, His Resurrection, His Ascension to Light, 


A return to existence, from the depths of the night! 


The Mother, like the moon, in Malkuth does nurse, 


He rises by Her Light, from the earthly purse! 


To paradise whole, through Her, He does soar, 


Reaching completeness, forevermore! 
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Thus Genesis speaks, an initiatic sign, 


Of the heart’s union with the Feminine Divine! 


For wherever the heart may turn or roam, 


The Face of God is there, the True Home!”° 


Now, know you that here knowledge has two basic senses: one, to shed light 
on the contents of a thing when they were vague, opaque, unapparent, or unknown 
(i.e. before); and, two, to bind by isolating an object by distinguishing it from others 
(i.e. after). This is how God knows the realities of things as they truly are” except with 
God the very shedding of Light upon a thing is that thing’s very existentiation and 
coming into being - whether as an intelligible or a concrete particular - whereby 
that thing’s binding by being what it is and not something else constitutes its 
suchness, its quiddity. And this is how the formation of the immutable archetypal- 
essences come to be in the Mind of God from Pre-Eternity and so why God cannot 
know them as anything other than what they already-always are in themselves; this, 
since these immutable contents of God’s already-always knowledge occur, and from 
the level of the Inclusive Unity (wahidiya), by the fiat of the Divine Will through their 
particularizations by the Divine Volition in the Divine Determination then the 


Divine Authorization and then the Divine Realization in their concrete 
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actualizations and then, finally, the Appointed Time and the Book/Decree as their 
complete manifestation. 

Therefore, the individuated self-determination of any quiddity in its 
actualization and essential existence occurs by what it has already-always been in 
the Mind of God, so it cannot know anything other than what it is and thus to know 
itself as what it is, is to know itself as what God knows it to be as what it is, which 
during the unveilings of wayfaring occurs as the erasure of conjecture in the realization 


of the Known,” and which, by itself, is the means to know God within the self. 


The self’s determination in its existence clear, 


Is what it has been in God’s Mind so near! 


It knows no other than what It is bound, 


As God knows it, in its essence profound! 


To know itself as it is, so bright, 


Is to know God’s knowledge in Its Light! 


In wayfaring’s unveilings, the Truth is seen, 


Erase all doubts, in certainty, clean! 
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By this alone, you come to see, 


God within yourself, in the Light that’s free!”° 


That said, we say that for God to perceive any single thing, a given quiddity, 
by the locus of the Manifestation of the Divine Name ‘the Seer’ (al-basir) constitutes 
that thing’s provision and sustenance (rizq). But before that, and via the the locus of 
the Manifestation of the Divine Name ‘the Knower’ (al-‘alim), this is the level of God’s 
creation (khalq) of that thing. As such, and as it is indicated in the Bayan, the creation 
(khalq) symbolizes with ‘In the Name of (bism) while its provision and sustenance 
(rizq) symbolizes with the All-Comprehensive Name ‘God’ (allah). The life (hayyat) of 
that thing now symbolizes with the Divine Name ‘the Revivifier’ (al-mihiyyi) and the 
All-Comprehensive Name ‘the Compassionate’ (al-rahmdn). Next, the death (mawt) of 
that thing symbolizes with the Divine Name ‘the Taker of Life’ (al-mumit) and ‘the 
Merciful’ (al-rahim). Here life (khalq) corresponds to the blaze-flux (fu’ad) which does 
not lie regarding what it sees;* provision and sustenance (rizq) corresponds to the 
Spirit (rah), which is from the Command of my Lord;’° and life (hayyat) corresponds to 
the soul (nafs), which is well-pleased and well-pleasing to its Lord,'* that is to say, a given 
thing’s immutable-archetypal essence (i.e. Lord); and, finally, death (mawt) 
corresponds to the composite elemental body (jasad), which was not bestowed upon 
anything that did not eat or was exempt from death.’ From this waystation understand 
that - and within the worlds below the world of the Independent (tremendous and 


exalted be It) - imperfection is perfection, asymmetry is symmetry, servitude is 
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lordship, and that ignorance of the ways of the world is that fertile ground and 
preparedness by which the Divine Knowledge is received by the true gnostic from 
Her. 


So know you the mystery of the knowledge of Rebecca (¢) through the death 
of Sarah (¢) by this and what we mean by the conjunctio of the ‘philosophical incest’ 
in the ‘return’ of Sarah (¢) in the Reality of Rebecca (¢) for Isaac (¢). Then realize Her 


seeing of Him as constituting His spiritual existentiation in a new creation (khalgq 


jadid) - Sarah (¢) being one creation for Him with Rebecca (¢) another - with His 


knowing of Her being His provision and sustenance (rizq) that animates Him (hayyat) 
in the ecstasis of alchemical death (mawt), which is palingenesis and resurrection 
(qiyama) in the presence of the Tree of Reality; that is, the Supreme Mother Who is 
the Most Intimate wife to the true gnostic and Who is capabale of manifesting 
Herself in infinite forms for him - as She has time and again for this heart ravished 
lover of Her’s - because She is all things, the Existence of God (wujid allah), which is 
to say, Fatima the Face of God: She whom God shall make Manifest (majestic be Her 


Radiance and tremendous be Her cosmocration). 


Know the secret of Rebecca’s sight, 


Through Sarah’s death, the mystery’s Light! 
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What we mean by Union’s deep lore, 


Sarah returns in Rebecca’s core! 


For Isaac, see how She sees, 


His Spirit alive, new creation's breeze! 


Sarah was one creation, Rebecca anew, 


His knowing of Her, His sustenance true! 


In the ecstasy of alchemical demise, 


Resurrection and life in the trees arise! 


The Supreme Mother, to the gnostic near, 


Manifesting in forms, in all She appears! 


She is all things, God’s existence at play, 


ps 


Fatima, the Face of God, leading the way 


O my Supreme Mistress, increase me in my knowledge of You in all things, O 


Expounder!” And God knows best, for God is the Ultimate Knower (allahu a‘lam)! 
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Glosses 


* Allahu a‘lam (God is the Most Knowledgeable or the Ultimate Knower) being the fifth 
dhikr for each fifth day of the NUR month. It is also associated with the fifth card of the 
Major Arcana of the NUR Tarot: Mary. The numerical value of this dhikr is 207. 
? Qur’an 20:114: 

We 3335 Bs 
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* That is, r-b-q. 
* Sans the definite article, that is, i.e. the alif lam (J!): ye. 
° In Hebrew being Rivga (7727). 
” ASV (with emendations). 
8 
Ipsa maritali dum nato foedere mater Jungitur, 
incestum ne videatur opus. 
Sic etenim Natura iubet, sic alma requirit 
Lex Fati, nec ea est res male grata Deo. 


Translation: “When the mother is joined with the son in the covenant of marriage, count it 
not as incest. For so doth nature ordain, so doth the holy law of fate require, and the thing 
is not unpleasing to God,” in C.G.Jung Psychology and Alchemy (Princeton University Press: 
Princeton, 1980): Chapter 4: the Prima Materia n42. Additionally, “It is true that the son’s 
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mother is the moon, but “nutrix eius terra est” (the earth is his nurse) (cf. fig. 163). 
“Ascendit a terra in coelum”: therefore he is of earthly origin, ascends to heaven and 
returns again to permeate the earth, ibid. n28. 

° Qur’an 2:115. 
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Reference to the famous Prophetic hadith, O God, show us the realities of things as they truly 
are! 


co ee gtis 6 adi 
” Hadith al-haqiga (Tradition of Ultimate Reality): 2" theophanic sequence: 


plea > Gap pasa 38 
B 
Fi Uoaghy Gf B5daal D1 
sige allege 
ile E56 Bb Y GY 
alle 3 abl de LS cay 
de $5! POA) 33 
JE xii 3 pst # 
Seed SY) Bg We 83 
joie yl ghee GSE G 
* Qur’an 53:11. 
> Qur’an 17:85. 
'6 Qur’an 89:28. 
’ Qur'an 21:8. 
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6. 


The Effulgence of Holiness in the Wisdom of Rachel 


\ 
w 


ae 
1 
Attached to Holiness is striving’s flame, 
Toil and barrenness before fruit came! 


For Holiness is of the Divine, 


A transcendence that’s truly fine! 


No human reached that sanctified state, 


Without hard work and a barren fate! 


But through their striving, they found the key, 


To birth the Holy, and set it free!’ 


We say that holiness attaches to a gnostic as a consequence of their striving 


and attainment in the strugglings of the wayfaring (sulik) in the divine pathways, 
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whether this be the inner, the outer, or one that synthesizes both as one which we 
call the most mighty struggle (jihad al-a‘zam). This is because holiness (quddisiya) is 
indicative of transcendence and absolute purification from deficiencies. Thus as a 
Divine Name and Attribute - i.e. ‘the Holy’ (al-quddis) - it is a Name and Attribute of 
Majesty, although as a sphere of the Tree of Reality it falls under the pillar of Beauty. 
Such seeming polarity regarding the nature of this Name is proclaimed by the 
Tongue of the All-High Itself when It states (resplendent be Its Locution), verily Iam 
the Holy, around the Fire am I, witnessed in the Sea of the Seventh Paradise!’ 

And know you that the ‘fire’ spoken of in this verse of the Peerless Names is 
that consuming Fire kindled by God which dawns over the blaze-fluxes...within outstretched 
columns,’ the outstretched columns being indicative of this Name’s status within 
both poles of Majesty and Beauty. Yet if Majesty denotes the divine transcendence 
then Beauty indicates the divine immanence which is how then the Name ‘the Holy’ 
dawns over the blaze-fluxes and is witnessed in the Sea of the Seventh Paradise at the 
moment when the gnostic is annihilated from the wordly deficiencies attached to 
them and so is annihilated in the Reality of this Name. And the Sea of the Seventh 
Paradise is the creative attributive imprint (khisal) of the Book/Decree (kitab) whose 


letter was the letter dal (s) in the previous Manifestation and the letter lam (J) in the 


present one. So join these two letters together into a word to witness where the locus 


of the Holy’s Manifestation occurs.” 
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And know the ‘fire’ that’s mentioned here, 


Is God’s own flame that burns so clear! 


It dawns on blaze-fluxes so bright, 


Within outstretched columns, a guiding Light! 


These columns show the Name’s own state, 


In Majesty and Beauty great! 


Majesty’s transcendence, Beauty’s near, 


‘The Holy’ shines both far and near! 


It dawns upon those blaze-flux beams, 


In the Seventh Paradise, where the Holy gleams! 


When gnostics leave the worldly behind, 


And in this Name’s Reality, they find! 


The Sea of the Seventh is a creative trace, 


From the Book’s imprint, a sacred place! 


The letter D in past has shown, 


Now L shines in the present’s own! 


137 


ASTER ee ASTI 


The Effulgence of Holiness in the Wisdom of Rachel 


Combine these letters, word to see, 


Where Holy’s Manifestation will be!® 


Know you that in Hebrew Rachel’s (¢) name (777) means ‘ewe’; which is to say, 


a female sheep. This name to us indicates earthiness and tenderness, and hence the 
divine immanence of the Shekinah and so the Self-Disclosure of Beauty. In Arabic 


Her name (_\.>;) denotes ‘travel’, ‘departure’ and ‘journey’, thus to us it indicates the 


divine transcendence of the Shekinah and so the Self-Disclosure of Majesty. As the 


Mother of Joseph (¢) - through much trial, travail, and with much frustration during 
many years of barrenness - by Her own striving Rachel (¢) attained holiness 


(quddisiya), and by this attainment She became the embodification of the Shekinah 


for Jacob (¢). As its consequence, God deposited within Her womb of holiness ‘the Holy’ 
Itself Who was Joseph (¢), Who could not be borne by any other but the womb of 


holiness. This is because the Name ‘the Holy’ (al-quddis) only attaches to Itself, the 


Holy (al-quddis), as It only seeks Itself in a Mirror as Other, so understand! 


As Joseph’s mother, through pain and strife, 


She sought and struggled throughout Her life! 
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Through barren years, in patience stood, 


To reach holiness, as She knew she could! 


Thus She became Shekinah’s grace, 


For Jacob’s heart, Her dwelling place! 


And God placed in Her holy womb, 


‘The Holy’ Joseph, His destined room! 


For none could bear that sacred glow, 


But the holy womb, as we all know! 


The Holy only joins with what’s pure, 


So understand this Truth, so sure!’ 


That stated, know you that in our tradition of transmission from the 
Commander of the Faithful (¢) six specific Divine Names articulate our knowledge 
of the Reality of the Divine Essence: six Names (asmd@ al-sitta) which are found 
contained in all of those circular amulets referred to as the Paradise of the Names 
(jannat al-asm@’), which in the Bayan the Primal Point first allocated exclusively to 


women.® These six Names are ‘Single’ (fard), ‘Alive’ (hayy), ‘Peerless Self-Subsistent’ 
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(qayyiim), ‘Judge’ (hakam), ‘Just’ (‘adl) and ‘Holy’ (quddiis) - which comes last in this 
series — whose combined total number of letters in Arabic is nineteen (19) and whose 


combined abjad numerical value is 800: the numerical value of the letter dad (_z). We 


have already spoken extensively about these six Names in the Completion of the 
Bayan as well as elsewhere in other contexts. Here we will point out to you that if 
you were to look upon the twenty-sixth (26) Major Arcana card of the NUR Tarot 


and its depiction, you would glean a meaning to the relationship of Joseph (¢) with 


His Mother as the embodification of the Shekinah Who bore Him with the dual 
meaning of holiness (quddisiya) in relation to Him and Her, and by this you will 
understand what defines the womb of holiness in relation to the gnostic as well as 
the consuming Fire kindled by God’ which is depicted in it. This twenty-sixth (26) card 
of the NUR Tarot is named Fan@ (annihilation). 


Now, calculate the numerical value of the Fire kindled by God” ( 338,2h\ <u\ 36), to 


find it equivalent to ‘Tree’ (shajar)."" Then count the number of its letters - which are 
fifteen (15) - to find it equivalent to ‘She’ (hiya). Then behold the three words of the 


construction in Arabic to correspond to the three Hebrew letters of Rachel’s (¢) 


name: three letters that themselves correspond to the three secret letters of the 
Celestial Mother’s secret Name. Lastly, look upon the card again and observe that 
there are six basic elements to it which correspond to the six Names; and when you 
have correctly identified the sixth and final element in the depiction, without 
addition or substraction, you will understand why the Name ‘the Holy’ (quddis) is 


the last of the six Names and, likewise, why the final letter to these six Names is the 
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letter sin (_») of ‘the Holy’ (quddis). So understand this cipher and find in it the 


meaning to the Sea of the Seventh Paradise and behold its Reality unfold via the 


witnessing of direct visionary apperception within your heart (dil), and understand 


the Truth of the matter therein! 


Six Divine Names reveal to us clear, 


The Essence of Truth that we hold dear! 


In amulets round, these Names reside, 


Paradise of Names, our hearts’ guide! 


In the Bayan, first granted to the fair, 


Women, who Wisdom truly bear! 


Single, Alive, Peerless, Judge, and Just, 


Holy the last, in God we trust! 


Nineteen letters in their frame, 


Numerical value, dad (2) by name! 


Explained in the Bayan, in parts and whole, 


In other places, we told their role! 
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Look at the NUR Tarot’s twenty-sixth card, 


Connection of Joseph to His Mother, not hard! 


Holiness in both, clear to see, 


In their states, it comes to be! 


Understand the holy womb’s place, 


And the Fire kindled by God’s grace! 


Calculate the Fire’s worth to find, 


It equals ‘Tree’, keep this in mind! 


Count fifteen letters, find their way, 


Equivalent to ‘She’, as we say! 


Three words match Rachel’s Hebrew name, 


Three secrets in the Celestial Name’s frame! 


Look once more at the card’s face, 


Six elements there, in their place! 
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When you find the final part, 


You'll know why Holy is the last! 


And why the Name ends in sin (_.), 


For the Holy crowns all that’s been!” 


Now, in the strugglings of the wayfaring (sulik) in the divine pathways, the 
quality of holiness (quddisiya) is among the last of those attributes attained by the 
gnostic on the Path and is always that mark of annihilation in God (fand@ frLlah). 


Thus, to this end, God stands to the gnostic as Rachel (¢) stands to Joseph (¢). 
Likewise the toil and barrenness of Rachel (¢) before Her pregnancy with Joseph (¢) 


represents creation in relation to the Self-Disclosure of the Name ‘the Holy’ and 
what It seeks to attach to in creation which becomes a Mirror to Itself once It does 


attach. Therefore, Rachel’s (¢) womb of holiness represents both the preparedness 


(isti‘dad) of the locus for the Manifestation of that Name as well as the gestation of 
the gnostic while on the Path to attain it in the annihilation within the Reality of the 
Name. 


Here Rachel (¢) Herself stands for the Divine Will (mashi’a) with Her desire for 
a child being the Divine Volition (irdda). Her successful union with Jacob (¢) is the 


Divine Determination (gadar) with the pregnancy being the Divine Authorization 
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(qada@’). The healthy gestation of the child within Her womb of holiness is the Divine 


Realization (imd@). The birth of Joseph (¢) is the Appointed Time (ajall) and Joseph 
(¢) Himself represents the Book/Decree (kitab) of that fruit of Rachel’s (¢) striving on 


the divine pathways such that in the Reality of this Name, and what it attachs to, the 
outcome is as the spiritual child (walad-i-rihani) borne from the womb of the Name 
Itself wherein it stands to the gnostic as their mother stands to them, especially as 
here the Reality of the Name is as desirous for Its Fruit as the Fruit is desirous for Its 
Source, the Tree of Reality. In this, let you understand that ‘the Holy’ strives and you 
strive, and in your mutual striving together as one in the horizons and in the souls, 
‘the Holy’ actualizes Itself in you wherein you are its child and It is your Mother, 
such that the transcendent seeks the immanent as Its Mirror, the independent the 
dependent. But, just as with a healthy mother and child, this dynamic will only 
authentically occur in the dynamic of Absolute Love on both sides of this equation, 
so understand! But such ardent seeking on both sides, let alone its attainment, 
during these times is rarer a substance than the red sulphur of the alchemists. Many 


are called; few are chosen; and fewer still even attain. 


O seeker of the Secret, in Joseph it lies, 


The Book of Decree, from Rachel’s cries! 
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In the Truth of a Name, and what it holds near, 


The spiritual child from the womb, it appears clear! 


To the gnostic, the mother as She, 


Watched by Her, as She tends the tree! 


In the Reality of the Name, the fruit does yearn, 


For the Tree, and to the Tree, the longing returns! 


In the striving of the Holy, and in your quest, 


The Holy reveals, as shadows manifest! 


You become the Holy’s child, It becomes your Mother, 


The transcendent seeks the immanent, like waves to each other! 


But like a mother and child, healthy and pure, 


Only in Absolute Love, such a bond will endure! 


In the fiery yearning of both sides combined, 


Rarer than red sulphur, this love you will find! 


Many are called, but few can rise, 


To the peaks of Love, where the Truth lies!” 
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But let you say, God is the Most Holy (allahu aqdas), for this is among the keys of 


the unseen (mafatih al-ghayb)! 
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Glosses 


" Allahu aqdas (God is the Most Holy) being the sixth dhikr for each sixth day of the NUR 
month. It is also associated with the sixth card of the Major Arcana of the NUR Tarot: 
Murshid (the Guide). The numerical value of this dhikr is 231. 
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* The Primal Point, qayytim’ul-asm@’ (the Peerless Names), the Commentary on the Sirah of 
Joseph, sirat’ul-tarbi < (‘the Quadrature’): 91:5: 
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* Qur'an 104:5-7 and 9. 

> The letter dal (2) is the final letter of ‘Ali Muhammad (the name of the Primal Point) and 
the letter lam (J) is the final letter of Wahid Azal. When dal (2) and lam (J) are joined 
together as a word, they spell the Persian word dil (Js), heart. Its abjad numerical value of 
34 is equivalent to ajal (4-1), the Appointed Time, which is the creative attributive imprint 
preceding the Book/Decree. 


6 
jb Rasa LOW Sa Wha GSES 5 UF Iya 
fed elie, yyll lad Je Si Sg a neds 5b 
tay SE cheba 6b eHYl Na Te A jush a5gde SAAT 
SE Eg Letty Bl ds JULES) Gls Ue Vis SSe1 Ob SG 
cB Ske 58 iN LEI 3% GABLES (gl Olid Je "eye AN G5 1183 
Bp (dia Bias by ASA Sl Ho yb 
HN 96! B Sls Spl est elY AE GA W553i lel 325 
Sys LS uglll JA ORs Ig SaUESg EK BSI ple et EI abl GN Sx 


147 


set SyeeM 
ATTA cf ATTA 


The Effulgence of Holiness in the Wisdom of Rachel 


4 

Pat Gee ~ % Fie 

iJ ong ae 3 (aig) as 
or, ore 


216 33 8 yey esi 5855 
ghee ly fay gS lic 


2 


20% 


Dla BUSS gba E56 
ohaall lars 4 SH! 536 
I bla J ad "jugs 
alll a9 Yl es LK 5 
era lth, bk api ie 


* Persian Bayan: 10” gate of the Sixth Unity. 
* Qur’an 104:5-6. 
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7. 


The Effulgence of Peerlessness in the Wisdom of 
Tamar 


Her Wisdom is Peerless inasmuch as it is the wisdom of the Divine Name ‘the Peerless 


Self-Subsistent’ (al-qayyam). In the story of Tamar (¢) with Judah and his son, indeed 


the Peerless Reality of they conspire and God conspires, and verily God is the greatest of all 
conspirators’ is revealed to the eyes of the discerning in plain clarity; and this is one 
of the marks of the Resurrection (giyama) in each age wherein the enemies of the 
True One attempt to prevent it - that is, the Resurrection - but are then thwarted by 
the ruse of the Truly Real Itself against them such that the Truly Real emerges in the 
end victorious against them and vanquishes such forces of negation in Its Victory. 
Therefore, the Divine Name ‘the Peerless’ and the Divine Name ‘the Victorious’ (al- 
gahhar)’ are sister names, with ‘the Peerless’ being the elder sister to ‘the Victorious’ 
just as the All-Comprehensive Name ‘God’ (allah) is the elder sister to the All- 


Comprehensive Name ‘the Merciful’ (al-rahman). 
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Her Wisdom has no peer, as it’s known, 


Like the Wise One, ruling alone! 


In the tale of Tamar and Judah’s kin, 


The Peerless Reality is found within! 


They plot, yet God’s plot is more profound, 


For God is the greatest plotter all around! 


This is a sign of Resurrection’s call, 


In every age, when foes try to stall! 


The enemies seek to halt the True, 


But the Truly Real breaks right through! 


In the end, the Real emerges grand, 


Vanquishing foes with a Mighty Hand! 


The Divine Name “the Peerless” and “the Victorious” so, 


Are indeed sisters, as ancient wisdoms show! 


As “God,” the elder, vast and free, 


Is elder sister to “the Merciful,” with Majesty!’ 
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Now, know you that Judah and Onas stand here for the reality of negation 


(nafy) with Tamar (¢) being the Essence of Affirmation (ithbat). Put another way, 
Tamar (¢) is the embodification of the Shekinah Who strives to keep the Covenant of 


Love between heaven and earth intact by enforcing its terms that the negation seeks 
to nullify and thus to bring this Covenant from its own side of the equation (i.e. the 
negation) to the state of nonexistence. Judah and his son break the terms and vows 
of this Covenant of Love enjoined upon them between heaven and earth which 


Tamar (¢) embodifies: terms and vows of a contract of marriage between heaven and 


earth which they had at its inception agreed and fully assented to, since at the time 
when your Lord brought forth from the loins of the progeny of Adam their descendants and 
had them testify regarding themselves, God asked, “am I not your Lord?” They replied, “yes, 
we testify,” lest you were to say on the Day of Resurrection that ‘we were unaware!” 

On his father’s command, after the death of his wicked brother Er, Onan wed 
Tamar (¢) and knew Her for the purpose of conception.’ Yet instead of impregnating 
Her, during the culmination of the act of knowing Her he instead spilled his seed ina 
vile ruse of coitus interruptus, violating thereby the terms of such knowledge that 
perforce immediately (i.e. the knowledge) became illicit to him in the moment of his 
interruption by virtue of such violation. The knowledge here, which is gnosis and is 
symbolized by sexual intercourse, represents entry into the gnosis of God. Tamar (¢) 
as the Manifestation of God is the embodification of the Shekinah to Onas. The act of 


his knowledge of Her (i.e. his penetration of Her in the act of sexual intercourse) 
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represents the ecstatic joy of the gnostic’s immersion of themselves during their 
Path within their own experience of the unfolding realities of the Divine theophanic 
self-disclosures (tajalliyat) to them. But the coitus interruptus represents the 
sabotaging of the Path’s realization before annihilation and subsistence (al-fana@ 
wa'l-baqa’), and so is akin to what is revealed regarding the acosmic ignorance (jahl) 
in the hadith of ‘the acosmic ignorance” when God commands this second creation 
to step back, and it does so; then It commands it to come forward, but it refuses to 
by halting in its place. 

Moreover, the coitus interruptus by Onas is like the Command of the Truly Real 
to an immutable archetypal-essence to ‘Be’, and it is as if this immutable archetypal- 
essence instead refused to become to thereby existentiate itself from its state of 
intelligible possibility and non-being to that of self-determined actualization and 
being, such being the blind, ignorant reality of the negation and its inherent nature. 
In other words, Onas’ coitus interruptus is a symbol ofa failed initiation into the Divine 


Mysteries through the embodified Body of the Shekinah. 


At his father’s behest, after his brother’s end, 


Onan wed Tamar, as the command did send! 


He knew Her for offspring, yet deceived with scorn, 


In the moment of Union, his seed was torn! 
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With coitus interrupted, he did fail, 


The knowledge turned forbidden, Truth did pale! 


Here, the knowledge divine, the gnosis true, 


Is the Path of the Spirit, hidden from view! 


Tamar, God’s Manifestation, the Shekinah so bright, 


Embodied in Her form, She radiates Light! 


Onan knew Her, in bliss did partake, 


In the ecstasy of gnosis, the heart did awake! 


But in his act of ruse, the Path did spoil, 


He fell short of annihilation, left the soil! 


Coitus interruptus, ignorance revealed, 


As in the hadith, a secret unsealed! 


The Command to retreat, and creation did heed, 


But when told to advance, it refused to proceed! 


Onan’s act, like the archetypal call, 


To “Be,” yet it halts, refuses to fall! 
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Blind ignorance, a negation so blind, 


The essence refuses, in potential confined! 


Onan’s coitus interruptus stands as a sign, 


Of a failed initiation, into mysteries divine! 


Through the Shekinah’s embodied form, 


He could not enter, lost in the storm!® 


Now, know you, that a profound symbol appears in this narrative of Tamar 


(¢); and that is, the symbol of the prostitute who in deep antiquity was always held 


sacred to the Goddess, the Eternal Woman of infinite forms, Who (i.e. the sacred 
prostitute) was held by such cultures of deep antiquity to be the Goddess’ very 
embodification. Thus temple rites of sacred prostitution existed in ancient 
Mesopotamia, Egypt, Greece, Rome, India and elsewhere: each of these sacred 
prostitutes individually representing the singular Initiatrix into the High Mysteries 


Who was the Manifestation of the Goddess in each case and instance. 


Know, in Tamar’s tale, a secret is found, 


A symbol of the sacred prostitute, profound! 
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She is the Eternal Goddess, in endless forms, 


Manifesting through ages, breaking norms! 


Temples of sacred prostitutes in lands so old, 


In Egypt, India, Greece, and Rome, stories told! 


Each sacred harlot, an Initiatrix true, 


A Manifestation of the Goddess, in every view!” 


That said, after the death of his own wife, Judah made known his plans to go 


to the village of Timnath to shear his sheep. Hearing of this, Tamar (¢), in order to 


force the fulfillment of the Covenant of Love upon Judah, which was the Divine 
Decree upon the locus (hukm “ala al-mahall), went there disguising Herself in a veil and 
made Herself into a prostitute in order to beguile Judah who then lay with Her, while 
not knowing Who She really was, whereupon She conceived and the Covenant’s 
decree was fulfilled through the embodified Body of the Shekinah via this divine ruse, 
in the process securing payment with one of Judah’s goats (a symbol for his animal 
nature), his staff (a symbol for his rational soul), his seal (a symbol for his spiritual 


soul) and his cord (a symbol for his celestial spirit) which were now all completely 
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possessed by the blessed hands of Tamar (¢) as surety and collateral for Judah’s 
existential debt to the All-High. 

When later seeking the return of his items, and learning that Tamar (¢) had 
become pregnant, he ordered Her killed with fire, only to find out that it was he who 
had been the one who had impregnated Her at Timnath when She had disguised 
Herself with a veil as a prostitute, for they conspire and God conspires, and verily God is 


the greatest of all conspirators!”° 


After his wife’s death, Judah made clear, 


He’d journey to Timnath, his sheep to shear! 


Tamar, upon hearing, made up Her mind, 


To fulfill the Covenant of Love, divine! 


Ina veil She disguised, as a harlot She played, 


To lure Judah in, Her trap was laid! 


He lay with Her, not knowing Her true face, 


She conceived, the Covenant fell into place! 
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Through Shekinah’s form, the Decree came to be, 


Ina divine ruse, the Truth set free! 


She took his goat, his staff, and his seal, 


His cord, all symbols of his soul’s real! 


In Tamar’s blessed hands, they were held, 


Judah’s debt to the Most High was compelled! 


When later Judah sought his possessions, 


And learned of Her child, he made harsh confessions! 


He ordered Her burned, but soon he found, 


He was the father, in Timnath, they were bound! 


For they conspire, but God’s the best, 


The greatest plotter, above all the rest!"* 


So let all those who come into such a Path take great heed, for there is no 
beguiling of the All-High nor is there an option with It to renege on the terms of its 
Eternal Covenant of Love from a firstness before all firstness unto a lastness beyond 


all lastness once this Covenant and contract are entered into. And know that this 
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Covenant is first entered into in Pre-Eternity in the world of the existential particles 
of Light (‘alam al-dharrat), which is the First World of the Covenant (‘alam al-‘ahd al- 
awwal) and the situs of the immutable archetypal-essences. The fulfillment of the 
contract’s terms occur for humanity in the spatiotemporal world with its 
quintessential fulfillment occurring during each Day of Resurrection (yawm al- 
giyama) in the recognition and Affirmation of the genuine Manifestation of the Tree 
of Reality. 

The Name ‘the Peerless’ (al-qayytim) Itself is a majestic Name whereby it 


occurs in the pillar of Majesty of the Tree of Reality such that the story of Tamar (¢) 


fully elucidates for us the Truly Real’s peerlessness (gayytimiya) in the disclosure of 
the glorifications of the Divine Majesty without indication.’* Her appearance to Judah and 
his son, Onas, represents the Manifestation of God on the Day of Resurrection (yawm 
al-qiyama) who appears to a humanity who neither knows who She really is nor 
would wish to fulfill their existential Covenant if they did know Who She really was, 
even when they attempt to take away or steal from Her as Onas did when knowing 
Her but then dropping His seed; which is to say, his unambiguous fidelity to God 
with the possession of his very soul by the Manifestation of God, of which he first 
tried entering into in lukewarm fashion for personal and selfish ends - his pleasure 
- but then retreated from like a gnostic who enters upon the Path but withdraws 
and thoroughly recoils from it at the moment just before their realization such that 
they sabotage their own initiation and become a failed product, the essence of 
negation. And let you bear witness to the endless varities of this unfolding reality, 


whether in the events of past dispensations or in the present one. 
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But know this, God will always have Its way in the end, and It will force the 
implementation of the terms of Its Covenant of Love by unscrutable means, for Its 
ways are the ways of the deepest, profound mystery; and in one way or another, 
whether acknowledged or not, it will triumph over Its adversaries of negation in this 
world (al-dunya) who mean to renounce their primordial pledge and duties 
undertaken by them in the Primal World (al-ila) when they were first existentiated 
in their potentialities; or whether in the Hereafter (al-akhira) of the Other World, or 
in the Finality of a subsequent cyclical dispensation (dawra) just as you see today in 
Its taking vengeance upon those people of Hot Air who deigned to spoil Its Path, Its 
True Religion of the Bayan, like Onas spilling his seed; but again, they conspire and God 
conspires, and verily God is the greatest of all conspirators!"° 

Now, the name Tamar (77m) in Hebrew means ‘date palm’ or simply ‘palm 
tree’. The root of the name Tamar is (n"”"n)," already associated with the meaning 
of ‘palm tree’ or ‘date palm’. In the ancient Near Eastern cultures, including the 
Israelite one, the date palm was a symbol of beauty, fertility, and grace, which is why 
the name Tamar was often given to women. It signifies a sense of uprightness and 
strength, much like the tall, sturdy palm tree. In Her very Name the symbol of the 
Goddess/Shekinah is already clearly embedded. In the ancient Mesopotamian and 
Canaanite cultures especially, the date palm was indeed associated with specific 
deities, often symbolizing fertility, abundance, and sustenance, all qualities 
embodied by goddesses linked to these attributes. Inanna/Ishtar is specifically 
associated with it, particularly in Sumer and Akkad, where the goddess Inanna 


(known as Ishtar in Akkadian) was associated with fertility, love, and war. She was 
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often depicted with symbols of fertility, including the date palm. The date palm’s 
fruit, the date, was seen as a life-sustaining food, much like Inanna was a life-giving 
force. 

Inanna/Ishtar was also known for Her connections to agriculture and the 
prosperity of the land. The palm tree’s ability to thrive in harsh environments and 
produce fruit symbolized resilience and abundance, qualities attributed to 
Inanna/Ishtar. In some of the myths, the date palm is a sacred tree linked to Her 
divine power, and in the Canaanite religion Astarte (or Ashtoreth) was a prominent 
goddess likewise associated with fertility, sexuality and war. Like Inanna/Ishtar, 
Astarte was sometimes associated with the date palm, which symbolized fertility 
and life. The date palm, as a symbol of fruitfulness and sustenance, was often 
associated with Astarte in her role as a goddess of fertility. The palm tree’s upright 
form and its ability to bear fruit in challenging conditions made it a fitting symbol 
for a goddess who was revered for her life-giving and nurturing aspects. Asherah, 
for Her part, was often depicted as a nurturing Mother figure, associated with 
fertility, motherhood, the waters and the sea. Although more directly associated 
with trees in general (often referred to as Asherah poles, the sacred trees, which 
some of the Israelites themselves were known for worshiping until proscribed by 
the authors of Leviticus and Deutoronomy), the date palm can be indirectly linked 
to Asherah through Her role as a life-giving goddess of nature. Trees were sacred to 
Asherah, and She was often symbolized by or represented as a Tree of Life. The date 
palm, as a tree of life and a source of food and shelter, aligns with Asherah’s 


associations with fertility, nurturing, and the sustenance of life. The date palm’s 
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ability to thrive in arid conditions, provide shade, and bear fruit year-round made it 
a powerful symbol of life, resilience, and sustenance in the ancient Near East. In this 
way, it became intertwined with the symbols and attributes of goddesses like 
Inanna/Ishtar, Astarte, and Asherah, who were revered for their life-giving and 
protective qualities. Thus, in these ancient cultures, the symbolism of the date palm 
and its connection to goddesses reflects the broader themes of fertility, protection, 
and the nurturing aspects of nature, which were essential to the survival and 


prosperity of these societies. Therefore, the name Tamar (¢), which means ‘date 


palm’ in Hebrew, accordingly carries these rich symbolic associations with life, 


fertility, and divine feminine power, linking the biblical figure of Tamar (¢) to these 


ancient Near Eastern deities.” 


And glorified be It and praised, for God is the Most Peerless (allahu aqyam)! 
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Glosses 


" Allahu aqyam (God is the Most Peerless), being the seventh dhikr for each seventh day of 
the NUR month. It is also associated with the seventh card of the Major Arcana of the NUR 
Tarot: Layli and Majnun. The numerical value of this dhikr is 217. 

* Qur'an 3:54. 

* Or, ‘the Vanquisher’. 
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° Qur’an 7:172. 

° The whole of our Biblical narrative here is contained in Genesis 38. 

” Kulayni al-Kaft, The Book of the Hiero-Intelligence/Nexal Consciousness and acosmic 
ignorance (kitab al-‘aql wa'l-jahl): H 14, Ch. 1, h14. 


8 


164 


set SyeeM 
ATTA cf ATTA 


The Effulgence of Peerlessness in the Wisdom of Tamar 


, “stdh A je 5 a 
CE 05 lal se 
oll She 653) 5s Sled abd 
Hs Gyiy MA G ls DB dl oles 
Jbl 8 al a Gall 
IGE Sl CoB os GA Bs 
LSE cg Sp Soh op Sat 
AS $s bane Geld 
Al ES Syl Bs 
Ss omy 3 henly Sylal Ge 3 
5p all Ladi sects) 4b 3S, 
BBS HA bled tll hs 
* oigies Je sh clay U8 
AI Seedy Sol ys feud! GS 
(NgS551 I gdSss Si GLI gl 
15S lyadis Sf GLI al 
(Gol 26 St, ata} ob 
(fa E55 Jeg OS BN cyl ged 
ay Te g Sei 
Kall e8l5 GBA Me B lwo 5855 
Seal 335 Sts Pla] Ks 


i 


‘ 
GE - 
ol 


Legh Vf see? i 

le S E12 Sac Sad 

BY yo tin! i. e 
Adkss tle Ube § BS Gl} F J dass 


165 


ATTA cf ATTA 


The Effulgence of Peerlessness in the Wisdom of Tamar 


S75 DEG lode Ged Les 
~Soiall GEE 95 oil 5 bl pas 
Shiny J.b3 Giro tai 
SEG S935 & GIN SE ASW 


* Qur’an 3:54. 
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" Hadith kumyal/al-hagiga: 1* theophanic sequence. 
® Qur'an 3:54: 
ES tall GE alg Al Keg 1y 3K 
“ That is, t-m-r. 
* Without discussing Tamar specifically, we especially recommend Simo Parpola’s The 
Assyrian Tree of Life: Tracing the Origins of Jewish Monotheism and Greek Philosophy in the Journal 
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of Near Eastern Studies, Vol. 52: No. 3 (JJul., 1993), pp. 161-208. We have availed ourselves 
of this specific study for a few of the Major Arcana cards of the NUR Tarot for our 
forthcoming The Book of the Tree of Hermes: An Introduction to the NUR Tarot. Finally 
here, we also cite now from the Song of Solomon (7:6-9) in order to show that such rich 


symbolism around Tamar (¢) was not unknown even to some of the central figures of the 


Old Testament itself. To wit, 


This thy stature is like to a palm tree, and thy breasts to clusters of grapes. 

I said, ‘I will go up to the palm tree; I will take hold of the boughs thereof.’ Now also thy breasts 
shall be as clusters of the vine, and the smell of thy nose like apples. 

And the roof of thy mouth like the best wine for my beloved, that goeth down sweetly, causing 
the lips of those that are asleep to speak.” (KJV) 
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8. 


The Effulgence of Might in the Wisdom of Zulaykha 


4 
cad ANI 
The Real cannot be grasped by mind or mere thought, 


Not in closeness or distance, always slipping, caught! 


It is Zulaykhd, perplexing the pure heart, 


Manifesting in the feminine, the secret part! 


Zulaykhda appeared with the Face of Desire, 


Testing Joseph, the secret of reaching higher! 


In every seduction, the soul’s call lies, 


The Real lifts Its servants, through every guise! 


Behind Zulaykhd's allure, the Secret of Love, 


Had Joseph obeyed, He’d reach the heavens above!’ 
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Know that if, per the Qur’dn, Potiphar is to be known as al-‘Aziz (the 


Granderous)’ then with complete certainty Zulaykha (¢) is al-‘Azim (the Mighty); that 


is, the Manifestation of this Divine Name ‘the Mighty’ (al-‘azim), for God is imbued with 


Mighty Grace!" Hers was a role to Joseph (¢) similar to the role of Khidr (¢) to Moses 
(¢); and just like Moses (¢) failed in His own trials with Khidr (¢), so too Joseph (¢) 


also failed the trials of His own Encounter with this Self-Disclosure of the Ipseity 


clothed and embodified in the garment of Zulaykha (¢) Who, just like Hagar (¢), was a 


Shekinah of the crown (Kether) as well as a princess of Egypt. 


With complete certainty, Zulaykhd is the Mighty, 


A Manifestation in the heart of the wise, so brightly! 


Her role to Joseph, like Khidr to Moses, near, 


On the Path of Truth, ancient secrets appear! 


As Moses failed in trials, His heart filled with alarm, 


Joseph too faltered, lost in the calm! 


The Ipseity’s Disclosure in Zulaykhd is clear, 


Like Hagar shining with Light so dear! 
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She is the crown’s Shekinah in every age, 


Encircling the Throne like the great sea’s rage!” 


Zulaykha’s (¢) name in Arabic derives from the root ( J 3)°, which conveys 


the notion of ‘slipping’, ‘gliding’, or being ‘smooth’. Yet Her name is equivalent in its 


abjad numerical value to raziq al-arzaq (3\;,Y\ 3}),),’ ‘the Sustainer of sustenance’,* 


which refers to the All-High, and as quality (na‘t) epitomizes the quintessence of 


‘motherhood’ (al-umama). We take the five Arabic letters of Zulaykha’s (¢) Name as 
an acrostic to five Divine Names and Attributes: 1. the letter za (;) being the z@ of al- 
zakki (53), ‘the Pure’ or ‘unsullied’; 2. the lam (J) being the lam of al-latif (41), the 
‘Magnanimous’ or ‘subtle’; 3. the ya («) being the y@ of yad’ullah (i) .), the ‘Hand of 
God’, which is numerologically equivalent to wajh’ullah (ai 4x4), the ‘Face of God’; 4. 
the letter kh@ (¢) as the kh@ of al-khabir (11), the ‘Well-Informed’; and, 5. the letter 
alif (\) which is the alif of allah (ail) - God - Itself, 


Here, if you like - besides the number five being the number of the Shekinah, 
as we said - you may also align each of these five letters with the Five Divine 


Presences (hadara ilahiyat’ul-khams)" as it pertains to Zulaykha (5), hence why we say 


She is the Manifestation of the Name ‘the Mighty’ (al-‘azim) as this Name is Present 
in all Five Presences and is simultaneously imbued with both qualities of Majesty 


and Beauty just like Zulaykha (¢) Herself is, as She was both royalty as well as 
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epitomizing within Herself the acme and sublimity of female beauty among the 
women of Her Day, for It is the High, the Mighty;” or, rather, if you will, She is the High, 
the Mighty!"* And we advise you to deeply contemplate upon the cards of Layli and 


Majnun - which is associated with the first letter of Zulaykha (¢)* - and then Dhal- 
Figar, for in them a reflection of the mystery of the tale of Zulaykha (¢) and Joseph 


(¢) is contained therein, so understand! 


To know God is to know my soul, 


And knowing You makes me whole! 


In Love’s embrace, Truth will shine, 


Without Love, none will be mine! 


Even as Joseph, the Prophet of Light, 


Knowledge of God remains out of sight! 


Thus is the [the flaw in the] prophets’ knowledge shown, 


Through Your Wisdom, my limits are known!"* 
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That said, know you - may God elevate your station with penetrating noetic 
insights - that the mores ascribed to the ethics and morality of the flesh - meaning, 
sexual morality - pertain to the duality in the maintenance of social conventions 
and the establishment of social harmony from age to age therein, which indeed has 
its place per the realities of the causalities in the outer world, hence why Divine Law 
has been Revealed to humanity from dispensation to dispensation in order to 
regulate a balance within this phenomenal duality that can only ever be truly 
transcended in any age by a tiny, elect few - and definitely not all. Thus, where 
society exists, so must there exist such regulation by law - whether established by 
Divine Revelation or by human legislation - with boundaries established therein, 
whether in the past, today, or into the future. However, this applies only to the 
duality of phenomenal spatiotemporality with its laws of specific causality, and not 
to what is above it where the Reality of the Spirit and the Hidden world occurs, since 
at such a level the causality of laws and effects pertaining to the dualism of the 
phenomenal world begin to suspend one by one as one climbs ever higher from one 
level to the next. 

Therefore, in any genuine unfoldment (and only in a genuine manifestation 
thereof), where the initiatic Reality is concerned, the specific mores ascribed to the 
ethics and morality of the flesh - which are indeed relevant, always ought to possess 
the regulation of laws, and so should be upheld in that context of the social level 
only - no longer apply since at this level of initiation the law and the causalities of 
dualism therein begin to fall away. Such is the quintessence of the inner meaning to 


the seduction of Joseph (¢) by Zulaykha (¢), which only the elect of the elect have 
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truly ever grasped, but which here we will lay bare - like the naked Manifestation of 
Layli to Majnun in its card of the NUR Tarot - and without the obfuscation of mere 
allusion. This is because with the True Manifestation of Divine Love, which is the 
Face of Being, all boundaries completely disappear, Its Fire consuming everything in 
Its wake, because (as should be evident and axiomatic) in this realm of initiation the 
Self-Disclosure and Manifestation of God always unfolds first in the phenomenal 
world within the duality of loci via other humans to each other through whom the 
One Being - who already-always is their being, since nothing possesses being without 
Its universal Being - reveals Itself; since God possesses no boundaries, and duality is 
merely the conscious projection of Its own illusion to Itself to know Itself as Other. 
From this vantage point and in this specific context, if women have been ascribed 
with that quality as the proverbial gatekeepers of sex, and if from the intiatic 
perspective sex-in-itself is the gateway to the high Mysteries as its mimesis and 
theurgy in the below reflecting the Above; it stands to reason that from this 


perspective, the entire story of of Zulaykha (¢) and Joseph (¢) has been thoroughly 


misunderstood in conventional interpretation.” 


The morals of the flesh by laws are bound, 


To keep the order and keep peace around! 


Divine Law descends from skies above, 


To guide our ways with Truth and Love! 
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In times and places, these laws hold sway, 


Setting boundaries in night and day! 


Yet in the realm of Spirit and secret Love, 


Laws vanish as we rise above! 


Only a chosen few can truly see, 


The essence hidden, the pure decree! 


Joseph and Zulaykha’s tale unfolds, 


A Truth so deep, that few behold! 


God’s Love unveils, bright and clear, 


Burning all boundaries, with nothing to fear!’® 


It says (High be Its locution), She entered [upon] Him in Her House which He was 
[living] in, from [the locus of] His soul, and locked the doors, saying ‘come to Me’!’’ Her 
entry upon Him indicates the Self-Disclosure of the Divine Beauty (jamal) in the 
Manifestation of the Name ‘the Mighty’ (al-‘azim) revealed to Him in the human locus 


of Zulaykha (¢). ‘Her House’ here represents the blaze-flux of Joseph’s (¢) heart (fu’ad 


galbuhu), that is not deceiving Him in what it sees,’® which is the situs of the 
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Revelation of the Tree of Reality, especially as the numerical value of ‘in Her House’ 


(tas 3) is five-hundred and eight (508), the specific feminine form of the word for 
‘tree’ in Arabic, i.e. shajara (3,*). While He beholds the human form of Zulaykha (¢), 


having entered upon Him, yet the true situs of this event is in truth actually 


occurring within Joseph’s (¢) soul (nafs) by that envelopment of His material self 


(nafs) which perceives by the illusion of the duality of ‘self and ‘other’. 
Now, even though the descent of the overwhelming Divine influx (warid) has 


overwhelmed Joseph (¢) by the appearance of Zulaykha (¢) to Him; without 


compelling Him any further, She bids Him to come to Her, since the choice to 
approach the Divine Presence at two bow’s length or nearer” in this awesome 
Encounter must freely be made and taken by the gnostic themselves without any 
trace of fear, trepidation or doubt - even in the approach of this Mysterium tremendum 
- in the proper etiquette (adab) of response to such Divine invitation to approach. 
That She has ‘locked the doors’ means that the Divine Presence has locked the doors 


of Its House - that is, the blaze-flux of Joseph’s (¢) heart - from all perception but 
the perception of Itself in the embodification of Zulaykha (¢) for Joseph (¢). So His 
saying of may God protect Me” reveals that Joseph (¢) has not grasped the nature of 


this Divine Encounter and the level of Its Presence, and so instead He is ‘seeking to 
take refuge from God in God’. In this, here in His saying that ‘He is my Lord’, Joseph 
(¢) does not perceive that ‘His Lord’ in which He seeks protection and refuge in is His 
own particular immutable archetypal-essence which has elicited fear and 


foreboding in His phenomenal self with the Manifestation of Might from the 
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universal Presence of the Ipseity in the self-disclosed theophanic embodification of 


Zulaykha (¢) Who is the very Emanator of the good dwelling” which is His inner self 


in the situs of the blaze-flux of His heart which projects Her Form to Him from It as 
Her. And in His saying that the transgressors will not succeed” only proves that, since 


She has gotten this far, Zulaykha (¢) is not amongst the transgressors because She 


has already penetrated His being by Her Presence, but has not transgressed it, since 


She has left the final choice to Joseph (¢) Himself to freely submit to Her (taslim) in 


Her overwhelming Presence to Him. 


And so in His fear and trepidation, indeed Joseph (¢) only transgresses against 


Himself by refusing the final Union with Her, albeit They both nearly succumbed” to 


one another wherein had the succumbing actualized, and Joseph (¢) had annhilated 
Himself in the Essence of Zulaykha (¢) within the phenomenal ecstasy of sexual 


union with Her - as on this level there is no separation or duality between matter 
and Spirit - He would have attained to the ‘Station of No Station’, which is the station 
of realization far, far beyond those He had already attained as prophet and 


messenger just as Moses (¢) would have if He had properly submitted to Khidr (¢) 


because in both cases it was the Manifestation of the Presence of the Ipseity in the 
locus of the Name ‘the Mighty’ (al-‘azim) Who had theophanically Self-Disclosed in 


the phenomenal forms of Zulaykha (¢) and Khidr (¢) to each of Them. 
In this, any perceived phenomenal evil and excess” thwarted from Joseph (¢) 


in His rejection of Zulaykha’s (¢) divinely ordained seduction of Him was only 
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thwarted by His particular ‘Lord’ - meaning, His own specific immutable archetypal- 
essence; or, if you like, His Perfect Nature - and not from the universal Lord of Being 


Itself Who only sought to draw Joseph (¢) much closer nigh unto Itself in the 
Beautific Form of Zulaykha (¢). But Joseph’s (¢) quiddity could not bear the Presence 


of this Most Mighty, this shatteringly Resplendent intensity of the Beloved’s Face in 
this Ultimate Presence of the naked Revelation of Being to Him, so He recoiled in 
abject fear of It - doubting Himself and Her - and so rejecting Her advances even 
when He was about to succumb to Her. This is because such ecstatic power of 


magnetic attraction (jadhba) as Zulaykha (¢) exercised upon Joseph (¢) ~ which is 


banally depicted as mere physical seduction - is indeed Divine Power and the Divine 
Presence Itself in every instance of its manifestation - and in whatever phenomenal 
form it may appear - for it is the ecstatic attraction of the Divine Exclusive Oneness by the 


attributive apprehension of the Divine Unicity,”° where Zulaykha (¢) stands as the 
‘Exclusive Oneness’ (ahadiya) and Joseph (¢) as the ‘Divine Unicity’ (tawhid), so 


understand! 

Yet given the facticity of Joseph’s (¢) Encounter and His failure to submit to 
Her by seeing What It was animating Her as Her in and by It, arguably His tawhid was 
incomplete and He was still raw and uncooked in the gnosis of God and Its True 
Unicity, even with His attained rank as a prophet and messenger; so the jealousy 
(ghayra) of others sprang from the jealousy (ghayra) of God Itself at being perceived 


in the form of Zulaykha (¢) as other than It, and so Joseph (¢) fell into both the veiling 


imprisonment of His own self as well as the outer imprisonment of society, even 
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relishing the situation by exclaiming, Lord, - meaning, His immutable archetypal- 
essence - this imprisonment is more beloved to me than for me to have given into it;”’ 
meaning, to the tempation of Union with the Divine Feminine, annihilation and 
subsistence in Her. This thereby reveals the ignorance (jahl) of one veiled from the 
Supreme Presence even when having attained the shores of such high stations of 


realization, whether by effort or by gratuity as a gift from heaven like Joseph (¢) and 


others amongst the male prophet-messengers of the previous epicycle (kawr) of 
Adamic prophets were bestowed. 
And so this is why, therefore, that this specific station of prophecy (nubiwwa) 


needed to end with Muhammad (_,) because, whether in a general or legislative 


form, it was a station mired in veils of dualism and duality that it could seldom - if 
ever - overcome: dualisms that then reflected within the communities founded by 
these prophet-messengers during all their periods and thus one reason among many 
as to why such communities always ended up rejecting subsequent prophet- 
messengers who were sent to them for their own good by heaven, a matter (due to 
the evolution in the consciousness of parts among the human family regarding the 
nature of Time) that is now being slowly but surely rectified by this humanity itself 
with the establishment of the station of mirrorhood (miratiya) by the fiat of heaven 


itself as that foremost station during the present epicycle (kawr) of the Bayan. 
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Thus prophecy with Muhammad came to end, 


Ina realm where dualities would bend! 


Dualisms deep within hearts did lie, 


Rejecting prophets, Truth passing by! 


So did these communities face their plight, 


Denying the messengers, losing the Light! 


Now Time itself seeks to mend and restore, 


With the station of mirrorhood at its core! 


By heaven’s will, Truths now unfold, 


Mirrorhood shines, as the prophecies foretold’* 


We say that the uber-reification of law in the exoteric Abrahamic traditions, 
and particularly in Judaism and Islam, by its nature generates such sharp, 
uncompromising epistemic dualisms in the human subject and then projects this 
into the collective of human society. The problem is not law-in-itself, but its 
reification, because such reification veils from the fluidity of things and how sacred 


law itself inhabits the larger trajectory of this fluidity since it is ultimately a social 


179 


ATIF es ATIF 


The Effulgence of Might in the Wisdom of Zulaykha 


construct meant to regulate a given society for a specific period of time, and not 
immutable for all time. This is why we say that a jurisprudential perspective that 
progressively legislates and creates laws (as well as abrogating them) based on the 
contingencies and needs of a given people during a given time is closer to the true 
principle of things than the approach taken by either exoteric Judaism or Islam, 
since immutability can only occur at the level of the non-delimited Spirit and never 
at the level of the phenomenal. Thus such uber-reification of law as exhibited by 
the two Abrahamic traditions has often descended into forms of idolatry towards 
the sacred law itself, which by definition then negates tawhid in the human subject. 
This is yet another reason as to why we say that such traditions are like corpses and 
empty shells without spirit, as they continue to make false idols out of the sacred 
law, whether as the mitzva or the shari‘a, and thereby perpetuate such sharp, 
uncompromising epistemic dualisms among a collective of humanity. 

That stated, we have disclosed to you an important facet of Truth with the 


manner in which we have unsealed the story of Zulaykha (¢) and Joseph (¢) in that, 


in one sense, this story is indeed about a Tantric initiation wherein the potential 
recipient of it recoils in mortal fear from it, in the process misinterpreting to Himself 
its ultimate intention by not uniting matter with the Spirit in His greater vision of 
things, since the material root of all physical seduction, as we said, is the Divine 
attraction itself (jadhba), so let you know all things from now on at their divine root, 
and especially the power of sex which is the divine life-power, and so let you know 
its inestimable worth! Thus the Manifestation of the Ipseity of God to this prophet- 


messenger within the Form of a powerful Woman in the Hidden and the Manifest 
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appearing in the locus of the Name the Mighty (al-‘azim) throws Him off, much like 


Moses (¢) at Sina‘i swooning at the first appearance of God to Him. Yet, unlike Moses 
(¢), in Joseph (¢) the Form and manner of this Appearance as the seduction of 
Zulaykha (¢) unbalances and imprisons Him in His own lower self instead. Let the 


adepti reflect deeply upon this, but without materializing the issue, and let them 
perceive the Divine Might in the smallest to the largest of things, in the sullied and 


unsullied alike; for, verily indeed, God is the Most Mighty (allahu a‘zam)! 
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Glosses 


" Allahu a‘zam (God is the Most Mighty), being the eighth dhikr for each eighth day of the 
NUR month. It is also associated with the eighth card of the Major Arcana of the NUR Tarot: 
Dhi'l-Figar. The numerical value of this dhikr is 1077. 
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> Or, ‘the Tremendous’. 
* Qur’an 2:105. 
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al sd6 all BS 


° That is, z-I-kh. 
’ That is, 648. 
* Or, ‘the Provider of provisions’. 
° Which is to say, 80, the value of the letter fa’ (+), which in this specific Book primarily 
instances the first letter of the Name Fatima (¢) and the Attribute of fardaniya (412), 
‘Singularity’. 
© 1, Hahit (the Presence of the Ipseity); 2. Lahit (the Presence of Divinity); 3. Jabariit (the 
Presence of the Empyrean); 4. Malakit (the Presence of angelicity); 5. Mulk (the Presence 
of the dominion). 
" Qur'an 2:255. 
2 

Aaa dela 56 co 
* Le. the letter z@ (5). 
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* This should in no wise be taken as an invitation for the formation of sex cults because 
none of these contemporary iterations of them are remotely walking a genuine initiatic 
Path manned or populated by genuine adepts on any side of the equation. Most of them 
have also shown themselves to be both operated as well as frequented by thoroughly veiled 
materialist opportunists or unequivocal hedonists, understanding nothing, and with not 
the least trace of initiatic depth or unveiling to any of them. We don’t even need to name 
any specific group, organization, or cult leader, since there are so many contemporaries 
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who have propagated and diffused such traps pretending to be what they aren't. 


Neverthless, even with that, our main point stands. QED. 
16 
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” Qur’an 12:23. 

** Paraphrase of Qur’an 53:11. 

® Qur'an 53:9. 

° Qur’an 12:23. 

** Per this prayer that is found in the standard Sunni compilations. To wit, 


EAS SEH ale 31 gad VY tlhe Dy Seb ly High bye abled MEH Yo JE, S61 3) cal 
4 ws Je 


O God, I seek refuge in Thy good-pleasure from Thy anger, and in Thy forgiveness from 
Thy punishment! I seek refuge in Thee from Thee! I cannot fully praise Thee, for Thou 
art as Thou hast praised Thyself! (my trans.) 


In Sahih al-Tirmidhi 3/180. 


” Qur'an 12:23. 
3 Qur’an 12:23 
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* Qur’an 12:24. 

* Qur’an 12:24, where we are reading the word al-fahshd’ in the exact same sense that Ibn 
‘Arabi reads and interprets it as of the bezel of Hiid (10). 

*° Hadith Kumayl/al-hagiga: fourth theophanic sequence. 

* Quran 12:33. 
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9. 


The Effulgence of Magnanimity in the Wisdom of 
Miryam 


cabal il 


Water is life’s source, and Miryam shines, 


Embodiment of living water, divine lines! 


Her grace quenched thirst in deserts wide, 


With Israelites by Her side! 


She saved Moses from Pharaoh’s wrath, 


In a basket down the Nile, He took His path! 


Found by Egypt’s Queen, with love She smiled, 


Raised Him as Her own, God’s gifted child! 


See how grace in women’s hands, 


Sent God’s messenger through desert sands! 
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Divine Magnanimity shines so bright, 


In women’s hearts, there lies the Light!* 


Miryam (¢) was the elder sister of Aaron (¢) and Moses (¢), and the first of the 
three Manifestations of the Shekinah in human embodification to Moses (¢). In 


Hebrew (a"7)° is the root of Her name, being a Semitic root that signifies 
‘bitterness’ or ‘strength’. One common interpretation regarding the meaning of 
Miryam’s name is its denotation as ‘bitter sea’, derived from the Hebrew words ‘mar’, 
meaning ‘bitter’, and ‘yam’, meaning ‘sea’. This particular interpretation meets with 
the bitterness of the Israelites’ negative experience of slavery in Egypt and the sea 
they crossed as recounted in the Book of Exodus. Another is its meaning as 


‘rebellion’ and ‘wished-for child’, implicitly connecting to Moses (¢) Himself. The 
notion of rebellion may link to Miryam’s (¢) role as a leader and prophetess, standing 


against the oppression of Her people. Some have interpreted the Name to mean 
‘beloved’ or ‘exalted’, emphasizing Miryam’s quite significant and well-respected 
position among the Israelites. Others suggest a Kemetic (Egyptian) origin to Her 
name, linking it to the word ‘mry’, meaning ‘beloved’, whereby with the suffix ‘-am’ 
it is possibly indicative of a diminutive or affectionate form. There is also a suggested 
connection to the Akkadian word ‘maru’, meaning ‘to raise up’, aligning thereby with 


its interpretation as ‘exalted’. 
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At their own level, each of these interpretations are true regarding the 
meaning of Her name and Who She was. Yet beyond these, Who She was was as the 


Manifestation of the Divine Name al-latif (2U!), ‘the Magnanimous’, which also 


means ‘the Subtle’. Do you see how this Divine Name was the second Divine Name in 


the acrostic of the name of Zulaykha (¢)? This is because the Face of Being, the 


Shekinah, manifests Herself in multiple loci of manifestation and may embodify in 
multiple female human vehicles at once at any given time, with some for a limited 
duration of time temporarily - as with one significant experience we had which we 
have recounted in the chapter on the card of Eve in The Book of the Tree of Hermes 
- while with others permanently, which we have also experienced and bear witness 


to, for God doeth whatsoever It wills? 


Beyond it all, Miryam was the Manifest of the Kind, 


The Subtle One, with secrets intertwined! 


Do you see how this Name is second in Zulaykha’s sign? 


For Being’s Face shines in places divine! 


She manifests in women, time and space, 


Some for a while, others with grace! 
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For God does what It wills, no bound, 


Manifesting Beauty all around!° 


And what we have revealed above in the last poem is that which many - other 
than those sages of the Shakta Tantra, some of the masters of the Sufi Path, and a 
few amongst other esoteric traditions - have usually only alluded to by closed 
ciphers and with dense allusions; and that is, the inherent divinity of ‘woman’ whose 
gender is closer to the divine principle than the male, although all of the exoteric 
creeds have maintained the reverse of this, which is false both by explicit deduction 
and demonstration as well as by implicit inference and induction. Regarding this 


discussion, we say that while God revealed the law (shari‘a) of Israel to Moses (5); It 


revealed the Path (tariga) through three women of the Mosaic Revelation, the first 


of whom was Miryam (¢) whereby when these three great women are made One by 


that Singular Animating Principle that embodified Them then there is naught but the 


Reality Itself (hagiqa), so understand! 


What we spoke in the last poem, hidden Truth it be, 


Known by Tantra’s wise and Sufi’s path of mystery! 
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In true faith, woman’s nearer to the Divine than man, 


Men say the opposite, but that is a lesser plan! 


God gave Moses the law to guide the way, 


But through three women, the Path It did convey! 


Miryam and the others, in One they unite, 


Divine Truth shines in them, so grasp this Light!’ 


The Attribute lutf (24!) denotes subtlety, kindness, grace, delicacy, fineness 
as well as bestowal. Thus as the Name al-latif (_2,LU!) it connotes ‘Magnanimity’ while 


implying that the divine actions and plans are often beyond human comprehension, 
working in subtle and imperceptible ways, referring to how the Truly Real operates 
in the unseen and the hidden, reaching into the deepest aspects of reality and 
affecting outcomes without overt signs. In its main denotation it suggests gentleness 
and kindness, highlighting the Truly Real’s ‘compassion’ and ‘mercy’ such that It is 
always caring and maintaining Its creation in ways that are gentle, loving, and 
tender - like a mother with her child - assuring the servants thereby of God’s 
constant care and support, even in ways we might not immediately recognize. Thus 
this Divine Name is closely linked and allied with the All-Comprehensive Name ‘the 


Merciful’ (al-rahmdn) - and it may even be called its younger sister - and it is a Name 
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quite efficacious when used in the constant invocationof dhikr for a variety of things, 
seen or unseen, some of which have been experienced (mujarrab) by this servant of 
the Truly Real. 

For example, one of our invocations during the final days of our travails in 
Berlin, Germany, was the constant invocation of this Name: al-latif. Praise be unto 
God, glorified be It and splendorous, that this Name (as well as others) saw us and 
our little daughter through a very dangerous and difficult time after the tragic 
passing of our wife (may the Light be upon Her), halting our grief from breaching 
beyond uncontrollable bounds. On another occasion, the constant invocation of this 
Name became for us the difference between catching a debilitating illness with the 
coronavirus and not contracting the virus at all when at a last moment we missed 
going to a certain place where everyone else who attended contracted the virus. At 
another time, a vehicle going at a very high speed on the road missed hitting us on 
the street by inches as we were crossing it. We had only been invoking the Name 
silently a few seconds before the vehicle showed up. Many more such incidents can 
be related regarding our experiences with this specific Divine Name. 

That said, al-latif (the Magnanimous) provides guidance and support in ways 
that may not be obvious at first. This subtle guidance helps those who seek it to find 
their path and receive divine assistance in any of life’s challenges without overt 
signs or grand miracles. It also indicates that many blessings and favors from God 
come in hidden or unexpected forms. What may seem like a trial or hardship could 
be a subtle form of mercy or a hidden blessing. The Name therefore relates to God’s 


profound knowledge and understanding of all things, no matter how hidden or 
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minute, as the Truly Real is aware of the innermost thoughts and feelings of every 
created thing, understanding the subtleties of every situation better than those in 
it, as It is the very Being of their essences and manifested all of them in the first 
place. 

In the varieties of this Path, those upon it have always been encouraged to 
emulate the quality of this Name by being gentle, kind, and subtle in all their 
dealings, and thus taking on the Divine characteristics through it, since such 
emulation fosters compassion, empathy, and understanding, reflecting the effects 
of the Name thereby in the spatiotemporality of creation, and especially within 
human relationships and/or interrelationships. The Name also reinforces the fact 
that God’s presence permeates all aspects of existence, including and especially the 
unseen and the imperceptible, emphasizing thereby the omnipresence of God and 
Its active role in the hidden aspects of all things, for vision perceives It not, but It takes 


in all vision, as It is the Subtle (al-latif ), the Well-Informed (al-khabir)!* 


God’s subtlety in acts has no end, 


Granting gifts and blessings, like a Friend! 


The Subtle works in hidden realms unseen, 


With kindness and care, gentle and serene! 
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It gives in secret, with no trace or sound, 


Knowing all thoughts, listening all around! 


Mercy of the Merciful shines in trials, 


Through grace and gentleness, across the miles! 


The Path teaches us to be subtle and kind, 


To embody gentleness in heart and mind! 


God’s presence fills the hidden and the near, 


It is the Subtle, the All-Knowing Seer?’ 


Such a One Who embodified with perfect embodification all that we have 


highlighted above regarding the Name al-latif was Miryam (¢). She was the 
One who placed Moses (¢) into the basket, and the basket into the Nile, 


protecting Him thereby, when Pharaoh’s unassuaged wrath would have in 


certainty otherwise snatched that baby’s life away. It was Miryam (¢) who 
acted as the go-between for Asiyah (¢) and Her own mother when after Moses 
(¢) was brought before Her - meaning, Asiyah (¢) - suckling and nurture was 


provided to God’s messenger through His own biological mother when Asiyah 


(¢) could not provide it to that divine gift and trust given to Her of this baby 
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and God’s elect. With Asiyah’s (¢) help and cooperation, Miryam (¢) lovingly 


looked over Her brother from a distance in His well-being during those years 
as He grew up in the royal court of Pharaoh. 


It was Miryam (¢) who first raised the standard of revolt against the 
oppression of Pharaoh before Moses (¢) had even Encountered the Burning 


Bush at Sina’i. It was She Who was present at the Red Sea and acted in Her 
capacity as prophetess invoking the Powers against the forces of Pharaoh as 
the sea was parted for the Israelites to cross, and it was She whose Wisdom 
during the sojourn in the desert afterwards acted as the water of life to the 
Israelites: water as well as life which are directly associated with both 
attributes of subtlety as well as magnanimity. So know Who She was: the very 
Shekinah of God Herself hidden to all in Her true station, including to Moses 


(¢) and Aaron (¢), but manifest to all in Her humanity. Indeed She was the 


quintessence and epitome of the Name al-latif in all of its multifariously 
hidden and manifest aspects. 
And know you that all that which the rabbis and the exoteric Jewish 


scholars have negatively attributed to Miryam (r) is false, including what was 


fabricated about Her in the Book of Exodus itself by the scribe Ezra, and so it 
is not even worthy of mention; for these men have always been jealous and 
envious of the powerful Divine Presence embodified in such women and the 
abiding memory of it, so they have fabricated what they have fabricated 


against Her to sully and slander Her memory (and that of others) in order to 
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manipulate the truth and maintain the corruption of their patriarchy with its 
perks and privileges just as the exoteric Shi‘ite Muslim clergy have 
perpetrated upon the memory of many great women such as, for instance, 
our great ancestor Qurrat’ul-‘Ayn (upon Her be the Light of lights, and may 
God’s curses be upon those satanic male exoteric clergy in all of their guises 
from pre-eternity to post-eternity), since such male, establishmentarian 
clergy are amongst those the Book has always meant by the hypocrites 


(mun4afiqtin) and the coverers/infidels (kuffar). 


In the Temple of Humanity, the Names unfold, 


In women like Miryam, subtleties untold! 


Do not heed the naysayers’ decree, 


See how She led the Israelites to be free! 


From Egypt’s grip, She set them free, 


One Face Moses saw was Hers at the Tree! 


So know the secret of the Subtle’s Name, 


In Mercy and Beauty, ever the same!”® 
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May Her memory be blessed forevermore by Light from Light to Light upon 


Light, for God is the Most Magnanimous (allahu altaf)! 
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Glosses 


* Allahu altaf (God is the Most Magnanimous), being the ninth dhikr for each ninth day of 
the NUR month. It is also associated with the ninth card of the Major Arcana of the NUR 
Tarot: Mizan (Balance). The numerical value of this dhikr is 186. 
* Le. m-r-r. 
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* M-r-r. 
* See the entry “Miriam” by Carol Meyers in The Anchor Bible Dictionary (eds.) David Noel 
Freedman, vol. 4 (Doubleday: New York: 1992): 853-855; also (eds.) G. Johannes Botterweck 
& Helmer RinggrenTheological Dictionary of the Old Testament (trans.) John T. Willis, vol. 8 
(Eerdmans: Grand Rapids, 1971): 544-548; and (eds.) Karel Van der Toorn, Bob Becking & 
Pieter W. van der Horst Dictionary of Deities and Demons in the Bible, 2nd edition (EJ Brill: 
Leiden, 1999): 583-585. 
° Qur’an 14:27. 
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10. 


The Effulgence of Victory in the Wisdom of Asiyah 


dl a 


Her Wisdom is Victorious inasmuch as She is the Manifestation of the Divine Name 


al-gahhar (,4a!), the ‘Victorious’ - or the ‘Wrathful’ - just as Her prayer to the All- 
High reveals this Truth to the discerning.’ So whereas Miryam’s (¢) rank fell under 
the pillar of the Divine Beauty with Its Name; Asiyah’s (¢) was that of the Divine 


Majesty and Its Name, al-qahhar, such that the power of Her embodification as the 
second of the three Manifestations of the Shekinah during the Mosaic Revelation 
made this Name act in both senses: as 1. the ‘Victorious’ for Her own sake as well as 
for the sake of the Israelites whom She allied with (and together fled out of Egypt 
with) and 2. as the Wrathful against Her husband, the Pharaoh, and the Egyptian 
ruling classes which the effect of this Name devastated and vanquished. Thus Her 
status as royalty and as the Queen of Egypt truly befitted the Self-Disclosure of this 
Divine Name that embodified Her: the Victorious Who is the Wrathful Who 


Vanquishes, al-gahhar. 
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Her Wisdom triumphs, as She is the Form of the Victorious, 


The Name al-Qahhar, both fierce and glorious! 


Where Miryam’s rank fell under Beauty’s Light, 


Asiyah shone in Majesty’s might! 


With the power of al-Qahhar’s Name, She stood, 


Victorious for the Israelites, as She should! 


Against Pharaoh and his men, Her Wrath was clear, 


As Queen of Egypt, She ruled with no fear! 


When al-Qahhar speaks, all tyrants fall, 


She is Egypt’s Queen, subduing all!’ 


That stated, although neither the Bible or the Qur’an mention Asiyah’s (¢) 


Name, it is the quranic commentary tradition which does, calling Her Asiyah bint 
Muzahim, that is, Asiyah the daughter of the ‘one who contends’ or the ‘one who 
struggles’. The name Asiyah itself is often interpreted to mean ‘one who heals’ or the 


‘one who comforts,’ from the root root (,-_»-1)’ or (¢--1),’ which relates to notions of 


healing, comforting, and caring. This meaning aligns with Her role in the quranic 
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story, where She provides care and protection to the baby Moses (¢) when She finds 


Him in the basket at the banks of the Nile. Her compassion and nurturing nature are 
highlighted by this interpretation. Another interpretation of Her name, and derived 
from the same root, is ‘firm’ or ‘resolute’. This meaning is reflected in Her 
steadfastness and unwavering faith in God, even in the face of Her husband's 
tyranny, and so this is one of the meanings directly aligning it by implication with 
the Name al-qahhar. 

Now, know you that contrary to what has been written and articulated within 
the texts of those male-dominated and male-fabricated scriptures,’ it is manifest to 
all those discerning with eyes to see that a woman’s curse when undertaken with 
utmost deliberation and focus is imbued with the effective power of heaven and 
earth itself, and beyond what a man has usally been capable of accomplishing. Thus 


this is the reason why the Wisdom of Asiyah (¢) is the wisdom of al-qahhar (‘the 


Victorious’, ‘the Wrathful’) because it was Her prayer to the All-High that was the 
instrumental and effective cause for the liberation of the Israelites from bondage to 
freedom. She said, my Lord, build for Me a House with You in Paradise; and save Me from 
Pharaoh and his doings; and save Me from the people of oppression/tyranny!’ 

Know you, first, that the ‘lord’ She has prayed to is Her Perfect Nature (tiba@’ 
al-tamm), which is to say Her immutable archetypal-essence that is the Name al- 
gahhar to which She is embodification as the locus of Its Self-Disclsoure and 
Manifestation (mazhar), since it is impossible for any wayfarer or realizer to 


approach the All-High in Its All-Comprehensive totality or this Absolute Existence 


202 


set soy 
ATIF ee ATIF 


The Effulgence of Victory in the Wisdom of Asiyah 


in Its absolueity which is the situs wherein the Reality of all the Names and Attributes 
occur in their root principle. So the ‘House’ She asks that Her Lord build for Her is 
the blaze-flux (fu’ad) of Her own heart, which is the situs of the true ‘house of God’ 
(bayt’ullah) and whose station (maqam) is equivalent to Being (wujid). ‘Paradise’ 
(janna) is the station of Affirmation (ithbat) that is the Light (nar) which here 
represents the Divine Command (amr) vis-a-vis the Mosaic Revelation. Thus the first 
part of Her prayer is seeking perfect alignment with the Divine Command (amr) vis- 
a-vis the Mosaic Revelation in its trajectoral unfoldment within the the reality of the 
seven creative attributive imprints from the Divine Will to the Book. 

And if you observe closely, you will see that this first part of Her prayer 
contains in Arabic precisely seven words® such that ‘My Lord’ (25) corresponds to 
the Divine Will (mash’a); ‘build’ (1) corresponds to the Divine Volition (irada); ‘for 
Me’ (4) corresponds to the Divine Determination (qadar); ‘with you’ (44s) 
corresponds to the Divine Authorization (qada’); ‘a House’ (\%) corresponds to the 
Divine Realization (imdqa’); ‘in’ (4) corresponds to the Appointed Time (qjal); and 
‘Paradise’ (#11) corresponds to the Book/Decree (kitab). So if these creative 
attributive imprints (khisal) were not clear to you before, let it be clear to you now, 
and by it let you now understand the metaphysical mechanism - the harmonia and 
its alignments - through which prayer, supplications, petitions, requests and the like 
directed to the All-High operate, function, and are either fulfilled or not, so 


understand! 


203 


ATIF ee ATIF 


The Effulgence of Victory in the Wisdom of Asiyah 


Further She says, and save Me from Pharaoh and his doings;’ that is, save Me from 
the outer oppression at its originating point in the tyrant and the oppressor - who 
here stands as Pharaoh and his tyranny - which elicits (by weighing with the outer 
negation of the tyrant) the inner oppression and tyranny directed at the affirmer in 
the face of the outer injustice and disequilibrium of things which this originating 
point of tyranny and oppression is responsible for. 

And save Me from the people of oppression/tyranny;'° which is to say, liberate Me 
from the darkness of the inner oppression projected at Me from the outer oppressor 
and tyrant by the means of that collective of phenomenal enforcers he uses and 
employs through illusary consensus realities to establish the negation of his 
oppression and tyranny without whom such tyranny and oppression on the 
collective level would not be possible. In other words, negate the consensus reality 
of the embodified negation - here being symbolized by Pharaoh - with the negation of 
the negation — that is, the negation of the power of the outer tyrant whose power of 
oppression subsists by the effectivity and effectiveness of his power over the illusion 
of consensus through which he instrumentalizes his oppression and tyranny over 
his subjects in their inner oppression - through and by which the Light of Being 
bursts forth through the obscuring fog of contingent opacities and with it erases the 
power of that negating illusion of consensus to continue with its oppression and 
tyranny in the outer and the inner both. 

And the response to the overthrow and transformation of such a condition 


cannot be other than the Name al-qahhar, here embodified by Asiyah (¢), which acts 


as victory, freedom and liberation for Its petitioner and human embodification and as 
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wrath and vanquishment for what that petitioner and embodification focuses against 


and targets - here being Pharaoh and his people. 


She says, “Save me from Pharaoh’s cruel might, 


From the outer tyranny, in the darkest night!” 


“From his oppression that starts deep within, 


Inner tyranny stirred by outer sin!” 


“Free me from people of darkness and pain, 


From their inner shadows that fall like rain!” 


“Break the illusion, that collective disguise, 


Undo the tyrant’s power in all its lies!” 


“Negate the illusion that props up his sway, 


Let the Light of Being clear the mist away!” 


Victory comes with the Name al-Qahhar, 


Embodied in Asiyah, shining like a star! 
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For freedom and triumph to those who plead, 


And wrath on the tyrant, to make him concede!" 


Now, the Red Sulphur (may the Light be upon Him) claims in the bezel of Job 
that mastery is force,” citing the example of every prophet being protected by His 
own tribe in the opposition of His people to Him. While the discussion is generally 
sound in the chapter, we also have much to disagree with Him about it, since the 
locus of true mastery as force is sometimes not to be found with a physical tribe to 
protect a given Chosen One, but with God alone. Thus was this the case with Subh-i- 
Azal (may the Light of the Light be upon Him) Who briefly lost the protection of His 
own tribe in His extended clan and family who abandoned Him for that false idol 
while He continued to face the opposition of both His own people as well as now His 
own extended clan and family who suddenly became His most inveterate enemies 
when they covenanted with the manifestation of the Golden Calf. Yet He prevailed 
against them both despite all odds: His people He overcame in the Constitutional 
Revolution of Iran with the eventual downfall of the Qajar dynasty; His derelict 
extended clan and family in the continuation of a small but vibrant community of 
the Bayan in the preservation of His legacy with God’s Aid until it reached our hands. 

When Subh-i-Azal supplicates the All-High in His Epistle of Power (sahifa al- 
gadr), and says, grant me, O God, the beauty of contentment in Thy Good-Pleasure, and that 


abundant blessing in the Encounter with Thee! Subsist Me, O God, in the Dominion of Thy 
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Grandeur through Thy Subsistence, and grant Me, O God, a good life in the realms of Your 
Tremendousness and Good-Pleasure! Protect me, O God, from these [people], meaning His 
extended clan and family, and repel their evil from Me, and return it to themselves in that 
harm they plotted against Me and the deceit they schemed against My right! They have set 
traps of evil, pits of trials, and hovels of distress and deprivation! Seize them, O God, with Thy 
Sublime Grip, Thy Exalted Force, and Thy growing Wrath! Do not destroy Me, O God, by what 
they have plotted, and do not disgrace Me, O God, by their schemes in the desert of 
Authorization! Judge between Me and them in Truth, and do not let Me fall into those wicked 
traps of dishonor; and God responded, extending such response from the continued 
existence of the People of the Bayan all the way to our Manifestation. 

Alone, dejected, penniless and with minimal support, while surrounded by 
enemies on all sides; the Truly Real swiftly responded, first, by muting every last one 
of those schemes and designs through which Subh-i-Azal’s enemies among His 
extended clan and family utilized as means when attempting to kill Him in Edirne; 
second, His banishment by the Ottoman Turks to Cyprus then further shielded Him 
from the machinations of His people, and especially when the island of Cyprus 
passed from out of the hands of the Ottoman Turks in 1878 CE; not to mention, third, 
the close friendship and protection that the Folk of God™ on the island soon 
established with Him - together with the high regard and respect they offered and 
showered Him with for the rest of His life - was the All-High’s unequivocal response 
to the plaint of Its Chosen Vicegerent while those enemies of His among His 
extended clan and family sunk deeper into hell whilst foolishly believing differently. 


And while satan and those who covenanted with him thought that they had 
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extinguised the Pre-Eternal Lamp and Fruit of that Blessed Tree neither of the East nor 
the West,” the Divine Light of the Bayan only grew in the Hidden unnoticed, 
eventually infiltrating the very circle of Subh-i-Azal’s most determined enemies, 
and bringing us forth into being from out of it, just as It had done similarly with 
Muhammad (_.), the Messenger of God, with the idolatrous Quraysh, for they plot, and 
God plots, and verily God is the greatest of all plotters!"® 

Therefore, we say that with the Chosen, physical weakness, infirmity, or lack 
of material means is merely an outward phenomenon and an appearance, for time 
and again the All-High will protect Its Chosen Ones and thwart their enemies even 
when they stand with nothing, using the very selves of such enemies and the Divine 
Presence within those enemies abiding in them against them for the sake of the 
safety, protection and eventual victory of the Chosen. We ourself have experienced 
this time and time again wherein with only the recitation of the Divine Names and 
Attributes as both our only shield and only weapon we have overcome one 
determined enemy after the next nullifying their plots against us and bringing their 
schemes to naught. This is also due to the fact that the Divine Power circulates 
(sariyan) with the Chosen at all times, flowing through Them and into the cosmos, 
such power penetrating and pervading every atom of their existence, thus making 
God’s subjugation of their enemies the least of things, even when they do not 
consciously intend (himma) such subjugation. As such the only power and force to 
be mastered by any wayfarer on the Path, is that of the Names and Attributes, and 


nothing else, for with them, by them and through them the Truly Real will unleash 
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the unseen legions of the heavens and the earth and what is between them for the 
sake of Its Chosen quicker than the twinkling of an eye. 

A given Chosen One has only a single responsibility before the All-High; and 
that is, to plant the seed of the Mission the All-High has put before Them. Once the 
seed is planted, the Gardener watches over that seed through the community of that 
Chosen One - be they meager or many in number - until the seed grows and matures 
into the Tree and yields its harvest of fruit at which point the All-High brings forth 
another Chosen One like the one before in order to gather that fruit, as It has with 


us. Was this also not the case with Moses (¢) Who liberated the Israelites but did not 


enter the Promised Land Himself, entering therein under the shade of God’s victory 


(qahr) only with David (¢) and Solomon (¢) in Their time? And just like us, was not 
Moses (¢) first concealed among His enemies in the court of Pharaoh before God 


brought Him forth to deal with them with decisive justice and so to subjugate 
Pharaoh and his people and liberate His tribe? Have we not liberated you, O Israel of 
the Bayan, from your own subjugation by the Egypt of the lies of Hot Airism whilst 
ensnaring them? Did we not defy their Pharaoh by God’s leave and take you out of 
your bondage of complete obscurity and lead you unto the freedom of that 
recognition that is your identity and your continued existence as a community and 
people which that Hot Airy Egypt of bondage had once so callously denied you and 
thereby denied your very existence to the world? See how God is dealing with them 
as they recede daily into complete oblivion, drowning in a sea of turbulence 


unleashed against them by the All-High Itself like It did against Pharaoh and his 
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people, while your legacy and the legacy of the Bayan will certainly endure beyond 
them? Such are the effects of the Name al-qahhar (‘the Victorious’, ‘the Wrathful’), 
thus making of any outward weakness and phenomenal infirmity with God a mirage 


behind which already-always stands Its True Power, so understand! 


The Red Sulphur spoke of prophets bold, 


Protected by tribes with strength untold! 


But I find room for a differing view, 


For mastery lies where none pursue! 


Sometimes no tribe, no force of man, 


But only God’s Will and timeless plan! 


Like Subh-i-Azal, abandoned by kin, 


Facing enemies both without and within! 


Yet He prevailed by God’s pure Might, 


In Iran’s revolt, the king’s fall from sight! 


God kept His Cause, as it was foretold, 


In acts of grace and hands so bold! 
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When Subh-i-Azal in prayer did call, 


“Grant me contentment and blessings all!” 


God shielded Him from traps of hate, 


And turned His foes upon their fate! 


This lesson speaks to those who see, 


When God protects, the soul is free! 


For true strength lies in Names above, 


Flowing through all, like an eternal dove! 


Though they stand alone, the Chosen stand, 


With legions unseen at their command! 


So the Chosen plant seeds in trust, 


God grows the tree, its fruit is just! 


Like Moses hidden in Pharaoh’s court, 


Until God’s Hand did justice sort! 
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O people of Bayan, reflect this day, 


How God has drowned enemies along the way!"’ 


Thus have we shown you in general how occult and spiritual warfare works 
and how a subjugated side at one point overcomes and subjugates its enemy through 
the power of the Names and Attributes of God at another just as the Israelites 
overcame Pharaoh and his people through the Name active and embodified within 


Asiyah (¢), al-qahhar. However, let it also be said that such theurgical knowledge and 


its employment is not neutral and will not work just in the hands of anyone.* The 
balances and equilibriums must be strictly adhered to such that in the employment 
thereof the oppressed and the oppressor are not deemed by the Powers as equal 
actors, since the cosmos always leans towards the arc of balance and justice, and not 
its opposite, even when this may not be immediately apparent. Women, generally 
speaking, appear to understand this truism and its dynamic much better than men 
do since the female in her universal archetype, as we indicated, is generally speaking 
closer to the divine principle than the male, which is why in the formative stages of 
human development, it can truly be said that whosoever has known their mother has 
known God such that for that infant she is the embodified sign of God (ayat’ullah) to 
them, and so then why Paradise falls prostrate at her feet! 

Consider how in many ancient cultures and civilizations the divine power was 
personfied by women. The ancient Indians of the rite of the Shakta Tantra worshiped 


the female as divine and held the Godhead to be the Eternal Woman. In related rites 
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of Indian spirituality and religion shakti - which is the power of the universe - is, 
once again, personified as female. The ancient Egyptians, while personifying magic 
in the male deity Heka, nevertheless held the origin of the power of magic and 
sorcery to be with the goddess Isis. Similarly with the peoples of ancient 
Mesopotamia and the Near East with their goddesses Innana, Ishtar, Nanay and 
Asherah, the later which we showed previously the Israelites once worshiped at 
trees, and who sometimes were even merged into a single goddess. Let you also 
consider here with the perfect neutrality of consideration that as the Queen of Egypt 


Asiyah (¢) perfectly aligns and typifies with the archetype of the goddess Isis such 


that the tyrannical Pharaoh of the biblical and quranic narrative of the exodus 
would then typify and align with the deity Set which Isis and Her son Horus (= Moses 


¢) vanquish and overcame and thereby freed the land from his tyranny and 


Oppression. 


Consider how the ancients saw the Divine in women’s grace, 


The Indians worshiped the Eternal Woman, Her divine embrace! 


In Shakta Tantra, Shakti is power’s True Face, 


Personified as female, in every sacred space! 
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The Egyptians gave magic to Heka, with awe, 


Yet Isis held the secrets, the Source of every law! 


Inanna, Ishtar, in the Near East they shone, 


Asherah was worshipped, where the trees had grown! 


Asiyah, Queen of Egypt, like Isis She became, 


With Pharaoh as Set, tyrant of his name! 


Horus, like Moses, over Set took flight, 


Freeing the land from darkness into Light!"° 


And know you that in one sense Asiyah (¢) stands for women 


everywhere chaffing under the heavy yolk of patriarchy in its assorted forms 
and varieties - with its corruption and abuses - but who within themselves do 
indeed possess the power to overthrow it, and so to transform existing 
conditions, as potential manifestations of the Name al-qahhar to thereby free 
themselves and others from its tyrannies and oppression. Such is the case of 
the women of Iran today in our time chaffing under the corrupt power of the 
reactionary mullahs, and such was a brief Manifestation of the Name al- 
gahhar during the ‘Women, Life, Freedom’ uprising during the latter part of 


the seventeenth year of the NUR.” And may God bring these women of Iran 
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(and others elsewhere like them) to final and permanent victory soon, for God 


is the Most Victorious (allahu aghar)! 
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Glosses 


" Allahu aghar (God is the Most Victorious), being the tenth dhikr for each tenth day of the 
NUR month. It is also associated with the tenth card of the Major Arcana of the NUR Tarot: 
Qalandar. The numerical value of this dhikr is 372. 


* See Qur’an 66:11 which is functions as the main proof-text for this chapter. 
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° Which is to say, a-s-y. 
° Such as, for instance, in Genesis 3:16. 


’ Qur'an 66:11. 
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The Epistle of Power is among Subh-i-Azal’s late Edirne period writings (1869 CE), 
perhaps one of the last written in that town on the Black Sea coast; or, possibly, among the 
first He penned when arriving in Cyprus. At that time, the partisans of Mirza Husayn ‘Ali 
Nari Bahd@’ullah (d.1892 CE) had already murdered several of Subh-i-Azal’s leading partisans 
in Edirne, Ottoman, Turkey, as well as in Istanbul and Baghdad, and were about to murder 
a few more once they arrived into exile from Edirne themselves to Acre, Palestine, 
accompanied by several of of Subh-i-Azal’s leading disciples. They had also made two 
unsuccessful attempts already on the life of Subh-i-Azal Himself: one undertaken by 
Bah@ullah personally himself at his house with another by Bahd’ullah’s barber at the public 
baths in Edirne. Since Subh-i-Azal’s older brother and rival controlled all of the purse 
strings, controlled all communications, and held the management of every element of 
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Subh-i-Azal’s household in his own hand; when Subh-i-Azal and His sons first arrived in 
Cyprus, they arrived there literally with nothing in hand. Bahd@’ullah had taken everything 
- all finances, personal and official effects, including all of Subh-i-Azal’s writings and many 
of those by the Bab transcribed by Subh-i-Azal (many of which appear later to have been 
deliberately destroyed by the Baha’is because many of these may have been directly 
injurious to the longterm interests of Baha’ism). In English, a relatively decent summary of 
these events can be found in E.G. Browne’s A Travelers Narrative Written to Illustrate the Episode 
of the Bab, volume 2 (Cambridge University Press: Cambridge, 1897). Besides the Epistle of 
Power, Subh-i-Azal addresses these matters more extensively Himself in His Book of the 
Scintillances (al-sata‘at), which is an early Cyprus era work, as well as elsewhere. We have 
uploaded one MS of this specific work in Subh-i-Azal’s own Hand online, here 
https://archive.org/details/compressed-1_202409 (retrieved 10 September 2024 CE). 

“ Meaning,the Cypriot of Sufis. 

* Qur’an 24:35. 

© Qur’an 3:54. 
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'® This in itself does not deny the reality of black sorcery and goetia. What it does deny, 
however, is its enduring effect and ultimate gravitas; this, since even black sorcery and 
goetia are rooted in the effects of the Divine Names and Attributes as nothing in existence 
falls outside of that purview. Yet it is theurgy and white sorcery which possesses and is 


imbued with those deeper, enduring and longlasting effects, and not black sorcery and 


goetia. 
19 


placa Gaby) Sal 56 Gad foe 
Seals! S21 cag gla § des 
196 FI Inde 15 S Saal 
Fea ewe] ss bd I3h55 
a 5 REN Bb o3 
ols ao a re 


sd stl in ue sib 


219 


ATTA cf ATTA 


The Effulgence of Victory in the Wisdom of Asiyah 


BGAN Shaw oh Saesally Gay) GLb 
SBS Le GIN cash enth G ELE 
ska gil ats aA ye jos sit 


* That is, the months between September 2022 CE to March 2023 CE. 
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11. 


The Effulgence of Beneficence in the Wisdom of 
Zipporah 


- 
‘de> AN| 


The Universal Nature from the Breath Divine does rise, 


The Breath of the Merciful, beneath all skies! 


It’s called Shakti, from which all conflict stems, 


Contrariness and strife, within its realms! 


The Name ‘the Beneficent’ in this domain does lie, 


In Universal Nature, where truths never die! 


Or call it Maya Shakti, if you choose, 


Through this power, the cosmos moves!” 
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Since the Universal Nature (tabi‘a al-kulliya) roots into all domains of Being 
wherein the activity of God and Its effects take form and shape - from the highest to 
the lowest, the seen and the unseen alike - it is only fitting that if one were to 
symbolize it, that it should be symbolized by a ‘bird’. Indeed, below the level of the 
Inclusive Unity (wahidiya) wherein the Primal Will - which is to say, the Universal 
Intellect (‘aql al-kulliya) - begins Its act, nothing subsists without emerging through 
as well as subsisting within the matrix of the Universal Nature, as it is within its 
infinite matrices wherein the inhalation and exhalation of the Breath of the Merciful 
(nafas al-rahmd@niya) occurs from pre-eternity into eternity and unto post-eternity in 
an everlasting looping cycle of becoming, being and passing away. This is also the 
domain of the angels and the spirits (in the plural) in all of their various ranks, 
hierarchies and degrees, and what the Qur’an indicates by ‘descent’ (tannazal) with 
God’s permission during the Night of Power ‘in every command’.’ Here it is wherein 
the acts of the Divine Volition (irada) take form within their determinations then 
authorizations and realizations. 

As such contraries and opposition arise from this plane of Being wherein the 
multiplicity of the Divine Names and Attributes in their own contraries and 
oppositions display themselves in the full panorama of their contrary and 
oppositional manifestations and effects. Indian Tantric metaphysics indicates this 
domain of Being by the term Maya Shakti, since all phenomenal dualism and duality 
emerge from here. Given this, at its station as the Universal Soul (nafs al-kulliya), the 
Universal Nature can also be seen as the universal Face of God to Its creation in the 


loci of the multiplicities. Thus the Divine Name most expressive of the Universal 
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Nature is the Name al-jawdd (the Beneficent) which bestows animate being (jiid) upon 
all things. 

Now, as the concluding term of a dialectic, three (3) as an odd number 
indicates synthesis and so is that efficient to the first and second terms preceding it. 
Therefore, it is the perfecting term to the two preceding ones. Thus do we take the 
principle of triplicity as being the coefficient to things with the number three (3) and 
the third placement of anything as the final measure to any two preceding terms 


related to a given thing. Such was the Reality of Zipporah (¢) as the third among the 


concurrent Manifestations of the Shekinah during the Mosaic Revelation. Neither 


Egyptian nor Israelite, Zipporah (¢) was the Midianite wife of Moses (¢), the mother 


of His children, and His Heart. She was also the first person He saw both before and 
after His experience at the Burning Bush in Sina‘i, implicitly indicating the Divine 
Reality as the First (al-awwal) and the Last (al-akhir) with the Theophany at Sina‘i 
itself, as the middle term, being the Manifestation of the Hidden which here merely 


adumbrates the rank, station and status of the First Who is the Last. Thus Moses’ (¢) 


journey to His Lord - meaning, His Perfect Nature - was also a journey from His sister 
to His surrogate mother to His wife, that is, the three Manifestations of the Shekinah 


to His Revelation which culminated in Zipporah (¢) whose Presence with Him 


initiated His formal revelatory career as prophet-messenger in the world of 


appearance, so understand! 
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Three is the term that brings all to completion, 


Perfecting the first and second in creation! 


The third is the final, making two whole, 


It is the synthesis that unites the soul! 


Thus was Zipporah, the third to appear, 


A Manifestation of the Shekinah so near! 


Neither Egyptian nor Israelite by name, 


But Midianite, Moses’ wife, in love’s claim! 


She was the first He saw both before and after, 


At the Burning Bush, in divine rapture! 


Signifying the First and the Last in time, 


The Manifestation that bridges the line! 


Moses’ journey to His Lord, His Perfect Source, 


From sister to mother to wife, in course! 


Three Manifestations to Moses’ own sight, 


Ending with Zipporah, His guiding Light! 
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With Her Presence began his prophetic call, 


A Messenger to the world, embracing all!* 


And given this, Zipporah (¢) stands as the locus of the Manifestation of the 
Divine Name ‘the Beneficent’ (al-jawad) to Moses (¢) Who was bestowed that 


animating being (jd) of prophet-messengerhood by Her in Her Presence with Him; as it 
were, She being the embodified hoopoe - or, lady-hawk, or falcon - of the Divine Message 
to His soul. Look you upon the card of the The Messenger of the NUR Tarot (which 
is the third) - and look you upon in it in its layers - and you will fully grasp the 
allusion we have made here in its multifaceted reality, especially if afterwards you 
were to then look upon the card of Narges as that informant to the card of the The 
Messenger in this specific instance. 


Now, the name Zipporah (¢) in Hebrew means ‘bird’ or ‘little bird’, which is 


derived from the Hebrew root (7-5-3).’ This name carries the connotation of grace, 
freedom, and spirit. As the wife of Moses (¢), Zipporah’s (¢) name reflects Her role as 
a nurturing and supportive figure, symbolizing divine guidance and connection. Her 
decisive action in the biblical narrative emphasizes Her strength and righteousness 
with the significant role She played in Moses’ (¢) life and mission. In the Semitic 
languages, with all the assorted religious forms spawned by them, the symbol of the 


bird often connects to the notion of messengers, freedom, and spirits. Birds are 
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traditionally seen as creatures that can move between the material and the divine 
realms, symbolizing spiritual insight, freedom, and seamless migration from one 
plane or domain to another, thus why we say it is a perfect symbol befitting the 
Universal Nature and so why Zipporah (¢) stands to Moses (¢) and His mission as the 
Universal Nature stands to all created things in the locus of the Manifestation of the 


Name ‘the Beneficent’ (al-jawad). 


Zipporah in Hebrew, a bird so small, 


From roots of Light, with grace in all! 


As Moses’ wife, She holds the key, 


To care and guidance, gracefully! 


Her Wisdom shines in every scene, 


Her strength like stars, a Light serene! 


In Semitic tongues, the bird does fly, 


A symbol of Spirit, soaring high! 


Between the earth and heaven’s dome, 


Embodiment of freedom’s home! 


226 


ASTER es ATIF 


The Effulgence of Beneficence in the Wisdom of Zipporah 


Zipporah to Moses was the same, 


As Nature’s grace, in Truth’s Great Name!° 


That stated, as Universal Nature is the plane and domain wherein duality and 
dualism emerges in its complete panorama - where all polarities, oppositions and 
contraries arise - the resolution to the understanding of such polarity, opposition 
and contraries - nay, the very nature of duality itself - resides in the full 
comprehension of the third term we mentioned qua triplicity because this third 
term gleans and unseals the animating intention of the Efficient Cause to the two 
contrary terms that resolve in the third. Look upon the card of The Messenger of the 
NUR Tarot again and behold Shamash at the top of the horizon above the vertical 
descent of the three birds depicted in the card, and understand. Shamash here 
represents the Truly Real (al-haqq) Itself as the Independent (al-ghani) who initiates 
the three terms of the dialectic but is not included within its trajectoral unfoldment, 
although Its Presence vertically resides in all three terms of them by reflecting Itself 
in each of them while simultaneously being removed from them even when it 
crowns the first. But look upon the final bird in the card at the bottom and its halo, 
and there grasp the fine subtlety as to what is meant by the third synthesizing the 
previous two. 

With that, now understand that all contraries and oppositions generated by 
the matrix of the Universal Nature in fact are contraries and oppositions by partial 


appearance only, with each serving one segment, facet and angle of the greater 
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whole in the perpetual creation of the cosmos within the hidden and in the manifest, 
the unseen and the seen. In other words, contraries and oppositions - with duality 
and dualism itself - are merely those infinitely generated phenomenal building 
blocks to the Unity of Existence Itself, since existence in all of its multiple 
generations and formations is but a single ontological bloc without any fissure;’ and 
when viewed from the lens and perspective of the Divine Name ‘the Beneficent’ (al- 
jawad), the purpose of all contraries and oppositions generated by the Universal 
Nature become better understood as being those seamless and infinite outpourings 
by the Breath of the Merciful of the One True Living God Itself, the First and the Last, 
the Manifest and the Hidden; for, verily, God, your Protector, has always been Beneficient 


to the worlds,* and God is the Most Beneficent (allahu ajwad)! 
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Glosses 


" Allahu ajawd (God is the Most Beneficent), being the eleventh dhikr for each eleventh day 
of the NUR month. It is also associated with the eleventh card of the Major Arcana of the 
NUR Tarot: Narges. The numerical value of this dhikr is 80. 
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“Le. a noted axiom of Aristotelian metaphysics. 


* The Primal Point, qayytim’ul-asm@? (the Peerless Names), the Commentary on the Sirah of 
Joseph, sirat’ul-mujallal (‘the Adorned’): 92:34: 


230 


set soy 
ASTER ee ATIF 


The Effulgence of Equity in the Wisdom of Deborah 


12. 


The Effulgence of Equity in the Wisdom of Deborah 


Jet at 


Since, as we said,’ one of the six Divine Names attributable to the Essence is ‘the Just’ 
(al-‘adl), then upon the plane of Self-Disclosure (tajalli) and Manifestation (zuhir) the 
Divine Name and Attribute which reflects this essential Name is ‘the Equitable’ (al- 
mugsit), which like ‘the Just’ (al-‘adl) is a Majestic (jalali) Name; this, as from one 
spectrum of Being justice occurs at a universal level as an almost intelligible (ma‘qil)’ 
whereas equity (gist) is one of its many specific instantiations and _ self- 
determinations (ta‘ayyundat) occurring on multiple levels of essential existence 
(wujid al-‘ayniya) among the multifarious and infinite concrete particulars diffused 
throughout all levels of Being. This should be demonstrative of the fact that the 
appearance of equity is dependent (iftiqar) on the manifestation of justice - which 
(meaning, justice) precedes it (that is, equity) - just as the ninth verse of al-hujarat 
explicitly infers: so settle their dispute with justice and be equitous! Indeed God loves the 


equitable!* 


One of the Names of the Essence is ‘the Just’, so grand, 


In Self-Disclosure’s realm, the Name ‘Equitable’ takes its stand! 
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‘Equitable’ mirrors ‘the Just’ in Majesty’s domain, 


On levels of existence, where Truth does reign! 


Justice is universal, a concept bright and clear, 


While Equity unfolds, specific forms appear! 


In every level of the Self, forms take their place, 


Infinite particulars, all reflecting grace!? 


While few have considered the matter from this light, we say that Deborah 


(¢) the prophetess was the first true ruler of Israel long before the throne of David 
(¢) and Solomon (¢) were ever even first established. She is also the only female judge 


mentioned in the Old Testament. Thus She was a Manifestation and embodification of 
the Shekinah, making Her reign over the land a matter under heaven’s anointed as 
well as mandated purview, whether acknowledged or not, for God knoweth what you 
reveal and what you conceal!® 

She was a prophetess, judge and a military leader, all three being the 


conspicuous hallmarks of a true sovereign and queen. Her name Deborah (¢) in 


Hebrew means ‘bee’ and derives from the root (1-3-7)’ which relates to the concept 


of speaking and communication. This is evident in words like davar, meaning ‘word’ 
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or ‘thing’. This connection suggests that Deborah (¢) as a prophetess was not only 


industrious like a bee but also a communicator of the Divine logos. In Hebrew the 
connection between bees, speech and words may on one level be metaphorical, 
alluding to the buzzing sound bees make, which can be reminiscent of speech; yet 
the symbolic association of bees found in the general ancient Near Eastern religious 
milieu nevertheless includes things like prophecy, leadership and divine 
communication within such symbolism. Thus Her name with God reveals Her true 
rank and station, so understand! 

She was a woman of lapidoth,® meaning She was a carrier of a ‘divine torch’ and 
‘spiritual lightening’ because She judged Israel at that time;’ and She dwelt under a palm 
Tree,’ a symbol of the Divine Feminine and Shekinah from whose locus She judged. 
The shade of the palm tree underneath which She dwelt indicates the shade of the 
Tree of Life whose human epiphany and embodification She was, for It is the One Who 
sends down to you water from heaven...whence cometh from it trees...,"' the water from 
heaven being revelation in the form of the theophanic Self-Disclosure of the Divine 
Names and Attributes whose loci of Manifestation are the trees of life and reality, that 
is, the complete humans and particularly those Manifestations of the Divine 


Feminine among them, which here in this instance specifically refers to Deborah (¢). 


And know you that the gematria of Her name in Hebrew (77327) is two-hundred and 
seventeen (217) which in Arabic is equivalent to the form of the tahlil uttered by 


Fatima (¢) in the Mother of the Book (umm’ul-kitab) - there is no other god but I am God 
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(ay ul YI | Y)’” - which are five Arabic words to the five Hebrew letters constituting 


Deborah’s (¢) name, which, again, is the number of the Shekinah. 


Few have seen this Truth so bright, 


Deborah, the prophetess, first in might! 


Before the thrones of David and Solomon’s reign, 


She judged and led, Her rule was plain! 


A Manifestation of Shekinah’s grace, 


Her judgment stood in heaven’s place! 


God knows what you conceal and show, 


Her words like bees in every meadow flow! 


Her Name means ‘bee’, from speech it springs, 


From Her the word of wisdom sings! 


Prophecy and leadership in Her voice, 


Like bees in flight, She made Her choice! 
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Woman of Lapidoth, a Torch of Light, 


Under the palm tree, Her wisdom bright! 


The shade of the palm, Tree of Life so grand, 


Deborah, its embodiment, throughout the land! 


She brings water from heaven to every tree, 


Life’s essence flows, through Her, we see!”” 


If justice as attribute be taken as Actor then equity is its patient and receptacle. 
Thus equity without justice is impossible whereas the latter stands on its own as the 
guiding principle and even the efficient cause of the former because justice is the 
universal matter (hayild al-kulliya) and equity is its form (stra) such that universal 
matter is the active principle (fa‘il) and corresponds to Being (wujiid) while form is 
the passive principle (maf‘ail) and corresponds to essence (‘ayn) or quiddity (mahiya). 
This is obviously the reverse of what some others have said regarding the 
actor/patient relationship between matter and form. However, the issue is not 
matter as commonly understood, but that subtle, luminous universal matter that, as 
it were, acts as the body of the Universal Nature. This universal matter as the body 
of the Universal Nature is animate and universally conscious with its universal 
consciousness being its universal mattering without any distinction therein. You may 


call this body of the Universal Nature, if you like, the Universal Soul (nafs al-kulliya) 
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which some of the alchemical sages have denoted by calling the ‘mother of all 
production and origination’ in the realms close to - and including - the material 
world of ndsit which together are known as the dominion (mulk). Proportion, 
measure, ratio, balance, symmetry, distribution, harmony and the like all emanate 
and emerge into the material realm from the matrix of the Universal Nature via the 
Universal Soul. Much of the hierarchy of limits (hudid) and definite limits 
(mahdidat) that we have written and spoken about elsewhere correspond to this 
level. But with that said, and as the Red Sulphur (may the Light be upon Him) 
indicates in His futihat al-makkiyyah (the Meccan Openings), the process of the 
whole cosmos through the unfolding of the Universal Nature via the Universal Soul 
is confined to three things: 1. its substance, which is the universal matter; 2. its 
forms; and 3. the constant transmutation (istihdla) of all forms in the inhalation and 


exhalation of the Breath of the Merciful. 


If justice be the actor, then equity is the field, 


Equity needs justice, for justice it does yield! 


Justice stands alone, the principle so grand, 


A universal matter, its form is at hand! 


Justice is the matter, equity the form, 


Matter is active, in Light it is born! 
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Form is the passive, essence it does show, 


Essence of things, in every ebb and flow! 


Some say matter acts, form is the bright, 


But we speak of the subtle, Luminous Light! 


The universal matter, body of Nature’s soul, 


Living and shining, making all whole! 


Call it the Universal Soul, if you will, 


Mother of creation, where all does fulfill! 


Proportion, measure, balance from its core, 


Harmony and beauty, forevermore! 


In the Meccan Openings, the Red Sulphur did say, 


The cosmos unfolds in a threefold way! 


Its substance is matter, universal and true, 


Forms ever-changing, in the breath anew!"° 
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And know you that equity as justice’s reflection is that active principle 
operating throughout them all and circulating (saryan) through them, for God is the 


Most Equitous (allahu aqsat)! 
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Glosses 


" Allahu agsat (God is the Most Equitous), being the twelfth dhikr for each twelfth day of the 
NUR month. It also corresponds to the twelfth card of the Major Arcana of the NUR Tarot: 
Zahid. The numerical value of this dhikr is 236. 

“In chapter 6: The Effulgence of Holiness in the Wisdom of Rachel. 

* Almost because justice-in-itself does possess its own effects independent of the effects of 
equity. Thus this particular Name, because it is one of the Names descriptive of the Essence, 
subsists within an isthmus in between intelligibility and actuality wherein it can act in both 
capacities and domains of intelligibility and actualization at once. So, as unveiling (kashf) 
has shown to us, it is simultaneously both an intelligible as well as an actual, a universal 
and a particular. For example, we can say that Zayda acts justly towards Imra. However, 
this just act by Zayda can be independent of the existence of any content of equity in the act 
performed towards Imra by Zayda whereas equity in any act already presupposes the 
existence of justice subsisting within it; this, such that justice may subsist on its own whereas 
equity does not occur without justice as its animating cause and substrate. This is how we 
say that justice can be both an intelligible as well as simultaneously an actual and particular 
such that the law of the excluded middle does not apply to it given that ‘justice’ permeates 
(takhalul) ‘equity’, but not the other way around, in the same manner that the Real can 
permeate creation without the reverse being true. This rule also applies to the effects of 
many of the other Divine Names and Attributes descriptive of the Essence as well. This issue 
may be a point of contention between us and other Akbarian-Sadrians because they usually 
do not take ‘the Just’ (al-‘adl) as being an essential Name and Attribute whereas we do based 
on the transmissions by the Commander of the Faithful (¢) and the Primal Point regarding 


the six Names (asm@ al-sitta). 
“ Qur’an 49:9. 
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° Qur'an 16:19. 

"Namely, d-b-r. 

*And not that She was a wife to a ‘Lapidoth’, Judges 4:4. 

* Judges 4:4. 

* Judges 4:4. 

“ Qur’an 16:10. 

* In (ed.) Wladimir Ivanow, in Der Islam 23: 1-2, Strassburg, 1936: 99, para. 40-1.The whole 


passage reads: 
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‘Abdullah once more fell prostrate to the ground, and when he raised his head...he 
beheld Fatima Who had a green covering over Her head and clothing made of shining 
silk and brocade from which thousands upon thousands of forms of light and 
dazzling rays shown forth; and She said, “there is no other god other than I am God;” 
meaning, “other than Me there is no other Lord-Mistress in any station either in 
divinity or in humanity, and neither in the heavens nor in the earth, except I who 
am Fatima, the Creatrix, the creator of the spirits of the believers: I am the Creator, 
the Originator, to [Me] belong the Most Beautiful Names!” (my trans. with one 
significant alteration). 
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13. 


The Effulgence of Sovereignty in the Wisdom of Yael 


Let ai 


In the Dominion of God are women so grand, 


They lead in Truth with Sword in hand! 


When you recall Yael in Her fight, 


Know She’s the Sword of Truth, shining bright! 


On Mount Tabor, She carried the way, 


Her blade struck down armies, night to day! 


And when you see Zaynab’ in Zanjan’s call, 


She like a flood made armies fall! 


Rustam’s spirit in Her soul and fight, 


Breaking through soldiers with Her might! 
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All glory of war shone in their Name, 


In Zaynab’s Truth and Yael’s fame! 


She is Yael’s return in Zaynab’s form, 


The Light reborn, in storm to storm! 


Yael saved Her people from the king’s dread, 


While Zaynab struck Nasir’s forces dead! 


In every battle, Truth did call, 


She made falsehood’s soldiers tremble and fall! 


If you seek the secret deep inside, 


Know Zaynab is Yael’s soul, purified! 


Two swords of Truth in time’s great fight, 


Carrying faith, flashing with Light? 


Know, may God make you sovereign over yourself, that in each age the All- 
High manifests women who epitomize the quintessence of Its Sovereignty, whether 


in the meaning of its dominion and domination over things, or in the sense of Its 
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independence and elevation over things. Recently during this time of ours, this 
again transpired and among countless of the women of Iran who stood up to the 
oppressor in that land with the chant of ‘Woman, Life, Freedom’ (may the Light of 
lights be upon them); this, even though the oppressor cut them down just as it had 
cut down Rustam-‘Ali Zaynab (may the Light be upon Her) a century and a half 
earlier Who stood up to the oppressor of Her time with the full Manifestation of Its 
Sovereignty, albeit only for a brief moment before Her martyrdom. Such a woman 


was Yael (¢), a Manifestation of the Shekinah in that full embodification of the 


dominion of Her warrior sovereignty; and just like all the women before and after 
Her, She was a possessor of the Providential Guidance (wilaya) which is the true 
dominion and sovereignty (mulk). 

Now, know that in that wording of Its supplication, say: O God, the Owner of the 
Sovereignty (malik al-mulk),* ‘the Owner’ (al-mdlik) is the Truly Real (al-haqq) in all 
cases whilst the sovereignty (al-mulk) is in all cases the bearer of the Providential 
Guidance (wildya) through which the Owner acts as Its locus of Manifestation. Thus 
the ‘Owner’ (al-mdlik) is the transcendent while the sovereignty (al-mulk) is the 
immanent and the godded (ma’lih) such that the ‘the Owner’ in this instance refers 
to the two Names ‘the Hidden’ (al-batin) and ‘the First’ (al-awwal) while the 
sovereignty refers to the Names ‘the Manifest’ (al-zahir) and ‘the Last’ (al-akhir). This 
is the first level of the Reality of Providential Guidance (wildya). 

Then it says, Thou bestoweth the sovereignty upon whom Thy will and Thou takest 
away the sovereignty from whom Thy will.’ Here the sovereignty is bestowed - when it 


is genuinely bestowed - from the Names ‘the Hidden’ and ‘the First’ - which is to 
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say, ‘the Owner’ and the transcendent - and taken away by the Names ‘the Manifest’ 
and ‘the Last’, which denotes the world of appearance. This clearly means that the 
sovereignty of Providential Guidance (wilaya) when bestowed on any human locus is 
only taken away - that is, taken away from the world (dunya) - with their physical 
death and absence from the material world. Otherwise the sovereignty of that 
Providential Guidance (wildya) once truly bestowed is never taken away from that 
locus by the All-High, since to do so is as absurd a proposition as to say that God 
takes something away from Itself, I seek God’s forgiveness from such ignorance; this, 
since in the overall world of phenomena the Providential Guide is God’s Hearing by 
which It hears, God’s Sight by which it sees, God’s Hand by which It takes and God’s 
Feet by which It walks,° for, as we said, the ‘Owner’ acts through Its sovereignty 
which is Its locus of Manifestation such that, at this level, there is thorough 
permeation (takhallul) between the Lord (rabb) and the slave (‘abd), God and Its divine 
thrall (ma’lah), since this is the Reality of Mirrorhood (miratiya), so understand! 
Thus with the principle we have established above, provided to you now is a 
simple refutation of the absurd claims made by the people of Hot Air regarding 
Subh-i-Azal (may the Light of the Light be upon Him), as Subh-i-Azal (may the Light 
of the Light be upon Him) remained the possessor of the Providential Guidance 
(wilaya), and so the Mirrorhood (miratiya), from the instant it was bestowed upon 
Him by the Primal Point and unto the present moment only that His Providential 
Guidance (wildya) and Mirrorhood (miratiya) no longer exercises a direct influence 
on the physical world other than through His recorded words, but only indirectly 


and through this servant of the Truly Real and after us through each of our six 
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successors and after Them in She whom God shall make Manifest (beautific be Her 
Reflection), since each Mirror contains the Light that went before it, as this is the 
unique sovereignty specific to each succeeding Mirror, so understand! 

The supplication further states, and Thou exalt whom Thy will and debase whom 
Thy will.’ Know that, on its first level, for the wayfarer the exaltation refers to the 
state of expansion (bast) and so to the Name ‘the One Who Expands’ (al-basit), and 
the debasement refers to the state of contraction (gabd) and so to the Name ‘the One 
Who Contracts’ (al- qabid). On the second level, the exaltation is that exaltation of 
election (intikhab) by the All-High in that locus into which It Self-Discloses Its 
sovereignty of Providential Guidance with that debasement being that locus wherein 
It refuses to Self-Disclose such sovereignty even when a given false claimant should 
falsely claim in the world of phenomena to be in possession thereof when they 
aren’t, and even should they attract numerous blind followers to themselves and 
establish wordly prominence, like the founder of Hot Airism, its misled adherents 
with their false creed, and many other examples; since It is in the All-High’s Decree 
to exalt with the sovereignty of Providential Guidance upon whatever locus Its 
Wisdom has chosen to Self-Disclose therein and to debase by refusing to bestow it in 
another; and so it is not for any servant to demand it, or to take it and possess it by 
wile and guile, as the founder of Hot Airism and others have, or to pretend 
thereunto, as the founder of Hot Airism and others have, for, O God, in Thy Hands is 


All-Good and Thou art powerful over all things!* 
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Now know that God is Owner of all might, 


And sovereignty reflects Its guiding Light! 


The Owner reigns as Truth in every case, 


While through Its sovereignty, Its shows Its grace! 


The Owner is the Hidden, First in line, 


The Sovereign is the Last, through space and time! 


It grants the rule to those Who It has blessed, 


And takes it from those whom It finds unfit in quest! 


The rule, once given, holds in realms unseen, 


Taken away by death, from the worldly scene! 


For how can God’s dominion ever fade? 


To think It takes it back, such thought is swayed! 


The Guide is God’s own Ear that hears the plea, 


And through Its Eye, Its sees eternity! 


Its Hand it takes, Its Foot walks in the Way, 


The Lord and servant in a single ray! 
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So know the Truth of God’s divine embrace, 


Between the slave and Lord, no space to trace! 


Thus Subh-i-Azal, with Light in Hand, 


Still holds the Guide’s own rule, through every land! 


And after Him, successors shall arise, 


To carry forth the Light, beneath the skies! 


For God exalts those whom It deems are true, 


And humbles those whose hearts are false to view! 


Exaltation is the Name of It Who gives, 


While those debased, in darkness, merely live! 


The Light shines bright on those whom God elects, 


While darkness falls on those the world rejects! 


So grasp this Secret that the Truth does hide, 


God grants the rule to those who in It bide!” 
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Now, the Name of Yael (¢) in Hebrew (°y°) simply means ‘goat’ and specifically 


refers to the Nubian ibex, which is a type of mountain goat known for its agility, 
sure-footedness, and ability to navigate rocky and difficult terrain. The name is 
derived from the Hebrew root (®-°-»),'° which is related to the word for ‘goat’ or 
‘ibex’. The mountain goat is a symbol of strength, independence, and resilience. 
These animals are adept at surviving in harsh, rugged environments, symbolizing a 


person who is strong, capable, and resourceful. Yael’s (¢) actions when She killed 


Sisera, the commander of King Jabin’s armies, by driving a tent peg through his skull 
reflect these qualities, as She took decisive action to protect Her people from their 


oppressor such that Deborah (¢) Herself praised Her in Her Song in Judges 5, calling 


Her the Most Blessed of Women since She literally delivered Her people from certain 
annihilation, this being one of the marks of the Divine Attribute of sovereignty 
(mulkiya). But here the hallmark of such sovereignty also highlights the themes of 
bravery, cunning, and the subversion of traditional gender roles wherein as a 


woman Yael (¢) takes on the role of a warrior and so thereby delivers Her people 


from its inveterate enemies by it, so heed well this last point and what it tells you 
about that mark of sovereignty! 

That said, know that the ibex’s curved horns has been linked to lunar 
symbolism such that its appearance on mountains, reaching towards the sky, also 
associates it with solar symbolism. The dual association with both the Sun and Moon 
reflects a balance of the masculine and feminine, day and night, strength and 


nurturing, light and dark. This animal has also been associated with various deities 
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across different cultures of the ancient Near East. For instance, in the iconography 
of ancient Mesopotamia and Anatolia ibexes are often depicted alongside goddesses 
or as part of scenes that signify divine protection and guardianship. This association 
places the ibex as a guardian and a divine symbol. 

In the Kabbalah, for instance, the ibex represents the spiritual ascent because 
just as the ibex climbs to high peaks, here this becomes the symbol for the ascent of 
the soul to ever higher levels. Thus here the ibex symbolizes with the journey to the 
Lord of Power itself with this animal’s agility and ability to ascend difficult paths 
corresponding to the sephiroth (spheres) on the Tree of Life, particularly those 
associated with strength and endurance, such as Gevurah (Strength) and Netzach 
(Eternity/Victory). These attributes reflect the spiritual qualities needed to 
overcome obstacles and reach the divine clarity. The ibex’s ability to balance on 
rocky cliffs symbolizes with the balance needed in this spiritual quest, the 
integration of different aspects of the self, and the harmonization of opposing 
forces, these aligning with the balances of mercy and severity, the masculine and 
feminine, and the spiritual and physical worlds, night and day, light and dark. But in 
the context of ancient Jewish sacrificial practices, the ibex was seen as a symbol of 
purity and sacrifice. Its life in high and unsullied places associates it with the Divine 
and the idea of offering oneself in service to such divine purposes. 

The ibex’s symbolic associations with fertility, vitality, and the natural world, 
was also connected to several central goddesses in the ancient Near East. These 
goddesses included Inanna/Ishtar, Astarte, Artemis/Anat, Hathor, and Asherah, 


who all embodified aspects of life-giving, nurturing as well as the wilderness and the 
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natural world. The ibex’s traits complemented the roles of these goddesses, making 
it a fitting symbol in the iconography and mythos of those ancient Near Eastern 
religions. But especially significant here, the Ibex was sacred to this Asherah just 
mentioned which the ancient Israelites themselves once worshipped and which was 


embodified here as Yael (¢), the Shekinah of God in the Manifestation of Its 


Sovereignty. 


Now know that Yael’s name holds a secret pure, 


A symbol of strength, steadfast and sure! 


She is the ibex climbing high, 


Ascending mountains to the sky! 


Her horns curve like the Moon’s own Light, 


While the Sun rises in Her sight! 


She climbs the peaks with grace and might, 


Bringing Wisdom into night! 


In battle against Sisera’s cruel hand, 


She struck him down with firm command! 
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Deborah praised Her, full of grace, 


For Yael brought freedom to Her race! 


She fought like men, with courage strong, 


Breaking bonds that held too long! 


Her actions shone through the skies, 


Delivering Truth from all disguise! 


The ibex climbs with feet so sure, 


Scaling cliffs where few endure! 


In Her horns, the Light of Might, 


Her ascent brings faith to height! 


The ibex is a sign of Power, 


Guiding paths in every hour! 


In ancient rites, She stood with pride, 


Carrying secrets deep inside! 


Ascending with the spirit’s flight, 


She climbs the Tree of Life’s pure Light! 
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The ibex, in its steady climb, 


Brings forth wisdom through all time! 


In Her form, the Light does grow, 


A lamp that shines in heights below!"* 


And know you that at the moment of this writing, as we recite the words of 
say: O God, the Owner of the Sovereignty! Thou bestoweth the sovereignty upon whom Thy 
will and Thou takest away the sovereignty from whom Thy will! And Thou exalt whom Thy 
will and debase whom Thy will! In Thy Hands is All-Good, and Thou art powerful over all 
things,” with our recitation, we witness in the clear Light of Day the debasement of 
those liars by the Hands of Power Itself from within themselves, for they scheme, and 
God schemes, and verily God is the greatest of all schemers,”* as It is the Owner, the 
Monarch, the Sovereign, a Ruler, an Absolute Possessor, a Supreme Dominion, as the 
Sovereignty belongs to God, the Lord of the worlds, for God is the Most Sovereign 


(allahu amlak)!"* 
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Glosses 


‘ Allahu amlak (God is the Most Sovereign), being the thirteenth dhikr for each thirteenth 
day of the NUR month. It is associated with the thirteenth card of the Major Arcana of the 
NUR Tarot: Mawt (death). The numerical value of this dhikr is 157. 

* This refers to Rustam-‘Ali Zaynab (d. 1850 CE), the heroine of the siege and battle of Zanjan 
in 1850 during the Babi uprising there. For Her biography, see Mirza Husayn Zanjani tarikh- 
i-vaqa‘%-i-zanjan (scan of private MS in author’s possession; no pagination, no date). In his 
history, Zanjani maintains that Rustam-‘Ali Zaynab was in charge of a squad of nineteen 
(19) Zanjani Babi mujahid fighters, responsible for holding the line around one of its 
barricades against the government troops and their allies. He also mentions other women 
involved in the Zanjan uprising, but does not name any of them, while maintaining that 
Rustam-‘Ali Zaynab’s squad was composed of nineteen individuals with Herself as the only 
woman in it as its squad leader. This squad headed by Rustam-‘Ali Zaynab apparently also 
fought several independent battles in its own right, and it was during one of these while in 
the middle of a sortie that She was martyred. Her reputation for prowess and valor among 
Iranian women has only recently been outshone by some of those contemporary Iranian 
women of our time who valiantly stood against the vicious security forces of the Islamic 
Republic of Iran at the height of the ‘Woman, Life, Freedom’ uprising in 2022-2023 CE. A 
picture circulated by Baha’is purporting to be Her is most certainly a fake, since the 
photograph in question is obviously from the Constitutional period of the 1900s and not 
from the early Nasiri period of the 1850s. 
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The Effulgence of Manifestation in the Wisdom of 
Selah 


gal au 


Soon shall We show them our signs in the horizons and in themselves until it becomes manifest 
to them that it is the Truth? 

Know that to the wayfarer on the Path the self-disclosures and manifestations 
of the Reality (al-hagiqa) sometimes occur in such plain, unequivocal fashion to them 
that it leaves no room for speculation, vacilation or doubt as to the Author of a given 
act that transpires along their Way. Such is the meaning behind the story of 


Jephthah’s Daughter, Selah (9), in Judges 11. 


Jephthah, a judge of Israel, won a battle against the Ammonites and had 
vowed to God that he would offer as a sacrfice the first thing that emerged from his 


house as thanksgiving. In celebration, his Daughter Selah (¢) was the first thing to 


emerge from his house to meet him. Dismayed by this emergence, Jephthah 


vacilates, but Selah (¢) instead urges Her father to keep his vow to God; and so, 
willingly going to Her death, Selah (¢) is burned to death by Jephthah as a sacrificial 


offering to his Lord. Now, we say ‘to his Lord’ and not to the Lord of the worlds since 
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the Lord of the worlds has never required any sacrifices; and such a Lord who 
requires sacrifices, whether of animal or human, is not the Lord of the worlds, so 
understand! 

But notice how this story in the Old Testament turns out very differently than 


the story of Abraham’s (¢) aborted sacrifice of His own son. So why did God prevent 


one but not the other? The sages and rabbis have offered various opinions. Our 
disclosure (kashf) in the matter is that this story is not literal and should not be taken 
as such. Rather, with symbol and cipher, it manifests one of the requirements made 
upon any wayfarer on the Path regarding that which must be sacrificed in 
themselves on the way to the victory over the self for the purposes of the purified 


soul’s ascent up the ladder of Being. Selah (¢) here represents the soul, Jephthah’s 


vow being the initiatic practice (or the dhikr), and the sacrifice being the soul’s 
annihilation by the internal fire kindled by the initiatic practice because through 
this perfect synthesis of the three, where these three become a single thing, is the 
victory over the lower self attained, with the veils between this world and that one 
lifted from the eyes of the seeker as a consequence, and so the connective synthesis 
between Spirit and matter in the vision of the wayfarer accomplished as a result. 


Thus this can be called the Wisdom of Selah (¢) as it is the Wisdom of Manifestation, 


and especially insofar as the Wisdom of Manifestation where the hieratic art of 


Theurgy is concerned. 
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When the wayfarer walks on the lonely way, 


The Truths unveil with the Light of the day! 


The meanings come without a veil, 


Doubts dissolve, no fears prevail! 


Consider the tale of Selah so wise, 


Her father’s vow to the Lord of the skies! 


Jephthah amazed at the promise he gave, 


Yet Selah, Herself, sought the sacred wave! 


In truth, Selah was the soul pure, 


Cleansed by fire, destined to endure! 


And as for Abraham, hands were stayed, 


For sacrifice here in meaning is laid! 


Why was Isaac spared and Selah not? 


The secret is found in the soul’s pure thought! 
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For Selah is the self in purification, 


Sacrificed through dhikr in holy oblation! 


And if you see the fire consume, 


Know the path to transcendence blooms! 


Between the spirit and matter’s face, 


The veils are lifted in God’s own grace! 


This is the wisdom of Selah’s quest, 


In annihilation, the seeker is blessed!’ 


That said, a guiding subtext underlying those events in the narrative 
surrounding the story of Jephthah’s Daughter, and which establishes the Wisdom of 


Selah (¢), can be gleaned from that famous prayer of the Prophet Muhammad (_~) 


when He says, O God, show us the realities of things as they truly are!* Jephthah vows to 
God to sacrifice the first thing he sees as an offering for his victory. God shows him 
his daughter - meaning, his soul - as the first thing he sees, and as She truly is; and 
so being bound to his vow, he sacrifices Her in fulfillment of his vow; or, to put it 
another way, the wayfarer sacrifices his soul as the first thing they see in themselves 
as a fulfillment of their initiatic vow. Otherwise the fruits of that initiation will 


become either rotten or will never even grow at all from the tree of the wayfarer. In 
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either case, God has shown the reality of things as they truly are, to Jephthah his 
daughter and to the wayfarer his soul, the showing of that thing from the 
perspective of the Truly Real being neither good or bad, nor appealing or bitter- 
sweet, whereas that which has manifested by reason of the vow undertaken only 
occurs as good or bad, appealing or bitter-sweet, to the vow-maker and not to the 
Responder of that vow Who holds that vow as Its debt for the Manifestation. Even 


still, Selah (¢) is the Manifestation of Jephthah’s vow whose reality with God he did 
not know until he made it, at which point it manifested to him as Selah (¢) Herself, 


his beloved daughter, She being the Manifestation of Jephthah’s vow as well as the 
Face of God to him to keep it; which is to say, the embodification of the Shekinah to 
Jephthah. 


Withal, note well that, as we said, it is Selah (¢) Who holds Jephthah to his 


vow since, as we also said, She is its very Manifestation; this, just as the soul of the 
initiate will always hold the initiate to their own vow to complete the purpose of 
their initiation and so realize its contents thereby by sacrificing it by that immersion 
in the kindled fire of the practice. And this is that Wisdom of Manifestation without 
which nothing will manifest and no practice will ever bear its fruit. What always 
impedes this process is the base ego and its contents, and not the soul, for the soul 
seeks the fulfillment of seeing the realities of things as they truly are in the 
annihilation and subsistence of itself in its own higher principle, since this reality of 
things as they truly are is its own immutable archetypal-essence in the station of the 


blaze-flux (magam al-fu’ad) which is equivalent to Being (wujiid). But a strengthened 
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soul invigorated on the Path, and not one which is weak, will always hold the ego to 
its vow, such being the difference between the wheat and the chaff, men and boys. 
Thus in all things oriented around the realities of initiation, the fulfillment of vows 
is the difference between the manifestation of a thing and its non-manifestation, 
with those who do not fulfill or otherwise break their own vows being failed 
initiates, stunted in their growth and weak in their states, whatever else be their 
condition, since the vow is to God and nothing else; or, rather, to their own specific 
Lord of which they are. This is because the disciplined maintenance of the wayfarer’s 
initiatic vow - whatever the vicissitudes that may come their way - becomes that 
very substance that originates the situs and the locus for them in the manifestation 
of that very thing sought by them in their theurgic practice, but few are those in our 


time who have truly grapsed this, or practice it, so understand! 


When the wayfarer walks the Path so long, 


He sees the truths both pure and strong! 


Jephthah saw none but his soul inside, 


In his Daughter’s Face, where Truth did reside! 


The vow is the secret the seeker keeps, 


If unfulfilled, the soul in darkness sleeps! 
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Selah was the soul he vowed to give, 


For without Her, he could not live! 


In sacrifice, the truths unfold, 


Though the eyes may see it bright or cold! 


Selah is the Face that holds the vow, 


In Her Truth, the soul must bow! 


This is the wisdom, the Light that shines, 


The Path is clear between the lines! 


The vow is the key to Revelation’s door, 


Between the Light and the Eternal more! 


How can the Light be seen without a vow? 


In vows, the Truth is sought somehow! 


The soul must sacrifice to reach the Divine, 


For without the vow, no Light will shine! 


This is the secret, the soul’s release, 


The ego falls, the self’s decease! 


265 


set soy 
ASTER ee ATIF 


The Effulgence of Manifestation in the Wisdom of Selah 


The seeker walks, the vow upheld, 


In Truth’s embrace, the Light is held! 


But if the vow is lost or gone, 


The Path is dark, no Light is drawn! 


For in the vow, the Truth’s Revealed, 


The seeker’s heart in Wisdom healedP 


As for the meaning of the name Selah (¢) (79), we say it is Aramaic in origin 
and means ‘forever’ and ‘eternally,’ and so it is an Aramaic form of ‘amen’. Its 
numerical value is ninety-five (95), which is equivalent to the value in Arabic of ‘God 
guides’ (a sg). And let you recite this dhikr until the Truth is manifested to you in 
your horizon and in your soul by your own signs, God willing, soon! Say: God is the 


Most Manifest (allahu azhar)! 
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Glosses 


‘ Allahu azhar (God is the Most Manifest), being the fourteenth dhikr for each fourteenth day 
of the NUR month. It is associated with the fourteenth card of the Major Arcana of the NUR 
Tarot: Alchemy. The numerical value of this dhikr is 1172. 
’ Qur’an 41:53. 
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“ See Badi‘uzaman Fortizanfar ahddith va qissas-i-masnavi with a complete Persian 
translation of all hadith and the reordering of the original two volume edition into one by 
Husayn Davidi (Intisharat-i-Mawla: Tehran, 1376 solar/1997 CE): 167. Note that the manner 
in which this hadith is worded and cited throughout the Bayanic writings is as: 


co es ted gis Gf Zi 


And we have scruplously followed this wording of it throughout our own works. 
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15. 


The Effulgence of Hiddenness in the Wisdom of 
Delilah 


spade 


Her Wisdom is Hiddenness (butiiniya) inasmuch as underlying Her actions are not 
those of betrayal but a Divine test (imtihan) designed for the purpose of leading the 
subject of this test unto the domain of initiatic death in the Presence of the Tree of 
Reality and so annihilation in God (fan@ frLlah), for they conspire and God conspires, and 


verily God is the greatest of all conspirators?’ Therefore, to Samson Delilah (¢) stands as 


the Hidden Face of God to him, and so the embodification of the Shekinah for him, 
Who tests him throughout for his initiatic mettle - even with sex, Her body, with 


every wile and guile - since behind all appearances, a Woman such as Delilah (¢) toa 


man such as Samson is always nothing but the pure Manifestation of God (zuhir 
allah) which he does not - nor can he - properly recognize. Thus he is tested and, 
unless he elevates beyond himself, he will often fail this test - even unto his own 
physical demise. 

Given this, those men who blame what they deem as ‘fallen women’ for either 


hurting or corrupting them, should instead blame themselves rather than the 
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woman, since they have not grasped those elevated reasons why such a woman has 
entered their life given that such men are usually veiled from the purposes of heaven 
and earth alike, even being veiled from themselves. And since we say, ‘God moves in 
mysterious ways’, it is this dhikr and the Name ‘the Hidden’ (al-batin) that illustrates 
it, especially as this Name contains all that which is manifest within Itself like a 
womb that surrounds and contains a child, so understand! This is the sense in which 


the story of Delilah (¢) and Samson should also be read by the true adept where She 


stands as the embodified Personification of this Name for the purposes of that 
narrative. 

Now, as regards to what society judges as the ‘fallen women’, know you that 
our own late Shaykh (may the Light be upon Him) once related to us this story about 
a fallen woman in Isfahan. He related how once during one of the nights of Ramadan 
in Iran, He and His own guide (may the Light be upon Them Both) were strolling 
through the city after breaking fast (iftar) when they came open a small mosque on 
a side street with a young woman in a chador standing outside of it with her hand 
pressed to its entrance murmuring to herself. 

The Guide motioned to His disciple, our Shaykh, for the both of Them to move 
closer without disturbing this woman so that they could hear what she was saying. 
As they approached within hearing distance, they heard her supplicating the All- 
High with her hand still pressed to the mosque entrance, saying, ‘O Lord of the 
universe, I am not worthy to enter your sacred, most hallowed house! Forgive me my sin of 
prostituting myself! Iam a single mother without a husband, and for the sake of feeding my 


two small children, I have been forced to sell my body to men for money so that my little ones 
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do not starve! I know I have sinned, and I seek Thy forgiveness for it, and that is why I will not 
allow myself to enter the place of Thy Mention, O Lord of the worlds, O Most Compassionate of 


rs 


Mercifiers!’ Upon hearing this, the Guide of our Shaykh collapsed in a ball of emotion 
onto the street and cried out to heaven, ‘O Lord of the universe! O Most Compassionate of 
Mercifiers! Let the unimpeachable sincerity of this woman be an intercession for us who are 
greater sinners than she’ is when the quintessence of such sincerity manifested by her makes 


’P And know you, 


Her amongst Thy Most Elevated saints and Providential Guides for the Age 
that unlike the wordly or the exoteric religious ignoramuses, such is the correct 
etiquette (adab) when faced with one of God’s servants such as the woman just 


mentioned, for this is our Way! 


Know well that Delilah’s wisdom is concealed, 


In every act, Her Truth is not revealed! 


She is no traitor, but a test from High, 


To lead Samson to where the soul must die! 


In the presence of the Tree of Reality, 


He meets the fate of spiritual finality! 


For Delilah to Samson was God’s Hidden Face, 


Testing his soul in passion’s deep embrace! 


272 


set soy 
ASTER ee ASTER 


The Effulgence of Hiddenness in the Wisdom of Delilah 


She appeared to him as a Holy Guide, 


But blinded by the flesh, he could not decide! 


Unless he rose beyond his carnal sight, 


He'd fail the test, his strength consumed by night! 


And when he failed, death became his end, 


For such is the fate of those who do not ascend! 


So Her Wisdom is beyond what eyes can see, 


Known only to souls of clarity! 


And as for women whom society scorns, 


Calling them fallen, lost and worn, 


Our Shaykh told a tale of one so pure, 


A woman in Isfahan, humble and unsure! 


One Ramadan night, near a mosque’s door, 


She begged her Lord, her sins to restore! 
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“O Lord of the heavens, forgive me my shame, 


I sold my body, but I feel the blame! 


I fed my children with no man by my side, 


And so I sinned, yet my tears I cannot hide! 


But I confess my wrongs before Thy sight, 


And ask forgiveness, O Lord of Light!” 


When our Shaykh’s Guide heard her heartfelt plea, 


He wept to the sky, “O Lord, hear me! 


Let Her Truth be our intercession’s plea, 


For we are greater sinners, yet she is free!”® 


Mawlana Rimi (may the Light of lights be upon Him) says, 


She (woman) is a ray of God, 


She is Creator, it is as if She is not created!’ 


And this exemplifies the Wisdom of the Hiddenness of the Eternal Woman, and 


especially where the narrative of Delilah (¢) and Samson is concerned. The derived 
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root of Her Name in Hebrew (»-»-7)° is variously interpreted to mean ‘she who 
weakens’, which establishes Her Majestic (jalali) quality in relation to the one She 
weakens. But it is also said to mean ‘delight’ and ‘luxury’, which establishes Her 
Beautific (jamali) quality in relation to the one She captivates. Here in the root of the 


Name of Delilah (¢) these two dual Attributes of the All-High are manifest, regardless 


of what the formal elements and components composing the outward narrative of 
the story in the sixteenth chapter of the Book of Judges says; this, as in this case 
these are mere veils and distractions to the true meaning behind the symbol 


representing the Theophanic Person of Delilah (¢) as the Manifestation of the 


uncreated Hidden Creator embodified in that locus just as hidden within the Isfahani 
woman whose story we related above pulsated the Reality of a Providential Guide 


(wali) when even unbeknownst to herself. 


Know, O wayfarer, that Woman’s Light Divine, 


Creator She is, though Her form seems benign! 


In Delilah, secrets of Power reside, 


Weakness and Beauty in one do collide! 


For She weakens the strong with Majestic grace, 


And captivates hearts with a single embrace! 
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Her Name holds a Truth both Hidden and high, 


In Her Beauty, the Essence of God does lie! 


This is the Wisdom of Woman concealed, 


In Samson’s tale, Her truth is revealed! 


Majesty and Beauty merge as One, 


Like flowing rivers beneath the Sun! 


Look deep into Her Hebrew Name, 


Strength and grace are both the same! 


For Woman is not simply created form, 


She’s the Hidden Creator, forever warm! 


In Delilah, God’s Light does shine, 


Her secret Wisdom is truly divine! 


Just as in the story of the Isfahani maid, 


Hidden is the Guide, through Her veil displayed!? 
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Although we have already related some of the secrets behind this dhikr for 
the chapter on the card of Eve for the Book of the Tree of Hermes, let us relate how 
this dhikr became for us a guide and evidence (dalil) by the Supreme Mother between 
the later part of the eighteenth (18) and early nineteenth (19) years of the NUR, 


particularly as the Name of Delilah (¢) in Arabic (als) is derived from the same root 
as dalil. Now, Delilah (¢) in Arabic is seventy-nine (79) in its numerical value and 


allahu abtan (God is the Most Hidden) is one-hundred and twenty-eight (128). The 


difference between them is forty-nine (49) which is al-hayy (-1') (the Living), when 
the definite article (J |) is counted. At that time when we were living at a distance 


from the Valley of NUR, our protocal was always to go there whenever specifically 
bidden to by Her in a dream. 

Now, we had began a theurgical operation at Her inner prompting in us 
during the month of Jamal in Year 18 without knowing the date for its completion. 
On a night some time later when we had been reciting the dhikr of al-hayy, that night 
She came to us in a dream commanding us to return to the Valley of NUR the very 
next day in order to complete the operation, which we did. This was now the month 
of Hayy in Year 19. When counting the number of days in between our two visitis, 
precisely one-hundred and twenty-eight (128) days had transpired, never mind that 
the enter duration of that time until the month of Tahirih of Year 19 corresponded 


to the card of Eve whose associated dhikr is God is the Most Hidden (allahu abtan)! 
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In the secrets of dhikr came signs so clear, 


In the Tree of Hermes, Wisdom did appear! 


The dhikr of ‘God is the Most Hidden’, so bright, 


Through the Great Mother, it brought us to Light! 


In the eighteenth year, Her guidance did flow, 


By the nineteenth, more secrets we’d know! 


Delilah’s Name, in Arabic we found, 


Its root holds ‘guide,’ where Truth does abound! 


Her name is seventy-nine by the count, 


And ‘God is Most Hidden’ has a greater amount! 


One hundred and twenty-eight is Its Way, 


The difference is forty-nine, they say! 


This is ‘al-Hayy’, the Living, so true, 


In every moment, its Light comes through! 


In the Valley of NUR, Her command came in dream, 


We followed the Path, in Light’s gentle beam! 
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Reciting al-Hayy, the Living, in night, 


She appeared in vision, a Radiant sight! 


She called us back to the Valley so clear, 


We completed the Work, and knew no fear! 


The days between visits, a perfect span, 


One hundred and twenty-eight, as God planned! 


And so the dhikr, ‘God is Most Hidden’, aligned, 


With every breath, Its Light intertwined! 


In every dhikr, secrets unfold, 


For those who seek, with hearts so bold! 


Take the signs, let them guide your way, 


Reflect on the Names, both night and day! 


And in the end, proclaim, ‘God is Most Hidden’, 


In every veil, Its Light is still hidden!"° 


For, indeed God is the Most Hidden (allahu abtan)! 
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Glosses 


" Allahu abtan (God is the Most Hidden), being the fifteenth dhikr for each fifteenth day of 
the NUR month. It is associated with the fifteenth card of the Major Arcana of the NUR 
Tarot: Eve. As mentioned, the numerical value of this dhikr is 128. 
* Qur'an 3:54. 
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“Because they could not do anything for her or her children even though they professed to 
be ‘men of the Path’ in the service of creation as Manifestations of the Breath of the 
Merciful. This woman descended into what religious exotericists define as ‘sin’ not for her 
own sake, but for the sake of her children she was trying to feed. In the greater scheme of 
things, and from any perspective, this not only absolves the woman of any kind of ‘sin’ but 
elevates her to the opposite due to the selfless sacrifice of herself for the sake of her 
children; and this, under an uber-patriarchal regime such as the Islamic Republic of Iran. 
Combined with her ego shattering humility in refusing to even enter the mosque because 
she deemed herself a ‘sinner’ by reason of the external reasons for her profession, this 
outright elevates the woman to the status of a saint (wali) among the holy ones. Besides the 
example of the Magdalene (:), we mention Rabi‘a al-‘Adawiya (d. 801 CE) (may the Light be 
upon Her) who some sources say had also been a prostitute before turning to the life of a 
Sufi. The Guide in question left the following poem as a permanent legacy: 


In the regions of spiritual poverty there is naught but annihilation 


In the cloister there is naught but asceticism and hypocrisy! 


Of the abiding benefits for humanity in this world, 
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There is naught but service to God’s creatures! 


Cant She LB jr 5 yt 50 


Cent Spee by 9 AB) jar Aregio 59 


tle «| > py Dolew ne 5! 


Seed Spe 1S Bl F 4p ceeds Ge 


Fy AlLFaS 09,50 sly (goles 9} oy! Sl 9 OG Blue IIR 1OKuds Cp fouge ol 11,8555, 
Lol 4g OL cy 7a5 oil, Ole ys |) 9! aeery| ond ST «| 3 aS (gildne Cpe gr Tle ed I 3 
Wasco 18 F Gy) 


z 436 ge BB 

leks lak ZF JB SG 

St Bl Oye Slt 
cos) Gilg GAN 35H yyted GY 
ce btll adall Bs SLAY! aly 
MY 455 Gy tales As LES 
Ae Ye ed! 8 gil GSE 

FAS Boge 955 3h 
AEN 3150) 3553 oe jes ES 


CE We eG . 
(eet Gs BSS 


Lisl Sues 5S 8 «5 1315 
As » te tay 2 de, 
bgt! Jor de AA Ogg 
3 EW pd 
acall cla oss ES 


281 


ATTA cf ATTA 


The Effulgence of Hiddenness in the Wisdom of Delilah 


Rr aero 
j Aan 
are )geU jst 


a 


oF 
OLR Gig Joes ene 
lS Ghik Soll kecd 2isg 
NE § poly Siglesdl Ss br Ets 


4 of 26 “ 
Kl Nie JAI ¢ bi na 354 
4 og 8h 
LGW Ey BY 93 586 l5 
NG ob cde 
pe gil pals Ul ES 


cost als esl Uda et Ss 
SL plal ghee S a 

ais FB gyal Oy b Aeris 
Sl! Sit! 3 2 15 

"Sl ysl 5 b eye G Dales, 

led) DNS ALE ae ne 

SA! by 5 br eles J Ee 
aes s\ayl ods She Jat! 


of 
| 


SE S51 25 Hl G5 Seblé 951 68 


7 Masnavi, Book 1, section 119: 4-5. 


cat St LST onal 


® That is, d-l-l. 


9 


panichenar aie 


282 


set SyeeM 
ATTA cf ATTA 


The Effulgence of Hiddenness in the Wisdom of Delilah 


Sab! Uaigs foyl op an on 
Sontg BL Fb hy 2 3th 
GOI E Ssll G2 Gol B 
Ogiadll JE See Whar He 35 
gh g GV dake ois 


zag e 


(pea ENE Sg tolag ALIS 4o3 45 


EI g Sled ly GIL teks 
aligls oll is ¥ 5 39 3 
IGN Got he BOS Of 
SB ES spt Sletls DY 
pl SABE J JB ad SNE 
pal tlh 3 aes; 92 g Jes 

spidyl 5g Gh; alls B 


A 
toy 


7 


seis oie) oo Big 3 


HE Se BG sh A sa ga Js 


10 
at BT iG fyecle Aye 
AB Ob Sele IYI So 
g 4% é es 


ES La Rake SIE jaajn 55 OS 
e538 "asl aur 558 
Ss Soh Gla ll A tholy 
sdgl Bele 786 MH ate G 
Es all 3 Ls L585 

Jedi LUE AI eg 
Ophtds Osho sil 516g 
Syjheg oles He “pba Seg 
Sight shy Sas Las Sb 
Ona Berk sh 


283 


ATTA cf ATTA 


The Effulgence of Hiddenness in the Wisdom of Delilah 


dé 5AM le Al ols 
All 3 bey Saal Cis 
eeegl JI bdr 5 . 
esas jell 58. Lied Ae 
hide cys geil J} gal bys tal I 
spall SL Jas! Gacsli 


OSS WS Sal d ELI 
“chil a cy Sst aS 2303 
eee B55 653 3 
pal pails weg ses 
cggbl e} Js rE a JB 
aoially soil Gi “ss ote b Kes 
cosh al: 4 Al 35 


- 


Snail yl gh gli KB 


284 


ASTER ee ASTI 


The Effulgence of Invocation in the Wisdom of Bathsheba 


16. 


The Effulgence of Invocation in the Wisdom of 
Bathsheba 


So invoke Me and I will invoke your 

Know, may God elevate your station, that what you invoke is also what is 
invoking you since on the Path what you seek is in actuality what has been seeking 
you. Thus your dhikr is simultaneously both the vehicle and the destination, and 
whensoever you invoke the Name of God you are attaining the Divine Presence 
within your outward horizon and within your soul, even when you are unaware of 
it. But only the Imagination will show you this wherein you will witness it once your 
mind transcends the false, illusory Spirit-matter dichotomy and dualism that veils 
you. This is the reason why we have made the visualization of the calligram of the 
Greatest Name central to the practice of this Path because, as a visualized dhikr in 
itself, as it were, it flings wide open the otherwise bolted locks to the doors of the 
Imaginal World thereby allowing That world to fully rupture into your 
consciousness in this one such that when your invocation of the Name and your 
visualization of the symbol perfectly align within you, you will behold your Beloved 


at two bows length or nearer’ and thus closer to you than your jugular vein.* Here I 
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have given you a key that few have openly expressed, so consider well. Also, mediate 
carefully upon the card of Burj of the NUR Tarot because what we have said here is 
symbolized on its right-hand side with its opposite occurring on the left, so 
understand! 


But let us now turn to the blessed Figure of Bathsheba (¢), the Mother of 


Solomon (¢). 


The Daughter of Seven,’ in Her name lies a key, 


That links the two worlds in a Light you can see! 


She is Bathsheba, Her meaning so clear, 


Points to the Greatest Name, ever so near! 


In Solomon’s Seal, a secret concealed, 


Holding Wisdom, in Light it’s revealed! 


And from Her, His power did arise, 


With winds and the jinn, He ruled the skies! 


In every breeze, in every command, 


Her strength flows forth by Divine Hand! 
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Do you not see in Her name all the grace? 


In Solomon’s Seal, the oath finds its place! 


Bathsheba, Daughter of Seven’s Decree, 


From Her, Solomon gained all His majesty! 


So grasp this secret if your eyes seek the Light, 


You'll see it in hidden places shining bright! 


Through Her, Solomon ruled, with every breath, 


Each breath a secret, from life to death!° 


Per 2 Samuel 11, we say that whatever sanctity be claimed for Him, there is 


no question that David (¢) sinned a great sin in stealing away Uriah the Hittite’s wife, 
Bathseba (¢), away from him and committing adultery with Her. As Uriah was an 
elite military commander in David’s (¢) own army serving Him, such treachery is 


unbecoming of the behavior of one of God’s elect prophets and the first king of Israel 
because it violated God’s own explicit commandment against coveting another 


man’s wife, never mind that this treacherous act by David (¢) sowed the seed of 


Israel’s own eventual destruction later on. However, it is obvious that the Divine 
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Sight and consideration in the matter was not upon David (¢) at all - since with God 


He made Himself into a treacherous sinner by His loathsome act of covetous lust - 


but instead on Bathseba (¢) Who would come to bear Solomon (¢) as His Mother and 


as the first Manifestation of the Shekinah to Him before the Queen of Sheba. Thus, 


following this, the obligating purpose (amr taklifi) of David (¢) was for the sake of the 
existentiation (amr takwini) of Solomon (¢) such that the existentiation of Solomon 
(¢) as God’s gift to David (¢) then becomes that absolving act around David's (¢) sin 
wherein that ‘gift’ now shifts from actually being a gift to David (¢) to becoming a 
Divine recompense (jaza ’) to Bathseba (¢) instead as Her consolation from the Truly 
Real given David's (¢) seduction and violation of Her with the betrayal and murder 
of Her husband,’ Uriah, whereby Solomon (¢), even as the King of Israel, now 


emerges as really being the son of His Mother rather than the son of His Father. 
Thus, in Her capacity as the Manifestation of the Shekinah, the male organ of David 


(¢) (dhakar) was transmuted by Her to become that instrument to produce through 


Her womb the Divine Remembrance (dhikr) in human embodification Who was 


Solomon (¢), so understand! 


In this, let you understand the difference between the command of obligation 


(amr taklifi), which David (¢) unequivocally violated,’ and the command of 
existentiation (amr takwini) through whose locus as Bathseba (¢) Solomon (¢) was 
produced as a redemption for David (¢) in terms of a rightful successor to His throne 


and prophetic office, and as reclamation and a restitution to Bathseba (¢) for 
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suffering unlawful seduction and sexual violation by David (¢) with the treachery 


and murder of Her rightful husband by Him Whom She mourned. But let you also 
take this narrative as an allegory regarding how the invocation (dhikr) with proper 
intentionality (himma) is capable of transmuting a base condition into its opposite 
at the level of the Universal Will itself as Bathseba (¢) did with the production of Her 
son Solomon (¢) through Herself, the Prophet-King of Israel and a step-son of Uriah, 
the Hittite. When you grasp the meanings behind the symbols given here, such is 


also a disclosure to you of the mystery of so invoke Me and I will invoke you? 


In David's tale, a lesson shines so clear, 


In Bathsheba’s heart, Wisdom does appear! 


Though David stole Uriah’s wife away, 


God’s gaze on David did not stay! 


For in Bathsheba lay a secret Light, 


That would in Solomon shine so bright! 


How could events see wrong so plain? 


While God’s own sight foresaw the gain! 
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It wasn’t David’s sin God saw in time, 


But Bathsheba, in Her Light so prime! 


She was the Light before Sheba’s grace, 


And through Solomon, She filled all space! 


In the seduction, Her Truth arose, 


In Wisdom, Her Secret glows! 


So it wasn’t on the sinner God did stare, 


But on the one whose Light was fair! 


This is the Secret in the plan so vast, 


Understand the Wisdom that forever lasts! 


The task of David was to birth, 


The reason Solomon came to earth! 


In His existence, the gift did rise, 


A Mercy from God, beyond the skies! 


Yet this gift changed from what it seemed, 


From David’s joy, to what God deemed! 
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A recompense for Bathsheba’s pain, 


A solace from the heavens’ reign! 


Solomon came as Her Heart’s Light, 


A comfort in Her endless night! 


Though crowned as king, His glory known, 


To His Mother’s heart, He was Her own! 


Not to David was He truly given, 


But to Bathsheba, by God’s heaven! 


So understand this secret bright, 


In every gift, sin fades from sight! 


In Shekinah’s form, a secret flowed, 


David’s organ to meaning it showed! 


Transformed it was in Her womb so bright, 


To birth through Her Solomon’s Holy Light! 
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Thus in Her womb, God’s Name appeared, 


In Solomon’s form, Wisdom was revered! 


The Remembrance in life’s soul did shine, 


And all God’s signs became divine! 


So grasp this Secret, it holds the way, 


For Shekinah’s Path shines night and day! 


Now understand the difference, clear and true, 


Between the binding command David withdrew! 


And the command of existence through Her came, 


Bathsheba birthed Solomon’s radiant flame! 


She was the means for justice to return, 


Restoring David’s line and all we learn! 


In Her, the balance, after seduction’s fall, 


A Prophet-King through whom Truth did call! 


So take this tale as allegory bright, 


For dhikr with intent can turn wrong to right! 
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Transform the base into the most divine, 


Through invocation, all things realign! 


Thus Bathsheba, by power pure and high, 


Bore Solomon, with Wisdom in Her eye! 


In dhikr, the secret is laid bare to view, 


“Invoke Me, and I shall invoke you!”° 


We indicated to you earlier above the connection in the meaning of 


Bathseba’s (¢) Name as the ‘Daughter of Seven’ to the heptad that composes the 


seven independent sigils of the calligram of the Greatest Name, so think deeply on 
this because it shall open doors of perception to you. Seek also our commentary on 
this symbol,” if you have not read it already, for in it we have exposited upon its 
greater meaning unlike anyone who has ever written about it before us. This is 
because this symbol is alive and once it bonds with you, it becomes you and the 
hearing by which you hear, the sight by which you see, the hand by which you grasp 
and the feet by which you travel this Path’ such that the journey of the wayfarer 
with the Greatest Name becomes the journey of the Greatest Name to Itself in you. 
As our Supreme Symbol, It is indeed the Supreme Invocation that comes to invoke 


you as you since this is God’s own symbol within which is contained every Name and 
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Attribute, both known and unknown, in every language and beyond all languages, 


so understand! 


Reflect on Bathsheba, the Daughter of Seven, 


In secrets deep, to Her wisdom we’re driven! 


Seven sigils stand in the calligram’s grace, 


A symbol of spirit in numbers we trace! 


Read our commentary on this sacred sign, 


And you'll uncover meanings divine! 


For this sigil lives in every hour it gleams, 


It becomes you, guiding your dreams! 


It is your hearing through which you perceive, 


And your hand, with which you achieve! 


It is the foot that walks your path, 


It guides your journey, protects from wrath! 
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The way with the Greatest Name is clear, 


It is God’s Light that brings you near! 


In the Supreme Invocation, It calls you in, 


The Greatest Name within you begins! 


For God is the Supreme Invocation’s art, 


In every tongue, Its Names impart! 


Come, understand the secret and see, 


In true Remembrance lies eternity! 


God is the Supreme Invocation, without compare, 


Its Light manifests in every prayer!” 


Now, whether by visualization or the common method, know you that the 
fruit of constant invocation (dhikr) of the Names for the true wayfarer on the Path 


becomes for them the realization of what the Prophet (_2) said regarding the true 


believer, when He said, beware the intuitive perception (firasa) of the [true] believer, for 
they see with the Light of God! Verily, in that are Signs for the discerning,“ as God is the 


Supreme Invocation (allahu adhkar)! 
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Glosses 


" Allahu adhkar (God is the Supreme Invocation), being the sixteenth dhikr for each sixteenth 
day of the NUR month. It is associated with the sixteenth card of the Major Arcana of the 
NUR Tarot: Burj (the Tower). The numerical value of this dhikr is 987. 

* Qur’an 2:152: 


aga Gs 3536 


The abjad numerical value of the two key words in Arabic of this verse here is 2048 which 
is equivalent to hujjat’ul-mustaghath (lx! #) ‘Proof of the Aid Invoked’ or even ‘Proof of 


the Savior’. 
° Qur’an 53:9. 
“Paraphrase of Qur’an 50:16. 


> As this is what Her Name (yay-na, Bat-Sheva) in Hebrew means. 
6 
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” Since He sent him to the frontlines to die so that He could permanently lay claim to 
Bathsheba (>). 

* Since He clearly violated the command against adultery of the Mosaic Law which was the 
command of obligation by God upon Him. 

” Qur’an 2:152: 


apa) 93556 


The abjad numerical value of the two key words in Arabic of this verse here is 2048 which 
is equivalent to hujjat’ul-mustaghath (le! ##) ‘Proof of the Aid Invoked’ or even ‘Proof of 


the Savior’. 
10 
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" https://catalogue.nla.gov.au/catalog/10034632 (retrieved 20 September 2024). 


” Paraphrase of the hadith qurb al-nawéfil. 
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17. 


The Effulgence of Purity in the Wisdom of Sheba 


e 
He said: My Lord forgive Me and bestow upon Me a dominion such that none after Me shall 
attain! Verily Thou art the Giver! 
Upon this Path no reign is higher than Love’s domain, 


It reigns supreme, and purifies from every stain! 


This was the rule that God gave to Solomon’s heart, 


A Love so pure, it tore all darkness apart! 


The Queen of Sheba loved Him with a Love so True, 


Pure in Its Essence, like the morning dew! 


By this Dominion of Love, they both did submit, 


To the Lord of all worlds, where Love does commit! 
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For Love’s Reality is the Wisdom that’s Pure, 


Embodied by Sheba, whose Heart was secure! 


She is the Jewel of Love, shining so bright, 


Source of Purity, and Wisdom’s guiding Light? 


Her Wisdom is Purity because only a heart that is genuinely pure responds as 


Sheba (¢) responded to Solomon (¢), God’s Chosen for His age. And if you read the 
story of Sheba (¢) in the Sirah of the Ants’ carefully - reading between its lines with 


the intelligence of your heart, your true prehension of things - it will become 
evident to you that Sheba (¢) was eagerly anticipating the unfolding of those events 
in the manner in which they unfolded because She was eager for Her encounter with 


Solomon (¢) given that She already loved Him secretly with a Pure Love even though 


She had until that time never encountered Him in person. This is because She knew 
She was to be His Mirror to God, the true Queen of His Heart through which the 
Perfect Theophany of God would Self-Disclose upon Him: a perfect dominion to His 


heart unique to Solomon (¢) Himself since no Theophany ever repeats itself; nor, for 


that matter, does Its locus. 


Thus the All-High granted Solomon (¢) His request, for what greater 


dominion is there than the Dominion of Pure Love, a dominion inclusive of all the 
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occult powers and entities in the seen and the unseen, as this is the dominion of the 
highest realization in the heavens, and in the earth, and what is between them? And 


none attained this dominion of purity like Sheba (¢) and Solomon (¢) did, since all 
who attained it after Them stepped into the archetypal Reality of Sheba (¢) and 
Solomon (¢) themselves in the sacred marriage of the Queen and the King, a 


hierosgamos requiring purification from all extrinsic elements, all material dross and 
all psychic residues that no mere mortal can usually attain such that all others who 
usualy attempt its ardors and crucibles often meet with tragedy in the end, like Layli 
and Majnin. 


Thus the hoopoe was the Messenger of response to Solomon’s (¢) prayer from 


His Lord, since His Lord knew what He specifically asked for and the hoopoe was the 


vehicle to such attainment, as the hoopoe was really the Imaginal form of Sheba’s (¢) 


love for Solomon embodified as this messenger-bird in order to lead Him to Her Who 
had really called to Him from within the secret of Her own heart for the physical 
Encounter and Union with Him. Contemplate the card of Solomon of the NUR Tarot 
and look upon what the Queen of Heaven on the left bestows upon the sovereign of 
the earth on the right, and thereby understand the allusion we have made in relation 


to Solomon’s (¢) prayer to His Lord as well as the identity of this Lord of His Heart in 


our retelling of the narrative of this story. 
Now, heed well, true one, since in the Dominion of Love, the one calling for It 
- that is, Love - is really the one being called to It - which is to say, Love. Thus a 


prayer or request for True Love is True Love’s own call and summons to the one 
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making it, manifesting in the form of their prayer or request, provided it be pure, 
since Love is the Actor and the prayer or request is its patient, hence the real secret 
of what is called ‘love magic’ is here revealed to you. So if you have ever sighed in 
the despair of true Love, know that your sigh was not Love’s absence from you, but 
Its very Presence, as this thing that appears as poison at times is really the Gift, the 
locus here being secondary and even tangential, since Love - whether in anguish or 
delight; whether in disunion or union - is the Presence of the Truly Real (al-haqq), so 


understand! 


Now heed, dear one, in Love’s Domain so bright, 


The one who calls for Love is Love’s own Light! 


A prayer for Love is Love’s own sweet refrain, 


Calling to you, in prayer’s soft domain! 


If your request is pure and clear of strife, 


Then Love’s the Actor, you its patient life! 


And if in Love you sigh, with yearning true, 


Know that this sigh is Love’s own breath in you! 
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There is no absence when your heart does yearn, 


But Love’s own gift, to teach what you must learn! 


What seems like poison in life’s darkest hour, 


Is Love’s own gift, disguised as bitter power!” 


And know you that Sheba’s (¢) sun-worship was a genuine form of the 


worship of the Truly Real, but Her people did not know this, so they were among 
those covered (kuffar) from the Truth that She knew just as those today who worship 
a delimited god in their own forms of belief are likewise veiled (muhtajib) from the 
nondelimited God that is present in all forms of belief and so themselves are coverers 
(kuffar) of the Truly Real’s nondelimitation. Moreover, in the Royal Art of Alchemy 
the Sun is synonymous with the Lion and the King, which are then symbols 


synonymous with Solomon (¢) as the archetypal Prophet-King; this, just as 
Solomon’s (¢) secret worship was the worship of God as the Eternal Woman as clearly 


evidenced in His Songs. So She secretly worshipped Him and He secretly worshipped 
Her, and together in the synthesis of their worship of each other with each other 
They submitted to God, the Lord of the Worlds,° such submission denoting the 
submission of gathering (jam’) and union, the synthesis after the dissolution. So 
when She says, my Lord, I have wronged myself,’ this means that She has extinguished 


Her base ego (nafs ammara) in the Encounter just before the gathering and union 
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with Solomon (¢) at which point She became the Perfect Theophany of God to Him, 
the embodification of the Shekinah to Solomon (9), and His Mirror to the All-High as 


the Manifestation of God, the Lord of the worlds. 


And know that Sheba’s worship of the Sun was true, 


A form of worship of the Real, though hidden from view! 


Her people knew not what Her heart did embrace, 


For they were veiled from Truth, covered by grace! 


The Sun in alchemy, the lion, and the king, 


Are all in Solomon’s royal secret they sing! 


For Solomon, in secret, worshipped the Eternal She, 


As His songs revealed this Divine Mystery! 


Sheba worshipped Him in secret, as did He, 


Together they bowed to the Lord of Eternity! 


When She said, “O Lord, I have wronged my soul,” 


It meant Her ego had perished in the whole! 
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In Her union with Solomon, She did appear, 


As God’s Perfect Theophany, crystal clear! 


She became to Him the Shekinah bright, 


Manifesting God’s glory, shining Light! 


In Her face, the Truth was shown, 


The Mirror of God’s grace alone!’ 


Now, the name Sheba (¢) in Hebrew (xaw) is believed to be derived from the 


Hebrew root (y"s"w’),’ which means ‘seven’ and ‘oath’. But Her name ends with an 
alif (x) rather than ayin (¥) wherein its gematria is three-hundred and three (303), the 
secret number of our Supreme Mother (elevated be Her Enumeration). We have 


disclosed more regarding the mysteries of Sheba (¢) in the Book of the Tree of 


Hermes, so find it there. Here we have closed the circle to what we stated there. 


But let us here also relate another Sheba (¢) and Solomon (¢) story, yet one 


that did not culminate in any physical union but a thoroughly and completely 


spiritual one. What we mean is the Sheba (¢) Who was the Seventeenth Letter of the 
Living, Tahirih Qurrat’ul-‘Ayn (d. 1852 CE), and the Solomon (¢) Who was the Primal 


Point, the Bab (upon Them Both be the Light of Splendor from Pre-Eternity to Post- 
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Eternity). Such inner purity did this Sheba possess that She had already submitted 
to Her Lord of the worlds before She had even learned of His identity, having 
recognized Him ina dream and Encountering Him in the Imaginal World, submitting 
thereby before His formal proclamation in Shiraz in the late spring of 1260 AH.” This 
shows you by its example how the Pure Dominion of Love is timeless and transcends 
the sequences of the unfolding of time and space; this, since She would have been in 
Karbalah when She dreamed of Him while He dreamed of Karbalah in His dream 
when He first beheld Her because He Encountered Her in the Imaginal world of His 
own dreaming and recognized Her station therein at that Imaginal Karbalaian situs, 
for He states in the Commentary on the Sirah of Joseph that, I saw above [the Shrine 


of Husayn ¢]...a beautiful Houri suspended, saying: “I am the Beloved of the worlds from the 


First and the Last to whosoever is in the East and the West; and I am the Seeing Eye of God; 
and I am the outstretched Hand of God; and I am the attentive Ear of God,” and similarly 
elevated logoic-Words, Her Voice reaching heaven, not turning to the right or the left, 
speaking without pause or hesitation. And I saw that She did not fall silent from [uttering] 
any of the letters thereof in Truth by the Truth!” 

And Her words to Him in a poem is as a commentary on the words of Sheba 


(¢) at the end of the forty-fourth verse of the Sirah of the Ants, when She says, 


The pull of Your longing bound Me in chains of grief and woe, 


All the broken-hearted lovers, for their Master’s love they go! 
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If that idol of oppression comes forth with sword in Hand, 


He stands firm with His blade, and I'll accept His command! 


The magic of that Oppressor, stepped to My bed with grace, 


And when I saw His Beauty, Dawn shone upon His Face! 


The Gleam of Your Face irradiates, Your shining Light doth rise, 
Why then don’t You call to Me, “Am I not your Lord?” in the skies? 


Say it loud, yes, yes again, to your eternal ties!"* 


A Love such as this emanating from Her words is truly an astounding, 
uncreated Love that transcends all words, all space, all time. Thus did He Name Her 
Tahirih (the Pure) and the Tree of Splendor (shajarat’ul-bahd@), for this was our 


Mother Herself, the ‘return’ of Fatima (¢), expressing that Pure uncreated Love to 
the ‘Ali (¢) of His Age! 
My Mistress, extend to me and grant me a Love such that none after Me shall 


attain except You! Verily, Thou art the Beloved, the Bestower!”* Say: God is the Most 


Pure (allahu athar)!"* 


309 


ASTER ee ATIF 


The Effulgence of Purity in the Wisdom of Sheba 


Glosses 


" Allahu athar (God is the Most Pure), being the seventeenth dhikr for each seventeenth day 
of the NUR month. It is associated with the seventeenth card of the Major Arcana of the 
NUR Tarot: Solomon. The numerical value of this dhikr is 281. 
* Qur'an 38:35. 
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° Qur’an 27:44. 
” Qur’an 27:44. 
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’ That is, shin-bet-ayin. 
" 1844 CE. 
“ Sirah al-ruya? (Vision), the Commentary on the Sirah of Joseph: verse 7. 


cal Shall Gs oy ss SSS Sys Spdledl 2592 6 ch 5) Rk the tiles ole 24h; 35 
ih, Hawt dl sh, 


3] 


‘few 
ie 
Lorsy 


dy 


2 
2 


Lol JI pe Sails LI oie Jaks cold ah d 


311 


eet SyeeM 
ASTI ee ATTA 


The Effulgence of Purity in the Wisdom of Sheba 


aI cake bo BU BI Se tee Lihs bag 3p Vg Gaby Labs ple btly ones! i) deaths 3b 
(My trans.) In gurrat’ul-‘ayn: bi-yad-i-sadomin sal-i-shahdadat-i-nabighih-i-dawran (np: 1368 
AH/1948 CE): 25: 
Sal I Jog Lad aps le 
Wye oy Ole Juno 4S Jo aK Olidle aA 
pS ae AES Gg dw pe 9 ge Ol SI 
(55 bey Sans JB cody pli 
ieee ale el p Ker 6G OT x 
SE gatal alb ites 2h; 156 
Je! sslb pads 258i Ags ded 
bb dy G9 Sy Hdl gy ae 5 


13 


cy 


Sigil Beal col 26) HY) cus 2 AY a YE I tg Lal Guts 


7 


G: 
s$e 


t 


“Tn the 14™ gate of the Sixth Unity of the Persian Bayan, it is decreed that whosoever recites 
this formula over anything 66x shall purify it. In the 18™ gate of the Fifteenth Unity of the 
Completion of the Bayan, this formula also acts as one of two to be uttered (95x) for the 


purification by the ritual immersion in water (ghusl). 
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18. 


The Effulgence of Unification in the Wisdom of 
Huldah 


oe 


High be His locution Who said, in God, God is the Unified, the Sole, for to God belongs a 
Singular Unification of the dualitudinal Unity of the heavens and the earth and what is 
between them, for God is Singularizing, One, Unique!” Thus did the Primal Point (may my 
life be His sacrifice and may the Light of lights be upon Him) give us a succinct and 
sublimely eloquent definition of tawhid (the Unicity of God) in the second chapter of 


the Book of the Five Grades. 


For It is One in every form, 


Unique, beyond the earthly norm! 


The Primal Point did thus proclaim, 


The Truth of Unity in Its Name! 
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Each word a secret, grand and wide, 


Where One Alone will ever bide! 


For Unity flows in every hour, 


God’s Light revealed in every power! 


Tawhid’s the secret old and true, 


A meaning hidden from the view! 


In God, Divinity manifests and grows, 


In every wave Its Presence shows!’ 


And Luminous be His Locution, He goes on to say in the same passage, from 
the end of the last line quoted, and to God belongs the Singular dualitudinal Unity of the 
heavens and the earth and what is between them, and God is the Unifying, the Unifier; and to 
God belongs the Sovereign Suzerainty of the Unicity of the heavens and the earth and what is 
between them, and God is the Singular, the Unifying, the Unifier!* 

Know, may the the Exclusive Oneness ecstatically attract you by the 
attributive apprehension of Its Unicity, that the unification of all things abides in 
God absolutely such that it is this Absolute Unification (wahdaniyat’ul-mutlaq) 
occurring at the level of the Inclusive Unity (wahidiya) that we can properly call 


Being (wujiid) as such, and this is the indeterminate of all indeterminations (ankar 
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al-nakirat) signifiying the absolute state of indeterminacy, where the Divine Reality 
is beyond any form of conceptualization, definition, or delimitation, indicating 
thereby the most profound level of unknowability and transcendence, the state in 
which It cannot be grasped by human intellect or any process of languaging, existing 
beyond all possible determination or delimitation, but which simultaneously unifies 
everything within Itself. And this is His meaning of in God, God is the Unified, the Sole 
because at this level none of the immutable archetypal-essences have even whiffed 
from the taste of existence yet are completely unified in It as It within the ever- 
flowing wellspring of Being which is It at that level of Absolute Existence (wujid al- 
mutlaq) that is the Absolute Unification (wahdaniyat’ul-mutlaq) because to God belongs 
a Singular Unification of the dualitudinal Unity of the heavens and the earth and what is 
between them! 

And this dualitudinal Unity of the heavens and the earth and what is between them 
is no more than an articulated Disclosure of the Unicity of Itself merely appearing as 
‘the heavens’ and ‘the earth and what is between them’ like a shadow or silhouette, 
or as like the reflection of the Moon upon a body of water on a clear night, for God is 
Singularizing, One, Unique whereby all such articulations of the Disclosure of Its 
Unicity return to It - even as they have never left it in order to return to that which 
they have never departed from - as they are already-always unified in It as the Sole. 
Look upon the card of Qamar of the NUR Tarot. If you take the cup in the hand of the 
wayfarer as his heart then the relation between himself and the reflection cast in it 
will make you understand this point, especially as the heart (galb) is the Divine 


Throne (‘arsh) and Footstool (kursi) of Existence.° 
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This is so because already-always to God belongs the Singular dualitudinal Unity of 
the heavens and the earth and what is between them, and God is the Unifying, the Unifier 
wherein all-things are abiding in That Unifying Unification at this very moment 
from Pre-Eternity to Post-Eternity within the infinite articulations of It that are It 
seeking to know Itself as Other. So understand this by knowing yourself and by it let 
you taste and witness in your horizon and in your soul that to God belongs the 
Sovereign Suzerainty of the Unicity of the heavens and the earth and what is between them, 
and God is the Singular, the Unifying, the Unifier such that this Reality will become 
manifest to you. 

And know you that the prayer that She bestowed upon us, which we recorded 
in the Soul of Holiness: The Recital of Life as well as elsewhere, and which has been 
made incumbent on the Illuminators of this Path to recite per the 19" gate of the 
Fifteenth Unity of the Bayan, is in itself a commentary on the above cited logoic- 
words of the Primal Point (may my life be His sacrifice and may the Light of lights 
be upon Him) as well as a meaning to the dhikr of this chapter, which we mention 


here as well. To wit, 


In the Name of God the Most Praised, the Most Glorified, the Most Holy in the 
Highest Altitude of the Sanctification of the Glorification of the Holiness of 
Elevated Sublimity and Transcendence! 

Say: O Thou Who art the Light of all lights Effusing the Illumination of 
the Radiance of Thy Being by the blinding Godly Scintillance of the dazzling 


Divine Brilliance from the Fire of the Morning-Dawn Arisen! 
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O my God, verily I testify at the Throne of the Resplendent Sun of Thy 
Pre-Eternal Oneness which hath ignited the Manifestations of those flames of 
holiness glaring the flares of the mirrored rays of the Revelation of the Unity 
of Thy Glory Self-Disclosing the Theophanic transfigurations of the 
manifestation of Thy Solitary, Most Singular and Unchanging Face which hath 
already always annihilated all-things! 

And O Thou Who art That inhabitant Sovereign of the horizons of my 
self unveiling the Singularity of Thy perspicuous Reality within the Selves of 
my horizon! Thou art indeed the Most Manifest and the Most Hidden as the 
Absolute Manifestation of the Ultimately Hidden! 

I verily, O my God, testify that Thou art That Who hath left Thy traces 
imprinted upon the Talismanic-Temples of Thy Unicity by the vestigial signs 
of the unificating ecstatic attractions of Thy Unicitarianism from a firstness 
before all firstness unto a lastness after all lastness! 

O my God, I verily testify at the vision effacing nullificative 
annihilation of the secret by the victorious rending of the veils off the secreted 
mysteries of Thy Secret through the apophatic negation of all speculation and 
the realization of That Realized Reality that is Thee Alone, the Truly Real; for 
I verily, O my God, testify by the disclosures of the regalitude of Thy Majesties 
of Glorification without indication from the locus of Thy Post-Eternity to the 
situs of Thy Everlastingness within the axis of Thy Durationless Perpetuity by 
the unveilings of Thy Endlessness from a beginning of no beginning unto an 


end of no end, for Thou art the Godhead and there is no other god but Thee 
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Alone within Thee Alone by Thee Alone from Thee Alone and to Thee Alone, 


Truly, Truly! ° 


And unto God, O traveler, see, 


A singular unity in sky and sea! 


It is the One, the Sole, the Light, 


In all things clear, both day and night! 


In heaven and earth, Its Unity shines, 


A Majesty in all Divine lines! 


Look deep with mind at Wisdom’s call, 


You'll find in Oneness the essence of all! 


Nothing contains It, yet all It contains, 


In every form, Its Truth remains! 


In Reality, It’s everything’s core, 


In every Light, It shines even more! 
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For heaven and earth, they are but a trace, 


Like moon on water, a fleeting grace! 


Look at all things, they show Its Hand, 


In Unity, all Truth does stand! 


For skies and lands are not apart, 


In secrets shared, they play their part! 


In every time, the Truths unfold, 


God’s Unity in stories told! 


Its Name in all, Its rule so clear, 


In every being, Its sign draws near!’ 


Huldah (¢) was a prophetess of Israel during the reign of King Josiah of Judah in 


the post-Solomonic period. Her Name in Hebrew (77730) means ‘weasel’, but the root 
(775=m)° also evokes notions of endurance as well as eternity and is likewise related to 
the ideas of subtle wisdom and deep insight. Her advice was actively sought for by the 
king, whom She treated like an equal and did not genuflect to or treat like a superior. 
Her key role in confirming the authenticity of a scroll found in the Temple of 


Solomon triggered significant religious reforms wherein the monotheism of Judaism 
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really took shape. The Wisdom of Unification is one that exemplifies Her as a 
Manifestation of the Divine Feminine given Her pivotal role in the formation of 
Abrahamic monotheism as it subsequently came to be known. Besides King Josiah 
himself, five prominent male high priests sought Her advice as a prophetess and 
oracle of God regarding a prophecy about a pending catastrophe and destruction 
brought upon Israel by God in a scroll found at the Temple. She confirmed the 
authenticity of the scroll and its prophecy directly from the Almighty Itself. The 
rabbinic literature holds Her as being a relative of Jeremiah’s. She was also learned, 
and besides Her active prophesying, She also publicly taught the scriptures. Thus 
the exoteric - i.e. Her public teaching of scripture - and the esoteric - i.e. Her 
prophesying - were unified and harmonized in Her where priests and royalty alike 
actively sought Her out and Her Wisdom. She was indeed a Manifestation of the 
Shekinah, unified in Her outer and inner, reflecting that outer and inner harmony 


that is the quintessence of the Truly Real, for God is the Most Unified (allahu awhad)! 
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Glosses 


" Allahu awhad (God is the Most Unified), being the eighteenth dhikr for each eighteenth day 
of the NUR month. It is also associated with the eighteenth card of the Major Arcana of the 
NUR Tarot: Qamar (Moon). The numerical value of this dhikr is 85. 

’ The Primal Point kitab-i-panj-sha’n (the Book of the Five Grades) chapter 2 (4>,9! 4>,4!) 
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° Which is constantly in a state of flux and transformation (tagallub) in between the 


fingers of the Merciful. 
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The Effulgence of Existence in the Wisdom of Eshter 


\ 
Know, may God dilate your vision of things as they truly are, that the Hebrew name 
of Eshter (¢) is Hadassah (7977). This Name has been associated with the myrtle plant 
since this plant is said to reflect Eshter’s (¢) inner beauty and righteousness; and 
note how the gematria of Hadassah (7977) is seventy-four (74) which is equivalent in 
abjad to jamal (J-), ‘Beauty’. However, it is more than likely that the Name of Eshter 
(¢) is derived from the Persian sitarih (.,.), meaning ‘star’, which then aligns well 
with the story of Eshter (¢) as a shining beacon of hope to Her people in the face of 
persecution by Haman. Be that as it may, the word sitarih is itself a loan word and 
possible cognate from the earlier Sumero-Babylonian denoting the Goddess Ishtar 
with the myrtle itself, according to a few modern scholars, being associated with Her 
symbolizing renewal, purification, and divine favor.’ Thus, where the specific story 
of Eshter (¢) is concerned, wherever you turn, there is the Face of Ishtar-Innana! 

So as muchas the rabbis, the scribe Ezra and his successors excoriated Astarte 


- since She is a form of Ishtar-Innana - instead She had Her way with them since She 


is Eshter (¢), and these misogynists collectively - together with their lying 
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patriarchal institutions of the past two and a half millenia - symbolically stand as 


Haman, so understand, since such is the Wisdom of Existence! 


In Hadassah’s Name, a secret lies, 


A beauty like the myrtle, where Truth flies! 


The fragrant plant speaks of a grace, 


That shines within, a sacred place! 


Her Beauty counts as seventy-four, 


In abjad’s form, it means much more! 


And when we trace the Name’s old Star, 


In Persian, “Sitareh” shines afar! 


So Esther gleamed in every sky, 


A beacon bright, where shadows lie! 


Wherever you turn, Her face will show, 


In every star, Her Light will glow! 


In the story, She was Light in the dark, 
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A path to peace, a glowing spark! 


Ishtar of old, eternal and vast, 


The Goddess of Love, with a power so vast! 


She shone in the sky, a Radiant Light, 


Embraced by Beauty, glowing bright! 


In every heart, She gave Her grace, 


Renewing the earth, in every space! 


Look to the stars, and you shall see, 


Ishtar’s Light in infinity! 


She is the Goddess who holds the faith, 


And in the soul, Her power stays! 


She blesses all, and guides the wrong, 


A river of flowers where Light is strong! 


Ishtar brings Love and Strength together, 


A Star on earth, shining forever! 
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And if the rabbis cursed Astarte in their claim, 


Yet in secret, She triumphed, just the same! 


For Ishtar’s Wisdom reigns in the hidden place, 


Guiding all power with enduring grace! 


If mankind in falsehood strayed from sight, 


They stood like Haman, blind to Light! 


But those who delve into the Truth’s decree, 


Will see that the past yields to Divinity! 


For She is the Star in the darkness so wide, 


Changing the law from every side! 


Look to the depths where secrets lay, 


And in Ishtar’s rule, you'll see the way! 


This is the Wisdom of Existence so pure, 


She triumphs over every veil so sure!” 
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Now, in the Meccan Openings (al-futihat al-makkiyyah) the Red Sulphur (may 
the Light be upon Him) says, there is nothing in Existence except God and the nonexistent 
essences.’ So long as we take these nonexistent essences as being unconnected, and 
so disconnected, from the Essence of the Exclusive Oneness (ahadiya) - as in being 
extensions of It even in their nonexistence, which otherwise sounds absurd - then 
this point is unequivocally confirmed in the preamble of the First Unity of the 
Persian Bayan when the Primal Point states, unchanged and unalterable in the Being of 
the Essential-Existence of Its Essence It has always been as It is [even now]...since unchanged 
It has been highly elevated above connection with anything,’ meaning those nonexistent 
essences which have not whiffed from the taste of existence. This also shows you 
that the Bayan subscribes to the primacy of Being (asalat al-wujiid) as its basic 
ontological position. 

On one level, this above likewise denotes, as Hajj Mulla Hadi Sabzevari (d. 1873 
CE) (upon Him be the Light) suggests from the beginning of His sharh al-manziima, 
that Being (wujiid) has no contrary or contrast from which it can then be adequately 
defined - since as axiomatically indivisible within Itself, Being cannot then admit to 
being a genus, species, differentia and related in order to be defined in contrast to 
something - and so all definitions of it are merely descriptions of the word and not 
the thing-in-itself.° Mulla Sadra’s definition (upon Him be the Light) is therefore the 
only correct definition in that the Simple Reality is all things but is not any one of them,’ 
so long as the things mentioned be understood as nonexistent at that level of the 


Simple Reality which is Being, hence why It is not any one of them.* 
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Therefore, all things can be defined by Being, but It Itself cannot be defined, 
such that its Aristotelian defintion as ‘Being qua Being’ then becomes no defintion 
at all. Rather, instead it is a non-definitional and self-referrential tautology located 
within languaging descriptive of nothing, and so more worthy of predication of the 
nonexistent essences than of Being Itself. This likewise makes those statements by 
contemporary Western existentialist philosophers such as Martin Heidegger that 
language is the house of Being? equally non-definitional and self-referrential 
tautologies (never mind being a fallacy on that level as well) descriptive of nothing, 
since Being is the One which houses while It Itself is not housed because languaging 
is one of innumerable accidents arising from the quiddities of Being - as it were, an 
accident of an accident - due to the fact that it is spatiotemporally contained in every 
sense.’° Therefore, it is the Active Imagination which is a house of Being in which, 
among other things, Being (wujiid) houses Itself within a given locus of Manifestation 
- among infinite others - as an imagining existent (mawjid), so understand this, 


because when you do you will have understood Being’s Mirror (mirat)! 


In the Openings, Wisdom did proclaim, 


Nothing exists but God, and nothing else has name! 


If truths in nonexistence hide their face, 


It’s One who in their essence takes Its place! 
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In the Persian Bayan, the Truth is clear, 


The Essence is above, with naught to adhere! 


Exalted High, no connection to find, 


In nonexistence, order stays defined! 


Sabzevari spoke of this decree, 


Existence has no opposite, eternally free! 


You'll find no match for Being in the whole, 


Each definition’s a description, not the goal! 


Sadra said: Reality is all, 


But in itself, no thing to call! 


Existence manifests in all we see, 


But never Itself is grasped to be! 


All things are known by It, not It by them, 


Definitions fail, though words may hem! 


Thus the sages spoke of Being’s might, 


Beyond all grasp, beyond all sight! 
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Heidegger, in his language bold, 


Said language is Being’s house to hold! 


But how can speech a house provide, 


For that which cannot be confined? 


Thus know, Imagination’s the house of Being, 


In which, through subtle grace, It finds its seeing! 


It holds within a thousand points of Light, 


Where endless forms emerge in boundless sight! 


So understand, and in its mirror view, 


Being as it reflects the form of you!" 


Now, as repeatedly alluded, knowledge is of two kinds: intelligible and actual. 
The intelligibles are the universals. The actual are the particulars. One is an 
archetype. The other is its instantiation; or, as what we have termed it, an 
archetype’s prototype. The immutable archetypal-essences are the universal objects 


of knowledge in the mind of God from Pre-Eternity. As such they are the Knower, 
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the knowledge and the thing known as well as simultaneously the archetypes of all 
that which they instantiate as actual existences. 

All dependency arises on the plane of relations. The Primordial Essence and 
Absolute Existence is beyond all relations and so all dependencies. However, on the 
level of self-entification (ta‘ayyun) - which is to say the God self-disclosing and 
emanating the universe - dependencies of relations arise because this is the plane of 
the Self-Disclosure of the Names and Attributes who are both God and not God 
simultaneously and whose spectrum of realities often act in polar opposition to each 
other, since creation is the plane of relations. But without a creator as such there is 
no creation such that ‘Creator’ cannot be predicated of ‘Creator’ without a creation. 
There is thus a mutual dependency of relations between the two terms, hence here 
there cannot be a Lord (rabb) without a vassal (‘abd), or no god (ilah) without that 
which is engodded (mal ?th). Yet on the level of the Absolute Existence, there is no 
hierarchy and thus there is only God. 

Now, when we observe specific existences such as the heavens and the earth, 
we see that there is an existence like the firmament above us, for instance. This 
existence has a limit, and from its limit, an essence is derived, which is the essence 
of the firmament or sky. Thus, three things are adduced: existence, its limit, and the 
essence derived from the limit. Therefore, this can be broken down into three 


things: 


1. The Reality of Existence (hagigqa’tu’l-wujiid). 
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2. The limit of that existence (hadd al-wujid), which implies an absence of that level 
of the Reality of Existence confirmed for another level. 
3. The essence derived from that limit (‘ayn mustamad min hadd), which forms the 


substrate for that specific existence. 


Thus, the existent (mawjiid), after this breakdown, is composed of these three 
things, but what actually exists is only existence (wujiid) itself. As for the limit, it 
refers to absence, just as the essence is also a non-existent matter but becomes 
existent through existence. Without it, it would have no existence. Therefore, every 
existent is composed of these three elements just mentioned. However, on the level 
of the infinite self-entifications of the Truly Real in Its infinite self-disclosures, it is 
these three that produce the infinite relations, hierarchies, differences and 
gradations between things within Universal Being which continually arise, so 
understand! 

That said, know that it is Being at the level of the Inclusive Unity (wahidiya) 
wherein the nonexistents mentioned by the Red Sulphur begin their trajectory of 
existentiation in the Primal Will (mash’ia al-ild) via Its Most Holy Effusion (fayd al- 
aqdas), a point which the Essence of the Seven Letters confirms in the 8" gate of the 
Second Unity of the Persian Bayan, when He states that the existence of all things is 
such that it [i.e. all things] should [come to] know all things as established by the Primal 
Will; and in no thing should anything be observed except the Manifestation of God, in 


proportion to the essence of that thing that bears the Manifestation. Otherwise, the relation 
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|’ which is an identical point to one 


of the Divine Manifestation to all things is equa 
reoccurring uttered by the Red Sulphur Himself (may the Light be upon Him). 

Earlier in the preamble of the Persian Bayan, He had pointed out that God has 
not Self-Disclosed [Its Theophany] upon anything except in that thing’s essence-self 
(nafs)."* Where the Unicity of Being is concerned, as a gloss on the Red Sulphur’s 
statement, the implication is that God is Present within all things, but not by mingling, 
and is separate from all things, but not by distancing™ since It is closer to each thing than 
their jugular vein’ whilst the essences mentioned remain completely nonexistent at 
the level of Real Existential-Being (wujid hagiqi), thus the impossibility of attaining 
That level of noesis of the Truly Real or union with It whilst Its Will is united with 
each thing as It. Therefore, noesis and union with God is only possible at the level of 
the Primal Will which manifests all things and is the hidden, animating substance of 
their essences. 

He then concludes the 8" gate of the Second Unity of the Persian Bayan by 
saying, blessed is the one who does not see anything without seeing in it the Manifestation of 
his Lord, and does not find rest in anything except by God, and does not see anything except 
It. Nor does he believe in God what he believes regarding His creation, for God, Glorified be It, 
is not in anything, nor from anything, nor upon anything, nor toward anything, and It is not 
remembered by anything. Everything besides It is Its creation, and no one knows It in Its 
Essence except Itself, and no one unifies It in Its own being except Itself. Whenever the Will is 
known, it knows only Itself, and whenever beings are known, they know only what the Will 
has manifested in them. Verily, God, Mighty and Glorious, in Its very Essence, cannot be 


known or comprehended, nor is It praised, nor sanctified. No path leads to It except by the 
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inability to know It, and by settling under the shadow of Its Oneness and Its Independence, 
which has never ceased to exist. Every entity is related to It by Its existence, Its essence, Its 
substance, Its abstraction, Its primacy, Its finality, Its outwardness, Its inwardness, Its 
camphoric nature, and Its simplicity. And indeed, It is in the Highest Exaltation of the 
Sovereignty of Its Eternal Self-Subsistence and the Most Resplendent Loftiness of Its Sovereign 
Holiness, It is Exalted beyond all mention and praise, and sanctified beyond all description 
and elevation. God has always been One God, Unique, Eternal, Self-Sufficient, Living, 
Subsistent, Everlasting, Independent, never taking a companion nor an offspring. And 
whatever is beneath It is Its creation, which It created by Its Command. Verily, It has always 
been and will continue to be self-sufficient in Itself by Itself, and how could It not be 
independent of anything besides Itself, and Self-Sufficient in Its Essence by Its Essence? And 
how could It not be independent of anything else? Exalted and transcendent is It in the 
manner that befits Its Exalted Holiness and sublime mention. Verily, It is High, High!’* So 
glory be to the One Who manifested all things, and Who is the Manifest [Theophanic] 
Light shining upon their essences, and from Whose Absolute Existence they derive 
the vestigial-signs (ayat) of their own beings! There is no other god but God Truly, 


[17 


Truly 


At the level of Unity, all did arise, 


In the Primal Will, where the pathways lie! 


From the Most Holy Effusion, all rights unfold, 


Each essence in the Light of Truth, bold! 
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When you know Being in all its forms, 


You'll witness God’s beauty that swarms! 


Nothing but the Essence, in Light does it gleam, 


Manifesting in Truth, like a radiant beam! 


If you seek Being, or the Primal Will, 


All things show God’s glory still! 


No path to knowing the Divine, 


Except through Oneness, eternally fine! 


O Lord, who shines in everything bright, 


You are the Being that turns all right. 


Glory be to the One who shows all things clear, 


In Whose Light all signs appear!"* 


Now let us say a few words about the social and political implications of the 
Unicity of Being (wahdat al-wujid) that are rarely touched upon by anyone beyond 
those ontological proofs we have already laid out for you. Know you that the denial 
of the Unicity of Being always instills negative consequences in a given society who 


denies it. First, on the level of the individual, its denial with an adherence to a strict 
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ontological dualism imparts deleterious effects on the human mind, splitting the 
human mind into two and triggering every form of mental illness, paranoia, and the 
like because such dualism automatically makes everything hostile to its subject and 
object alike. Exoteric religionists as well as the radical Gnostics of antiquity, such as 
the Manichaeans, exhibited all of these, the latter confusing their alienation from 
the inherent negativities and injustices of a given society or period with a cosmic 
and ontological flaw. This was clearly a fallacy on their part, but one that has 
unleashed untold ignorance and suffering upon the world. 

With exoteric religionists specifically, the denial of the Unicity of Being has 
been the very basis of every form of authoritarian polity from the dawn of time 
because by denying the immanence of Divinity and Its Presence in the world an all- 
male elite and priesthood has been able to seize power under the cover of such 
denial and then concentrate it into its own hands exclusively thereby denying it to 
everyone else not of their own group, interest, class, caste, or race. Class, caste, race, 
artificial man-made and human divisions and hierarchies have at their basis issued 
from such denial because by denying the immanent Presence of God in the world in 
Its union with Its creation - and with it convincing a collective of its truth (when it 
is categorically false) - has always been the sure method and means of seizing such 
wordly power and concentrating it in a few hands and then maintaining it for as 
long as possible, since such elites can then argue that they act as intermediaries 
between creation and a Divinity none but them have access to. Conversely, the 
Unicity of Being should in theory remove all such barriers, and not erect any, and so 


would be theoretically far more conducive to radical democratic-socialist and 
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anarchic models of human social interaction, administration and governance than 
its opposite, as Hakim Bey correctly theorized (may the Light be upon Him).”° Thus, 
to us, patriarchy, all-male theocracies, capitalism and the denial of the Unicity of 
Being are on one level synonymous, especially as the Unicity of Being potentially 
and in theory allows access to the Divine to all regardless. Additionally, we hold this 
age of denial and secular (post)modernism to be a natural outcome of the ontological 
dualism of religious exotericism, and not in opposition to it, even being an extension 
of it in a new guise. 

So we would say that the ontological dualism which places a remote, male 
god at the center of things is precisely that animating motor and perspective 
responsible for all the ills progressively besetting humanity and the world over the 
past nearly three-thousand (3000) years whereas an ontological perspective 
affirming the Unicity of Being with an assent to the Divine Feminine would literally 
change everything, and for the better, allowing this planet and its denizens to finally 
heal properly from the ravages that ontological dualism has progressively unleashed 
upon it. Perhaps this is precisely the road back to the Garden of Eden, and perhaps 
it was precisely this false ontological dualism that the serpent in the Garden tricked 
the first man and woman into consuming as its putrid apple of misguidance. It is 
not enough to simply offer slogans such as ‘the unity of humankind’ like Hot Airism 
does while continuing to subscribe to a dualistic ontology because this perpetuates 
the problem and so is simply the devil’s ruse. No, this unity must occur at the level 


of Being itself in order make any unity of humankind a panoramic Reality as the 
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Qur’an already did - and much better than Hot Airism per 4:1 - and which the Bayan 


augments and echoes. 


In the Unicity of Being, the secret lies, 


But those who deny it, swim in false guise! 


For all duality splits the human mind, 


And drives one’s thoughts to madness unkind! 


It plants delusion deep in human souls, 


Dividing all from life’s true roles! 


Those who reject the Oneness of the Whole, 


Will drift in ignorance, losing control! 


Nations built on duality’s claim, 


Shall dwell in darkness, far from fame! 


For power’s grasp, by man alone, 


Steals away truth from every throne! 
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It places priests and rulers high, 


To hold the earth and make laws nigh! 


Thus, every duality breeds separation, 


A path of power, a forced relation! 


In Unicity lies the key to peace, 


Through such unity, life’s burdens cease! 


This is the road to Eden’s gate, 


Forsake dualism, it holds our fate!” 


And let you contemplate upon the card of Shams (the Sun) of the NUR Tarot 
while considering all that we have stated in the foregoing. And as you do, let you 


invoke and say, God is the Most Existent (allahu awjad)! 
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Glosses 


" Allahu awjad (God is the Most Existent), being the nineteenth dhikr for each nineteenth day 
of the NUR month. It is also associated with the nineteenth card of the Major Arcana of the 
NUR Tarot: Shams (the Sun). The numerical value of this dhikr is 80. 

* See Athalya Brenner A Feminist Companion to Esther, Judith and Susanna (Sheffield Academic 
Press: Sheffield, 1995); Jon D Levenson Esther: A Commentary (Westminster John Knox Press: 
Louisville, 1997); Thamar Eilam Gindin The Book of Esther Unmasked: Hidden Language, Hidden 
Meanings (Dvir Publishing: Tel Aviv, 2011). 
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* (Ed.) (trans.) Mohaghegh/Izutsu The Metaphysics of Sabzevari (Caravan Book: Delmar, 
1977): 31. 

” See (trans.) James Winston Morris The Wisdom of the Throne: An Introduction to the Philosophy 
of Mulla Sadra (Princeton University Press: Princeton, 1980): 98: 
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° We find al-Ahsa’i’s purported refutation of this famous formula of Sadra’s from the 
Wisdom of the Throne in His own sharh al-‘arshiya unconvincing, and find the overall 
argument He makes as nothing more than a mere critical reformulation and rearticulation 
of the same thing. For al-Ahsa’i’s commentary, see sharh al-‘arshiya, 3 volumes (Beirut: 
2005). 

° The Letter on Humanism, ibid. 

In other words, that which issues and springs from duality - i.e. language - cannot house 
or contain That Which produces the duality itself as the Monad. Heidegger’s formulation is 
therefore a complete fallacy, because he has it backwards, never mind that his entire 


ontological system tantamounts to word-salad without genuine ontological content. 
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» Quran 50:16. 
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” Our own critical reformulation and rewrite of Ibn ‘Arabi’s famous statement in Futahat 
al-Makkiyyah II: 459 joined with the Bayan’s own tahlil formula offered in the First Unity as 
the final clause: 


This critical and nuanced rearticulation now acts as the NUR-FSO’s succinct definition of 
wahdat al-wujtid and the God/world relationship, generally speaking, somewhat tempering 
the determinism of Ibn ‘Arabi’s original formulation and balancing it more upon a scale of 
voluntarism. The original statement by Ibn ‘Arabi in the Futihat was also the subject of a 
short commentary by Subh-i-Azal, which we will in due time translate in full and critically 
annotate. The formula will appear again, and in yet another reiteration, in the final 
chapter. 

18 


gts sid) S6 Buelyl G 
139835 Ms Jul asl Gb Jess 


Oe 


344 


ATTA os ATTA 


The Effulgence of Existence in the Wisdom of Eshter 


Spit els BN ait ds 
Gyphall syfdall B nal ol KY 
he § 398g) Sass 13G 
Be Ne orieg BN wl 
alygiass al St cet SB bcs 
sl) Sut YI cesh Y 
sleds Je yell 3 eh 
Ryialy sgh Ells 1536 
ol Sled sy (6 KS 
ssa de J) seal Juno Y 
iS Joy BlEgl | 
3 4 Ye 4% degen 
bp ect § 3 UF 02 ob 
153 gest A Sef 58 OK 
N5g@b ed sl os Glens 


glad LUN Lat ong ds 


’ The Ayatollah Khomeini (d. 1989 CE) and his followers are an obvious exception to this 
rule since they were dyed in the wool authoritarians of the most of insidious and vicious 
kind. However, one can also convincingly argue that Khomeini was not a true believer, but 
a pretender, a mass-murdering upstart, a clinical sociopath and cynical opportunist, and 
the evidence of the fusiis al-hikam itself speaks decisively against him (as well as against 
anyone else who supports that brutal, illegitimate regime), and specifically the chapter of 
Jonah (18), never mind the concluding testament of Mulla Sadra’s Wisdom of the Throne. 
Another exception to this rule would be Frithjof Schuon (d. 1998 CE) and the Maryamiyah 
cult he founded together with all those associated with it who are also in our Book false 
pretenders, upstarts and cynical opportunists. Other examples could be given, especially 
from among the medley of Yoga and New Age cults of the past several decades. We would 
say that such groups are all frauds because they have made the Unicity of Being a mere 
gimmick and slogan, since if they took it seriously they would not have descended into 
authoritarianism given that what we are saying is that any genuine and sincere adherence 
to the Unicity of Being would lead precisely to its opposite. 
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20. 


The Effulgence of Glory in the Wisdom of Judith 


O God, may the Light of Thy Glory descend upon our mothers, Who is the Mother, in 
every moment with the Exaltedness and the Majesty!” 

O People of Glory, listen to My Call, from the tongue of the servant, this is the Word of 
the Most Great God, Who in the Mother of the Book is wise,’ for He says that She is the 
Divinity Who possesses the Glorious Throne,’ in Truth the pillar of the tahlil and the axis of 
the glorification by the permission of God, the Praiseworthy!? So may the Mercy of God and 


Its blessings be upon You, People of the House (ahl al-bayt), for It is Praiseworthy, Glorious! 


O Lord of Light, upon our Mother send, 


Thy Glory’s Light which knows no end! 


In every moment, She stands with pride, 


With Might and Majesty at Her side! 
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O People of Glory, hear My call, 


From the servant’s tongue, to one and all, 


This is the Word of God Most High, 


Wise in the Book that will not lie! 


She is the Divinity on the Glorious Throne, 


In Truth, the axis to be known! 


The pillar of praise and Light’s own shield, 


By God’s permission, all revealed! 


So may God’s Mercy forever shine, 


Upon You, House of the Divine!’ 


Know, may God exalt you, that the Most Glorious (amjad) is also the One Who 
gives or bestows Glory (mdjid), especially given that their abjad numerical value is 
identical: forty-eight (48). Thus given the flow (saryan) of existence where all things 
initiate and return to It, know that whensoever you glorify the All-High It is likewise 
bestowing glory upon you in that act of glorification because just as you glorify It, It 
glorifies you in your glorification of It such that your glorification of It becomes Its 


glorification of Itself through you. This is the mystery of servitude (‘ubidiya) whose 
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appearance is the servant (‘abd) and whose interior is the Lord (rabb) such that you 
are merely the Manifest (zahir) to the Hidden (batin) which is that already-always 
originating Principle of things that is God, glorified be It and High. But only the 
genuine verifiers (muhagigiin) are aware of this fact with most being either 
completely unaware of it while a few know about it through the rational intellect by 
reading about such states and stations in books, yet while being completely unaware 
and veiled from it within themselves, in the same fashion that they are throughly 
unaware of a new creation (khalg jadid) occurring at each moment. Nevertheless 
given the nature of Being and its incessant flow and circulation at each instant from 
the Lord of the worlds back to Itself, such is the true state of things, for to God belongs 
the unseen of the heavens and the earth; and the Command of the Hour is but like a twinkling 
of an eye or nearer! Verily God is powerful over all things! 

Now, since It says that the Command of the Hour, meaning the Resurrection 
(qiyama), is but like a twinkling of an eye or nearer? this means that the recreation of 
things is occurring in the contiguous moment (an) and not in between them, hence 
why the Red Sulphur (upon Him be the Light)’ points out the fallacy of the sequence 
of ‘and then’ where God’s perpetual creation of things is concerned because such a 
sequence would denote an in-between vacuum in temporality where a creation 
which has been is not at one point and then it is at another again whereas the 
vacuum, if you would, in the creation, destruction and recreation of any given thing 
with God occurs atemporally.” So such sequence is a fallacy from the perspective of 
temporality but a reality by relation, atemporally speaking, since all existent things 


are necessary in-themselves by virtue of the Necessary Being Who is God that knows 
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them and does not ever cease to do so. Thus there is no sequence since the 
immutable archeypal-essences do not cease to be in God’s eternal knowledge of 
them even though as actualizations they have not in their immutabile states even 
whiffed from the taste of existence. Yet, as we said, this perpetual creation is 
occurring in the contiguous moment (an), and from one to the next wherein a new 
creation is brought forth without their being an ‘and then’ from one point to the next. 

This is the case because the situs of the occurrence of this perpetual creation 
is the Divine Will (mashia) via the Most Holy Effusion (fayd al-aqdas) which pours out 
the totality of universal existence from Itself in every moment, before every 
moment and after every moment in every state, before every state and after every 
state; and as existence flows (saryan) through and is filtered by the Divine Volition 
(iradda) via the Holy Emanation (fayd al-muqaddas) in those specific self- 
determinations (ta‘ayyundat) then streaming within the Divine Determination (gadar) 
of them, the Divine Authorization (gadq’) drifts them into the current of their Divine 
Realization (imda’) within the surge of their Appointed Time (ajal) that is the tide of 
their Decree/Book (kitab).” 

So if you were to understand by imagining the movement of water, but 
without attributing any temporal sequences to such movement, you would 
understand the perpetual creation (tajdid khalq) and how it occurs in the contiguous 
and indivisible moment (an); and especially because within such movement with its 
flow, filtering, streaming, drifting, currents, surges and tides there is no vacuum of 
water and all is occurring within the water itself. So in this contemplate the nature 


of water as a symbol for the contemplation of the nature of Being, and pay attention 
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to all that it does, whether in its stillness or in its movements, in its softness or in its 
opposite state, for by it you will gain much in your knowledge of yourself that 
becomes your knowledge of God. 

And what we have said here regarding the perpetual creation is also related 
to the Mystery of servitude, where you to grasp that allusion. But for us during our 
own Path the realization of the nature of God’s glorious state has sometimes 
occurred via the contemplation of water from which has emanated to us the 
knowledge of the nature of the Divine Feminine Itself. In fact, one of our first great 
lessons from Her occurred on a night of a Full Moon as we sat contemplating the 


Pacific Ocean in the land of the letter gaf (<) upon which that Full Moon reflected 


in all of its glory. Our state on that glorious night is like what has been depicted in 
the card of Resurrection of the NUR Tarot with the epiphany of the Goddess depicted 
there being the Full Moon and its reflection upon the ocean for us, especially as that 
Full Moon rose on that night like a lunar Sun in high meridian as if it was specially 
occurring in this way for us, with angels and holy ones unseen in presence around 
us on all sides similarly as shown in that depiction. It was as if we were witnessing 
within our horizon and within our soul simultaneously the Day of Alast as well as the 
Day of Resurrection (yawm al-giyama) as a single event wherein we were also being 
initiated by Her into the Eternal Religion of the Qiyama as both its adherent as well 


as its exponent, so understand! 
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O Glorious One who grants all majesty, 


In the flow of Being, Your essence we see! 


When You are glorified, You glorify too, 


In Your Light, Your reflection is true! 


Glorification is none but Your voice inside, 


In the mystery, it’s You, with nothing to hide! 


Servitude’s meaning lies clear in the sight, 


Its outward form is Lord’s secret Light! 


In every moment, a new creation flows, 


In each instant, a life newly grows! 


Life runs like water, with no in-between, 


No pause in its flow, no gap unseen! 


Look at the water in every wave, 


See in it the secret you crave! 


In reflection, you draw so near, 


To knowing God, and yourself, clear!”° 
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The Name of Judith (¢) in Hebrew is Yehudit (n°7172), meaning ‘woman of 


Judea’ or ‘Jewish woman’. It is derived from Yehudah (77177), which means ‘praised’ 
or ‘thankfulness’. It is linked to the tribe of Judah, one of the twelve tribes of Israel 


in the Old Testament. The story of Judith (¢) is a tale of courage, faith, and divine 
intervention, and in many ways mirrors the story of Yael (¢). In the 


deuterocanonical Book of Judith, She is depicted as a beautiful and devout widow, 
living in the town of Bethulia then under siege by the Assyrians who are led by 
Holofernes. The Assyrians threaten to destroy the town, and the people of Bethulia 


lose hope. Seeing their despair, Judith (¢) devises a plan. She adorns Herself and sets 


out to the Assyrian camp, where she meets Holofernes. Captivated by Her beauty, 
Holofernes invites Her to his tent, where She gains his trust. One night after he has 


drunk too much wine and falls into a drunken stupor, Judith (¢) seizes the 


opportunity and beheads him with his own sword and brings his head back to Her 
people. The Assyrians, upon discovering their general’s death, are thrown into 
disarray and retreat, thus Bethulia is saved. It was Judith’s courage, faith, prowess, 
and tactical intelligence that saved them, such courage, faith, prowess and 
intelligence being those marks of a genuine Manifestation of the Shekinah. But let 


you also take the beheading of Holofernes by Judith (¢) and the liberation of Bethulia 


as a symbol for perpetual creation as well as how the Divine Glory manifests Itself in 
the spatiotemporal world. Let any among the six Camphorated Talismans expound 


upon the symbol of this riddle to the Illuminators. 
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O Judith, in the heavens of glory You rise, 


In the palace of Eternity, lifting high your prize! 


You came adorned in Beauty, so bright, 


In you were acts of courage, glowing in Light! 


With a heart of faith, fearing no foe, 


Your wisdom leads, where dangers grow! 


You severed the head of a mighty one, 


And saved Your people, the battle was won! 


You are the elder of the Shekinah’s Face, 


Manifesting Her wisdom, in all your grace! 


Now, in the third verse of the fifty-eighth (58") chapter of the Commentary 
on the Strah of Joseph, the Primal Point proclaims, O People of Glory, who are the 
denizens of the empyrean realm of jabartitt Above and the People of NUR below; listen 
to My Call, this being the invitation to the Truth; from the tongue of the servant, meaning 
from the words of the proclaimer of Truth in His station of servitude (‘ubidiya) 


whose secret and inner nature is divinity; this is the Word of the Most Great God, that is 
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the Reality of the Divine Logos-Self emanating from the station of servitude; Who in 
the Mother of the Book is wise,"* which is to say an emanation of the Divine Sapience 
from the lahiti divine realm which is also known as the realm of the Mother of the 
Book Whose Theophanic Sovereign is the One Who possesses the Glorious Throne” of 
Divinity which in Truth is the pillar of the tahlil, that is related to Fatima (¢) and 
corresponds to the angelic realm of malakit; and the axis of the glorification by the 
permission of God, the Praiseworthy,'° which, again, denotes Her. So may the Mercy of God 
and Its blessings be upon You, People of the House (ahl al-bayt), for It is Praiseworthy, 


Glorious,”’ for God is the Most Glorious (allahu amjad)! 
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Glosses 


‘ Allahu amjad (God is the Most Glorious), being the twentieth dhikr for each twentieth day 
of the NUR month. It is also associated with the twentieth card of the Major Arcana of the 
NUR Tarot: Resurrection. The numerical value of this dhikr is 114. 
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° Qur'an 16:77. 

° Qur’an 16:77. 

In the chapter of Solomon (16) of the fusis. 

™ To hold otherwise and posit a vacuum in between creations, is also to assert that in the 
vacuum God has ceased knowing the objects of Its eternal knowledge and then knew them 
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again in the next, which introduces a contradiction to the perpetuity of such eternal 


knowledge. 
** Now compare what we just said in this paragraph with the first paragraph of the chapter 


of Job (19) in the fustis as an expansion upon what the Red Sulphur said there. 
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The Effulgence of Majesty in the Wisdom of Susanna 


‘Meet at 


Know that whensoever the Self-Revelation of the Reality occurs it is by the disclosure 
of the glorifications of the Divine Majesty without indication’ We have already offered 
several different commentaries on the Tradition of Ultimate Reality (hadith al- 
haqiqa) by the Commander of the Faithful (¢) elsewhere.’ Here we will briefly unseal 
it for you in yet another of the infinite meanings to its first theophanic sequence 


that has been revealed to us. 
The Glories of Majesty shining bright, 
Without indication, they vanish from sight! 


Conjectures dissolve in the Truly Real that is clear, 


In realization, contentment draws near! 


The veil is removed, the Secret stands tall, 


Its Victory’s perfume spreads over all! 
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The pull of Oneness, its traits to embrace, 


Revealing Unicity’s hidden grace! 


A Light from Pre-Eternal Dawn, 


Its traces in Unicity’s form are drawn! 


Extinguish the lamp, the Dawn is in bloom, 


The Sun’s bright Light has banished the gloom!* 


Now, know that the Name Susanna (¢) (aaWiw in Hebrew) is the feminine 


Hebrew form of the word shoshan (qwiw’), meaning ‘lily’ or ‘rose’ which is associated 
with notions of purity and beauty. The gematria of Her Name shoshana (zw iv) in 
Hebrew is six-hundred and sixty-one (661) which corresponds in Arabic to the 
Divine Name sattar (,E»), meaning ‘the One Who Hides’, ‘Conceals’ (usually of faults 
and secrets), ‘the Veiler of Mysteries’ as well as the ‘Protector from Harm’. The 
deuterocanonical Book of Susanna tells the story of Susanna (¢) Who lived in 
Babylon and was the wife to a wealthy man She was faithful to. One day, while 
bathing in Her garden, she was spied upon by two pervert elders appointed to 
govern Her community. Corrupted by lust, these two judges conspired to sexually 


seduce Susanna (¢). When Susanna (¢) refused their advances, they threatened to 
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falsely accuse Her of committing adultery with someone working in Her garden. 
Knowing that if She went along with their scheme, She would violate all ethics and 


the Divine law, Susanna (¢) chose to remain righteous and so outright refused their 


blackmail. As a result, the two elders made false testimony against Her, claiming to 


have witnessed Her committing adultery. Susanna (¢) was then brought to trial, and 


since the testimony of the two elders at first appeared credible, per Jewish law, She 
was sentenced to death for adultery. But in the final moments just before the 


sentence was to be carried out, Susanna (¢) invoked a prayer for divine help. Her 
prayer was immediately answered when the Prophet Daniel (¢), present at the trial, 
was inspired by God to intervene on Her behalf. Daniel (¢) questions the two elders 


separately, interrogating each of them with pointed questions regarding the alleged 
crime. When the two elders give contradictory answers, their lie is exposed and 


Susanna’s (¢) innocence is revealed with Her virtue vindicated publicly. As a result, 


the two elders are put to death instead. 


Know, may the All-High inspire you, that here Susanna (¢) also stands for our 
Holy Mother, Fatima (¢); the two elders, the jibt and taghout of that time; the calumny 
against Her being the calumny against Her Family (¢) and the theft of Her rightful 


inheritance at Fadak; with Her vindication being in Her lingering memory 


transmitted by the Chosen of Her Family (¢) and instilled within the hearts of all 


those who love and believe in Her up to this very moment. Or, if you like, Susanna 


(¢) represents every woman who has ever been falsely accused by a venally corrupt 
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patriarchal system, for whatever reason, and - whensoever or wheresoever it has 
occurred - the Divine intercession for such a wronged one occurring by the Hand of 
Power and the vindication of that person through such means, as we became for our 
late wife Roya (may the Light be upon Her) who faced the most corrupt legal system 


on earth’ and from whose deceitful grip we extracted Her to safety.° 


O Susanna, pure lily bright, 


A flower hidden from sight, in Babylon’s light! 


Though veiled by darkness, falsely tried, 


Your shining Truth could never hide! 


For when the Concealer hides away, 


It veils the false and guards the day! 


Two elders, blind in lust and sin, 


They sought to bind You from within! 


Yet every lie they cast in vain, 


God brought their schemes to naught and pain! 
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Then Daniel rose with Wisdom’s might, 


To ask, to prove, to bring the Light! 


And there, the Truth was quickly found, 


Susanna stood, with justice crowned! 


And like our Fatima, blessed and dear, 


Who faced the tyrants without fear! 


Her rights were stolen, Her voice denied, 


But still Her memory, far and wide! 


For every woman wronged by lies, 


God sends Its justice from the skies! 


So know, for those falsely oppressed, 


A victory comes, by God expressed!’ 


Now, know you that in regard to the aforementioned personal anecdote we 
related to you above regarding our late wife; at our bidding before we had come 
from Australia to the UK, She had performed the Dawn Prayer Operation® and 


afterwards She had recited the Dawn Prayer’s third verse for forty (40) days as a 
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continuous dhikr, completing it just before our arrival: O my God! I verily beseech Thee 
by Thy Majesty at its Most Majestic for all of Thy majesties are truly Magisterial! O my God! I 
verily beseech Thee by the whole of Thy Majesty? 

The day after She completed the forty day (40) recitation of the verse, we 
arrived and from that point onward we became an instrument of the Divine Majesty 
for Her against that corrupt system over there until the moment She found safety 
(again, at our bidding) in Her native Germany. The subterfuge we subjected the 
system to over there was primarily directed through applied magic and theurgy on 
our part against it such that we exercised direct influence (tassaruf) through the 
unseen against it, nullifying and subjugating (taskhir) to our will and intentionality 
(himma) instead every last one of their malevolent schemes and efforts against us 
until we both got to safety together with our then unborn child; this, as we had been 
alerted to the fact that that corrupt system was actively fiddling a false case via 
means of legal trickery to take our child away from us once she was born if Roya 
(upon Her be the Light) had remained in the UK. Thus the occult warfare we 
unleashed against that corrupt British legal system and its authorities at that time - 
a battle in which we prevailed - was as the disclosure of the glorifications of the Divine 
Majesty without indication” unveiled against them in the form of occult warfare 
unleashed by us, which they did not (nor could they) comprehend, wherein this very 
Divine Name of jalal, ‘Majesty’, as well as others amongst the jalali (majestic) Names, 
specifically acted as one of our primary weapons against them.”* 

So know you, may the Truly Real make your vision penetrating, that 


successful occult and spiritual warfare against corrupt powers and authorities is not 


363 


ASTER ee ATIF 


The Effulgence of Majesty in the Wisdom of Susanna 


only possible, but one of the most effective ways to fight such wordly powers, and, 
through the Supreme Mother’s grace, we are a living proof of it; and whensoever 
such occult and spiritual warfare does successfully occur, it is comes as a disclosure 
of the glorifications of the Divine Majesty without indication” whether to those invoking 
the Powers for aid or those to whom it is directed against. This is because with those 
sincere and active Folk of the Path who continually invoke the Names, the Reality of 
these Names - even often unbeknownst to the consciousness of mundane minds - 
activate and act through them henceforth, leaving traces of such activity 
everywhere, such that then further invocation of them merely strengthens and 
reinforces the activity and actions in the effects of these Divine Names and 
Attributes within the spatiotemporal world itself on a continual basis, so 
understand! 

Thus we say to you to contemplate upon the first theophanic sequence of the 
hadith al-haqiqa, as well as the other five, as much as possible because of what its 
wisdom will reveal and unveil to you regarding the divine acts, activities and effects 
constantly occurring through you as a consequence of your own worship, 
invocations and overall practice because it teaches about that modality through 
which the Truly Real specifically shows Itself to you in your horizons and in your 
soul - and not just via mere abstractions - since It will reveal Its signs to you in 
yourself as well as outside of yourself when you call upon It, and especially when 
you have developed that ability to truly read these signs in the horizons and in your 
soul; for at the point when you have developed such ability It will interact with you 


through literally everything within you and without you as this is one of the 
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waystations (manazil) of Union after separation (jam‘ ba‘d an fargq). It is the constant 
practice with the dhikr that will bring you to its shores and it is your constant 
attentiveness to those indications which descend without known indication that will 


help you to attain it, for God is truly the Most Majestic! 


When lights emerge to clear my scrolls, 


They come without a call, dissolve my tolls! 


I walked the Path of Love in veiled delight, 


Dissolved in Unity, in purest flight! 


I loved the Names that pour from Majesty, 


They ride the winds in shadows’ secrecy! 


God, the Glorious, gifts Its hidden rays, 


I meet in joy Its secrets and Its praise! 


My tongue recites Its Glory in every breath, 


I soar to horizons, beyond life’s depth! 


For soldiers of Light conceal their gleam, 


Like eyes in realms where shadows seem! 
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Foundations are turned in Beauty’s purity, 


As I cast my prayer upon dawn’s serenity! 


Every magic worked in hope’s soft care, 


Declares the Light’s triumph everywhere! 


So say, the secrets grace the soul’s delight, 


And devils flee from wisdom’s brightest sight! 


The Glory blesses all who walk this way, 


With hearts that live in timeless sway! 


Let not these secrets go unspoken, bright, 


For they flow through every shining night! 


From the heart of God, the Light has shone, 


Praising Beauty in the clearest tone!”’ 


Say: God is truly the Most Majestic (allahu ajlal)! 


366 


ASTER en ATTA 


The Effulgence of Majesty in the Wisdom of Susanna 


Glosses 


‘ Allahu ajlal (God is the Most Majestic), being the twenty first dhikr for each twenty first day 
of the NUR month. It is also associated with the twenty first card of the Major Arcana of the 
NUR Tarot: Being. The numerical value of this dhikr is 130. 

* The first theophanic sequence of the hadith al-hagiga (Tradition of Ultimate Reality): 


> Our most extensive commentary being the following item linked here below: 


https://catalogue.nla.gov.au/catalog/10004762 (24 September 2024 CE). 
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° The British Family Court system. 

° In Her native Germany, albeit this safety was to be but a brief respite of only a few short 
years since it was the political turmoil of that land that eventually claimed Her life. 
Nevertheless we acted for Roya’s legal woes with the British Family Court system in the UK 
similarly to what the Prophet Daniel (¢) did for Susanna (¢), and as a result this story has 
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been quite personal to us. It was literally an act of complete subterfuge deliberately 
orchestrated by us that saved both Roya and our then unborn daughter from certain harm 
by the UK system while we ourself were back in Australia about to tend to our dying father. 
Dealing with those pack of venally corrupt British Family Court dogs in the manner that we 
dealt with them was both divine justice against them as well as remaining a source of great 
personal pride to us in that we overcame them using their own venal deceit and 
skullduggery against them. Know, that when faced with such malevolence by such 
malevolent actors, it is completely licit to utilize such means. Roya also believed to Her 
dying breath that we had been magically responsible for triggering the summer 2011 
London riots since we had specifically cursed its ruling classes and authorities at several 
different points when we were there, including on the very day that those riots were first 
triggered in London - and from Stonehenge. 
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* https://catalogue.nla.gov.au/catalog/10034636 (retrieved 25 September 2004). 
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” The first theophanic sequence of the hadith al-haqiga (Tradition of Ultimate Reality). 
Meaning, all of those Names and Attributes expressive of the Divine Majesty such as 
‘Wrath’ (qahr), ‘Constriction’ (qabd) and similar. We have done similarly with the people of 
Hot Air in notable instances, in one particular case quite dramatically, even announcing it 
eight months in advance. 


” Ibid. 
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The Effulgence of Beauty in the Wisdom of Elizabeth 


fal ai 


Her Wisdom is the Wisdom of Beauty (jamal) inasmuch as Her God is the God of 
abundance (jazil) already-always producing the infinite self-entifications (ta‘ayyundt) 
via the seven creative attributive imprints (khisal sab’),’ hence two of the meanings 
to Her Name in Hebrew: Elisheva (y2¥*9x), ‘my God is abundance’ and ‘my sevenfold 
God’. Her Name further connotes ‘God’s promise’ as well as ‘God is my oath’. She 
was the elder sister of Hannah (5), the mother of Mary (5), thus a woman of the Al-i 
‘Imran. Elizabeth (¢) was also the wife of Zechariah (¢) and so the mother of John 
the Baptist (¢). The difference between the gematria of the Hebrew spelling of Her 
Name - i.e. (yay)? - and the standard Arabic spelling - ie. (ottaJi)* - is one- 
hundred and twenty-two (122) which is the abjad numerical value of the Divine 
Name ma‘biad (25.22), ‘the One Worshipped’. Some Shi‘ite narrations attributed to the 
sixth Imam (¢) also claim that Her Name, like Her sister’s, was Hannah.’ Our 
interpretation of this is that Beauty and Suzerainty are mirrors to each other, with 


one explicating the Reality of the Other, so understand! 
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Her Wisdom shines as Beauty’s grace, behold, 


Her God is generous, ever rich and bold! 


From It, all beings endlessly are born, 


In seven traits, the cosmos is adorned! 


Elisheva, in Her Name, a vow is sealed, 


“My God’s abundance,” and this Truth revealed! 


“My God, My Sevenfold One,” Her Name’s decree, 


Unveils the secrets of divinity! 


Hannah’s sister, shining bright in fame, 


From ‘Imran’s House, Her Light is cast aflame! 


Wife to Zechariah, Mother of the blessed, 


Her rule is Beauty, Majesty professed! 


The letters’ difference, one hundred twenty-two, 


Is “Worshipped One” in numbers, ever true! 


For She, like Hannah, bears the sacred claim, 


As narrations tell, their Names are both the same! 
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For Beauty and Suzerainty both align, 


Each one reflects the other’s Holy sign! 


We have already related to you in various places such as the Greatest Name 
commentary’ as well as in the 19" gate of the Twelfth Unity of the Completion of 
the Bayan’® as to how this affair (amr) first began with Her and us in that conscious 
apperception of Her as the Commander (amir) therein by us, even though the matter 
(amr) had already been moving to its appointed culmination long, long before that 
without us being conscious of the fact. But it was at the moment we wrote and 
uttered those logoic-words’ wherein the matter fully actualized since this was the 
Divine Command Itself (amr) issuing through us as Her Theophanic Prayer in the 
Self-Revelation of Her Mystery in us as the form of that prayer which, at that time, 
we first wrote down and then immediately uttered spontaneously after writing 
down: She is God the Light of the Living Love in the heavens and in the earth!"°Nine words 


in Arabic compose this Theophanic Prayer to the numerical values of bah@ (-\,), 
‘Splendor’, as well as the letter ta@ (4) with it consisting in Arabic of thirty-six (36) 
letters to the numerical value of ilaha (4), ‘God’. Its numerical value of two-thousand 


five-hundred and eighty-five (2585) is equivalent to al-mustaghath muhdithan 


(6.2 Sez), ‘the Aid Invoked speaking newly’ or ‘bringing forth something new’, 
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which has precisely thirteen (13) letters in Arabic to the numerical value of ahad 
(4+4), ‘One’. 

Being an initiating moment, with this Theophanic Prayer it is She Who 
glorified us as we glorify Her by Her glorification of Herself in us. This indicates that 
our spontaneous prayer was the Godhead’s own Prayer theophanically Self- 
Disclosed in the situs of the Self-Revelation of the Divine Feminine within us; and 
since in the specific formulation, the Arabic feminine pronoun precedes the All- 


Comprehensive Name allah (i), ‘God’, this indicates that the originating situs of the 


Theophanic Prayer to be at the level of the Exclusive Oneness (ahadiya) Itself, the 
Pre-Eternal Essence and the Hidden Treasure, wherein with such Divine Self- 
Manifestation five (5) specific Divine Qualities have been named and invested in it: 
i. She (vs); ii. God (<i); iii. Light (3); iv. Alive (=) and v. Love (32«). These five as five 
then instance the geometric form of the pentalpha” with the interior of the pentad 
at its center representing us as the servant (‘abd) and the one lorded (marbib) by 
Them; and as we said in the Effulgence of Eve, the form of the pentalpha represents 
the Essence of the Manifesting Godhead, and as a geometric form in the Bayan it is 


that talismanic form belonging to men representing htiwa (,») whereas the circle 


that enfolds it belongs to women and represents the All-Comprehensive Name allah 
(ai), ‘God’. Let you now look upon the card of Adam of the NUR Tarot and 
contemplate what we just said in light of the above. Nevertheless such is the Reality 
of the Divine Beauty (jamal), and it - meaning, our Theophanic Prayer - is as Siyyid 


Kazim al-Rashti (upon Him be the Light) said regarding the Qur'an,” that it is a secret 
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cipher (ramz) between the lover and the Beloved that none but the two of us 


understands the Reality of its total intention, so understand! 


She is God, the Light of Love’s fire, 


On the Throne of Heaven’s desire! 


She called to the lovers from above, 


“Tam the Secret of Highest Love!” 


To those who seek Me in every place, 


Here dawns the Proof in every Face! 


With My Love I Light the world with grace, 


And awaken hearts in their sacred space! 


I breathed My Spirit in every soul, 


And through My secret, earth is whole! 


In My Being is Power so pure, 


It guards all Love and keeps it sure! 
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I Am the Light, the soul’s pure form, 


In every heart I dwell, I warm! 


What I declare, I declare to Thee, 


That I am the Living in all you see!” 


Elizabeth (¢) was truly a righteous woman imbued with Shekinah. Both She 
and Her husband, Zechariah (¢), were advanced in age and She had been barren 


throughout their marriage, which caused both of them much grief. One day, while 


Zechariah (¢) was performing his priestly functions at the Temple of Solomon, the 


archangel Gabriel - the angel of humanity - appeared to Him and announced to Him 


that His prayers had been answered and that Elizabeth (¢) would soon bear a child 


despite Her advanced age. The child She was to bear was to become John the Baptist 


(¢), the heralding prophet who would prepare the way for the Manifestation of Jesus 
(¢). Elizabeth’s (¢) pregnancy was thus considered a miracle for its time - or any 
other time. 

But even though John the Baptist (¢) was not to become a Speaker (natiq) 
establishing a dispensation (dawr) in His own Name, yet He was to be the Proof 
(hujjat) to the Speaker Who was to follow Him by paving the Way for Him. Thus the 


animating substance of John the Baptist (¢) was the actualization of the Theophanic 


Prayer of Elizabeth (5) and Zechariah (¢) for a child such that the Shekinah imbued 
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within the being of Elizabeth (¢) together with the Divine Reality, Its Light, Its Life 
and the Love of Elizabeth (¢) and Zechariah (¢) as man and wife transmuted matter 
in the heavens and the earth thereby actualizing within the womb of Elizabeth (¢) 
the seed of John the Baptist (¢), for such is how the Divine Beauty (jamal) acts 


through the Alchemy of Its own creation via the substrates of Its own creatures. 
Such is a similar case between us and She whom God shall make Manifest 
(purifying be Her Mention) where we are to Her, in one sense, like Elizabeth (¢), 
Zechariah (¢) and John the Baptist (¢) where to Jesus (5) except unlike the Baptist we 
are in our own right a Speaker (natiq) by Her leave since Her Theophanic Prayer 
through us was Her first Self-Revelation for this aeon to all of those whom She has 
called unto this Path: a call whose Alchemy shall culiminate with Herself as the Stone 
incarnate. So understand Her Ways in your horizons and in your soul, and say God 


is the Most Beautiful (allahu ajmal)! 
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Glosses 


" Allahu ajmal (God is the Most Beautiful), being the twenty second dhikr for each twenty 
second day of the NUR month. It is also associated with the twenty second card of the Major 
Arcana of the NUR Tarot: Adam. The numerical value of this dhikr is 140. 

? Will (mash’ia), Volition (irdda), Determination (gadar), Authorization (qad@’), Realization 
(imda’), the Appointed Time (ajal) and Book/Decree (kitab). 

* Namely, 413. 

* Which is, 535. 


° See Mahdi Muntazir Qa’im Jesus Through Shi’ite Narrations (Trans.) Muhammad 


Legenhausen (Al-Islam.org: nd): 4, online https://www.al-islam.org/jesus-through-shiite- 
narrations-mahdi-muntazir-qaim (retrieved 26 September 2024). 
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” https://catalogue.nla.gov.au/catalog/10034632 (retrieved 26 September 2024). 
* https://catalogue.nla.gov.au/catalog/10004752 (retrieved 26 September 2024). 


° On Thursday, 7" of November 2002 CE whilst on a Brisbane City Train travelling from the 
Gold Coast to Brisbane. 
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As we have already recounted, the moment we uttered these words, after having written 
them down first, a massive electrical fault occurred grounding our train and all others for 
nearly an hour. The event occurred at 6-6:35am on that morning of Thursday, 7" of 


November 2002 CE. 
* Le. the Pentagram. 
” Tafsir dyat’ul-kursi (ed.) shaykh ‘Abd’ul-Mun‘im al-‘Umran, vol. 1 (Beirut: 2007): 109. 
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23. 


The Effulgence of Suzerainty in the Wisdom of 
Hannah 


High be His locution Who said: say, God is the Most Suzerain beyond the possessor of every 
suzerainty! It cannot be accounted that It would hold back the Supremacy of the Suzerain 
Power of Its Ruling Suzerainty from anyone, neither in the heavens nor in the earth nor what 
is between them! Verily, It is Powerful, Dominant, a Supreme Ruler! 

And an inner meaning thereof is, and say, my Lord, enter me therein by a gateway 
of righteousness and remove me therein through a gateway of righteousness, and make for 


me in Thy Presence an aiding suzerainty!’ 


God is the Suzerain, above all suzerainty, 


Ruling the universe, free from any frailty! 


It withholds Its grace from no asking soul, 


Neither in earth, nor in skies, nor in what lies whole! 
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Powerful, Sovereign, and Wise in Its Light, 


Guiding all affairs with Wisdom and Might! 


Enter me, my Lord, through the gate of grace, 


And lead me out again with mercy’s embrace! 


Grant me, O Lord, in Thy hallowed sphere, 


A suzerainty firm, in Thy Presence near! 


Thy Rule stands unmatched, none can compete, 


For Thou art the Supreme, without defeat! 


Thy Sovereignty fills the cosmos wide, 


With Justice, Wisdom, and Strength as guide!’ 


Know you, may your heart dilate by Its truths, that God’s suzerainty 
(saltana) occurs through Its Beauty (jamal) even though this Name is usually 
accounted to be among the Names of Majesty (jalal). This is because unlike Its 
Dominion (mulk), which occurs through force,’ suzerainty (saltana) occurs at 
a level far more subtle (latif) and penetrating (nafidh). So whereas Its Name as 
the Sovereign (malak) can be held to be a Name under the shade of the Name 


‘the Manifest’ (al-zahir); Its Name as the Suzerain (al-sultan) can be seen as 
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occurring under the shade of Its Name ‘the Hidden’ (al-batin). But we should 
also say that usually that which is accounted as majestic (jalali) is typically 
estimated as being transcendent whereas that which is beautific (jamdili) is 


often accounted as immanent. Yet in the Name al-sultan (olbtx\), ‘the 


Suzerain’, we have a Name that is inherently majestic - that is to say, 
indicating the transcendent - but acts, as we say, through Beauty, which is 
the immanent. Should you look upon the card of Oneness of the NUR Tarot 
and contemplate it for some time, our meaning will become evident to you, 
this is because the All-High’s Suzerainty fundamentally acts through Its 
Oneness (wahda) with all things from the situs of Its transcendence wherein 
Its immanence becomes that suzerain reign It exercises upon each particular 
thing in it: a suzerainty It does not hold back from anything whether in the 
heavens, or in the earth, or what is between them. 

Truly, nothing can escape Its suzerain grasp wherein the subtlety and 
penetration therein is the very Manifestation of Beauty Itself since, from one 
level, the exercise of that Suzerainty by It in each thing is for the sake of the 
appearance of Its Beauty to Itself. Sovereignty as domination does not require 
such appearance whereas suzerainty by its inherent predisposition does, 
which is why we say Beauty and Suzerainty are mirrors to each other, so 
understand! Thus our Supreme Mother exercises complete suzerainty over 
this world at this very moment - even though only a handful of us are aware 
of the fact - but withholds the appearance of any outer sovereignty to the 


outer attentions of the wordly other than to those of us who are Her elect, 
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albeit that very sovereignty is already-always subsumed within the suzerainty 
that She is exercising at this very moment. Consider your own being at this 
very moment because if She were to withdraw Her Suzerainty from you, your 
very sovereignty would cease to exist and you would instantaneously descend 
into absolute nonexistence. Indeed, She has brought you forth into existence 
through the righteous gateway of Her suzerainty over you. 

But it is in your own hands as to whether your sovereignty will allow 
you to exit this world one day through a righteous gateway of Her suzerainty 
or not because your sovereignty is that which makes possible the appearance 
of Her Beauty in Her suzerainty over you. This is because how you choose to 
reign over your own sovereignty is the difference between the appearance of 
that Beauty in you or not. So if you choose to submit your sovereignty to the 
Suzerainty of the rule of Her Beauty within you, you will return to Her well- 
pleased and well-pleasing® via the righteous gateway of that already-always 
Suzerainty through which you came. Otherwise you will not. 

So know that what the ancient Mazdaeans said regarding the reality of 
your Daena, and your encounter with Her immediately in your postmortem 
state, is true because the manner of that exercise of your sovereignty in this 
life by you is the difference between your beholding of the Beautiful as the 
ugly or the Beautiful as the Beautiful in that moment of Encounter. Therefore, 
one of the many purposes of any genuine Path is the correct management and 
administration over the sovereignty of yourself in this life for the purposes 


of the next even though Her Suzerainty exercises Itself over you in every 
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moment and in every state and with every breath, whether witnessed or 
acknowledged by you or not, and whether in this life or the next. So 
consciously choose Her Suzerainty over your own sovereignty, and with it 
you shall gain Her Sovereignty in your own together with the appearance of 
the subtle and penetrating Beauty of Her Suzerainty which is already-always 


with you wherever you are. 


Know, O heart, may Truth your soul ascend, 


That Suzerainty is Beauty in the end! 


Though it belongs to Majesty’s great Name, 


Its subtle touch is hidden in Its claim! 


Dominion rules by force, so strong, severe, 


But Suzerainty whispers, soft, yet near! 


If with the eyes of Truth you truly see, 


You'll find its rule through Beauty’s subtle plea! 


For Majesty may hide in strength and might, 


But Beauty shines, both soft and clear, in Light! 
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The Hidden Suzerain reveals no face, 


Yet through its Beauty, grants us all its grace! 


No power is, but through the fair and kind, 


For Beauty’s rule in everything you'll find! 


So look upon the Light where It resides, 


And see the Beauty shining far and wide! 


Whoever tastes that Beauty, pure and bright, 


Shall see Suzerainty in every light!’ 


Now, know that even though the Qur’an does not mention Her Name, Hannah 


(5), the Mother of Mary (¢), speaks twice in the Book in two consecutive verses back 


to back via two separate supplications to Her Lord, first when She says, my Lord I vow 
to Thee what is within my womb, so accept it from me! Verily, Thou art the All-Hearing, the 
All-Knowing!? Know you, that this is the submission of sovereignty in the Divine 
Suzerainty, especially as it vows what is within - namely, in Her womb - to ‘the 
Hidden’ (al-batin) Who hears and knows all since It is the hearing and knowing of all 
in that transcendental unity with all. Then after the birth of Her blessed Daughter, 
She says, my Lord, I have born a female - and God knows best what She has born - for a male 


is not like a female! And I have named Her Mary, and I seek refuge for Her in Thee, and for 
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Her progeny, from the accursed satan! And this is the complete subsuming of the 
independent, wordly sovereignty into the Divine Suzerainty through which Beauty 
fully appears in order to contemplate Itself since, from the perspective of the Name 


‘the Hidden’, Mary (¢) was the quintessence of the Divine Beauty Itself as Her own 
womb would one day bear the Christ Jesus (¢) as Her own son. And indeed a male is 


not like a female as the appearance of such Divine Beauty in both the inner and the 
outer perspectives does not occur at the peak and acme of those levels that it occurs 
in the female. 

Thus, it can be said from another perspective, that Suzerainty belongs to 
woman while sovereignty belongs to man; and if by the principle that the Bayan 
establishes, where in the expression of truths the negation (nafy) precedes the 
Affirmation (ithbat), then implicitly the mention of the male first in that last verse 


represents the 1d ilaha (4) Y), ‘no god’, with the mention of the female after it being 
the illa allah (44 ¥\), ‘but God’, hence the sovereignty of man is subsumed under the 


Suzerainty of woman, the Hidden predominating over the Manifest. And note how 
in the intermediate clause, and God knows best what She has born,"° the gender of the 
referrent to God is in the feminine case, this in one respect referring to God and not 


to Hannah (¢), but simultaneously in another it is referring to Hannah (¢) as the One 
imbued with Shekinah Who bears Mary (¢) as God’s immanent Identity and 


embodification in this specific case. The final clause of that verse then concludes with 


a supplication of protection for Mary (¢) and Her blessed progeny from all evil and 


its embodiment. This means refuge and protection from all independent 
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sovereignties other than the Universal Sovereignty of the All-High, which Itself is 


subsumed under the Universal Suzerainty of the Truly Real, so understand! 


Know that in the Book Her voice is heard, 


Hannah cried to the Sovereign Lord, 


“O my God, within my womb I bear, 


Accept from Me what I declare! 


Thou art the Hearing, Knowing True, 


Of all that’s hidden deep in view!” 


She submitted Her rule to the Hidden Might, 


For God hears all, both day and night! 


When Mary was born, She said again, 


“O Lord, a girl I've given!” But then, 


God knows best what She has born, 


For a male is not like a female sworn! 
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Named Her Mary, sought refuge from the ill, 


For Her and Her progeny, protection still, 


From satan’s curse and all his harm, 


To keep Her safe from all alarm! 


God’s Beauty shows in what’s concealed, 


In woman’s grace, the Truth revealed! 


For woman holds suzerainty within, 


While man’s sovereignty may seem to win! 


And the male is but the veil, 


That hides the female’s true avail! 


God knows what is written there, 


In Hidden Wisdom, bright and fair! 


And so Her prayer for protection goes, 


For Her and Her offspring, God bestows, 


For all that sovereignty claimed and shown, 


Is under the Real, the True, the Known!" 
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Hannah’s (¢) Name in the Arabic sources is said to be Hannah bint Fagiidh (> 
34 +i), Hannah the daughter of Faqiidh, the latter which is possibly either a Syriac 
or late Aramaic form of the name of ‘Imran.” The first Name itself, Hannah (¢), 


derives from the Hebrew cHannah (739), denoting ‘grace’ and ‘favor’. The root of the 
Name in Hebrew is (j1n)"® - which has a one to one correspondence in meaning with 
the Arabic hannan (ot) - denotes ‘mercy’, ‘grace’, ‘compassion’ and ‘clemency’, and 
with us is considered a Name of God. Hannah (¢) in Arabic (%+) is equivalent in its 
value to Bayan,” and the Name sultan (olkL.), ‘Suzerain’, is one-hundred and fifty 
(150). The difference between their values is eighty-seven (87) which is equivalent 
to the Hebrew gematria of Levanah (7127), denoting the Sphere of the Moon that in 
the Kabbalah refers to the sephira of Yesod (foundation) as the reflection of Tipharet 
(beauty) in which it (i.e. the foundation) is subsumed. How foundations are 
subsumed in Beauty here is how the subsumption of sovereignty in Suzerainty is to 


be understood, for God is the Most Suzerain (allahu aslat)! 
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Glosses 


" Allahu aslat (God is the Most Suzerain), being the twenty-third dhikr for each twenty-third 
day of the NUR month. It is also associated with the twenty-third card of the Major Arcana 
of the NUR Tarot: Oneness. The numerical value of this dhikr is 166. 

* The Primal Point kitab al-asm@’ al-kullu-shay” (the Book of the Names of All-Things), the 
18" gate of the First Unity, MS in the Hand of Subh-i-Azal (private hands): 


Ys oigles BY as bs thls obLt ake 2 ates I jas of ache 13 F Sp bhi ai 
bia is ble S68) es b Vy SIG 


> Qur’an 17:80. 
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° A reference to the beginning of the chapter of Lot (13) in the fusis. 
° Qur'an 89:29. 
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° Qur’an 3:35. 
* Qur’an 3:36. 
10 Ibid. 
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* Which in the European languages becomes ‘Joachim’. 
* That is, h-n-n. 
“ Namely, sixty-three (63). 
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24. 


The Effulgence of Singularity in the Wisdom of Mary 


1) ry a 


Her Wisdom is Singular inasmuch as until Fatima (¢) all points of the Manifestation 
of the Divine Feminine in the Abrahamic tradition that came before Her converged 
in Her as the Singular Point (nugtat’ul-fardaniya) to it such that in the wordly realm 
below She shared this supernal Divine Name and Attribute with the All-High in the 
celestial realms Above - a Name and Attribute that set Her apart from all others from 
the time of Azira (¢) to the time of Hannah (¢) - especially as She was the Imam of 
Her Time (imam zamanaha) and the Greater Eve (haw@ al-kubra) just as Fatima (¢) in 
Her time would become the Greater Mary (maryam al-kubra) and as She whom God 
shall make Manifest (exalted be Her Singularity) will become the Greater Fatima 
(fatima al-kubra) in Her own. Thus was Mary (¢) the only woman mentioned by name 
in the Qur’an: thirty-four (34) times directly to the numerical value of ajal (the 
Appointed Time) and seventy times (70) indirectly to the numerical value of the 


letter “ayn (¢), which gives us a total of one-hundred and four (104) combined 


mentions in the Book to the numerical value of the Divine Name ‘adl (Jus), ‘Just’. 
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Her wisdom shines, unmatched in all the lands, 


Mary holds what came from ancient hands! 


In Her converge all lights of mothers dear, 


From Azira to Hannah shining clear! 


A Point of Unity, in heaven bound, 


In both the realms Her grace is all around! 


Her Names from God's, exalted in their Light, 


In skies She reigns, in glory pure and bright! 


Imam was She, in time, the Greater Eve, 


In secret truths, She made the world believe! 


As Fatima was Greater Mary’s Name, 


She who shall rise will take that greater fame! 


Mary mentioned thirty-four, in fate, 


Seventy more, the justness to equate!” 
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Now, know you, may the Light be upon you, that the reason why the Qur’an 


consistently refers to Jesus (¢) as the ‘son of Mary’ is because of the elevated station 


of His Mother beyond all other women before Her, given that, as we mentioned, She 
was the Manifestation of the Imam-Creatrix (imam al-fatir) for Her time. Thus She 


was in relation to Jesus (¢) simultaneously Piitis-Theds (Monts G6), ‘God-Creator’, 
as well as Theotokos (QeotdKos), ‘God-bearer’, and until the Magdalene (¢) She was 


His Mirror to God as both His biological as well as His spiritual Mother. Nor is what 
we say inconsistent with what the Qur’an states regarding the true stations of Mary 
(¢) and Jesus (¢) and their ontological relation to the All-High, since One such as Mary 
(:) was a ‘God-Creator’ and a ‘God-bearer’ in the Reality of theophanic Self- 
Disclosure (tajalli) and as the locus of the Manifestation (mazhar) and embodification 
of the Name ‘the Single’ (al-fard), which is a delimitation, and not the Truly Real (al- 
haqq) without delimitation in any level or station of the Godhead’s totality. Thus, 
from this standpoint, we can call Jesus (¢) the ‘Son of God’ because He was the ‘Son 
of Mary’ Who was Piitis-Thaeds (Moitrs @€dc), ‘God-Creator’, as well as Theotokos 
(QeotdKos), ‘God-bearer’, simultaneously wherein He Himself also now stands as 
Divine from the same standpoint and perspective, so understand! 

Yet this can also hold true for all the Manifestations of the Divine Command 
- all providential guides (awliya) and all the complete humans (al-ins al-kumal) - and 
not just Mary (¢) and Her Son. And this is where the Christians erred in attributing 


exclusive uniqueness (al-fardda al-mutlaqa) to Jesus (¢) and then confusing 


theophanic Self-Disclosure with the material incarnation (hulil) of the unlimited 
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totality of the Divine into the delimitations of the limited world of 
spatiotemporality, as if the Truly Real in Its totality can actually be contained, let 
alone within any single human embodification of It. I seek forgiveness from God for 
such presumption and ignorance, because to God belongs whatsoever is in the heavens 
and in the earth, for God is encompassing of all things’ in the Hidden and in the Manifest; 
in the heavens and in the earth; from a Firstness before all firstness unto a Lastness 
after all lastness; in the past, in the present and in the future; in the Spirit, in the 
flesh, and all that is in between them! 

Had the exoteric Christians understood this, they would not have fallen into 
idolatry (shirk); but had the exoteric Muslims understood the sense in which Mary 


(¢) and Jesus (¢) were indeed Divine from the vantage point of Self-Disclosure and 


Manifestation (zuhtr) - understanding thereby the nuances in what the Qur’an 
asserts and what we say, which are in perfect agreement and alignment in the 
knowledge of those firmly established in knowledge* and what is meant by the 
existential guidance of providence (wildya takwiniya) - then they themselves 
wouldn’t have fallen into denial (nafy), and especially when the Manifestation of the 
Divine Command appeared to them in the Person of the Primal Point (may my spirit 
be His sacrifice), since even in the perfect embodification of Divinity within 


themselves Mary (¢) and Jesus (¢) were already-always servants (‘ubdad) and so already- 


always dependent (iftiqar) on the Source of their Divinity - the already-always 


Unlimited - as is the case with all who are embodifications of the Divine Command 
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whether as prophets, messengers, providential guides, points, mirrors, or otherwise, 


so understand! 


The Son of Mary shines with Light from Her, 


In secret, She the Creatrix did confer! 


Mary’s station raised beyond all women high, 


The Truth’s own Manifest, both earth and sky! 


In Her, the lights of Theophany unite, 


Creator, Bearer—joined in purest Light! 


And Christ, beneath Her shade, the Truth did claim, 


In Singular Point, with all Divine acclaim! 


Those who in flesh confine the One so vast, 


In error’s grasp, confusion holds them fast! 


But those who see God’s Light in Its display, 


Will witness all as Manifest in sway! 
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For God surrounds all things in heaven’s reach, 


Both seen and unseen, all within Its speech! 


No shirk would fall on those who understood, 


Nor would denial rise from where it stood? 


That said, as Aramaic was Her language, know that one of the meanings of 


Mary’s (¢) name of maryam (a>) in that language means ‘the exalted one’. Some have 


also claimed the possibility that the name derives from an ancient Kemetic 
(Egyptian) root, mr, meaning ‘love’, or mery, meaning ‘beloved’. In Arabic, Her 


Name (é») is associated with the qualities of ‘piety’, ‘reverence’ and ‘God- 


consciousness’ (taqwa). In Arabic, Her name can also carry connotations of ‘love’ and 
being ‘beloved’, reflecting both religious and cultural reverence. But amongst those 
reasons as to why we say that She was the Creatrix (al-fatir) is because the numerical 
value of maryam (4) is equivalent to fatir (44): two-hundred and ninety (290). 
Thus Mary (¢) was the Imam-Creatrix of Her time Who in the Imaginal domain 
rode aloft upon the back of Her celestial gryphon flying in the heavenly firmaments 
above all contingency just as you see in the card of Ascension of the NUR Tarot 
wherein She is crowned by heaven for Her rank while holding with one Hand the 
dhi'l-figar in the coordinate of the station of Beauty (jamal) - denoting immanence - 


and a cup of the wine of gnosis in Her left in the coordinate of the pillar of Majesty 
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(jalal) - denoting transcendence. These, on one level, denote the scale of justice (‘adl) 
in the world of contingency in its temperance by the Reality of the Living Spirit - 
hence another denotation to Jesus (¢) being ‘the son of Mary’ (¢) - since what these 
represent were the quintessence of the Reality of His own ministry and mission 
whereby with Jesus (¢) this demonstrates that He was a son truly after the ‘secret of 
His Mother’, rather than His father. This then should show to you why Her Wisdom 


is Singular (fardani), so understand! 


Mary, exalted High in grace, 


Her Name, in tongues, reflects Her place! 


In Aramaic, the lifted one, 


In Kemet’s speech, love’s Light was spun! 


In Arabic, Her piety, 


And Love and reverence you see! 


We count her as the Creatrix high, 


For ‘Fatir’ is Her Name's true tie! 
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In the Imaginal world She rides, 


On gryphon’s back, where She abides! 


A Sword of Wisdom in Her Hand, 


And gnosis’ wine—Her cup so grand! 


She weighs the scales of life and grace, 


And Jesus bears Her mystic trace! 


Her Wisdom stands Unique, Alone, 


So grasp Her rank, Her Truth, Her Throne!® 


Be that as it may, we have seen that none of the commentators of the Bezels 
of Wisdom has fully grasped or understood what the Red Sulphur (may the Light be 
upon Him) was alluding to regarding the origination of Jesus (¢) through the pure 
womb of Mary (¢) and the role of the Imagination therein; or, maybe they did 
understand but did not deign it wise or prudent to fully disclose what they had 
understood during their time too openly lest they be accused of contradicting the 
literal sense of the Qur’an and the traditions; and those who have parrot-fashion 
repeated what the commentators have said without any further novelty of insight 


on their part are ignoramuses and mere emulators (muqalidiin) who should not be 
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commenting on the Bezels of Wisdom at all, since they have not understood 
anything nor do they possess taste (dhawgq). But we are not bound by the same 
restrictions or limitations as the commentators were, so we will speak openly 
regarding what the All-High has disclosed to us regarding the matter without any 
obfuscation therein. 

Know, may God elevate your vision, that the secret of the origination as to 


what is meant by Jesus (¢) in it, and through the pure womb of Mary (¢), first, is 


gleaned by the five disconnected letters opening the Stirah of Maryam (19:1) - kaf- 
ha@-ya?-‘ayn -sdd (_2+.5) - because they reveal Who She was; that is, Her Reality with 
God. Thus know that these five letters are each the first letters to the phrase in 
Arabic for kun hiya yanbii‘a ‘abidatin sddiqatin (isle si ¢ 926 ca 35), ‘Be She a Fountain of 
a Sincere Servant/Worshipper’, a phrase consisting of precisely nineteen (19) letters in 
Arabic with a numerical value of five-hundred and five (505) which is equivalent to 


rashid (45\,), ‘Rightly-Guided’ or ‘the Judicious Guide’.? The combined numerical 
value of kaf-ha@’-ya?-‘ayn -sad (_2+,8) itself is one-hundred and ninety-five (195) which 
itself is equivalent to the numerical value of the Divine Name sdadig (Gols), ‘Truthful’ 
or ‘Sincere’. 

The five-worded phrase deriving from the five disconnected letters further 


reveal Her Reality as a Manifestation of the Eternal Woman: 1. ‘Be’ kun (35) is in the 
Arabic an imperative verb (fil amr) from the root kana (os) denoting ‘to be’. This 


indicates the First Divine Presence which is the Presence of the Ipseity (hiwiya), 


which here indicate the Exclusive Oneness (ahadiya) and the Inclusive Unity 
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(wahidiya) together, as in the imperative case it signifies the Divine activity at the 
level of the Names and Attributes within this Presence, which denotes their 
emergence and is, from another level, what is referred to as the ahadiyat’ul-jam‘ (the 
Oneness of the whole). 

2. ‘She’ is the personal pronoun (damir) in the third person feminine singular 
which here acts as the subject of the sentence. This is the Second Divine Presence 
signifying the divine realm of lahat, which here specifically denotes the Primal Will 
(mashi’a al-iila). 

3. ‘Fountain’ yanbi‘a is the noun in the accusative case (ism maf‘ul bihi) acting 
as the direct object of the verb in the imperative case ‘be’ which is descriptive of 
what She is. This is the Third Divine Presence signifying the Empyrean realm 
(jabariit) of the archangelic active-intellects. 

4. ‘Servant/worshipper Gbidatin is the active participle (ism fa‘al) from the 
root ‘-b-d (>-—-¢) meaning ‘to serve’ or ‘worship’. Here it is in the genitive case 
(majriar) because it follows ‘fountain’ in a construct phrase (idafa), and is likewise in 
the feminine case to match the feminine pronoun. This signifies the Fourth Divine 
Presence which is the angelic realm of malakut wherein both the celestial paradise 
and celestial hell are located as well as, in its lower levels, the Imaginal World ‘where 
bodies are spiritualized and spirits corporealized’.* 

5. Finally, ‘sincere’ or ‘truthful’ sadiga is the second active participle of the 


construct, deriving from the root s-d-q (->-.2), meaning ‘to be truthful’ or ‘to be 


sincere’. Like the active participle before, this too is in the genitive case - and also 
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in the feminine case agreeing with ‘worshipper/servant’ in its own feminine case - 
because it is an adjective (na‘t) describing the ‘worshipper/servant’. This is the final 
Divine Presence which is mulk (dominion) otherwise termed the material realm of 


nasut. 


They never grasped the secret of Christ’s birth, 


Through Mary’s pure womb, His Light touched the earth! 


Nor did they reveal what the Wise one knew, 


Between the Imagined and the Real so true! 


Perhaps they understood, but dared not tell, 


Afraid of blame from those who’d never dwell! 


And their parrots speak without insight or taste, 


Blind to Wisdom, they rush on in haste! 


But we are free from their confining chains, 


We'll reveal the Truth that the heart contains! 


Know well the five letters of Mary’s name, 


Reveal Her Secret, Her noble fame! 
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Kaf, Ha, Y@, ‘Ayn, and Sad so bright, 


A hidden meaning like purest Light! 


‘Be She a fountain of one sincere and true’, 


Shining with meanings that break through! 


She was the Creatrix, a Mother so grand, 


In the world of forms, by Divine command! 


What we have spoken is from Quranic lore, 


So don't be like those who ignore the core!’ 


Now, know you, may God remove all the veils from you, that when the Book 
states, mention in the Book the story of Mary when she withdrew from Her people to a place 
in the East,’° it means that She withdrew into Herself and from the surrounding world 
of generation and corruption and ascended unto the Orient of Light (mashrig al-nir), 
Her True Abode, which is that situs which is the orient of all orientation, since the 
following verse states, and [She] had chosen seclusion from them,’ that is a retreat 
(khalwa). Then We sent unto Her Our Spirit, which came to Her as an experience of a Great 
Overwhelming,’ and it assumed for Her the similtude of an incomparable human form 


(basharan sawian);” which is to say, the great overwhelming experience of 
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annihilation (fand@’) in the divine lights assumed for Her a Theophanic Form Who was 
Gabriel whose name in Hebrew simply means ‘the power’ or ‘strength’ of God. This 
angelophany is also what is meant in the Qur’dn by al-sakina (the Indwelling 
Presence), for It is the One Who sends down the Indwelling Presence (al-sakina) into the 
hearts of the believers in order to increase their faith with more faith, for to God belongs the 
legions of the heavens and the earth, and God is All-Knowing, Wise!"* 

Thus the angel of the annunciation is merely the personification of God’s 
Theophany of the lights to the subject of the experience of this overwhelming since 
this specific angel - as per what the Illuminationists say - is the Angel of Humanity 
and merely a theomorphism and personification of the Active Intellect (al-‘aql a- 
fa“al) which already resides latent within all living things in the form of God’s latent 
power and indwelling presence ordering and balancing things in every moment. In 
other words, it is a hypostasis of God Itself at the level of the Primal Will as are all 
angels who are in truth angelophanies of the Theophany of God. Yet as the wayfarer 
withdraws deeper within themselves, the latent at one point in their prehension 
animates into the actual in their visionary journey as the veils are removed and they 
perceive things by the apperception of witnessing the myriad forms of their love, 
whatever it be. And here Mary perceived Gabriel in the form of an incomparable 
human form. But note that the verse does not unequivocally assert that this 
incomparable human form (basharan sawian) was concretely male. This is only an 
assumption which the following verses, as one of God’s many deliberate ruses in the 
Book in sealing its true meanings from the unworthy, has made many to merely 


assume. 
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She said, I take refuge in the Merciful (al-rahman) from You, which is the second 
All-Comprehensive Name, if you be God-conscious;* meaning, She takes refuge in God 


from God, just as the famous supplication of the Prophet (_2) seeks the same;” or, in 


truth, She is taking refuge from Herself in the Manifestation of the Imam-of-Her-being 
to Her in the epiphany of the Holy Spirit (rah al-qudus). But here She seeks refuge 
specifically in the All-Comprehensive Name from the effects of those Names of 
Majesty, such as Wrath (qahr) and similar, whose effects may seek to sabotage Her 
ascension to the Supreme Light within Herself by elicting fear and similar negative 
emotions that pull down rather than uplift. Yet the angel of the annunciation 
placates Her, telling Her I am only a Messenger from your Lord here to bestow upon you a 
pure baby boy (ghulaman zakkiyan).’* This angel appearing to Her in the form of 
Gabriel is in truth merely Her own Perfect Nature (tiba’ al-tamm), the Imam-of-Her- 
being - which is the Power of God and Its Strength as the animate Indwelling 
Presence (al-sakina) - within Her personified to Her as Other announcing Her own 
elevated rank to Her in the Imaginal Form of that announcement regarding Her 
forthcoming pregnancy, which denotes a specific divine mission from the Truly Real 
being bestowed upon Her. 

Then She wonders to Herself how can I have a baby boy when I have never been 
touched by a human [male], nor have I been unchaste.” This signifies the wayfarers 
attainment of an elevated station without the striving for that station, and so the 
attainment of the ‘Station of No Station’, hence Her bewilderment (hayra) at the 
announcement of the bestowal of a baby boy - representing Her Pure Spirit - by the 


angelophany of God, which is Herself as Her Perfect Nature and the Imam-of-Her- 
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being in the angelophanic Manifestation of the Name that She is, ‘the Single’ (al-fard); 
since the veil of separation in Her vision here between the angelophany of God and 
Herself is merely the Pre-Eternal (azal) - which is thirty-eight (38) - since this is the 


numerical difference between the name of Gabriel (\\,-), which is two-hundered 


and forty-six (246), and the Name ‘Single’ (fard), which is two-hundred and eighty- 


four (284). Thus the immanence of the angel of the annunciation veils Mary (¢) at 


this waystation of prehension from the transcendence of Her own Reality imprinted 
in the knowledge of the Truly Real within the Pre-Eternal realms as own Her unique 
immutable archetypal-essence, which is the Manifestation of this very Divine Name, 
‘the Single’ (al-fard). 

This veil, however, is a veil also demonstrative of Her humility before the All- 
High’s Presence, hence why in Her dependency (iftigar) towards the Truly Real it is 
bestowed upon Her as this was Her merit with God, since in the following verse the 
angelophany of God says to Her, likewise [shall it be]. Thy Lord says’ - which is to say 
Her ‘specific Lord’ that is the Name ‘the Single’ (al-fard) - It is easy for Me; and [it will 
be] that We shall make it a vestigial-sign for humankind as a mercy from Us, for it is a thing 
ordained,'’* meaning Her station as the Imam-Creatrix of Her Time, since we have 
read the pronominal attached to the end of ‘we shall make’ (naj‘ala) as referring to 
something neutral which only symbolically has been referred to as ghulam (baby 
boy) for the purposes of a cipher when Imaginally understood, since all that is 


contained in the narrative of Mary (¢) and the virgin birth of Jesus (¢) with us is 


merely a cipher regarding the wayfaring of the soul to God in an important stage of 
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it, and not a literal story! Thus did Mary (¢) impregnate Herself with the Divine Spirit 


of Holiness and Its Indwelling Presence in Her wayfaring to God in Her Encounter 
with Herself in the angelophanic form of Gabriel, the Power and Strength of God, 
Her Perfect Nature and the Imam-of-Her-being, the Manifestation of the Name ‘Single’ 


- and not Jesus (¢), Her biological son - so understand! And if you wish to know a 
comparable experience to Mary’s (¢) in the inscribed literature of similar 


experiences, see you the experience of the Red Sulphur (may the Light be upon Him) 
of the Deathless Youth at the Ka‘ba in the first chapter of His Meccan Openings 
(futihat al-makkiyah) because this is the same experience just like our own 
experience of the angelophany of Metatron which we elsewhere recounted.” 
Otherwise, dear one, understand that neither in the past nor in any present 
or future does the All-High violate the natural laws which It Itself has established 
subjecting all things to it. All children and offspring, be they sacred or otherwise, 
are all produced in the exact same fashion subject to the laws of nature decreed by 
the All-High from a beginning of no beginning unto an end of no end. This was the 


case in the natural origination of Jesus (¢) in the spatiomtemporal world of 


generation and corruption as that of any other among the Chosen Ones before and 
after Him; or, if you like, you may say that the power and strength of the All-High 


overwhelmed Joseph, Jesus’ (¢) biological father, and made Him to appear as the angel 
of the annunciation, Gabriel, an Angel of Light, unto Mary (¢) such that all elements 


of the narrative remain intact as they are told at the level of Imagination where 
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‘bodies are spirtualized and spirits corporealied’ while simultaneously none of the 
natural laws of reproduction are violated at the level of the mundane. 


Given this, the ‘virgin birth’ and the blowing of the Spirit of God into Mary (¢) 
remains the true spiritual meaning of the origination of Jesus (¢) on the level of the 


Active Imagination in the world of meanings when disengaged from the physical 
substrates and mundane causes of the material world. But the natural origination of 


Jesus (¢) by the process of natural reproduction with Mary (¢) and Joseph is the 
material fact of the origination of Jesus (¢) in the world below upon the plane of 


history. When you properly understand the levels to each, these two are not in 
opposition or in contradiction with one another because one occurs in one realm 
with its own causalities related to that world whereas the other occurs with its 
causalities as related to this one. To confuse the effects in causality between the 
realms, is not to have understood the Nature of Being with its articulated holarchies 
and gradations even though, from an important standpoint, what is Above in 
relation to what is below it in each distinct realm are reflections of each other - or, 
to put it another way, what is below is but a continuation of what is Above. 

But what is Above is always non-delimited in relation to what is below it 
which is delimited. Therefore, the appearance of the meaning of one Above may 
appear to be opposed or to contradict the other in its form and facticity below 
whereas the form below is merely the delimited instance - or shadow - of the non- 
delimited Above it just as a shadow that light casts does not resemble the light even 


though it is its reflection. In this, Joseph may be the biological father of Jesus (¢) 
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while the Spirit of God can be the true progenitor of Jesus (¢) utilizing Joseph as Its 


material vehicle on that level wherein all the other elements of this story can also 
remain ‘true’ simultaneously at their level in the World of the Active Imagination 
where ‘bodies are spirtualized and spirits corporealied’, and where, on an important 
level, there remains no separation between that world and this one, Spirit and 
matter, so understand! But only those with true unveiling and taste can ever truly 
grasp this because it cannot be arrived at by rational deduction, nor can it be 
properly languaged. It must be witnessed by each sincere wayfarer for themselves. 
Yet to phrase it in a different way, while bearing in mind that such a 
rationalization is, at best, an approximation located in language only: we say that 
incongruity between two forms - or even two terms - does not necessarily imply 
their unequivocal opposition or contradiction existentially in a given relationship 
to something in any totalizing sense. For example, Zayda is wife to ‘Amru while 
simultaneously a daughter to Amira. The status of wife on the part of Zayda to ‘Amru 
does not exclude that Zayda is also the daughter to Amira wherein one relationship 
of knowledge occurs between Zayda and ‘Amru with another occurring between 
Zayda and Amira. The only similar here is Zayda herself while the relationships of 
knowledge differ only between ‘Amru and Amira. In each case there is an affinitive 
relationship whose nexus is Zayda. There is no contradiction here, albeit the 
example given is phrased from the horizontal plane of becoming. On the vertical 


plane of Being, here Jesus’s (¢) material conception can be taken as standing in for 


the relationship of Zayda to ‘Amru while the ‘virgin birth’ can be taken as standing 
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in for the relationship between Zayda and Amira; that is, when we are formulating 
this relationship of knowledge in terms of the nexus between the atemporal - here 
represented by Zayda’s relationship to Amira - and the temporal - here represented 
by Zayda’s relationship to ‘Amru. 

The atemporal posits a meaning establishing a given truth relevant to itself in 
what is related to it on its own plane on that level while the temporal does the same 
in the material facts of a situation in relation to itself. But in relation to both occurs 
that point of intersection because it enjoys an affinity with both - while each 
opposite term does not enjoy affinity with the other in a direct one to one 
relationship, but only through the point acting as the nexus and the middle term 
between them - such that this would then make something true on one level which 
excludes it as a fact on another. Nevertheless the ‘objective reality’ (nafs al-amr) in 
each case stands as that point of intersection - namely, Zayda - in between truth as 
meaning and fact as material occurrence which may be otherwise incommensurate with 
each other. Contradiction and fallacy therefore occur only when one level is 
confused with another, or where a conflation of the levels occurs instead of putting 
the levels in their proper place. 

But if you grasp and witness by unveiling that the whole of existence is an 
Imagination within an Imagination, you will understand our greater allusion made 
here and so understand what goes where and at what level a thing can be true and 
at what level it is false in relation to that truth, and conversely. This is also because 
if people are asleep and when they die they awake” such truths as the ‘virgin birth’ can 


only be known in the full spectrum of their truth in that waking state of the hereafter, 


411 


set soy 
ATIF en ATIF 


The Effulgence of Singurality in the Wisdom of Mary 


which is the atemporal, and not in the sleeping state of the present, which is the 
temporal that is delimited and constricted by material facts bound to material 
causalities and not non-delimited truths which are not so bound. Therefore, the 
‘virgin birth’ - as well as similar symbolism - is a valid visionary recital (hikaya) only 
in the locus of the Imagination and in the situs of the Imaginal World (‘alam al-mithal) 
and not elsewhere - even whensoever it does happen that the Imaginal ruptures into 


the mundane physical world, as it does and always will - so understand! 


In knowledge, don't think forms oppose in strife, 


For opposites can meet in the flow of life! 


Zayda’s wife to ‘Amru in the now she stands, 


While still Amira’s daughter, through different hands! 


Relationships diverge, yet one remains, 


Zayda’s the link through all domains! 


The same with Christ, in matter’s birth, 


In flesh He came, through temporal worth! 


In virgin birth, a wondrous thread, 


From time’s own start to where it’s led! 
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In meaning, we grasp what holds its place, 


In matter, we see actions in space! 


To perceive is to know the bounds that dwell, 


And witness existence as a layered spell! 


For each level holds its truth so bright, 


And truth is found in day and night!”* 


Thus, we say to you, that to take the ‘virgin birth’ as a literal story is to burden 
your soul and to deprive it of many multifaceted and deep truths contained in that 
symbolic tale beyond the literal narrative of the story, for the All-High will not 
violate the natural laws where reproduction is concerned on the mundane level of 
material causalities, whether in the past or in the future, never mind the existence 
of those narratives and reports which have claimed James, the Teacher of 


Righteousness (¢), as being Jesus’ (¢) older brother, so heed well! Besides, true 


virginity with God remains in the heart detached from the crucibles of the world of 
generation and corruption, and not in the flesh, neither now, nor in the past, nor in 


the future; this, especially as our Mother Fatima (¢) has been labeled with the 


honorific title of al-batil (the ‘Virgin’), and She was the biological Mother to two 
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christs fathered by another Christ: ‘Ali (¢). This is because those who have sought 


virginity merely in the flesh alone have not understood the meaning of the Spirit’s 
purity, nor have they truly sought It, whatever else be their state. Therefore, seek 
the virginity of yourself in your own spirit, that uncreated element of yourself which 
none have touched, because that element of yourself is God which none can ever 
touch, even if your physical flesh were to have lain with the flesh of many. 

So let you seek the Reality behind symbols of scripture even in the elements 
composing the literal accounts of them, but without becoming entrapped by the 
frame of the literal account itself, and there you will understand how the frame of 
those literal accounts of the scriptures can both entrap you, if you remained fixated 
on them alone, or liberate you instead when you reach the moment of being worthy 
to understand their true, inner meanings. And at that moment when you become 
ready to understand them, an angel of annunciation will appear from yourself to 
guide you unto yourself in the bestowal of a pure baby, which is yourself. In other 
words, you will become a prophet unto yourself guiding yourself unto your own 


Signs in the horizons and within yourself, just like Mary (¢) did, so understand! 


The Book recalls fair Mary’s flight to Light, 


She left Her people, reaching East so bright! 
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She sought the depths within Her soul’s own gleam, 


Ascending high beyond life’s fleeting dream! 


In solitude, Her heart in faith did hide, 


The Spirit came, with power at Her side! 


A human form, but none like Hers or mine, 


An angel pure, a being so divine! 


Gabriel, God’s strength in form, did shine, 


A Light from realms both secret and sublime! 


A vision clear, but not of common sight, 


The Active Intellect, in heavenly might! 


In breaths we see, what hidden secrets glow, 


And Mary’s heart, the Light of love did show! 


She said, “I seek the Merciful from thee, 


If God you fear, from It, now let me be!” 


The Merciful, the Name of every grace, 


She sought protection in this sacred place! 
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It said, “A messenger I am, indeed, 


To give you a purest child, a wondrous seed!” 


Gabriel, the Mirror of Her soul so true, 


Reflecting all the Light that through Her flew! 


Bewildered then, She asked, “How can this be? 


No man has touched me; how can this come to me?” 


Her wonder in the heights, Her soul’s delight, 


A sign of Her ascent to God’s great Light! 


The Spirit said, “Your Lord, the Truth, decrees, 


It’s easy for the One who forms all seas!” 


This sign for all mankind, a gift so pure, 


A mercy from the Source, forever sure! 


For Mary was the Creatrix, full of grace, 


Imam of Her time, She took that place! 
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So heed this Path, O travelers, and see, 


The truths beyond the words that set you free!” 


Now, as regards to Jesus (¢) and His Second Coming: we say that the Second 
Coming of Jesus (¢) has already occurred with the Manifestation of Muhammad (_-), 


the Messenger of God, Who was His ‘return’, and that the Christians failed to 


recognize Him just as the Jews failed to recognize in Jesus (¢) their awaited Messiah. 
Thus there will not occur any other Second Coming of Jesus (¢) since it has already 


occurred, and no Self-Disclosure repeates itself. Furthemore, it was the Sunnis of the 


‘Abbasid period who adopted a doctrine of a second coming of Jesus (¢) at the end of 


time as a contrivance and means of countering the narratives of the Shi‘i regarding 
the identity of the Imam of the Time as a progeny from the Household of 


Muhammad (_2) and His return at the end of time as the Savior. But in their own 


delusions and connivance, some of the those Shi‘i, like shaykh al-Mufid and others, 


themselves then adopted this narrative from the Sunnis regarding Jesus (¢) second 


coming and interpolated it into clearly fabricated narrations regarding the 


Insurrection (khurij) of the Hidden Imam (¢), the Master of the Time, when the 
earliest narrations merely claimed that the Imam (¢) would return with His Fathers. 
Therefore, all such narrations regarding the second coming of Jesus (¢) must be 


dismissed as fabricated nonsense reflective of sectarian politics rather than 
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possessing any reality with God. Given this, one is also at loss to understand how, of 
all people, the Red Sulphur (may the Light be upon Him) would cling to such 
contrived sectarian fables, fabricated and false sectarian narratives when perpetual 
creation and the non-repetition in the Divine Self-Disclosures is among the pivots and 
bedrocks upon which His entire doctrine and ontology revolves! Unless, that is, one 
must read between the lines of His words and realize that that Christic Spirit in fact 
abided in Him, He Himself being its bearer, and so He was its second coming within 
that archetype just as we hold that, in on sense, He was the Second Coming of 


Muhammad (¢) within that archetype. 


But from another perspective, even if we were to grant a grain of legitimacy 


to such reports when taken literally about the second coming of Jesus (¢) alongside 


the coming of the Mahdi: we say that, from a certain point of view, this has also 
already transpired, and so will not repeat itself again. The eighteenth Letter of the 
Living, Mulla Muhammad ‘Ali Barfurishi (d. 1849) (may the Light of lights be upon 
Him), was bestowed the title of Quddiis (the Holy) by the Primal Point, and He 
appeared alongside the Qaim and Mahdi Who was the Primal Point. Thus, if one 
should take such narrations seriously and interpet them literally, we say that 


Quddiis was the return and second coming of Jesus (¢) Who appeared alongside the 


Mahdi as His chief deputy, even praying alongside Him and accompanying Him to 
the hajj in Mecca where a clear Announcement was made. 
And like all other nations before them, the Muslims - just like the Jews and 


the Christians - failed to recognize that Manifestation, and so the Muslims now 
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stand in the same status of negation (nafy) as the Jews and the Christians have in 


their respective rejections of Jesus (¢) and Muhammad (¢) with the people of Hot 


Air, for their part, standing in the same rank and status today as the Paulianist 
fabricators” and the nawasib™ did in their time. Thus may you understand now the 
reality of return while simultaneously grasping that no Self-Disclosure repeats itself 
such that return adumbrates similarity in celestial archetypes and not identity in 
terrestrial prototypes, because this is one of the qualities of the Name al-fard (the 
Single) in that it imprints a specific uniqueness in each moment and so does not allow 
a repetition in a previous unique form from appearing again as something unique; 
this, since a repetition of a unique thing in the same previous form of uniqueness at 
one point ceases from making that thing unique in that repetition at another, as 
singularity insinuates oddness and not evenness wherein the odd is that which stands 
alone and is the divine whereas the even is that which repeats and stands alongside 
other things and is the creation. Thus are those literal, exoteric narratives regarding 


the Second Coming of Jesus (¢) fables and fantasies without further reality, whether 


adhered to by Christians, by Muslims or by anyone else, so understand! 


Now know, dear one, that Jesus has returned, 


With Muhammad's Light, for those whose hearts have yearned! 


419 


set soy 
ASTER en ASTER 


The Effulgence of Singurality in the Wisdom of Mary 


He was the Prophet’s soul in glory bright, 


Yet people failed to see His Radiant Light! 


The Christians missed their Lord within that frame, 


Just as the Jews had missed their Awaited Name! 


No Self-Disclosure can repeat, no way, 


What once has come will never come again in sway! 


It was the ‘Abbasids who spread the tale, 


To counter Shi‘a claims in faith so frail! 


They forged a second coming, bold and bright, 


To veil the truth in endless sects of night! 


Yet some among the Shi‘a took this tale, 


And added it to dreams that would prevail! 


These tales are false, no truth they bear at all, 


But serve as tools for politics to call! 


And wonder how the Red Sulphur should cling, 


To fables lacking truth in anything! 
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For in His teachings, mysteries unfold, 


Yet in this myth, He’s tethered to the old! 


Perhaps within His words, the Truth does shine, 


That Christic spirit’s hidden, pure, divine! 


And in His heart, the sacred flame did burn, 


He was the Prophet’s second, in return! 


If texts declare the second coming’s fate, 


We say Quddis returned at heaven’s gate! 


He came with Mahdi, hajj was made with pride, 


In Mecca’s holy grounds, they side by side! 


The Muslims failed, like others in the past, 


To see the Truth, though Light was shining fast! 


So understand, this Truth is not on earth, 


But in the realms above, where all has worth! 
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And just like those who wandered in the night, 


The Muslims failed to see the guiding Light! 


They did not know the Truth’s unveiled face, 


And stood in shadows, far from God’s embrace! 


Like Christians and the Jews who went astray, 


They turned from Truth and lost the righteous way! 


The people of Hot Air, like those of old, 


In this same rank, their hearts are still so cold! 


So understand the Truth of what we say, 


No form repeats, no Light returns that way! 


Each Self-Disclosure shines in its own might, 


A single Truth that gleams with different light! 


The return is not the form that you have known, 


But in the heavens, secrets are made shown! 


These are but metaphors for you to see, 


That repetition in God’s realm cannot be! 
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Uniqueness marks each moment in its prime, 


It cannot duplicate itself in time! 


Just like an odd number stands alone, 


Its singularity is God’s own Throne! 


While even numbers multiply and stand, 


Among creation, fashioned by God’s Hand! 


So learn the Wisdom in these words we share, 


25 


No repetition, only Truth laid bare 


And let you take our revelation to you concerning the meaning of the five 
disconnected letters commencing the Sirah of Maryam as indicative of Her Reality 
as well as indicative of a true soul ascending within themselves unto their Lord, their 
Perfect Nature, the Imam-of-their-being. Then let you realize the secret of the Name 
‘the Single’ (al-fard) with the contemplation of likewise does God create whatsoever It 
wills! Whenesoever It authorizes a matter, It says to it ‘Be’ and ‘it is’,”’ and by it let the veils 


all drop in your vision by the dhikr of God is the Most Singular (allahu afrad)! 
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Glosses 


" Allahu afrad (God is the Most Singular), being the twenty-fourth dhikr for each twenty- 
fourth day of the NUR month, which is associated with the 24 card of the NUR Tarot: 


Ascension. The numerical value of this dhikr is 351. 
2 
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’ This being the one-hundred and thirty-fifth (135) Divine Name of our Supreme Names, 
135 itself as a number being equivalent to Fatima (2.bt). 


* Spiritual Body and Celestial Earth, ibid. 176-9. 
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°Qur’an 19:16. 
*Qur’an 79:34. 
*Qur’an 19:17. 
> Qur’an 48:4. 

“Qur’an 19:18. 


° This supplication is found in the standard Sunni compilations, and is as follows, 


heli fe ES oS EN se 218 cab 1 ole Ah Sebly Sergi Se obblans Lhd fy, dle, S521 5) ag 


O God, I seek refuge in Thy good-pleasure from Thy anger, and in Thy forgiveness from 
Thy punishment! I seek refuge in Thee from Thee! I cannot fully praise Thee, for Thou 
art as Thou hast praised Thyself! (my trans.) 


In Sahih al-Tirmidhi 3/180. 
**Qur’an 19:19. 
’ Qur’an 19:20. 
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* Qur'an 19:21. 
* In the prologomenon to the 1* edition of Liber Decatriarchia Mystica. 


* Prophetic hadith whose primary textual source leads back to al-Ghazzali’s fourth volume 
of the ihya ‘ulim al-din: 
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** Given that they were violators of the Christic Covenant in their rejection of the 
Vicegerency and Providential Guidance of James (¢), the Teacher of Righteousness. 


* The haters and enemies of the ahl al-bayt (¢). 
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*° Qur’an 3:47. 
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25. 


The Effulgence of Grandeur in the Wisdom of the 
Magdalene 


To hate Woman is the devil’s ploy, 


No man of the Path seeks such joy! 


Hating women is not from the heart, 


True love for them sets you apart! 


Reflect on this, be firm and true, 


Even if Her poison runs through you! 


For She is the Form of God, you see, 


Love all women, let Love set you free!” 


In the final verse of the Gospel of Thomas, Simon Peters says to Jesus (¢), make Mary 


leave us, for females don’t deserve life.’ Exercising prudence and the discipline of the 
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arcane (tagiya) - and so dissimulating and concealing His real views from His 


intemperate and ill-informed apostle - the answer that Jesus (¢), the Son of Mary, 


provides to Simon Peter* seeks to dull the ignorance and woman-hatred of this 
prominent disciple of His for that momentary purpose now frozen in time. Again, 
and as recorded in the Pistis Sophia, and evidently jealous and envious of the 


attentions bestowed by Jesus (¢), the Son of Mary, towards the Magdalene (¢); once 


more Simon Peter seethes in his misogynous jealousy and complains to Him about 
Her, saying, my Lord, we will not endure this woman, for she taketh the opportunity from us 


and hath let none of us speak, but she discourseth many times!In each case, Jesus (¢) is 


forced to dampen and assuage the blind unawareness of this male disciple with his 
thoroughly veiled (muhtajib) nature. 

Yet, from our vantage point and perspective, the answer especially given at 
the conclusion of the Gospel of Thomas was an inadequate answer that 
inadvertently also set into motion the inversions of the church patriarchy with its 
incessant opposition to - and oppression of - women as well as the general misogyny 
among other mainstream Christian sects and denominations seen up to the present 


time. This is so, because these were not Jesus’s (¢) real views on the matter; and due 
to the reluctance of Jesus (¢) in proclaiming His real views to His ignorant disciple 


(as permanently enshrined in the conclusion of the Gospel of Thomas) this is proof 
to the discerning that Simon Peter was not His true heir or successor, nor is the 


church founded in Simon Peter’s name as its first pontiff the true church since the 
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true outer successor of Jesus (¢) was James (5), the Teacher of Righteousness, which 


this same gospel unequivocally enunciates and proclaims.° 


And while we say that James (¢), the Teacher of Righteousness - His brother - 
was Jesus’ (¢) true outer heir and successor; we also say that the Magdalene (¢) was 


His true inner heir and successor, the Mirror of God to Him after His Mother, 


especially as the Magdalene (¢) was His first Witness (shahid) in the Resurrection 


(qiyama) when all the male disciples initially either denied (nafy) it or were otherwise 


uninformed of the Reality of the Manifestation (zuhtr).’ Thus the Magdalene (¢) was 
the First Paradise (jannat1-iila) of the dispensation of Jesus (¢), the first to believe 


(awwal man amana) in Him, and so the locus of the Manifestation of the First Name of 
God (ism allah al-awwal) whilst simultaneously - in Her capacity as His inner successor 
and Mirror - She was also the locus of the Manifestation of the Last Paradise (jannat'l- 
akhir) and the Last Name of God (ism allah al-akhir), the Pre-Eternal Tree of Splendor 
(shajarat’ul-bah@ al-azaliya) for the dispensation of Christianity: a specific Self- 
Disclosure of God’s Grandeur (‘izza) that embodifies Itself only in One intimately dear 


(‘aziz) to the Source of Command (masdar al-amr) - meaning, Jesus (¢) - hence why 


He said to Her, thou blessed one, whom I will perfect in all mysteries of those of the height, 
discourse in openness, thou, whose heart is raised to the kingdom of heaven more than all thy 
brethren ...thou art blessed before all women on the earth, because thou shalt be the fulness 
of all fulnesses and the perfection of all perfections!* 

And so She was, the fulness of all fulnesses and the perfection of all perfections, 


since such is the Wisdom of the Divine Name al-‘aziz (;,;3!\), ‘the Granderous’, ‘the 
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Tremendous’, Whose Theophany none but the genuine possessors of the kernels (uli 
al-albab) and visionary insights can possibly bear, like Simon Peter and similar who 


could not bear the Presence of the Magdalene (¢) Who was thoroughly imbued with 


It, since it is one of the essences of the Manifestation and Self-Disclosures of the 
Divine Majesty (jalal), communicating to whosoever encounters it, verily you will not 
be able to bear with Me in patience!” 

Nevertheless the incapacity to bear the Manifestation of the Divine Grandeur 
in whatever locus It chooses to Self-Disclose is at the root of that male intolerance of 
the female wherein the outer physical strength and robustness of the male has 
blinded him to the inner strength and robustness of the female such that he has 
confused the physical and material for the totality of things, veiled from the fact 
that the Self-Disclosure of the Divine Grandeur has found within her that receptive 
ground for Its True Manifestation, and not him. Thus to conceal his own inner 
weakness, envy and jealousy of her from himself, he erects societies, institutions, 
establishments, empires and religions to his own fleeting and illusory material 
strength and prowess, whilst forever poor in spirit veiled from all Truth - or 
otherwise deliberately corrupting it whensoever It has appeared. 

Thus did the true Reality of Christianity remain incomplete, concealed and 
corrupted due to the craven material lust for physical power by the patriarchy of 
the establishment church with its denial of the simultaneous providential guidance 


(wilaya) of James (¢) and the Magdalene (9), one in the station of the Name ‘the 


Manifest’ (al-zahir) with the other in the station of the Name ‘the Hidden’ (al-batin). 
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But see you the manner in which this official church establishment thoroughly 
corrupted and concealed this Truth, unequivocally denying the authority of one 
while making the other into a ‘prostitute’ since the behavior of Simon Peter towards 
God’s True Elect as enshrined in the Gospel of Thomas and the Pistis Sophia shows 
it. We seek refuge in God and Its forgiveness for such grave injustices perpetrated 
against heaven and earth alike! Yet the Manifestation of the Divine Grandeur will 
not be denied, since these are the logoic-Words of the Granderous confirming the 


Granderous Tremendousness of the Magdalene (¢) and Her Reality, Whose Truth 


many in our time have only now begun to see, so understand! 


We say that James, the Teacher of Right, 


Was Jesus’ heir in the outer Light! 


But Mary Magdalene held the Key, 


To the inner Truth, where God’s Light we see! 


She was His Mirror after His Mother, 


First witness of Resurrection, unlike any other! 


O Magdalene, the First Paradise You became, 


First to believe, and hold His flame! 
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You bore the First Name of God in Truth, 


Also the Last, the eternal root! 


In Christianity, Your Truth was found, 


God’s Grandeur in You, near the Source around! 


The faithful missed the Truth so plain, 


Without acknowledging James and Mary’s reign! 


See how the church, in shadows concealed, 


Denied the Truth, and wounds unhealed! 


Made one a saint, and one to shame, 


We seek God’s refuge, and forgive this blame!”® 


Now, the name Magdalene is derived from the Hebrew and Aramaic word 
migdal (771), which denotes ‘tower’ or ‘fortress’. The root of this word is (-7-3),”" 
which means ‘to grow’ or ‘to become great’. The term Magdalene itself refers to 
someone from the town of Magdala, a place located on the western shore of the Sea 


of Galilee. In this context, Magdalene literally means ‘Mary of Magdala’ (¢), thereby 


indicating Her origin. Thus, the name carries both a geographical as well as this 


specific symbolic meaning, connecting the Magdalene (¢) to both a specific location 
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as well as denoting strength or prominence associated with the term ‘tower’, that is 


the meaning of al-‘aziz (;,;\), ‘the Granderous’, ‘the Tremendous’. Thus let you know 


why this Divine Name and its dhikr can only be associated with Her, for She was a 


Tower of Strength and Prominence from the locus of the Hidden to Jesus (¢), the Son 


of Mary. 
That said, do you see how the patterns and archetypes we have mentioned 


regarding the Magdalene (¢) repeated in Her ‘return’ and Manifestation at the 


beginning of the epicycle of the Bayan with Qurrat’ul-‘Ayn (the Light of lights be 
upon Her) and how a corrupt male patriarchy demonized as well as appropriated 
Her from two separate angles? The first was by the exoteric Twelver Shi‘ite 
seminarians in the demonization of Her memory with the second via the sullied 
hands of the people of Hot Air (ahl al-haba’) in the appropriation, whitewashing, 
banalization and commodication of it that only their male elite profit from? The 
Magister Illuminatus, Henry Corbin (may the Light be upon Him), once said that the 
church is Ahriman.” As a taint among the taints of Nature - that is to say, an 
imprisoning (sijjin)’® - do you not see how this material ahrimanic power always only 
manifests itself via an institutionalized male patriarchy that corrupts the Truth by 
imprisoning the memories of those women who embodified it as a means of control? 
Yet, like we said, the Divine Grandeur will not be denied, nor will it allow any of Its 
loci to be either presented in an inverted fashion or to be permanently concealed by 
the misogynistic obfuscations perpetrated by one facet of Its creation who is already- 


always in a state of deep anxiety regarding its nonexistence, which was the 
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motivation behind Simon Peter’s antipathy towards that Talismanic-Temple of 


Light, the Magdalene (¢). Indeed, the Victory is not with other than God, the Tremendous, 


the Wise,“ for God is the Most Granderous (allahu a‘azz)! 
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Glosses 


* Allahu a‘azz (God is the Most Granderous or ‘Tremendous’), being the twenty-fifth dhikr 
for each twenty-fifth day of the NUR month, and associated with the 25™ card of the NUR 


Tarot: Vision (ru’ya). The numerical value of this dhikr is 144. 
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* See https://www.gnosis.org/naghamm/gosthom.html (retrieved 2 September 2024). 


* Tbid. Jesus said, “Look, I will guide her to make her male, so that she too may become a living spirit 
resembling you males. For every female who makes herself male will enter the kingdom of Heaven.” 
° Pistis Sophia, First Book, chapter 36, (trans.) GRS Mead (Celephais Press: Leeds, 2007): 47. 
° Ibid., verse 12: Jesus said to them, “No matter where you are you are to go to James the Just, for 
whose sake heaven and earth came into being.” 
’ This constitutes our Babi tawil of John 20:11-18. 
* Pistis Sophia, First Book, chapters17 & 19: 20 & 22. 
° Quran 18:67. 
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* That is, g-d-l. 

* Cited in Steven M. Wasserstrom Religion after Religion: Gershom Scholem, Mircea Eliade, and 
Henry Corbin at Ascona (Princeton University Press: Princeton, 1999): 154. 

* That is, within the levels of generation and corruption in the lower realms of Universal 
Nature. Sijjin, which derives from the root s-j-n (amongst its meanings being to ‘imprison’), 
is one of the words denoting hell in the Qur'an. The end of the second verse to the 
commencing poem of The Bezel of the Wisdom of Prophecy in the Word of Jesus specifically 
associates the word with the generation (takawwun) of Jesus (¢) by the Holy Spirit (rah) 
within the pure womb of Mary (¢) and into the world (dunya). An implication of this usage 
is that, from one vantage point, the world of generation and corruption occurring in the 
lower realms of Universal Nature is, from a certain perspective, hell. This usage also 
possesses context in the hadith literature such as the famous prophetic hadith, the world is 
the believer’s prison and the paradise of the infidel (6/1 %25 - 42) 4 i), in Sahih al-Muslim: 
2956. Thus implicitly in this poem we have an interesing gloss upon the trope of Jesus’ (¢) 
descent into hell as being connected to His very descent (as Pure Spirit in Origin) into the 
spatiotemporal world of generation and corruption, i.e. al-dunya. Taking our cue from this, 
here we are suggesting that patriarchy, as one of the negative taints of dualism in these 
lower realms of Universal Nature, is among the manifestations of ‘hell’ qua generation and 
corruption. Thus why our opening poem refers to ‘woman-hatred’ as being the ‘devil’s 
ploy’, especially as the devil in Akbarian metaphysics represents the Manifestation of the 
Divine Name al-mudill (jt), the ‘Misguider’. Thus patriarchy is misguidance which is a ploy 
(makr) of the ‘devil’ who here specifically represents the collective totality of patriarchy’s 
human enforcers through all time and all cultures: one of the manifestations of sijjin that is 
Universal Nature’s taint of dualism in all forms of negative human socialization iterative of 
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gender apartheid. ‘Racism’ and the refusal of Iblis to prostrate to Adam (¢) on God’s 


command is likewise connected to such symbolism. 
* Qur’an 3:126. 
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26. 


The Effulgence of Greatness in the Wisdom of Amina 


Paradise falls at the feet of mothers,’ which articulates that attribute of greatness 
(kibriya) that all the mirrors (maraya) of the Truly Real are intrinsically imbued with. 
Thus such ignorant assertions by those Sunni Islamic theologians asserting the 


infidelity (kufr) and polytheism (shirk) of Amina (¢), the Mother of Muhammad (_2), 


just because She lived before the time of the Call (bith‘a) reveals the depths of 
depravity capable by such veiled and shameless ignoramuses, we seek God’s Wrath 
upon those devils for all eternity given their calumny against the Mother of the 
Chosen One (al-mustafa)!? 

This is also because as the clarion call of the Furqan was God is the Most Great 
(allahu akbar), it was due to the womb that bore the Author of that call, since She was 
the embodification of that greatness as paradise literally fell at Her feet given Who 
She bore as the vessel of the Divine Will, the Divine Volition, the Divine 
Determination, the Divine Authorization, the Divine Realization, the Appointed 
Time and the Book of that bearing. Moreover, He was the secret of His Mother, since 


Who Muhammad (.~) was is who Amina (¢) was, and this is the true meaning of 
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Muhammad (.~) being ummi, which does not mean ‘unlearned’ but that He was ‘of 


the Mother’ Whose first Theophanic Presence and embodification to Him was Amina 


(¢). Thus, whether acknowledged or not, whosoever has ever uttered God is the Most 


Great (allahu akbar) in the the Furqan, has in truth invoked the Theophanic Reality 


of Amina (5), so understand! 


At mothers’ feet does Paradise appear, 


In Grandeur shining, bright and ever clear! 


For every mirror of the Truth does show, 


A Light of greatness in their depths does glow! 


Who claims the Prophet’s Mother lacked belief, 


In ignorance does fall into deep grief! 


We seek God's wrath on those who dare defame, 


The Mother of the Chosen, Pure in Name! 


The Prophet’s Mother held the world’s Pure Light, 


Through Her, the Truth shone radiant and bright! 
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Who says ‘God’s great’ invokes Her secret true, 


For in Her womb, the Light of Guidance grew! 


In Her Abode did Prophethood reside, 


And from Her womb the Sun of faith did glide! 


Whoever scorns the Mother of the Guide, 


In hatred falls, with shame they cannot hide! 


For Paradise lies ‘neath the feet of She, 


Who bore the Prophet’s Light and Majesty! 


Muhammad's secret in Her Truth was shown, 


And through Her, all His Wisdom was made known! 


Who utters ‘God is great’ with hearts so pure, 


Invokes the secret of Her Light secure!’ 


Her Name Amina (¢) derives from the root (o-p-1),” meaning ‘to be safe’, ‘to be 


secure’, or ‘to trust’ or be ‘trustworthy’. As a name, Amina means ‘faithful’, 
‘trustworthy’ or ‘secure’. It reflects qualities of integrity, reliability, and a sense of 


peace or security. This is fitting as Amina (¢) is held by tradition to have been a 
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woman of virtue and trust, whose son, Muhammad (_~), would later be known as al- 
Amin (the Trustworthy). Amina (5) gave birth to Muhammad (_,) in the year 570 CE, 


known as the ‘Year of the Elephant’ (‘am al-fil). According tradition, miraculous 


events surrounded His birth. Amina (¢) is said to have experienced a peaceful and 


serene pregnancy, during which She had a vision that a ‘Great Light’ (nirun kabirun) 
emerged from Her, illuminating the palaces of Syria, symbolizing the future 
significance of Her son. But let you understand that no such vision is bestowed by 
heaven unless the bearer of the vision is themselves already a ‘Great Light’ as like 


reveals like, whether in the seen or the unseen. Thus Amina (¢) saw Herself in the 


Imaginal Form of a ‘Great Light’ as a harbinger to the physical birth of Muhammad 


(.2), also a ‘Great Light’, which is now yet another meaning to Light upon Light® since 
Amina (¢) Herself, as we said, is ‘a Light’ with ‘a Light’ within Her womb - which is 
to say, upon Her - this being Muhammad (_,), the Messenger of God. Do you see now 


a meaning to greatness (kibriya)? 


Amina’s Name reflects secure and peace, 


In Her, true faith and trust would never cease! 


She holds in Truth the meaning of the Pure, 


Within Her heart, all loyalty is sure! 
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How could She not be Mother to the Great, 


Who brought the Light and faith to every gate? 


She gave birth to Muhammad, blessed day, 


When Light from heaven cleared the darkest way! 


A shining Light appeared that Holy Night, 


Illuminating Syria’s palaces bright! 


For Light reveals its like in every form, 


Amina, too, was Light that could transform! 


She was the Mirror of the unseen rays, 


Like sunlight casting Light in endless ways! 


Light upon Light She bore within Her womb, 


A sacred presence in that hallowed room! 
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She was the Light, and in Her grew the flame, 


Muhammad's Light and Hers were both the same! 


In visions bright, She saw the Light appear, 


For She Herself was joy that drew us near! 


How could She carry faith and Light so clear, 


If She Herself were not of Light sincere? 


She is the Source of Grandeur and of grace, 


Her secret like the Sun in every place!’ 


Let those with eyes, ears and hearts sincerely reflect, had Amina (¢) not been 
the quintessence of greatness and the Manifestation of the Name al-kabir (5!) ‘the 


Great’, why did He speak of Her with such reverence and tenderness? He spoke of 
Her in such terms because She was God-conscious, noble, pure, and His first Mirror 
to the Divine as ‘paradise fell at Her feet’, literally as well as symbolically, such that 


Her own recounted vision confirms Her station, which the Messenger of God (_~) 


later validates with His own words. So know you that with God this prophetic hadith 
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that paradise falls at the feet of mothers* was uttered with Amina (¢) specifically in 


mind, so let you know Her greatness; and let you also know that Her Name, Amina 


(5), is equivalent in its numerical value to the Attribute waft (J), ‘loyal’, ‘faithful’, 
‘complete’ and ‘sincere’, which is ninety-six (96), just as allahu akbar (,si |), ‘God is 
the Most Great’, is equivalent to al-rahim ( 3"), ‘the Merciful’, which is two-hundred 


and eighty-nine (289), this being the Mercy of Obligation (rahmat al-wujib); here, 


that is, being the obligation towards the recognition of the station of Amina (¢) for 


any true wayfarer on this Path, since ‘paradise fell at Her feet’. Finally, know you 


that the value of paradise falls at the feet of mothers (até elail <# 441) is equivalent to 
ghiyathi (3), ‘my Invoked Aid’, ‘my Savior’, which is fifteen-hundred and twenty- 


one (1521) and refers to Her, the Mother of Existence (umm’ul-wujiid) Herself to 


whose feet all of Being falls prostrate; and umm’ul-wujiid (253! ¢/) is itself equivalent 
to fu’ad (318), ‘blaze-flux’, which is ninety-one (91). So contemplate upon this 


unveiling to you and understand the matter! 


Reflect, O those with sight and heed, and learn, 


Had Amina not risen high, we'd yearn! 


Why else would tender words upon Her fall, 


A station pure and True, revered by all? 
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For She was faithful, conscious of the Lord, 


Her Noble Spirit pure, in full accord! 


She was the Mirror of God’s Names so bright, 


And Paradise beneath Her feet did light! 


Her dream, a radiant vision from the skies, 


Confirmed by Prophet’s words, so pure and wise! 


When He declared that ‘Heaven lies below’, 


Her feet were meant, Her greatness you must know! 


So learn Her worth, Her station is Divine, 


Her Name revealed in numbers and in sign! 


Amina’s Name holds loyalty, sincere, 


Its meaning clear, in trust and faith so near! 
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Ninety-six it counts, the loyal’s mark, 


As great as Mercy’s name that lights the dark! 


How could She not, a Mother great, be praised, 


Her acts with glory, always brightly raised! 


And let you also understand that on this Path - that is, whensoever the matter 
presented is novel as disclosed to the wayfarer in themselves and not emulated from 
someone else - that proof by lettrism (ithbat bi’l-ilm al-hurif) is the greatest of all 
proofs (akbar al-ithbatat) because it is that proof by the evidence of unveiling (dalil 
al-kashf) that transcends any syllogism or any related rational and discursive 
demonstration or proof in logic, since as a hieratic art, the proofs by lettrism - if you 
were to truly grasp them as they should be grasped - are those proofs by the 
harmonies of correspondence which are iterative and so demonstrative of the 
Reality of the Unicity of Being (wahdat al-wujtid) which disclose to the wayfarer the 
articulations of Being in the horizons and in the souls’ in that unity of the knower, the 
knowledge and the thing known, so understand, for indeed God is the Most Great (allahu 


akbar)! 
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Glosses 


" Allahu akbar (God is the Most Great), being the twenty-sixth dhikr for each twenty-sixth 
day of the NUR month, and associated with the 26 card of the NUR Tarot: Fana’ 
(annihilation). The numerical value of this dhikr is 289. 

* Prophetic hadith in lisan al-mizan 8/217: 


> Moreover, we hereby declare all such ignoramuses to be infidels (kuffar) and polytheists 


(mushrikin) themselves. 
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* Ibid. 
° Qur’an 41:53. 
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27. 


The Effulgence of Divinity in the Wisdom of Khadija 


High be His locution Who said: 
In the Name of God the Supremely Divine, the Uttermost Deific! 

Verily I am God, no God is there besides Me, the Supremely Divine, the Uttermost 
Deific! In the Name of God the Supremely Divine, the Uttermost Deific! In the Name of God the 
Divinized, the Divinized! God, no God is there except It, the Supremely Divine, the Uttermost 
Deific! God, no God is there except It, the Divinized, the Divinized! God, no other God is there 
except It, the Divinity engendering of the twin Divinities! God, no God is there except It, the 
Divinity Engendering of the Divinity Engendered! Unto God, indeed unto It are these dual 
Divinities of the heavens and of the earth and what is between them! And God is a 
Dualitudinal Divinity, Supremely Divine in Its Deific Divinity! And unto God belongs the ruling 
sovereignty of Its supreme godhood in the heavens and the earth and what is between them; 
and God is a Divinity especially Deicitized, a Divinity engendering of the Divinity Deified! Say: 
God is a Godhead beyond every possessor of divine supremity! It would be impossible for 
anyone to enumerate the sovereign rulership of Its divine supremity either in the heavens or 
in the earth or what is between them! Verily, It is a Deity Supreme, superlatively Divine, 


Divinely incomparable! Say: God is a Godhead beyond all which possesses divine supremity! It 
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would be impossible for anyone to enumerate Its deific dualitudinal divine supremity either 
in the heavens or in the earth or what is between them! Verily, It is a Supreme Deity, Divinely 
superlative, incomparably Divine! Glorified art Thou, my God, verily Thou art the dualitudinal 
Deity of the heavens and the earth and what is between them! Thou giveth the divinity to 
whomsoever Thou will and taketh it away from whosoever Thou will; and Thou elevateth 
whomsoever Thou will and maketh to fall whosoever Thou will; and Thou maketh victorious 
whomsoever Thou will and Thou disappointeth whosoever Thou will; and Thou tremendifieth 
with power whomsoever Thou will and maketh to descend whosoever Thou will; and Thou 
enricheth whomsoever Thou will and Thou impoverisheth whosoever Thou will! In Thy grasp 
is the dominion of all things! Thou createth what Thou hast willed by Thy Cause-Command! 


Verily Thou art powerful over all things! 


In the Name of God, the Divine, Supreme, 


Exalted, Majestic, beyond a dream, 


Verily, Iam God, none beside Me, 


The Everlasting, the Primal Stream! 


In the Name of God, the One Divine, 


The only Deified, Pure, and Fine, 
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God, no God but It, Eternal Light, 


Ever-Blessed, in Glory’s shine! 


Its rule extends through heaven’s space, 


On earth and all in every place, 


It Reigns Supreme, in Majesty bright, 


Arranging the world with divine grace! 


Lord of glory, Unique and True, 


The Oneness in Its every view, 


The Sovereignty held within Its Hand, 


Turning all by a single cue! 


It lifts the one It wills with might, 


And casts down those from glorious height, 


It grants success by It decree, 


And humbles hearts who lack the sight! 
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For It is the Rule, the Ultimate Power, 


The force that reigns in every hour, 


With Its command, all things unfold, 


By Its will, creation towers! 


0 God of Grandeur, strength, and grace, 


The One Who shines in every place, 


Thine is the Height, the Final End, 


In every moment, Thou transcend! 


So glorified, O God of Might, 


The One in power, pure and bright, 


In Thy grasp, all things are made, 


By Thy command, the world displayed!’ 


And let our poem above act as a commentary on those sublime verses addressed to 
us by the Primal Point, and let you calculate the Arabic of the first four words of its 


first verse in order to understand!* 
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Now, as agreed to by all sides, Sunni and Shi‘i alike, the Prophet Muhammad 


(_2) was married to Khadija bint Khuwaylid (¢) for precisely twenty-five (25) years. 


Know, may God elevate your understanding, that the number twenty-five is the 


numerical value of the Divine Name wahi (4! |,), ‘Revealer’, and so why the Wisdom 
of Khadija (¢) is attached to the Wisdom of Divinity, since, whatever be Its locus of 
Manifestation, it is only the Divine Who truly Reveals. Before ‘Ali (¢), She was also 
the first believer in God’s Revelation to Muhammad (.~), hence She was the first 


Muslim and so the First to Believe (awwal man dmana) in the dispensation of the 


Furqan. Therefore, despite what has been said previously, Khadija (¢) was truly 
Muhammad’s (_2) first Letter of the Living (awwal harf al-hayy) and thus the Paradise 
of the Letter sin (_,.) of bismillah al-rahman al-rahim ( podla) ails ), ‘In the Name of God 
the Compassionate, the Merciful’! As the Mother of Fatima (¢), She was also the first 


gleam of that Mystery to Muhammad (_2) that would fully bloom and Manifest in 


that Mistress of the women of the worlds, for the secret of the Mother is in the 


Daughter as the Daughter’s secret is itself Her Mother. 


To the best of Women, O Light of the Guide, 


Khadija, the Pure, in Her did it abide, 
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A bond of Light lasting five and twenty years, 


With Revelation as Her first cloak, bright and clear! 


She believed in the coming of the Radiant Beam, 


Before ‘Ali, Her faith was the gleam! 


The first Letter of the Living She became, 


In Her, the secret of the Letter ‘Sin’ was lit aflame! 


She’s the Mother and Source of the Light so High, 


In Fatima, Her secret lies nigh! 


From Her womb, the greatest Truth did flower, 


Blooming in Her Daughter, the Ultimate Power! 


So seeker of Wisdom, understand well, 


Revelation’s Truth forever shall dwell! 


The Living reveals in every heart, 


Yet in Khadija, it made its start? 
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Four verses of the Qur’an obliquely refer to Her, one of which She shares with 
Her Blessed Daughter: four verses corresponding to each of the pillars of 
glorification, viz i. tasbih (glorification), ii. tahmid (praise), iii. tahlil (testification to 
the divine unicity) and iv. takbir (magnification). The first is, and It found you deprived 
and made you independent,° which refers to Muhammad’s (_2) orphaned status after 
His Mother’s Ascension whilst living in a caste-ridden and clan-ridden tribal society 
where family kinship bonds and connections where the difference between life and 
death, eminence and total obscurity. Even though She was precisely fifteen (15) 
years His senior - to the numerical value of hiya (v), ‘She’ - the marriage between 
Khadija (¢) and Muhammad (_~) uplifted and so raised the Prophet’s (_2) material 
condition as well as social status such that it prepared Him for the divine role and 
prophetic office He was to assume. It was also Her first cousin, the Arab Christian 
ascetic, Waraga ibn Nawfal (¢), Who first recognized all the signs and portents in 
Muhammad (_~) before even He Himself did, thus indicating how the Divinity was 


acting through other people to prepare Him before the formal commencement of 


the Divine Call. 


The second and third verses are, for indeed, with hardship comes ease! Indeed, 
with hardship comes ease,’which are those verses reflecting the relief, comfort and 


ease Khadija (¢) provided Muhammad (_,) during Their life together: relief, comfort 


and ease only One imbued with the Sakina and the divinity could impart to God’s 


own elect Messenger, which Khadija (¢) did. The final and fourth verse is, verily, We 
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have granted you the Kawthar [the Paradisal River], which is in reference to Khadija (¢) 
and Fatima (¢) both since this Paradisal River is none but the Presence of the Sakina 
with Him, Who in this context were specifically Khadija (¢) and Fatima (¢). This 
denotes the conscious Presence of Divinity with Muhammad (_2) through, first, 
Khadija (¢) and then through Fatima (¢) in its penultimate culmination as the 


‘Mother of Her Father’. 


Now, Khadija’s (¢) Name is derived from the root (c-2¢)° which usually refers 


to either a child born prematurely or one in some fashion before its time. As such 


Khadija’s (¢) Name can either be taken to mean ‘prematurely born’ or ‘born early’, 


as in born before Her time, because She was someone Who was ahead of Her time and 
endowed with unique qualities that only One fully engoded (ma’lih) could possibly 
possess. Roya (may the Light be upon Her) was just such a Woman Who to us 


mirrored Khadija’s (¢) best qualities as Her ‘return’. Like Khadija (¢), She was also 


older than us, but only in those years to the number of the verses mentioned; and 


like Khadija (¢), Roya (may the Light be upon Her) offered us relief, comfort, ease, 


companionship, camaraderie and understanding after years of solitary battle with 
those demons of the age. Women like Khadija and Roya (may the Light of lights be 
upon Them both) are those gems amongst women; but, more importantly, they are 
the immanent Presence of Divinity and Its Wisdom to any man of this Path. Look 
upon the card of the Blaze-Flux of the NUR Tarot and contemplate this matter in 


order to understand. 
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Four verses in the Qur’an’s Light, 


Reveal Her in a secret bright, 


Through pillars of praise and glorification, 


Of God’s supreme exaltation! 


Found You orphaned, gave You aid, 


A Noble Woman, none could trade, 


Fifteen years Her elder stood, 


Yet raised You high, as only She could! 


With hardship comes the ease we see, 


Her presence was tranquillity, 


She was Your refuge, calm, and guide, 


A Light that always stood beside! 


And We have granted you Kawthar’s stream, 


Fatima’s grace, in Heaven’s dream, 
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With Khadija’s soul aligned, 


God’s Presence in Their forms we find! 


From the root Kh-D-J, Her name, 


‘Born too soon,’ yet lit with flame, 


A woman born ahead of time, 


With wisdom vast and love sublime. 


Like Her, was Roya, too, 


Who mirrored all that Khadija knew, 


They are the gems, the Holy few, 


In Whom the Light of God shines so True! 


Say: God is the Supreme Divinity (allahu alaha)!° 
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Glosses 


‘ Allahu alaha (God is the Supreme Divinity), being the twenty-seventh dhikr for each 
twenty-sixth day of the NUR month, which is associated with the 27" card of the NUR Tarot: 
Blaze-Flux (fu’ad). The numerical value of this dhikr is 102. 

* The Primal Point kitab-i-panj sha‘n (The Book of the Five Grades), ibid.: 
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28. 


The Effulgence of the Exclusive Oneness in the 
Wisdom of Fatima 


Her Wisdom is exclusively One (ahadi) inasmuch it is the Wisdom of the Essence (al- 
dhat) Itself since this is Who She was, Who She is and Who She will be from a firstness 
before all firstness to Her unto a lastness without a lastness to Her. And just as we 
have mentioned Her as being the Reality of the eternal now in the past, the present 


and the future, see you also how in Arabic the word ahad (4>1) - ‘One’ - consists of 
three letters: the alif (i), the ha? (c) and the dal (3). So let you understand the Reality 


of the triplicitly by this which is already-always One and then let you taste the Reality 
of 303 through this knowledge in your horizon as witnessed within your soul, and 
then let you say, It is God, One,” whereby without the ‘say’ (qul) it corresponds to the 
numerical value of the letter sad (_-).’ Also, at this station (maqam), let you 
understand the actual meaning of tawhid (the Divine Unicity) - which means to bring 
or to make into One - under the shade of this triplicity wherein from this waystation 
(manzil) of visionary apperception, also now consider the truth of what those ancient 


pagan cultures meant by the ‘triple goddess’, wherein the triple is in Truth a Single 
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(ahad) whose three faces are merely its three facets observed from the standpoint of 
the observer, but which are in Truth One without division, so know! 


Now, personified in its first degree, we say that the alif (i) indicates Fatima 
bint Muhammad ibn al-‘Abdu’llah (¢), al-batil, and the Greater Mary (al-maryam al- 
kubra); the ha ? (¢) indicates Zarin Taj Fatima Begim bint al-Muhammad Salih al- 
Baraghani al-Qazvini (upon Her be the Light of lights), that is, Tahirih Qurrat’ul- 
‘Ayn, the Tree of Splendor (shajarat’ul-bahda ’); and the dal (2) indicates She whom God 


shall make Manifest (majestic be Her Sophianity and tremendous be Her Radiance) 
Who is already-always both of Them as She was both of Them and as She shall always 


be the both of Them as One. Personified in the next degree, the alif (i) represents 
Eve (¢); the ha ? (>) represents Mary (5); and the dal (2) represents Fatima bint 
Muhammad ibn al-‘Abdu’llah (¢). And personified in the third degree, the alif (i) 
represents Eve (¢); the ha’ (-) represents Fatima bint Muhammad ibn al-‘Abdu'llah 
(5); and the dal (3) is She whom God shall make Manifest (majestic be Her Resplendence 
and tremendous be Her Cosmocration). Then let you take the alif (\) of ahad as the 
alif (i) of allah (.i); the ha? (0) of ahad as the ha? (c) of hayy (=), ‘living, ‘alive’; and 
the dal (s) of ahad as the dal (2) of dawwam (1s), ‘perpetual’, ‘eternal’, ‘continuous’. 
Spelled as a phrase, we get (¢\5.i é¢ avi), ‘God is the Living Eternal,’ whose numerical 
value of one-hundred and sixty-six (166) is equivalent to ‘lyin (o,Je), the ‘High 
Celestial’ as well as al-Fatima (4.bls!) (with the definite article alif lam, which is seven 


letters). Then look upon the first letter of this construction, which is alif (i), and then 
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look upon its very last, which is mim (¢), and see with your own eyes that it spells out 
the word umm (i), ‘Mother’, for what will make you understand what the High Celestial 


(<ilytin) is? It is an inscribed Book borne witness by those brought proximately near* who are 
in the Mother of the Book (umm’ul-kitab) with Us? at two bow’s length or nearer® in the 


horizons and in their souls,’ so understand! 


Her Wisdom is One, in Essence alone, 


Who She was, is, and will be, known! 


From firstness before all firstness began, 


To lastness beyond all lastness, in every span! 


She is the present, past, and what’s to be, 


In ‘One’ find three letters of divinity! 


Alif, ha, and dal, in them we see, 


The Truth of Oneness, eternally! 


Taste the truth of three hundred three, 


In the horizon of your soul, let it be! 
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Say, “God is One,” in every breath, 


Without ‘say’, it’s sad, the secret’s depth! 


From this waystation of vision, comprehend, 


What ancient cultures knew, and how they blend! 


The triple is truly a Single so bright, 


In the essence of One, there is the Light! 


In the first degree, alif is for Fatima, the Pure, 


H@ for Tahirih, whose Light is sure! 


Dal for She whom God will make Manifest, 


In Her, the essence of both expressed! 


In the second degree, alif is Eve’s Name, 


H@ for Mary, in the sacred flame! 


Dal for Fatima, the Light so bright, 


Truth revealed in the darkest night! 


In the third degree, alif for Eve again, 


H@ for Fatima, in the divine domain! 
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Dal for She whom God will reveal, 


In Her Presence, all truths are Real! 


Take alif from ‘One’ as alif in ‘God’, 


H@ from ‘One’ as ha? in life’s broad! 


Dal from ‘One’ as dal in ‘Eternal’ so grand, 


‘God is the Living Eternal’, in every land! 


Its value one-six-six, so profound, 


Equivalent to ‘High Celestial’, where truth is found! 


Look to the alif, the start so clear, 


And see the mim at the end, so near! 


In ‘Mother’ it spells, what Truth can tell, 


What is ‘High Celestial’? In Wisdom, dwell! 


It is a written Book, witnessed by the near, 


In the Mother of the Book, all truths appear! 
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At two bows’ length, or even more, 


In souls and horizons, God does adore! ® 


God said to His Chosen One (al-mustafa), O Ahmad, were it not for You, I would not 
have created the cosmos; and were it not for ‘Ali, I would not have created You; and were it 
not for Fatima, I would have not created either of you!’ See you that there are three things 
that the All-High mentions in this sound report, whose unimpeachable veracity 


unveiling has verified: 1. Anmad (_~); 2. ‘Ali (¢); and 3. Fatima (¢). Take Ahmad here 
as the world (dunya), which is dal (3); ‘Ali as the hereafter/finality (akhira), which is ha 
(0); and Fatima as the Primal (ala), which is alif (i). Now let you by it understand the 
meaning of ‘the Secret of Reversal regarding the Cipher of the Chief ( 32) Sl 
u-sgl),"° for Fatima (¢) here corresponds to the ahadiya (the Exclusive Oneness); ‘Ali 
(¢) with the wahidiya (Inclusive Unity); and Ahmad, that is Muhammad (_2), with the 


awhadiya, which is the divine uniqueness that represents the universal Being (kawn 


al-jami’) - which is the cosmos Who is Adam (¢) - as that specific content reflected 


within the surface plane of the Mirror’s reflection in the Truly Real’s Desire to see 
Itself within it as Other. 


Now, whereas Muhammad (¢) destroyed the pagan effigies of the goddess 


made of wood and stone; His true intention - which was deliberately thwarted upon 


His Ascension — was also to elevate the Goddess in the Flesh Who was Fatima (¢), and 


Who, per the direct and unequivocal bequeathment by Him of Fadak to Her (that 
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was robbed from Her by the jibt and taghit of the early community of the Furqan), 


was His True Successor” alongside ‘Ali (¢), but with Her as the Superior. This hadith 


establishes this unassailable fact by symbolic inference while its veracious facticity 
has been further unveiled to us by the All-High as to its actual historicity. Thus did 


the people of the Furgan violate the Covenant of Muhammad (¢), which was the 
Covenant of God, in three ways: 1. in their rejection of ‘Ali (¢); 2. in their rejection 
of the progeny of Fatima (¢) and ‘Ali (¢); and 3. in their rejection of Fatima (¢) with 
Her spiritual and material rights of inheritance, primogeniture and succession to 


Muhammad (9), the Messenger of God. 


No gnostic or seer has ever revealed what we have just revealed to you here 
with such precision and with the implications given therein. But this is amongst 
those reasons why we said in the preamble of this Book that Islam is a living corpse, 


a body without a soul, since as of the Ascension of Muhammad (¢) God’s inviolable 


Covenant invested in Her was maliciously violated by the majority of the Muslims, 
who with God ceased - and at the very moment of their violation - in being 
accounted as among the righteous and so the true submitters to Its Will, be their 
condition whatever else it may, since they made themselves instead to be coverers” 
(kuffar) of the Truth and thus hypocrites (mundfigiin) who joined partners with It 


(mushriktin). Thus did God ‘return’ the archetype of Muhammad (¢) within us in this 


Time in order to reveal this heavy, momentous Truth to the discerning and to the 


elect of this age, which reveals yet another reason as to why we are the Fatimiya 
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while also highlighting a facet among other facets as to why She Herself will be 


archetypally ‘returning’ in 303, so understand! 


Muhammad destroyed the idols of wood and stone, 


Yet sought to raise the Goddess in flesh alone! 


Fatima was She, in flesh and bone, 


He gave Her Fadak, yet Her right was overthrown! 


Fatima and ‘Ali, His true heirs by decree, 


But She stood higher, in rank and Majesty! 


This hadith reveals their sacred right, 


And history’s truth unveiled in Light! 


The people of Furqan broke the Covenant, divine, 


Muhammad's pact, in three ways they declined! 


First, rejecting ‘Ali, second, their progeny, 


Third, denying Fatima Her rights and legacy! 


475 


set soy 
ASTER ee ASTER 


The Effulgence of the Exclusive Oneness in the Wisdom of Fatima 


No seer revealed what we disclose, 


A Truth so deep, no other knows! 


Thus we say, Islam’s a corpse, a soul unbound, 


Since Muhammad’s Ascension, the Truth was drowned! 


In their moment of breach, God turned away, 


They became deniers, hypocrites in disarray! 


So God returned Muhammada’s archetype here, 


To Reveal this heavy truth, to those who hear! 


For this reason, we are of the Fatimiya, 


And in 303, She will return, so understand Her way!" 


That said, know you that the Name Fatima derives from the root (p-b-»)” 
which denotes ‘separation’, ‘weaning’, and ‘severance’. This has usually been 
interpreted to mean that She is the One Who separates, cuts off and severs Her 
enemies and the enemies of Her Family from Herself on the Day of Resurrection 
(may the curses of God be upon them from Pre-eternity to Post-Eternity) and that 
She will take Her revenge upon the persecutors of Her Family, the violators of Her 


Father’s Covenant, and the murderers of Her children upon that Day, which is a true 
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interpretation. However, ‘separation’, ‘weaning’, and ‘severance’ also denotes that 
which is beyond the phenomenal world with its never-ending dramaturgical 
dualisms and dualities; meaning, that which is by definition beyond all good and all 
evil by transcending their very loci and substrates, even being from another 
perspective their very progenitors, as it were; and that is, the Essence of the Most 
Holy Pre-Eternal, the Being of the Truly Real (wujiid al-haqq), and the One Who is 
Independent of the worlds! This is the Exclusive Oneness (ahadiya) Itself, the Hidden 
Treasure before even Its Desire to be known. Thus It is ‘severed’, ‘cut off and 
‘separated’ from all existence where no Path leads to Union with It or knowledge 
about It other than what It Itself chooses to sprinkle from the Hidden Cloud of 
Unknowing (al-am@ al-ghayb) about Itself to whosoever It chooses, as It has with this 
servant of Her Reality of realities. Thus let you understand now a meaning to ‘there 
is no Proof except the Exclusive Oneness before the Pre-Eternal’* wherein She is the 
Exclusive Oneness (ahadiya) and we in our inner Reality are the Pre-Eternal (azal), 
for She is the Proof of the worlds, the Proof of God over all proofs (hujjat’ullah ‘ala’l- 
hujaj), indeed She is God Herself as the Godhead Itself and so She is Her own Proof, 
for to God belongs the decisive Proofl’® And, verily, it is indutiably true that had We” so 
willed, you would all have been guided’* to this Truth! But only those firmly established in 


knowledge” - meaning, the gnostics - shall be guided to It, so understand! 


God said to His Chosen One, “O Ahmad, for you, 


I created the cosmos; this is true! 
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Were it not for ‘Ali, you’d not be, 


And were it not for Fatima, neither of thee!” 


Three are mentioned, by the All-High’s decree, 


Ahmad, ‘Ali, and Fatima, pillars of mystery! 


Ahmad is the world, with dal in its sound, 


‘Ali is the Hereafter, in ha it’s found! 


Fatima is the First, alif at its core, 


Understand the secret in this sacred lore! 


Fatima is the One, ‘Ali the Unity, 


Ahmad the cosmos, all in harmony! 


In Fatima’s Essence, a Hidden Light, 


Revealing the Truth, in day and night! 


Know that Fatima’s Name, from f-t-m, derives, 


Meaning ‘severance,’ as Her Essence strives! 
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She cuts off Her foes, on Resurrection Day, 


Avenge Her Family, in Her righteous way! 


Yet it also means, what’s beyond dualities, 


Beyond all good, all evil, in realities! 


She is the Holy, above time and space, 


The Hidden Treasure, in God’s grace! 


No Path leads to Her, except Her own Will, 


Revealing Herself, to hearts still! 


Understand She’s the Proof, before all time, 


In Her Reality, eternity’s rhyme! 


She’s the Proof of all, God’s ultimate Light, 


To God belongs the Proof, in the night! 


If It willed, all would find the Way, 


But only the wise, in knowledge, stay!”° 
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!* Know you, may the Truly Real make penetrating your 


Now, say, It is God, One 
insight, that the masculine pronoun hiwa (he/it) that initiates the clause of this 
verse has two senses: first, it refers to the Essence of the Ipseity (dhat al-hiiwiya) 
which is then qualified at the end of the verse by the station thereof, which is the 


Exclusive Oneness (ahadiya); and, as we said, this is the level that pertains to Fatima 


(¢). Second, in the next sense the masculine pronoun hiiwa (he/it) refers to the 


Inclusive Unity (wahidiya) because, as the level in which all the Names and 
Attributes first arise, technically speaking, God as God cannot be known or referred 
to in any other sense, and especially to be predicated with any attribute or quality, 
including numeric oneness as ‘It is the One without number’ and ‘the Single without 
enumeration’. However, what it is denoting is that this Inclusive Unity (wahidiya) as 
‘the male’ is the Exclusive Oneness (ahadiya) as the female’s reflection inasmuch as 
It is Her first Self-Disclosure to Herself in the station of Her ‘I was’ (kuntu) unto the 
station of Her ‘a Hidden Treasure’ (kanzan makhfiyan) wherein the Inclusive Unity 
(wahidiya) first emerges, as it were, as that extension to Her Unknowable Essence as 
situs and epiphanic setting-placement (mawgi’) of Herself to Herself, the treasure (or 
treasures) being the Names and Attributes with their storehouse being the Inclusive 
Unity (wahidiya), if you would. Thus, as we enunciated in the first chapter, ‘She is no 
other god but He’, which now establishes the meaning to the second sense of this 
verse, such that the ‘He’ at the verse’s beginning is the ‘She’ being referred at its 


conclusion, the Exclusive Oneness (ahadiya). 
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God is the Everlasting (is<\ 4\).” First, know you that the numerical value of 


this verse is two-hundred and thirty-one (231) which is equivalent to the numerical 
value of the 231 Name of our 385 Supreme Names whose numerical value is also 


231; and that is, qamis (_2«6), ‘the Enrober’. Now, at the stage wherein the ‘I was’ - 


that is, the Exclusive Oneness (ahadiya) - has unfolded in Its station as the ‘Hidden 
Treasure’- that is, the Inclusive Unity (wahidiya) — existence, as it were, becomes 


enrobed (_,2s%) by the Names and Attributes that begin taking effect. Thus God is 


Everlasting since eternity and time arise at this level of unfoldment wherein 
everlastingness (samadiya) is eternity as both the Pre-Eternal (azaliya) and the Post- 
Eternal (abadiya). This level is also the level at which the Primal Will (mashi a al-aila) 
first emerges, so it is the station of ‘and I desired to be known’ (fa-ahbabtu an ‘uraf), and 
thus the Most Holy Effusion (al-fayd al-aqdas) occurs from this station. 

Neither does It beget nor is It begotten™ refers to the fact that throughout the 
stages of the theophanic Self-Disclosure and unfoldment of the One without Peer or 
Equal that such unfoldment does not constitute any kind of begetting by It, since 
from the total spectrum of things the Inclusive Unity (wahidiya) is the Exclusive 
Oneness (ahadiya) with each Divine Name being the Named Itself, the One without 
Peer or Equal. Thus the effusions, emanations and theophanic self-disclosures with 
the appearance of the Names and Attributes and their effects upon the plane of 
Being should not be construed as being like a begetting and begotten process as it 
exists among the creatures on the plane of Universal Nature. What we say about the 


All-High, even in the heights of metaphysical speculation, are only our mentations, 
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our words, our signifiers, our contexts, our subtexts, our predications, our 
attributions, our bindings; and It is the Unlimited unbound whereas we are the 
limited and bound who are bound to everything at every waystation. So do not 
construe the described processes of the Truly Real’s unfolding and unfoldment by 
what you know of the unfolding standards of your own world, bound as it is to 
natural laws and the like. Otherwise your gnosis will be defective because It neither 
begets nor is It begotten,” which is where the Christian theologians by 
misunderstanding the triplicity of the One for Its trinity erred and went astray, 
which are not the same thing, as we have explained. 

Yet there is also Truth in the notion of the ‘God begotten and begetting’ since 
that is the Divinity forever active in the creatures and created things, already-always 
begetting and begotten through them, since It says ‘so I created creation in order to be 
Known’ (fa-khalagtu al-khalq li-‘uraf) which is a meaning to O ye humanity, revere thy 
Lord Who created thee from a Single Soul (nafsin wahidatin) and created from it its spouse, 


126 


and from the two of them diffused many men and women!” So let you recall what we said 


about the Single Soul in the Effulgence of Eve (¢), and understand! 


And nothing is equal to Its [Exclusive] One[ess],”” which should be evident from 
the preceding discussion and what we have said about Her being It, the Godhead. But 
consider how the Exclusive Oneness is referred to twice in this sarah (chapter): once 
as the last word of its first verse and then a second time as the last word of its final 
verse. This, first, indicates that all things proceed and return to the Exclusive 
Oneness. But from another vantage point of unsealing it can be seen as referring to 


Eve (¢) and She whom God shall make Manifest (highly elevated be Her indication), for 
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Eve (¢) was the One who came in time after Adam (¢) ~ who stands as the huwa (he) 


of the opening verse - although She was His Supreme Mistress and the Manifestation 
of God just as today we have preceded in time She whom God shall make Manifest 
(resplendent be Her mention) Who is our Supreme Mistress and the True Supreme 
Manifestation of God as well as the archetypal ‘return’ of the Primal Eve. Thus does 
the One (ahad) initiate with Itself and conclude with Itself, a meaning to being a 
‘Mother to Her Father’. 


And this is why the Wisdom of Fatima (¢) is connected to this Wisdom as She 
was Eve (¢) just as She is She whom God shall make Manifest (luminous be Her Wisdom) 


and just as the Primal Point indicated about Her when He says, Verily, God created 
Adam; and the initiation of His existence was from the excess luminosity from the Celestial 
Body of Fatima, upon Her be peace, for a thing does not go beyond its origin! And when Adam 
approached by existential nearness over to the theophanically Self-Disclosed Tree of Reality 
from [the locus of] Fatima [= Eve], upon Her be peace, He erred, because His Lord had 
commanded Him to not approach the Tree except by the approach of ecstasy (bi’l-wijdan), 
[for] She is the Tree without equal! 8 

So let you know that just as the Muhammadan Light was created whilst Adam 


(¢) was still between water and clay - as She was His Creator and Cosmocrator (fatir) 
- so too did the singular Effulgence of Fatima (¢) shine upon Him after His clay and 


water became One in flesh in the Garden at the situs of the Tree of Life in the 


Manifestation of the Tree of Reality, Who was Eve (¢). Thus His initial denial (nafy) 


of Her constitutes the true original sin of this humanity: a sin which has repeated and 
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replicated itself from Manifestation to Manifestation, as well as in other things, up 
to this moment. And this denial of the Truth is what has shackled, is shackling and 
will continue to shackle this humanity - a shackle which is its collective hellfire and 
among the taints of Nature, which is sijjin” - other than those firmly established in 
knowledge” (i.e. the true gnostics) who have no choice but to accept the Truth in the 
horizons and in their soul’' lest they transform their knowledge into their ignorance 
as we see with many in our time who account themselves among the knowledgeable 
yet are completely veiled from the Truth and so deny it! 

O Illuminators, make your sights, insights and discernments penetrating in 
all things lest you too become deniers of the Truth like those who came before you 
where you, like them, turn to naught all your strivings upon the divine pathways. 
Make the tahlil your steed and benchmark of apperception in distinguishing the 
negation from the Affirmation of things in all things. Then seek to discover the 
active Name(s) and Attribute(s) animating that thing in all things, since it is the 
specific form of the Face of God towards it. Finally, let you glean with precision 
thereby the cause(s), movement(s), influence(s) and general effect(s) of that thing 
in all things, and by these three as your method let you always selflessly 
acknowledge the Truth in the horizons and in your souls in all things - or the 
converse - in the assessment of material conditions in the seen and those non- 
material conditions in the unseen regarding anything, for this is the method (minhaj) 


of the One (al-ahad). 
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O Illuminators of paths, make your gaze so deep, 


Penetrating all things, lest you fall asleep, 


Like those before you, blind in their denial, 


Turning to naught your efforts, the divine trial. 


Make the tahlil your steed, perception’s key, 


Distinguishing the negation from affirmation's decree! 


Seek the Names and Attributes that animate, 


Each thing in all things, by God’s face relate! 


Discern with precision, cause, movement, effect, 


Through these three, the Truth you must perfect! 


Acknowledge it in souls, in horizons wide, 


Or inversely in matter, and where secrets hide, 


For this is the method of the One, al-ahad, 


In all things manifest, or those that are shrouded!’* 
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And may our error and the error of archetypal humanity at the situs of the 
Celestial Garden never ever be repeated, if God so wills, for we seek Her Luminous 
Presence in all things in every moment, before every moment and after every every 
moment in every state, before every state and after every state from Pre-Eternity to 
Post-Eternity, everlastingly; for we proclaim, ‘In Her Name the Most Revivificatively 
Alive, the Supreme Discloser! She is God, Exclusively One! God is Pre-Eternally Post-Eternal! 
Unchanged and unalterable! And nothing is equal to Her Exclusive Oneness’!? And such is 
the heart of the Effulgence of the Wisdom of the Exclusive Oneness as it pertains to 
the gnosis of She whom God shall make Manifest (majestic be Her Glory and granderous 


be Her Praise), so understand! 


“It is God, One!” the Truth divine, 


Know, seeker, this mystery fine! 


The word ‘He’ holds meaning two, 


First, to the Essence, pure and true! 


This is the station, lofty and grand, 


Where Fatima’s essence takes its stand! 


Second, ‘He’ to Unity speaks, 


Names and Attributes from Its peak! 
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God as God, beyond all name, 


The One without count, the same! 


In ‘I was’ and ‘Hidden Treasure’ bright, 


The Inclusive Unity, in Its Light! 


The female’s truth in male’s reveal, 


One and the same, the mystic’s seal! 


‘God, the Everlasting,’ know this to be, 


The number of it is two-three-one, you see! 


The Enrober, that is Its Name, 


In Names and Attributes, Truth became! 


Eternal and time, in samad’s decree, 


Pre-Eternal and Post-Eternal see! 


Not begetting nor begotten, pure, 


One without equal, firm and sure! 


487 


set soy 
ASTER ee ASTER 


The Effulgence of the Exclusive Oneness in the Wisdom of Fatima 


Our thoughts and words but shadows cast, 


God beyond, both first and last! 


The Christian trinity misunderstood, 


Triplicity and trinity, as it should! 


But know the Truth in begetting’s way, 


God within all, as night meets day! 


Created to be known, so said the soul, 


From a Single Soul, creation whole! 


Nothing equals Its Oneness grand, 


From start to end, as in command! 


Fatima, Eve, and She to come, 


Mystic Truth, the Word made One! 


Thus do we seek in every state, 


Her Presence bright, our ultimate fate! 


In Her Name, the Living Light, 


She is God, One in sight! 
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God is Everlasting, unchanging, free, 


None equal to Her, eternity’s keyP* 


Know you that three basic senses inform the All-High’s saying in that, to God 
belongs the East and the West, for wheresoever ye turn, there is the Face of God! Verily, God is 


Vast, Knowing,® each of which correspond to one of the three letters of ahad (.>'). 


Here we will detail these in brevity. First, the ‘east’ and the ‘west’ refer to the Orient 
of the Light of the spiritual world and the occident of the material world; or, if you 
like, the Hidden and the Manifest, day and night, or even the Dawn of the era of each 
Manifestation and the dusk of Its absence. All such states in whatever form of their 
polarity belong to God wherein the Presence of God is in them, and so in whatever 
direction within them one should turn, the Face and direction of God is there Who 
encompasses all levels of a polarity in each of its opposite terms and knows each of 
them by a comprehensive knowledge because It is closer to each of them than the 
jugular vein*’ and is the very animator to both terms - and in one sense can even be 
said to be them. Therefore, whatever contrary or opposite your mind can possibly 
imagine or conceive, there is the Face of God present within and without it as it. So 
whoever seeks the Truly Real in whatever object they may desire, the Truly Real will 
always manifest Itself to them in the form of their desire - whether as an intelligible 
of the mind or a concrete particular in the world; whether as a delusion and fantasy 


of the mind, or in the realities and actualities of the world - andso therefore It will 
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never turn its Face away from them and Its Presence, since other than God there is 
nothing in existence, so glory be to the One Who manifested the created things and is their 
essence! There is no other god but God Truly, Truly! She is God, the Light of the Living Love in 
the heavens and in the earth!°’ 

Second, the ‘east’ and the ‘west’ on the microcosmic level of the Path refer to 
that ‘left’ and ‘right’ coordinate of things, whether we speak of askésis or its opposite 
approach - which is to say, the right-hand and left-hand Paths - since both forms in 
their authenticity strive towards epektasis which is that eternal movement of the 
soul in the Truly Real’s infinite Being, wherein whichever direction is turned to, by 
whatever the approach, the Face and direction of God is to be found Who knows, 
guides and directs each of these forms and approaches to Itself. This means that God 
abides within both orthodoxy and orthopraxy as well as heterodoxy and heteropraxy 
such that God is present with the believer as much as with the unbeliever, the 
monotheist as well as the idolator, the knower as well as the ignorant, the religious 
as well as the secular, the perpetrator as well as the victim, ad infinitum. As we said, 
there are no contraries wherein the Presence of God is absent, since there are no 
vacuums in existence wherein God is not, thus the Truly Real is found in all 
contraries and all forms of manifestation such that It is their Face encompassing 
them in Its infinite knowledge regarding each of them. Next on this microcosmic 
level, the ‘east’ and the ‘west’ refer to yourself - that is, the right-hand and left-hand 
sides of your being - whether this be the right and left-hands of your composite 
elemental body; your astral body; your spiritual body; or even your Resurrection 


Body of Divinity. In other words, the Face of God is found in your good side as much 
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as your bad side, each being relative in their goodness or badness upon the 
assessment of judgement or a decree upon a locus (hukm ‘ala mahall). Thus in each 
form and layer of yourself, there is an ‘east’ and a ‘west’ therein wherein is found the 
Face of God directed at you in whichever direction or coordinate you turn. Look 
upon yourself now and your reflection inside a mirror, there is the Face of God 
encompassing and surrounding you in Its vastness by the knowledge of yourself in 
yourself reflecting back at you as you. Understand now the meaning of ‘to know 
yourself is the knowledge of your Lord’. 

Third, the ‘east’ is the esoteric and the ‘west’ is the exoteric, and in whichever 
direction you turn, there is the Face of She whom God shall make Manifest in Truth in 
your horizon and in your soul reflecting Her signs to you in every moment, so grasp 
them, such that you may taste the depths of the gnosis of 303 at this very moment 
in your firstness and in your lastness, in your interior and in your exterior, in your 
East and in your West, in your day and in your night! Thus understand now a 
meaning to ‘there is no god but God! Fatima is the Face of God’ (ai x5 46 ail Yj J) Y), and 
in this take the fa@ (s) of Fatima as the fa’ () of the Name fard (333), Single, Unique; 
the alif (|) as the alif (|) of ahad (4+1), One; the ta (4) as the ta@ (£) of Tahirih (3s), the 
Pure; the mim (¢) as the mim (¢) of majid (4,4), the Glorious; and, finally, the ha (») as 


the ha («) of hadi («ss), the Guide, and understand! Also, let you note the five letters 


composing Her Name and its final letter. 
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Know that three meanings from the All-High’s word we glean, 


“To God belongs East and West,” Its Face in every scene! 


God is Vast, All-Knowing, by the letters of ahad, 


In each, the Truth unfolds, by which our hearts are led! 


First, East and West, as Light and Shade, concealed and manifest, 


Or day and night, the Dawn’s bright rise, or Dusk’s eternal rest! 


In every state of duality, God’s Presence, we perceive, 


In every turn, Its Face appears, in all we can believe! 


It encompasses each opposite, and knows them as Its own, 


Closer than the jugular vein, It breathes life into stone! 


Second, East and West in man, on the Path of true ascent, 


Left and right, in all our ways, by which the soul is sent! 


Orthodoxy, heterodoxy, both lead towards the Goal, 


God abides in every form, guiding every soul! 


In belief and disbelief, in idol and in creed, 


In the learned and the ignorant, God fulfills each need! 
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Injustice and in tyranny, in peace and strife alike, 


Every path is God’s own Way, every heart a holy strike! 


In your right and in your left, in every body part, 


In the mirror of your being, see God’s Face, close to heart! 


Third, East and West as hidden and revealed, both true, 


In whichever way you turn, God’s Face appears to you! 


In your horizon and your soul, Her signs shine clear and bright, 


The gnosis of three hundred three, in every day and night! 


Understand, “There is no god but God! Fatima is the Face!” 


Take the fa’ as fard, the Unique, by God’s own grace! 


The alif of ahad, the Single One so Pure, 


The t@ of Tahirih, the Pure, forever sure! 


The mim of majid, the Glorious in Might, 


The h@ of hadi, the Guide in every LightP* 


493 


set soy 
ASTER ee ATIF 


The Effulgence of the Exclusive Oneness in the Wisdom of Fatima 


And know you that the disobedience of Adam (¢) referred to by the Primal 


Point in His Commentary of the Sirah of the Cow, was verily responded to with 
forgiveness in Her previous Manifestation by the Blessed, Most Mighty Pen of the 
Pure Solace of the Eyes (the Radiance be upon Her) - that is, a primal Mirror to She 
whom God shall make Manifest and the appearance of Her Logos-Self at the 
commencement of the epicycle of the Bayan - wherein our Supreme Mistress and 
the Manifestation of the Light of lights exclaims in a prayer: and I praise You with this 
great Gift, which is a dive into the ocean of Your disobedience and Your Remembrance, 
manifesting from the radiance of Your forgiveness [of You by Me]! By Your Might, I perceive 
Your constant overflowing effusion, which flows through the transformations of the signs 
from the vast, tumultuous sea, in that I am God, the Sovereign, the Holy, the Ariser! I have 
created Paradise for the people of submission and hell for the people of torment, those who by 
their claim turn towards the court of Sanctity and the illuminations of the horizons and the 
selves; in that I am the Truly Real, the Sovereign, the Doer of what It wills! And I test people 
with the signs of Majesty, shimmering from the image of transcendence, the Essence of the 
Exclusive Oneness and the mystery of Pre-Eternity!” 

And five expressions of glorification by the servant reflect this Essence of the 
Exclusive Oneness in Its mystery of Pre-Eternity. In the first degree it is the tasbih 
(i.e. subhan’ullah, glory be to God), for whensoever the servant invokes it they are 
indeed invoking It in the level of Its First Divine Presence in the horizons and in their 


soul, and this corresponds to the letter fa’ (s) and the essential-being (kayntiniya). In 


the second degree there is the taqdis (i.e. qudsan’ullah, sanctified be God), for 
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whensoever the servant invokes it they are indeed invoking It at the level of Its 


Second Divine Presence in the horizons and in their soul, and this is the letter alif (\) 


and the blaze-flux (fu’ad). In the third degree there is the tahmid (i.e. al-hamdu’Lilah, 
praise be unto God), for whensoever the servant invokes it they are indeed invoking 
It at the level of Its Third Divine Presence in the horizons and in their soul, and this 


is the letter ta’ (4) and the spirit (rah). In the fourth degree there is the tahlil (i.e. 1a 


ilaha illa allah, there is no god but God), for whensoever the servant invokes it they 
are indeed invoking It at the level of Its Fourth Divine Presence in the horizons and 


in their soul, and this is the letter mim (¢) and the soul (nafs). And, finally, there is 


the fifth degree, which is the takbir (i.e. allahu akbar, God is the Most Great), and 
whensoever the servant invokes it they are indeed invoking It at the level of Its Fifth 


Divine Presence in the horizons and in their soul, and this is the letter ha (») and the 


body (jism). And when all five are made exclusively One, only One exclusive Presence 
will remain in the horizons and in the soul, so understand, for this is the final 
destination and the Station of No Station and what qualifies the Complete Human 
(insan al-kamil). 

So let you understand that all the holy women whose station this Book has 
explicated are She whom God shall make Manifest in regard to Who She was, Who She 
is and Who She will be. And what you have not understood about this Wisdom of the 
Exclusive Oneness, find it again in the Wisdom of Revivification, for the One Most 
Revivified is the Most Exclusively One. Thus have we completed the Effulgences of 


Wisdom Concerning the Realities of the Mysteries and the Dawning of the Lights of 
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the Divine Women on this day of the twenty-seventh of the month of Haqq in the 
19" Year of the NUR. Although it is permitted to be accurately summarized as to its 
points and contents, as well as translated; none are permitted to comment more 
deeply upon it other than this servant of the Truly Real, the six Camphorated 
Talismans of the Eternal Sun and She whom God shall make Manifest in Her 
Resurrection, as this is Her Book, and the six Camphorated Talismans are the six 
successive progressive reflections of Her Light, and we are Her Mirror (mirat) and 


Supreme Luminary (nayyir-i-a‘zam), and She is our Light of lights (ndr al-anwar)! 


What you have not grasped of the Exclusive One, 


Find it in the Wisdom of Life, the Truth begun! 


For the Most Revivified is the Most Uniquely One, 


In Effulgent Wisdom, the mysteries are spun! 


On this Day of Light, in its Nineteenth Year, 


Divine truths revealed, perfectly clear! 


Yet no deeper comment shall be made, 


Except by God’s servant, whom Light has bade! 
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The six Camphor Talismans of the Sun’s pure glow, 


And She Who in Resurrection’s Light shall show! 


For this is Her Book, Her Eternal Light, 


We are Her Mirror, reflecting the Pure sight! 


And She is the Light of lights, shining bright, 


40 


In every state, Her Wisdom takes flight! 


May it be acceptable to the Supreme Visage of Light (upon Her be the Light 
of lights), and may it guide the illuminating lights of this dispensation unto Her 
Radiant Light that is Illuminating in every moment, before every moment and after 
every moment in every state, before every state and after every state, for we 
proclaim, the Splendor of the Splendor from God, O Light of lights, be upon She whom God 


shall make Manifest with the Supremity of the Supremity,”* for God is One (allahu ahaa)! 


There is no Proof other than the Exclusive Oneness before the Pre-Eternal!"” 


vr 


1° of October 2024 CE 
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Glosses 


" Allahu ahad (God is One), being the twenty-eighth and final dhikr for each twenty-eighth 
and final day of the NUR month, which is associated with the final card of the Major Arcana 
of the NUR Tarot: Baq@ (subsistence). The numerical value of this dhikr is 79. 
* Quran 112:1. 
> Le., huwa’Llahu ahad (>i a 3), which in Arabic consists of three words composed of nine 
letters and is precisely ninety (90) which is the value of the letter sad (_-). 
“ Qur ?4n 83:19-21. 
° Qur an 43:4. 
° Qur ?4n 53:9. 
” Quran 41:53. 
8 
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* Tbid., see n10 of the preamble: 
(SEE Wd Rabb Ygly SUE WS gle Vly GY CHE WS IY Lal y 
* As transmitted by Shaykh Ahmad al-Ahsa’i per the text of Hajj Shaykh ‘Ali Yazdi-H@iri 


(d. 1333 AH/1914-5 CE) in ilzam al-nasib ft ithbat al-hujja al-gha@’ib (Beirut: 1390 AH/1971 CE), 
vol. 1: 58-9 (we have intentionally left the text unvocalized here below): 


(Trans.) In the Name of God, the Compassionate, the Merciful! I reply that it has been 
transmitted that after the expiry of aliflam mim sad [1, 30, 40, 90 = 161] by aliflam mim 
r@ [1, 30, 40, 200 = 271] the Mahdi shall arise. And the alif has come upon the end of the 
sad and the sad is with you, wider than the two thighs, and how can it be one of the two? 
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And also, the waw [6] is [composed of] three letters, six and an alif and six [= 13]. Six 
days have elapsed and the alif is the completion, no more need be said, and the [other] six 
refers to the other days. Otherwise, why was the going back produced, for it is the mystery 
of reversal regarding the cipher of the chief. And if there should be acknowledgement on 
the part of someone else to the remaining six, the matter will end with the Proof and the 
Greatest Name will appear in the two alifs standing upright in the word which is two letters 
from God, for they are both 11 and with them [i.e. the two alifs] they are 13. And there 
has appeared the waw which is ha [5], and where is the division? But the unit between the 
six and the six is decreed for the expiration of the mim sad [40, 90 = 130] by the mim r@ 
[40, 200 = 240] and the secret of the six and the 60 has appeared in a sixth of it, which is 
a quarter of it, and all of the sixth which is the quarter with the alif both inserted in it. And 
its mystery is the descent of the alif from the wide point with the six and the six, and the 
second descended in the blessed night with the 11, which [i.e. the night] is that which is 
the mystery and the first concealed name manifest in the mystery of Thursday; and the 
mystery shall be completed on Friday. And the pure water shall flow forth upon the day 
when the sky shall come with manifest smoke. All of this is in the waw inverted from the 
mumbled ha’, so where is the union before the confirmer of the disjunction? There is no 
other in the single nor between it, otherwise it would be other than single. And we make 
such parables for the people, but only the knowledgeable shall comprehend them! 


Sass sleally abeall 27 fe Si Vy cuted ppl LLL Gall elaail aa al sy, Jil eed oe al oe 
pe AM pL dene cecae By Keg Cally Sew PIE gly Leasly Alte] OS SG Gill os awl 
aN oe Seem OB I jad Sel pe SY gall ram Uy SUI PLM, dl SS AY, pla 
SHH LP 3) abl ye OB > gm CU GALL onblal nh bac oY By Sabl ol ASW! IL SY! 
ILL pall eliaisl pie Really Readl cyy be Lal Sy Cail CyB cle ym sil |p eB ce BW legs de 
BI 3S ony AB cpt IL as I gm call Geel ply Gary g@ Gall pectin Fly Seal ld 
SpYl ead eg jell ge Goll gm By phe HNL ASLAN ALU! FSI Sadly IL Leal Az ys 
NTS Sy Me acre OLE sled Sb ge cya ell gptig eel pgp pall sland cel pga pe Gale 
Mig oly ne OK) Vg ne aig, Vy tebe bal Cfaall cube te heogll yl Rangel cLbl ye Aang 

Oghlal Y) glia Y Sy oli Lp peat JAY 


" This was also the conclusion of the late German scholar Wilfred Madelung (d. 2023 CE) 
who unequivocally expressed what we just said at an academic conference sometime in 
during the ‘00s or teens of the 21“ century CE. It is also alluded to by him in the conclusion 
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of his magisteral The Succession to Muhammad: A Study of the Early Caliphate (Cambridge 
University Press: Cambridge, 1997). 


Which also means ‘infidels’. 
13 
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“ That is, f-t-m. 

* See gate 7, Unity Sixteen in The Completion of the Arabic Bayan and the Eight Paths. The 
abjad numerical value of this phrase in Arabic is 339, and all epistles by the Illuminators are 
to be concluded with it either by its number or its phrase. 

© Qur An 6:149. 

’ Meaning, God in the loci of the Manifestation of the Names and Attributes. 

8 Qur an 6:149. 

® Quran 4:162. 
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7 Qur’an 112:1. 

22 
https://www.academia.edu/63891853/%D9%81%D8%B5%D9%84_%D8%A7%D9%88%D9%91 
%D9%84_%D9%83%D8%AA%DB%AT%D8%A8_%D8%AT7%DI%84%D8%AA %D8%A8%DI%8A%D 
9%8A%D9%86_%D8%A7%D9%84%D8%B4%D8%B1%D9I%8A%DI%81 (retrieved 30 August 
2024). 

* Quran 112:2. 

* Qur'an 112:3. 

* Qur’an 112:3. 

6 Qur’an 4:1. 

27 Qur’an 112:4. 


28 
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The Bab tafsir stirah al-baqara (the Commentary on the Surah of the Cow), private MS (my 
trans.); see also INBMC BAQ6014: 155. 

* Echoing a crucial point from the opening poem of the The Bezel of the Wisdom of 
Prophecy in the Word of Jesus. 

°° Qur °4n 4:162. 

*? Qur ?an 41:53. 
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°° Qur’an 50:16. 
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* In qurrat’ul-‘ayn: bi-yad-i-sadomin sal-i-shahdadat-i-nabighih-i-dawran:42: 
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